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ABSTRACT

Queer Translation of Non-literary Texts as Activism in Turkey

This dissertation explores the role of translation and translators in queer scholarship
and activism in Turkey through analysis of the translated non-literary queer texts,
terminological discussions in Kaos GL magazine (1994-2022), and the first-hand
accounts of the activist translators from Kaos GL and Kaos Q+ academic journal
(2014-2022). In the early 1990s, non-literary texts, particularly translations, served as
a tool to bring people with non-normative sexualities together, motivate them for
social change, transfer and produce knowledge on queer activism and politics. In the
2000s, translation of queer texts flourished, and this trend has been followed by
several publishing houses, special issues of journals, and academia. However, this
research has revealed that in this massive knowledge transfer, production, and
circulation, the role of translation and translators is completely ignored not only in
the activist context but also in queer politics. In this scope, the present study intends
to fill the lacuna in the literature converging translation, queer and activism in the
Turkish context. Critically analyzing the interventions in translations performed by
the activist translators and the terminological and theoretical discussions, this
dissertation asserts that the activist translators resist and subvert the hegemony of the
public narrative oppressing, marginalizing, and discriminating people with non-
normative sexualities by constructing a counter-narrative. This dissertation also
manifests the agency of translation in the formation of a non-literary queer literature
in Turkish, which thereby led to the emergence of a conceptual narrative: Queer in

academia.
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OZET

Tirkiye’de Aktivizm Olarak Edebiyat Dis1 Metinlerin Queer Cevirisi

Bu doktora tezi, Kaos GL (1994-2022) dergisindeki edebiyat dis1 ¢eviri queer
metinlerin, terminolojik tartismalarin ve Kaos GL ile akademik bir dergi olan Kaos
Q+ (2014-2022) biinyesinde ¢alisan aktivist gevirmenlerden elde edilen bilgilerin
incelenmesiyle, queer ¢alismalari ve aktivizminde ceviri ve ¢evirmenlerin rolind
aragtirmaktadir. Edebiyat dis1 metinler, bilhassa ¢eviriler,1990’11 yillarin basinda,
cinsellikleri normatif olmayan kisileri bir araya getirmis, onlar1 toplumsal degisim
icin motive etmis, queer aktivizim ve politika konusunda bilgi aktarmis ve liretmistir.
2000’11 yillarda queer metinlerin gevirisi hizla artmis ve bu trend bir¢ok yayinevi,
akademik dergilerin 6zel sayilar1 ve akademi tarafindan da takip edilmistir. Ancak,
bu aragtirmanin ortaya ¢ikardigi iizere, s6z konusu kapsamli bilgi aktarimu, iiretimi
ve dolasimi igerisinde g¢eviri ve ¢evirmenlerin rolii hem aktivizm baglaminda hem de
queer politikada gézardi edilmistir. Bu kapsamda, mevcut ¢calisma Tiirkiye
baglaminda geviri, queer ve aktivizmi bir araya getiren literatiirdeki boslugu
tamamlamay1 amag¢lamaktadir. Bu doktora tezi, aktivist ¢cevirmenler tarafindan
cevirilerde yapilan miidahaleler ile terminolojik ve kuramsal tartismalar1 elestirel bir
sekilde ¢oziimleyerek, aktivist ¢evirmenlerin cinsellikleri normatif olmayan kisilere
bask1 ve ayrimcilik yapan ve onlar1 6tekilestiren kamusal anlatinin hegemonyasina
direndigini ve kars1 anlat1 insa ederek bu anlatiy1 ters yiiz ettigini iddia etmektedir.
Bu ¢aligma ayrica Tiirkgede edebiyat dis1 queer literatiiriin olusturulmasinda ve
dolayisiyla “akademide queer” olarak kavramsal bir anlatinin ortaya ¢ikmasinda da

cevirinin failligini ortaya koymaktadir.
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CHAPTER 1

INTRODUCTION

The sociological turn that the discipline of translation studies has witnessed
particularly since the 2000s has changed the paradigm in translation research and
offered not only different perspectives to reflect on both intricate mechanisms of
translation process and multi-faceted reverberations of translation in socio-political
contexts, but also the methodological tools to address these paradigmatic changes. In
this respect, translational activism is one of the outcomes of conceptualizing
resistance, agency and mobilization within the framework of politics of translation.

Sarifa Moola (2004) describes activism as “involvement in action to bring
about change, be it social, political, environmental or other change” (p.39). Maria
Tymoczko (2010) uses the word activism as an umbrella term to refer to diverse
social interventions by people who gather for civil rights movements; feminist and
anti-discrimination marches; demonstrations against colonialism; imperialism and
war (p.13.). She notes that an inherent responsibility and accountability of every
person for justice and the well-being of society underlies the concept of activism
(Tymoczko, 2010, p.14). In the present study, | use the concept of activism broadly
in a parallel way to Tymoczko’s, referring to voluntary collective mobilization of the
marginalized people in society for social change.

Social change, which is the focus of activist movements, emerges when
ordinary people organize, learn and generate knowledge together with the motivation
of transformation (Choudry, 2015, p.65). Sparked by the conflicts and varied social
protests in the 1960s and 1970s, studies on activism, which may also be considered

as the sub-discipline of social movement studies, concentrated on the new social



movements following 1968 (Berger, Scalmer and Wicke, 2021, p.1). Considering
activism as an integral part of social movements, it is possible to say that there is a
wide range of tactics from workshops to conferences, from street demonstrations to
letter writing (Almeida, 2019, p.40). At this point, translation, voluntary translation
in particular, can be perceived as one of these tactics. Thus, my approach to activism,
resistance and political engagement in this study is very much in line with Patricia
Hill Collins’ “intellectual activism” (2013), which includes creative works as a tactic
or a mechanism for social movements. In this scope, the aim of this dissertation is to
examine the role of translation of non-literary texts as queer activism in the Turkish
context, problematizing the construction of alternative and conceptual narratives by
activist translators through formation of queer terminology, and thereby a queer
literature in Turkish.

Tymoczko (2000), Sherry Simon (2005) and Mona Baker (2006) brought up
translation for discussion as a site of engagement and paved the way for research in
translational activism; however, the translation scholars took an interest in this topic
after 2010s and the studies conceptualizing activism in translation studies have
flourished only recently. Michaela Wolf (2012) invites the translation scholars to
develop more elaborate theoretical and methodological tools within the framework of
translation and activism, offering habitus to delve into translators’ beliefs,
convictions and motives shaping their intervention with an activist agenda (p.140).
Another call or criticism regarding under-researched areas of activist translation was
from Baker (2016). Underlining the increasing interest in political impact of
translation within and outside translation studies, Baker (2016) remarks that
discursive and non-discursive interventions mediated by diverse forms of translation,

the role of translation in contemporary social and political movements and the



motivations of activist translators have been uncultivated areas of research in
translation studies (p.6). A few studies have been very recently published, which
may be a response to these calls (see, for instance, Ergun, 2013; Castro and Ergun,
2017; Demirel and Tarakcioglu, 2019; Gould and Tahmasebian, 2020; Duraner,
2021; Akcasoy and Kogak, 2022); however, the field still needs more elaboration,
and particularly in the Turkish context, translational activism has been hardly
addressed by translation scholars. Thus, the present study will be an attempt to
contribute to the studies on translation and activism globally and fill the lacuna in the
literature of translation studies in Turkey. This dissertation takes on board the
linguistic and non-linguistic interventions of activist translators in order to question
instrumentalization of translation by volunteers as a way of activism.

When it comes to what makes translation an activist practice, | suggest that it
may harbor a broad conception as long as it provokes or instigates readers to action.
For instance, making distinction between linguistic translation and activist
translation, Nicole Doerr (2018) reformulates the latter as political translation and
approaches it “as a disruptive and communicative practice developed by activists and
grassroots community organizers to address the inequities that hinder democratic
deliberation, and to entreat powerful groups to work more inclusively with
disempowered ones (p.3)”. Similarly, Simon (2005) notes that if translators
undertake the role of advocacy against social and cultural inequalities, then
translation becomes a site of engagement, which, I suggest, gives it an activist
approach.

As | mentioned above briefly, activism has been associated with social
change with the effort and in favor of disempowered, oppressed and marginalized

groups. Both across the world and in Turkey, people with non-normative sexualities



have been one of these marginalized groups. However, they have been organized and
have initiated the LGBTI+ movement in different parts of the world in different
periods of time. Undoubtedly, the movement has not progressed at the same pace all
around the world due to differences of socio-political contexts as well as cultural
specificities. In the Turkish socio-cultural context, LGBTI+s have been
discriminated in many areas of social life, and the discrimination they face has been
reinforced through isolating, oppressing, and marginalizing discourses generated and
circulated by the mainstream media and the long-established traditional institutions
such as family, state, and religion. Emerging in the 1990s, the LGBTI+ movement
has also experienced serious challenges; however, it has employed diverse tools to
progress, organize, resist, and create their own stories subverting the hegemony of
the dominant public narrative. In this study, I claim that one of the key instruments
drawn upon for resistance and social and political engagement is translation, which
has also been a critical means of knowledge production in the LGBTI+ movement in
Turkey. To this end, 1 will focus on translation of non-literary texts in Kaos GL
magazine (1994-2022), to which I also refer as queer translation.

At this point, | would like to explain briefly why | address the translation of
non-literary texts in this study as queer translation. Once an offensive slang word
used for gays, “queer” was deliberately and strategically embraced with its
derogatory meaning in the 1990s. Annamarie Jagose (1996) remarks that “queer” has
different uses such as “umbrella term for coalition of culturally marginal sexual self-
identifications” or description of a theoretical model that has its roots in the
traditional gay and lesbian studies (p.1). In his seminal article approaching queer
theory from sociological perspective, Steven Seidman (1994) expresses that queer

theory is opposed to the homosexual theory and the politics organized on



homosexuality because it produces hetero-homosexual binary (p.174). Furthermore,
Seidman (1994) remarks that the focus of queer theorists is not the oppression and
liberation of homosexual subjects. Instead, they aim to scrutinize how sexual
knowledges are produced through institutional practices and discourses and how
social life is organized through these knowledges (p.174). Moreover, translation
scholars have unraveled an analogy between queer and translation, which has
resulted in the convergence of these two scholarships and expand their boundaries to
delve into new research areas theoretically and methodologically such as art and
activism (Epstein and Gillet, 2017). The similarities will be addressed more
elaborately in Chapter 2 but, to put it briefly, occupying an ambivalent space in terms
of sexuality and meaning, both queer and translation contend with strict binarism
such as heterosexual/homosexual and original/copy (Rose, 2016; Concilio, 2016).
The two disciplines, thus, intend to go beyond and transform essential and stable
concepts and meanings, which make them both fluid and performative (Henry-
Tierney, 2020).

In this framework, the concept of queer does not only address sexual
identities or LGBTI+ right-based issues but also questions and subverts practical and
discursive interventions of social institutions on sexuality and desire, by resisting
normative structures in society. My initial analysis has displayed that the focus of the
translated and indigenous texts | analyzed are LGBTI+ rights and activism, identity
issues, health, history of LGBTI+ movement, current developments at global and
local levels as well as politics of sexuality, fetishism, objects of desire, eroticism,
pornography, race and class. On this basis, | suggest that selection of these themes to
translate intends to intervene and deconstruct hegemonic gender regimes and gender

oppression by generating and disseminating knowledge in these fields. These



translations have been employed not only to further the cause of LGBTI+ activists in
terms of fundamental rights but also to resist normativity regarding sex, sexuality,
and desire. In this sense, | can safely refer to the translation of these non-literary
queer/LGBTI+ themed texts as queer translation.

The general tendency, observed in the field of queer translation, is to focus on
literary works by elaborating queer identities in literary texts, discussing queer
translators or authors of the texts, re-interpreting and re-reading the sources texts
from a queer perspective and methods to hide or manifest queer identities in literary
text (see, for instance, O’Driscoll, 2008; Giustini, 2015; Riggs, 2016; Donato, 2018
and so forth). However, in the Turkish context, queer translation has been almost an
untouched field of research. | think that it is very striking that translation of non-
literary queer texts has not been problematized in scholarly studies while the
publications on queer studies and LGBTI+ activism, particularly translations, have
flourished after the 2000s, and a translation trend followed by publishing houses,
special issues of journals, and academia has been witnessed as of the 2010s. In
addition, my initial analysis points out that in the early 1990s the LGBTI+s in
Turkey were in contact with each other through the periodicals, fanzines, and
bulletins where a wide range of non-literary texts from news reports to personal
stories, from informative texts to readers’ letters, from film reviews to scholarly
articles were predominant. Rather than literary works, these non-literary products
seem to have served as a tool to bring LGBTI+ people together, motivate, and
organize them as well as making them aware of the global discussions and
developments related to LGBTI+ activism and politics of sexuality. Hence, with the
present study, I intend to fill the deficiency in the literature converging translation

and queer by scrutinizing the translation of non-literary texts, be it scholarly articles



and informative texts, in order to investigate their role in queer activism through
construction of alternative narratives, and formation of queer literature that will lead
to emergence of a conceptual narrative in Turkish academia. Although non-literary
texts in Kaos GL are diverse as | mentioned above, | have opted to concentrate on
scholarly articles and informative texts® since I must limit the scope of my
dissertation, but more importantly because they appear to constitute a significant part
of the translations in the early issues and serve as legitimate and reliable sources
through which new ideas, theories, discussions could travel into the Turkish culture
repertoire.

In the course of my research on early translations of LGBTI+-themed texts
and more recent translations of queer texts, it emerged that there are two pioneering
periodicals that undertake production and circulation of knowledge on LGBTI+
issues, queer and sexual politics: Kaos GL magazine and Kaos Q+ peer-reviewed
journal.

Kaos GL has been published since September 1994. Until 2000 the magazine
was published every month. Then, in 2000, the magazine started to be published
every two months and the new issues were re-numbered. As of November 2022, it
has 187 issues. Its aim, as stated on their website, is to contribute to sexual policies
in Turkey by providing an alternative platform where LGBTI+ individuals make
themselves heard. Thus, the present study will focus on the early translations of non-
literary texts between 1994-1995, trace the terminological discussions involved in

non-literary texts in Kaos GL from 1994 to 2021, and also examine the personal

! According to Katharina Reiss (1989), informative texts communicate information, knowledge, and
opinions; the language of such texts are refential, and the main focus of informative texts is the
content or topic. Following Reiss’ definition of informative texts, I have opted to include scholarly
articles on LGBTI+ issues, politics of sexuality, and queer theory written in accordance with the
norms of an academic article methodologically and theoretically and informative texts that aim to
convey ideas and knowledge on these issues.



accounts of the activist translators of the two magazine that stands out as the earliest
and the most long-lasting periodical addressing specifically LGBTI+ and queer
issues. This study covers more than two decades starting from 1994 to 2021. For the
comparative analysis on the translations of non-literarty texts, I will focus on
the years 1994 and 1995 as these were the years when the scholarly articles and
informative texts on LGBTI+ and queer were first translated and introduced both to
LGBTI+ readers and the Turkish culture repertoire. These years were marked by
intensive translational activities in an effort to fill the gap a in LGBTI+/ queer
literature in Turkish by providing sources. While elaborating on translation of terms
and concepts in the magazine, | have not limited myself to a specific period and
followed terminological discussions, which are very predominant and intense in the
early issues, and continued until the last and the most recent glossary was published
in 2021.

My research on the use of translation as queer activism has also led me to
conduct interviews with the volunteer translators of Kaos GL and the professional
but activist translators working for Kaos Q+. As for Kaos Q+, which is the first
academic peer-reviewed journal on queer studies in Turkey, the publication started in
2014. While it was planned to be a semi-annual journal, currently it is published once
a year. As of 2022, it has ten issues with different themes. Focusing on queer studies
and issues such as gender, sexuality, class, race, ethnicity, and their intersections in a
wide range of disciplines such as art, history, politics and literature, the journal has
been actively committed to dissemination of theoretical and practical knowledges
related to queer, sexuality and LGBTI+ politics. Due to its unique existence in the
Turkish academia, I opted to include the translators of Kaos Q+ in this study.

Although I have not conducted a textual analysis on the translations published in



Kaos Q+, I attempt to locate it within the framework of queer activism through
translation in Turkey, interrogating the role of activist translators and translations
published in this journal in the construction of a conceptual narrative in Turkish
academia.

Before proceeding with the overview of the chapters, | would like to touch
upon a terminological issue which has been challenging for me while writing this
dissertation. Throughout the present study, I have used “homosexuality”, “queer”,
“gay” and “same-sex attraction”, and it might seem that I have been inconsistent or
used them interchangeably. Particularly while translating or back-translating from
Turkish into English, finding a general umbrella term to refer to gays and lesbians
together was very difficult owing to a few reasons: lack of queer terminology in
Turkish, the baggage, history of backdrop of these words that do not have any
correspondence in the Turkish context, the challenges of using Western theoretical
language to narrate non-Western texts and experiences, challenges to find an
equivalent corresponding the local terms and concepts in English, cultural and social
specificities that also resulted in different experiences and difficulty in transferring
these experiences. To this end, | have drawn up a framework and decided to use
these words in specific contexts accordingly. I use “homosexual” and
“homosexuality” to address medical accounts, same-sex desire in the Ottoman Period
and in the case of translation and back translation from Turkish to English for
“homoseksiiel” and “homoseksiiellik”. T use “gay” as the translation of “gey” and
only address to male instead of referring to both genders. I tend to use “queer” to
address to theoretical approaches criticizing and subverting binaries and normativity
theoretically and methodologically. With “queer”, I also tend to refer to an umbrella

term for non-normative sexualities. Finally, I use “same-sex attraction” for the



translation of “homosexual” and “homosexuality” as well as “back translation of
“escinsel” and “escinsellik”. “Escinsellik” might seem to be a mere literal translation
of homosexuality; however, | argue that it was produced out of the specificity of the
Turkish context by way of neologism. It is not only a response of the Turkish local
context resulting from its encounter with the source culture and language embedded
in the Western sexual epistemology, but also a political stance embraced by
LGBTI+s in Turkey. To this end, I have endeavored to find a corresponding word to
reflect this political stance as well as my approach to non-normative sexualities, and
I came up with “same-sex attraction”, which, I also acknowledge, may not fully
convey the meaning and the discourses surrounding it. However, | hope that with this
explanation I could at least provide guidance through multiple meanings and usages
throughout this dissertation.

The present study concentrates on three cases: a) the non-literary texts
translated and published in Kaos GL between 1994-1995, b) translation of queer
terms and concepts and terminological discussion, c) activist translators from Kaos
GL and Kaos Q+. Before delving into the cases, in Chapter 2, which I divide into
two subsections, | will first present a critical overview of the studies on translational
activism and queer translation. Injecting an activist perspective into the studies that
conduct research on agents of translation in history, | suggest that the endeavors of
these agents of translation might as well be situated in an activist framework
although social and political concerns of today might be different, and thus, I will
attempt to establish a link between translation history and today’s activist approach. I
will also critically analyze the scholarly articles conceptualizing activism in
translation studies by linking up these studies with the present study through

similarities and differences. In order to ensure a systematic flow, | will group these
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studies and unravel the lacuna in the literature on translation and activism which |
suggest that this dissertation will attempt to fill. In the second part of Chapter 2, |
will briefly explain how translation and queer scholarships converged to open up
new research areas in queer translation and assess the existing studies in this
flourishing field to situate this dissertation in the literature with its parallel and
divergent aspects. Chapter 3 will provide the theoretical and methodological
framework that will be of great service when scrutinizing the cases of this
dissertation and discussing my arguments.

Chapter 4 will contextualize the LGBTI+ movement and queer politics in
Turkey, and I aim to reveal that the role of translation and translators has not been
examined in the studies focusing on the history of LGBTI+ activism and the
movement as well as the transfer, generation, and circulation of queer politics and
theory in the Turkish context. To this end, | will delve into the perception of non-
normative sexualities in the Ottoman and the early Republican Period to manifest the
breaking point for LGBTI+s in terms of invisibility and heteronormativity. Based on
the list I compiled regarding the sporadic studies (excluding the medical texts)
pertaining to the period between the foundation of the Turkish Republic and the
initial emancipation attempts in the 1990s?, I aim to underline the silence regarding
LGBTI+s. Against the background of LGBTI+ history in Turkey, the following sub-
section of Chapter 4 will demonstrate the import of queer politics and theory in the
Turkish culture repertoire, and then I will illustrate that several studies including the
previously mentioned research in Chapter 3 delve into the transfer of queer and
sexual politics in relation to the West without problematizing or even mentioning the

agency of translation in this interaction. Finally, I will discuss the dominant narrative

2 See Appendix A.
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constructed and maintained against LGBTIs in Turkey to manifest alternative
narratives, construction and circulation of which activist translators have an essential
role in.

The first case of this study will be presented in Chapter 5, which will be
divided into two sub-sections. In the first one, I will analyze the translations taken
from other sources, namely Sokak weekly magazine (1989-1990), Amargi fanzine
(1991- 1994) and Ero encyclopedia (1991-1992), and will comparatively elaborate
the translations that were published in these sources and re-published in Kaos GL to
discuss the peritextual manipulations by Kaos GL. To this end, I will focus on the
translation of Susan Stryker’s speech entitled “Transsexual Rage” (1993), a partial
translation of Susan Sontag’s book entitled Aids and Its Metaphors (1989), the
translation of Tim Edwards’ article “The Aids Dialectics: Awareness, Identity,
Death, and Sexual Politics” (1992), and the translation of Ann Menasche’s article
“The Repressive Politics of Compulsory Heterosexuality” (1989). In the second part
of Chapter 5, I will conduct a comparative textual analysis on the non-literary texts
translated by the activist translators in comparison with their respective source texts.
In this scope, I have opted to delve into four translations: Marlon T. Riggs’ article
entitled “Notes of a Signifyin’ Snap! Queen” (1991), Nanette Gartrell’s article
entitled “The Lesbian as a Single Woman” (1981), “Capitalism and Gay Identity”
(1993) by John D’Emilio, and “Russia’s Gay Literature and Culture: The Impact of
the October Revolution” (1989) by Simon Karlinsky. In this Chapter, I aim to ask
these specific questions: Were there any differences between the translations taken
from other sources and the translations re-published in Kaos GL in terms of
addressees, aims of the articles and the narratives framed in two separate platforms?

Did the activist translators of Kaos GL become visible and interventionist during
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their volunteer translation process? If yes, what were the interventions? What were
the repercussions of such interventions? Moreover, in the light of these answers, this
comparative analysis will also unravel the options related to LGBTI+ activism and
queer politics introduced into the Turkish cultural context.

Chapter 6 will be allocated to the second case study of this dissertation. In
this part, my analysis covers the period between 1994 (the first publication of the
magazine) and 2021 (the year when the most recent glossary was published). Tracing
the translations of key queer concepts and terms, such as queer, homosexuality, gay,
lesbian, I intend to answer these two particular questions: What options have been
imported into the Turkish culture repertoire? What are the implications of such
import in LGBTI+ activism, queer politics and specifically queer literature in
Turkish? In this respect, | will not only elaborate the diverse translations of queer
concepts and terms in the translated non-literary texts in Kaos GL but also the
discussions on the travel and circulation of these terms and concepts in the Turkish
local context among activist translators, editors, writers and readers in the magazine.
In Chapter 6, I will also attempt to display the ideas and theories travelling into the
Turkish culture repertoire and becoming a part of the queer literature in Turkish and
the mainstay of an alternative narrative through translations and discussions on these
translations.

I will present my last case study in Chapter 7, in which I will discuss the
interviews | have conducted with activist translators from Kaos GL and Kaos Q+. In
Chapter 7, my aim is to investigate their role in creating new epistemological spaces
through transferring and circulating new knowledges and discourses on activism and
queer politics into Turkish cultural context. Based on my findings, | shall argue that

activist translators have contributed to formation of a new conceptual narrative and
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field in the Turkish academia as well as an alternative counter narrative against the
dominant public one. To this end, Chapter 7 will be focusing on their networking,
their engagement in the LGBTI+ movement in Turkey as well as Kaos GL group and
association and their motivations for volunteer translation. The first-hand accounts
and experiences from the activist translators will not only provide another layer to
my textual analysis but also elucidate the endeavors of LGBTI+ community ongoing
for almost 30 years from the perspective of activist translators.

Before | proceed to Chapter 2, | should note that it would be very reductionist
if I linked the progress of the LGBTI+ movement and development of queer politics
in Turkey only to the translational activities without acknowledging the local
endeavors, struggles, experiences, and expressions as well as subjectivity of
LGBTI+s in Turkey. However, the above discussions and questions to be explored
clearly show that translation has been an essential but a missing component in this
context. Thus, humbly, in addition to the field of translation studies, I also wish to
contribute to the LGBTI+ history and queer scholarship in Turkey, offering a

translatological frame.

14



CHAPTER 2

LITERATURE REVIEW

2.1 Translation and activism

As | mentioned in Introduction, in parallel with Collins’ argument (2013), I consider
translation as a mechanism of intellectual activism. Pointing out the political and
social conflicts of 1960s and 1970s when new social movements were on the rise,

Collins (2013) remarks:

This same era produced a broad array of artists and intellectuals from diverse
racial, ethnic, class, gender, and sexual backgrounds who, through their
scholarship, art, and political activism, questioned prevailing power
arrangements. Their creative work contributed to social movements against
racism, sexism, militarism, homophobia, age discrimination, and class
exploitation. Collectively, their work exemplifies traditions of intellectual
activism: namely, the myriad ways that people place the power of their ideas
in service to social justice. .. Through visual arts, music, poetry, fiction,
essays, journal articles, nonfiction, books, and videography . .. many artists,
intellectuals, activists, and everyday people have recognized the necessity of
multiple expressions of intellectual activism for social change. (p.16-17)
In line with the quote above, it would not be wrong to suggest that the translations
produced by Kaos GL’s volunteers are one of these practices that LGBTI+s and
allies employ to engage in LGBTI+ activism in Turkey. Performing intellectual
activism through translations, the LGBTI+ activists resist hegemonic discourses and
engage in political and social transformation. Although I, too, use activism as an
umbrella term like Tymoczko, at this point, my approach differs from hers. Within
the scope of translation studies and activism, Tymoczko (2010) finds the concept of
resistance in translation problematic when political and ideological agency is

conceptualized because she suggests that this concept puts translators in a passive

position. Pointing out that resistance requires being reactive, Tymoczko notes that
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the concept of resistance means there is a strong opponent holding the power and
action is taken according to this power-holder and the direction it leads to. It limits
translators. The concept of engagement, however, is a proactive approach for
Tymoczko. She claims that engagement inherently has choice and action, and power
is a more flexible concept (p.10-11). As for translational activism in Kaos GL
magazine, both resistance and engagement are involved. Yet, unlike Tymoczko’s
remarks, it is not possible to say that activist translators have a more passive role. It
holds true that strong power-holders exist and activists attempt to hinder and thwart
their actions. However, it does not put them in a restrictive position. On the contrary,
activists perform creative ways to contest and challenge hegemonic discourse and the
established norms in society through translation. Considering the concepts of agency
and activism in translation, | suggest resistance is the initial step. Then activists
become engaged in learning, sharing, disseminating, and producing knowledge for
the social change they desire.

As for the juncture of translation and activism, Tymozcko underlines that the
roots of activist translation are in Toury’s descriptive translation studies (1995),
which highlights the importance of receiving cultural system in terms of translation
strategies and norms (Tymoczko, 2010, p.3-4). Since the direction was shifted from
the source to the target system (Toury, 1995), translation scholars have been
considering translation as “an ethical, political, and ideological activity” and
translators as “crucial agents for social change” (Tymoczko, 2010, p.3). Yet, to
elaborate more this drastic change in conceptualization of translation, Tymozcko
(2010) goes back to the World War 11. She rightly claims that deciphering the
complex linguistic codes of enemies and allies and re-shaping public opinion through

new cultural products enabled scholars and translators to approach to translation

16



from a new perspective (p.4). Owing to this fundamental change, in translation
research, translations have become platforms that cultural contestations and struggles
manifest, and translators have been scrutinized as agents with specific ethical and
ideological agendas. This approach has led researchers to analyze translational

practices from the perspective of activism in recent studies.

2.1.1 Revisiting agents of translation in history as activists
Although the term “activism” belongs to the 20" century and has been
conceptualized in translation studies recently, translation with an activist motive is
not new. Activist translation practices entail translators as motivated agents, and
within the course of history it has been witnessed that translations were conducive to
undermining the existing cultural and political norms and conventions, and
challenging power relations through the efforts of intervening translators. Moreover,
Tymoczko (2010) claims that it is also possible to use the perspectives on social
responsibility drawing a framework for today’s activism backward in time in order to
analyze the stance and productions of translators who were engaged in social and
ideological transformation in the past (p.14). Undoubtedly, not every agency in
translation refers to resistance and activism. As Mikael Baaz, Mona Lilja, and Stellan
Vinthagen (2018) also note, agency does not necessarily involve resistance but there
is a possibility of resistance in it to struggle against hegemonic discourses (p.6).
When | considered labelling translators as activist translators and their
productions as activist translation in this study, particularly in the section where I
will analyze agency of translators through an activist approach, | was not confident
if the concept of activism would be appropriate and if it would be an anachronistic

attempt. However, Rebecca Ruth Gould and Kayvan Tahmasebian (2020) address
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the question “what makes a translation activist?” in the “Introduction” of The
Routledge Handbook of Translation and Activism, which has enlightened and

motivated me to employ the concept of activism. They remark that:

We consider a translation to be activist whenever and however it stirs readers
and audiences to action. The goal of provoking the reader may stand in
tension with—and even contradict—a literal rendering of words on the page.
Equally, an activist agenda may motivate a translator to intervene with the
meanings and tones of the original. Such interventions do not mean
relinquishing the translational mandate; rather they represent translation’s
reconfiguration. (p.4)
In a similar vein but in relation to reading the concept of activism backward in time,
Choudry (2015) suggests that it is also important to look back and learn activist
contexts in history to scrutinize activism today, and adds “The politics of knowledge
production and learning in contemporary social movements are located in (and
sometimes in tension with) older histories of struggle and contestation” (p.110).
To this end, in this section, | will give some examples from the earlier studies on
agency of translation which could also be approached from an activist perspective.
Surely, in order not to fall into anachronism, I will keep in mind “timeliness” of
activist translation, which means the text is embedded within the context, and as
Gould and Tahmasebian (2020) suggest “Translations can only be activist at certain
times and within certain social circumstances” (p.4).

As an early example, it is possible to mention the book entitled Translating
Slavery: Gender and Race in French Women'’s Writing (1994) and edited by Doris
Kadish and Frangoise Massardier-Kenney. The book problematizes the relations
between translation, gender and race and focuses on three women authors: Olympe

de Gouges, Claire de Duras and Germaine de Staél, their writings and translations in

the 18" and 19™ centuries. The editors do not identify these translations as activists,
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but they underline the antislavery and feminist resistance in these writings. The book
demonstrates that two-layers of resistance and engagement emerge through women
writings and translations included in it. On one hand, the dominance of French men
writing against antislavery that repressed and neglected antislavery writings by
French women was defied. One the other hand, women’s writings and translations
contributed significantly to antislavery movement and also subverted orientalist
discourse in the late 18" and early 19" century (Kadish, 1994, p.1).

In “Rethinking Activism” (2010), Martha P.Y. Cheung emphasizes that
activist practices, which refers to actions challenging the predominant norms,
policies and power relationships, have been carried out throughout history, and they
were then labelled as reform movements, rebellion or political conspiracy (p.240).
Replacement of these words by activism indicates that individuals in history are
categorized now differently from the way they were used to be grouped and
emphasis is now given on other perspectives so that the relationship between power
and translation can be revealed (Cheung, 2010, p.240). Similar to the studies delving
on activist translations, Cheung’s study (2010) focuses on how translation was
utilized to challlenge individuals and the predominant ideology totally and partially
during the late Qing Era in China. However, unlike the studies on contemporary
activist groups that are non-governmental organizations, grassroots or communities
contesting the established order, Cheung foregrounds the elite, who were
intellectuals and worked on the periphery of the dynasty, as activists (p.240, 242).
For instance, among the translators and translation patrons Cheung analyzes, she
foregrounds Yan Fu, who was motivated by his fervor to change the dreadful
condition of China and thus, partially translated Thomas H. Huxley’s Evolution and

Ethics (1891), which led to introduction of social Darwinism into China (Cheung,
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2010, p.250). According to Cheung, Yan Fu was a self-appointed agent and not
identified as activist, but his practice is indeed what activists do today.

To give more examples worldwide, Georges L. Bastin, Alvaro Echeverri and
Angela Campo (2010) focus on the critical role of Spanish translations of legal and
historical texts and books in emancipation of Hispanic America during 1789-1812
(p.42-64). In their study, rather than focusing translators as crucial actors in
emancipation, Bastin et.al. (2010) claim that the translated texts had a subversive
power and thus, their existence contributed to reformation and reconstitution in
Hispanic America (p.49). In a similar vein, Denise Merkle (2010) delves into the
attempts to introduce alternative and innovative perspectives on sexuality through
translation of Eastern sex manuals during the second half of the Victorian Period
(p.108-128). It should be noted here that unlike Bastin and Cheung, Merkle does not
refer to these translations as activist. Highlighting the paradoxical situation of
visibility and invisibility of translators, Merkle remarks that although translators of
these manuals were not known by the public due to clandestine publishing, the elite
literary society that was influential and powerful actually knew these translators and
read their translations, which resisted the dominant puritan values of the Victorian
period (Merkle, 2010, p.125-126).

Agency of translation was conceptualized within the scope of rebellion,
dissent, and revolution that would be replaced by the term “activism” in the
translation studies literature worldwide. Similarly, it is also possible to observe
scholarly studies on translation and translators that were dedicated to subvert the
predominant power relations or bring in novelties and ideas that could be resistant
then in the late Ottoman and early Turkish Republican Period. Again, I should note

that | refer and frame these translations as activists, which means the authors | will
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mention below do not approach the agency of translation from an activist
perspective.

To give a few examples, Devrim Ulas Arslan and Miige Isiklar Kogak (2014)
focus on Besir Fuad, who was a writer and translator in the late 19" century Ottoman
Empire, as a self-appointed agent of change. In their study, Arslan and Isiklar- Kogak
(2014) suggest that Besir Fuad introduced realism and materialism into the Ottoman
culture repertoire through translation of scientific and literary works. Conflicting
with the ideas and viewpoints of the eminent figures in the intelligentsia that
predominantly pursued scholars and writers of romanticism, Besir Fuad challenged
the influence of romanticism, attempting to popularize materialism and realism
through his translations of Voltaire and Zola (p.53-55). Moreover, the study also
shows that Besir Fuad supported these innovative ideas through translations of works
on physiology and anatomy (p.51). As they also point out, it appears that Besir Fuad
may have an underlying agenda to undermine bigotry and promulgate the ideas of
reason and enlightenment (p.55). Despite resistance and criticism, he received from
the leading intellectuals of that period such as Namik Kemal (p.55-57), Besir Fuad
acted as a translator with a specific motive, subverting the dominant ideas and
influence of the power holders, which indeed makes him an activist translator.

Sevda Aylugtarhan’s master’s thesis (2007) on Abdullah Cevdet’s translation
is another example indicating that translators with activist motives are not the figures
of only the late 20" century. Aylugtarhan (2007) elaborates Abdullah Cevdet’s
translation that included specifically political criticism against Abddlhamid Il and his
tyranny. She remarks that Cevdet published his political translations in Egypt, which
had a more autonomous structure since it was about to separate from the Ottoman

Empire, and thus offered a safer and a more liberal environment than Istanbul for the
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intellectuals criticizing the authority (Ayluctarhan, 2007, p.33). If he had not chosen
this safe space for his publications, his translations would have been banned and
Cevdet would have probably been criminalized for his translations in Istanbul by the
power-holders. Manifesting his materialist, secular, elite, and liberal ideology in his
translations, Cevdet did not only publish his political translations but also guided and
educated his readership regarding how to read them (Ayluctarhan, 2012, p.67-68).
Considering his resistance against the tyranny of that period and his attempts to
challenge the hegemonic authority through specifically selected translations,
Abdullah Cevdet emerges as an activist translator in the late Ottoman Period when
such volunteers and rebel intellectuals were not labelled as activist then.

In a similar vein, Cemal Demircioglu (2009) describes Ahmed Midhat as a
provocative agent who had a significant role in modernization of the Ottoman culture
and literature in the 19" century through translation. Demircioglu (2009) remarks
that dedicating all his energy and life to the development of the Ottoman society and
educating his readers, Ahmed Midhat used translation to introduce the European
culture and literary works to the Ottomans, which sparked essential debates related to
translation in the circle of intellectuals, and wanted his contemporaries to follow the
same strategies for the progress of Ottoman society (p.154). Performing various
translation strategies and also producing different textual forms via translation,
Ahmed Midhat intended to educate the public and import the Western social and
political ideas into the Ottoman culture (Demircioglu, 2009, p.153-154).
Undoubtedly, today’s social and political concerns such as climate crisis,
discrimination, racism are different from those of the 19" century in the Ottoman

Period. Yet, still, it would not be wrong to suggest that Ahmed Midhat was an
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intellectual activist who was motivated and dedicated for a social change in the
Ottoman society.

An activist approach to translation history might unravel or provide an
alternative perspective to overlooked, oppressed, criminalized or executed translators
and interpreters in history. For instance, Volkan Dokmeci (2018) mentions in his
doctoral dissertation that some dragomans and language boys working for the
Ottoman Empire were executed on the basis of treason or imcompliance with the
interests of the Empire. Bearing in mind that translators and interperters might
undertake translational activities for social change against the interests of
powerholders, | suggest that research in the lives and the works of such agents may
manifest new and unknown aspects in history, and thereby contribute to translation

history.

2.1.2 Conceptualizing activism in translation studies

Bearing in mind that it is possible to give more examples of innovative translators
with social and political motives before the 20" century, | will concentrate on
translators and translational practices within the scope of activism pertaining to
today’s theoretical and practical concepts and socio-political engagement. In recent
scholarly studies approaching translation and translators from an activist perspective,
the themes that have been touched upon are diverse, but, to some extent, they are
also overlapping. One good example for the diversity of the themes on translation
and activism is the newly published book entitled The Routledge Handbook of
Translation Activism (2020). Even only in this book, as stated in the “Introduction”

by Gould and Tahmasebian (2020), four paradigms of translational activism, which
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focus on translators, are emphasized: activist translators as witness-bearer, voice-
giver, vernacular mediator, and revolutionary (p.2).

When | analyzed the recent studies, a wide range of approaches to
translational activism and diverse themes emerged. Though it is not possible to
analyze all the works focusing on the nexus of translation and activism, the growing
literature on translation and activism can also be grouped in various different
categories. For a more systematic flow, | have grouped them under six categories:
theoretical approaches to translation and activism; translation in contemporary
protest movements; network and organizations by activist translators and
interpreters; translators and interpreters in conflict situations; translation and
activism in postcolonial contexts; and feminist translation as a way of activism. My
intention is not to summarize all articles in the literature but to unravel common
theoretical and methodological issues and investigate alternative methods and
concepts to approach translation from an activist perspective. When the studies are
analyzed, it is clear that these categories may overlap in some aspects. Likewise, my
study makes points that coincide with the above categories, while also making
differing ones. For instance, in relation to the theoretical approaches, as the first
study establishing a link between narrative theory (Baker, 2006) and culture
repertoire (Even-Zohar, 2002) in the field of translation and activism to my
knowledge, | suggest drawing a theoretical framework to account for practices and
outputs of activist translators within the queer context of Turkey. The activist
translators in my case are a part of the LGBTI+ movement in Turkey, and they might
have to act and struggle for their rights under challenging and oppressive conditions,
which also corresponds to the contemporary protest movements and conflict

situations. Furthermore, | concentrate on a volunteer network of activists who
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translate and disseminate knowledge though this network is different from the
studies I will discuss in the third group on translators and interpreters’ networks in
terms of structure and organization. As for postcolonial contexts, my study may be
considered out of the scope. However, given the roots of the links between activism
and translation in postcolonial studies, it would be enlightening to mention the
increasing number of studies on activist translation within the postcolonial contexts.
Finally, the studies on feminist translation are not only similar to my case in terms of
theory and practice, it would be safe to suggest that they also open up the way for
nexus of translation studies and queer studies. To put it briefly, these six categories
have assisted me in seeing the lacuna the literature and also the points that need to be
elaborated and investigated more, and finally in locating my own study.

To start with the first group, theoretical approaches to translation and
activism attempt to draw a framework to conceptualize activism in translation
studies. For instance, in “Translation and Political Engagement” (2000), Tymoczko
remarks that theoretical approach to power is required to comprehend the relations
between activist translation and political engagement (p.31). Tymoczko (2000)
acknowledges that with increasing interest in postcolonial theories in translation
studies, issues surrounding translation and power such as cultural oppression,
marginalization and resistance have been dealt with through critical and theoretical
approaches (p.32). However, she also notes that postcoloniality in translation studies
addresses to specific circumstances in history so while adopting this approach to
elaborate translation and power, the struggles of the power related to the colonized
and the struggles due to oppression for other reasons need to be differentiated. Thus,
she claims that a more clarified and to the point theorization of power related to

translation and political engagement is necessary (Tymozcko, 2000, p.33).
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Six years later, Baker published a groundbreaking book entitled Translation
and Conflict (2006) and offered narrative theory and notion of framing to investigate
how translators and interpreters take part in contesting and undermining the
hegemonic power relations. In a following article entitled “Reframing Conflict in
Translation” (2007), Baker outlines the reasons why narrative theory is conducive to
examining translation and translators in an activist context. One important reason is
that, as she claims, narrative theory is not essentialist and allows positions of
researchers to be more flexible and negotiable regarding socio-political conditions.
In today’s world where social movements are motivated by identity politics and
human rights, narrative theory provides a space to conceptualize identity in a culture
and time specific way (Baker, 2007, p.152-153). Also in narrative theory, translators
and interpreters are perceived as real individuals rather than figures in theory (Baker,
2007, p.153). In this way, the agency of translators and interpreters in activist
contexts and their political engagement can be elaborated concretely (Baker, 2007,
p.154). According to Baker, among other reasons she notes, the most important
reason is that while narrative theory pays attention to individual and group resistance
and rituals of interaction equally, it also attaches similar importance to the ways that
question and contest these rituals (Baker, 2007, p.154). | will elaborate narrative
theory and its relation to my study in the following chapters in detail, yet | would
like to note that among the reasons Baker lists, | find narrative theory’s explanation
of behavior in a dynamic way the most relevant to my study. In my case, both the
activist translators working for Kaos GL magazine and other actors taking part in
translational activities and knowledge production at Kaos Q+ journal are very much

involved in the conditions and stories they tell, so neutrality is out of question.
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Narratives that these actors are a part of shape their behavior, and as a result, their

translational practice as Baker (2007) suggests:

[T]he actor is always “embedded” in relationships and stories, there is no
question of assuming a privileged position from which we can claim
“objectivity” or “neutrality” in relation to the narratives we are involved in
translating, interpreting or indeed analyzing. Narrative theory encourages us
to reflect on and question the narratives we come in contact with and that
shape our behavior, but there is no assumption here that we can suppress our
subjectivity or stand outside those narratives, even as we reason about them.
(p.154)
Undoubtedly, as studies on translation and activism increased, more theoretical
suggestions to conceptualize translational activism emerged. To mention briefly,
Cheung (2010) borrows a theoretical model by anthropologist David F. Aberle
(1966) to analyze the extent of change in individuals and systems contributed by
translation and translators. Cheung (2010) adopts four categories of social
movement: transformative, redemptive, alterative, and reformative, in order to
scrutinize the power and dynamics of translation and its impact in an activist
movement in the late Qing Era (1840-1911) (p.240-241).

To give another example of a theoretical approach to translation and activism,
Michaela Wolf (2012) suggests drawing upon Bourdieu’s concept of “habitus” to
scrutinize translational practice in activist contexts. Wolf (2012) remarks that
translators’ assuming responsibility for their practices in social and cultural contexts
are emphasized in the translation sociology, claiming that ““The translatorial habitus
has a key function in such an environment. Enhancing the concept with political and,

consequently, “activist” components is crucial so that it can better correspond to

present needs in the translation field” (p.137).
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Wolf (2012) also mentions the inevitably political role of translators and
interpreters in conflict situations such as war and interrogations, and underlines the
problematic and difficult positions these agents are involved in. Thus, aside from
drawing a theoretical framework for translation and activism, Wolf (2012) also
suggests that in practice a developed political habitus can also help translators and
interpreters find solutions in such work places (p.139). Wolf (2012) argues that
translation in human rights entails a well-developed and focused political habitus,
and this field is under-researched. Wolf’s suggestion related to habitus of translators
and interpreters is thematically relevant to my research. Focusing on activist
translation within queer contexts, my study can be considered to be addressing the
research gap Wolf mentions in terms of translation in human rights. Yet, rather than
Bourdieu’s habitus as Wolf suggests, I am adopting Baker’s narrative theory as well
as Even-Zohar’s cultural repertoire in order to reveal the role of activist translation
and translators in the LGBTI+ movement, knowledge production, and introduction of
new options in terms of queer politics. Although I acknowledge that beliefs and
convictions in line with a political agenda form translators’ intervention as Wolf
suggests (2012, p.140), | do not conceptualize translators and interpreters through
habitus in this study. In the scope of activist agenda, Wolf (2012) claims that even
translation scholars, too, need to have a honed political habitus so as to comprehend
new dimensions in translational practices and set aside traditional perception of
translators and Eurocentric concepts (p.141).

According to the categorization | have made, the second group of studies on
translational activism is related to protest movements. These studies are quite recent
as they cover contemporary activist movements. For instance, Rebecca S.

Robinson’s article (2017) analyzes the translation of the “SlutWalk Movement” from
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Canadian context into Moroccan cultural space. As Robinson (2017) explains, the
SlutWalk Movement started in Toronto and sparked by sexist and offensive remarks
of an officer from the police department saying that women dressing like sluts may
not avoid being victims (p.211). Following this movement, in Morocco, two women
activists founded SlutWalk Morocco (SWMO), but then the name was changed into
“Woman Choufouch™® to adapt to the social and traditional norms of the target
culture as “slut” would be too inappropriate to be in the name of the campaign.
Robinson (2017) explicates how an activist feminist group in Morocco adopted this
culturally controversial movement and translated it into their own local language and
cultural context without failing to participate in the global discourse of this activist
movement that is struggling against rape culture and victim blaming. According to
Robinson’s analysis, SWMO’s strategies to translate this feminist movement are to
replace the controversial word “slut” and change the focus from rape to street
harassment, which makes SlutWalk Movement localized and socially and culturally
acceptable, and also enables the activists to be part of this global movement (p.220).
The SlutWalk Movement is also the case of another study on translation and
activism. Woori Han (2017) scrutinizes how the SlutWalk Korea has been
transformed in relation to the global movement and Koran leftist and feminist
movements (Han, 2017, p.221). Han (2017) argues that the activists organizing the
Korean version of the march translated slut into jabnyon, which is not as provocative
as slut and addresses varied groups of people regardless of gender, sexuality, and
class because the prefix jab- means “diverse” and “a socio-culturally lower status”.
In this way, unlike the movement in Canada, the SlutWalk Korea appears to be more

inclusive and is engaged with nonmainstream feminist movements.

31t is a word play of a phrase that is used by men in Morocco to harrass women on the street
(Robinson, 2017, p.214).
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In addition to these studies elaborating translation in contemporary protest
movements, the book entitled Translating Dissent edited by Baker (2016) becomes
salient as a comprehensive collection of essays contemplating the role of translation
in protest movements. The book analyzes the Egyptian Revolution in 2011 as a case
in point. 1 would like to give a few specific examples from this collection since they
are relevant examples of the use of translation as a tool to make alternative voices be
heard. Moreover, in this collection, translation is extended to cover different methods
and interactions such as subtitles, graffities, webcomics, documentaries, and stories.

Baker (2016) suggests that translation and interpreting need to be discussed
as a central and integral element within the political field for solidarity networks to
be more effective, and also translators need to participate fully in these solidarity
activist communities (p.1). Hence, she starts the collection by criticizing academic
and public circles by arguing that the language-related practices that contributed
subversion of dominant narratives of the events in Egypt in 2011 have been
overlooked despite the large number of scholarly studies on the Egyptian Revolution
(Baker, 2016, p.2). She further argues that the role of translation in the contemporary
social and political movements; the ways activists engaged in social and political
movements utilize translation; and their motives and purposes have been under-
researched fields of study (Baker, 2016, p.6), which she aims to address in her book.
In addition to the essays in her collection, it would not be wrong to say that my
study, too, will be a response to Baker’s call and contribute to literature on activism
and translation particularly within the context of contemporary activism, analyzing
the concrete role of activist translators in the LGBTI+ movement in Turkey.

Apart from the studies on translational activism in protest movements of

grassroots, | will also elaborate the effect of translation in introducing and producing
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queer knowledge in the academic circle as a way of activism. In the collection,
Samah Selim (2016), as a subtitler, explores the translation process in a state of
emergency on the basis of her own experiences in the Egyptian Revolution (p.77-87).
Selim (2016) claims that political translation practice has two modes within the
context of protest movements: crisis and building. Crisis refers to urgent translation
to disseminate the events of violence and resistance to the world particularly through
subtitling and captioning, the two mostly used forms of materials for crisis
translation. In this scope, a translator of crisis is a participant of the protest who is
fully involved in fighting just like a barricade builder rather than a facilitator of a
language (Selim, 2016, p.84). As for the mode of building, Selim (2016) suggests
that it activates and circulates a wide range critical source texts for political meaning,
which is necessary for effective international solidarity networks (p.77). She adds
that while crisis translation is an urgent call for solidarity and a tool for mobilization
of the international communities, it is not sufficient to build international solidarity
networks. Building is a deep translation mode, requiring translation of all kinds of
political texts revealing all aspects of the conflict and materials of revolution and
counter-revolution so that political and linguistic groups will be able to comprehend
the events fully and in line with a historical logic. Individual volunteer translators
coming together under a political project establish networks of volunteers, which
indeed manifests that activist translators are “partisan social actors embedded in
concrete linguistic and political territory” (Selim, 2016, p.84, 86). Selim’s
conceptualization bears a similarity to the actors in Kaos GL magazine in my
research. Although the context differs from Selim’s study (in my study revolution is
not the case), individual volunteer translators of Kaos GL appear to be performing

“building” mode of translation according to Selim’s definition. Especially in the
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early issues, volunteers translated any kind of materials (from news to poems, from
scholarly articles to manifestos) that might contribute to foundation of a solidarity
network. Activist translators in the magazine are also partisans of the LGBTI+
movement, and their deep translation, as Selim denotes, reflects all sides of the
struggle including the hegemonic narratives aimed to be challenged so that readers
and activists that would establish solidarity LGBTI+ networks could be informed
about the events and the historical background fully and exhaustively.

As | mentioned above, in this collection, the activist translation in
contemporary protest movements, the Egyptian Revolution in 2011 in particular,
covers many forms of translations. For instance, Salma El Tarzi (2016) approaches
activist translation from the ethical perspective of activist film making and subtitling.
Reflecting on possible interventions to her own work by volunteer translators and her
uneasiness related to losing creative control of her own works, Tarzi problematizes
ethical issues surrounding activist film-makers and activist subtitlers. Tarzi also
questions activist subtitlers’ creative interventions and their ownership of the work
they voluntarily contribute. In a similar vein, Leil- Zahra Mortada (2016), too,
concentrates on translation of subtitling, taking Words of Women in the Egyptian
Revolution as a case. Mortada elaborates the significant role of translation in
conveying personal narratives and experiences of women in the Egyptian Revolution
through subtitling their interviews and connecting them to international networks of
solidarity.

While the articles conceptualizing activist translation in contemporary protest
movements generally interrogate how volunteer translators embedded in social and
political conditions participate in these protests in their own creative way,

highlighting the significance of translation in such contexts; Eylaf Bader Eddin
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(2020) criticizes activist translators as they failed to reflect the historical and cultural
elements of sprayed walls of Aleppo during the ongoing conflict in Syria. Eddin
(2020) notes that activist translators were able to convey political messages
regarding the violence and resistance experienced in Aleppo, but their short cuts and
the use of images and photos represented a disaster related to displaced civilians as a
romantic and hopeful event (p.147-148). This mode of translation might be perceived
as what Selim (2016) defines as “crisis translation” as the main motive behind it is to
transmit the message to the world urgently without taking cultural and historical
characteristics into consideration. However, Eddin (2020) criticizes this type of
translation by activists and claims that as a result of such superficial translation
omitting cultural elements, the walls are not represented as acts of mourning (p.151).
Thus, in this article, Eddin proposes alternative translations for the walls of Aleppo
and highlights the multiple interpretations and richness of the text. Unlike the other
scholarly works on contemporary activism and translation, Eddin (2020) emphasizes
the possible omission of cultural and historical dimensions of texts and failure to
reflect their multi-layered interpretations in activist translations, and suggests
alternative translation options to overcome this shortcoming.

Among the studies conceptualizing activism in translation studies, those
focusing on contemporary activism and protest movements foreground translators
and interpreters, the networks they establish, and highlight the importance of
solidarity and political engagement of translators and interpreters in social
movements. This is the third group of studies that become prominent in the literature.
To give an example for studies on volunteer organizations founded by translators and
interpreters for activist purposes, Leticia Sanchez Balsalobre, Jesis de Manuel Jerez,

Eloisa Monteoliva Garcia and Esther Romero Gutiérrez (2010) concentrate on
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ECQOS, “Translators and Interpreters for Solidarity” founded in 1998 in Spain. They
elaborate the influence of volunteer translators and interpreters on civil society,
translation theory and practice and profession. The study shows that the collaboration
under ECOS aims to help communication for individuals and groups excluded due to
language barriers and make situations that are not prioritized by the mainstream and
dominant media visible. Moreover, the study also emphasizes that ECOS is not only
a translation/interpreting service provider but also a significant tool to generate and
disseminate political discourse for language plurality as well as social and political
matters (Balsalobre et.al, 2010, p.8-9).

In a similar vein, Anastasia Lampropoulou (2010) focuses on Babels, a
network of volunteer translators and interpreters. In parallel to ECOS, Babels is also
defined as a political actor with its main objective to facilitate communication of
those not speaking colonial languages (Lampropoulou, 2010, p.29). In the study,
while touching upon the emergence of Babels after the 1%t European Social Forum,
Lampropoulou examines a specific case study, in which the tension between
mobilization process for volunteer interpreting in non-colonial languages and the
conventional principles predominant in the field of conference interpreting is
scrutinized. Despite the conflicts and debates on the issue of quality when volunteer
interpreting is considered, Lampropoulou claims that the activist positioning of
Babels also leads the volunteer interpreters to find and try new ways to ensure
quality. Moreover, according to the study, quality of interpreting does not depend on
only on professional standards and the product but needs to cover the socio-political
factors that surround the practice, product and the context that the practice takes

place in (Lampropoulou, 2010, p.35).

34



Baker’s study (2013) on the network and organization of activist translators
and interpreters scrutinizes how volunteer translators and interpreters benefit from
their language skills to make voices, which were silenced by the imperial power of
English, be heard. Delving into the hybrid language use, deliberate subversion of
English and creative methods to challenge hegemonic English, Baker gives examples
of linguistic performances from the well-known activist communities, which are
Traduttori par la Pace/Translators for Peace, TUP, Tlaxcala, Translator Brigades,
ECOS and Babels. Baker (2013) emphasizes that activist translators and interpreters
are increasingly participating in social movements for justice and they provide a
“fluid, dynamic and negotiable” platform in which new power relations and cultural
situations are generated (p.45).

As an example of growing number of networks established by activist
translators, Jasmin Esin Duraner’s study (2021) on LGBTI News Turkey, which is a
platform sharing and translating news from Turkish into English, is another analysis
on a volunteer translation organization. Despite being different from more
institutionalized organizations like ECOS and Babels that have language diversity,
LGBTI News Turkey is an example of a network of volunteer translators. Moreover,
unlike Baker’s examples of specific linguistic performances and word plays to
contest the hegemony of English language, Duraner’s study reveals that deliberately
“proper and faithful” translation into English with interventions by translators and
editors can also serve as an activist tool to participate in a global social movement
and contest the hegemonic narrative. In this study, Duraner delves into the news
platform organized by volunteer activist translators who employ translation to show
the perception of LGBTI+s in Turkey by mainstream media disseminating a

hegemonic public narrative and to create an alternative one by challenging the
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predominant narrative against LGBTI+s. Duraner also problematizes the notions of
“fidelity” and “visibility” within the context of activist translation, manifesting the
power of activist translators on lobbying activities and public opinion.

Similarly, Manuel Talen’s research (2010) focuses on a translation network
comprised of volunteer translators, called Tlaxcala. He firstly shares his experiences
in the translation project called Don Quijote’s Lefiwingers, in which alternative
Spanish articles were translated into English, and manifests how the mainstream
Anglophone media and the imperial characteristic of English led to failure of the
project as the contents of the selected articles did not attract the interest of English-
speaking readers (Talens, 2010, p.19-21). Being one of the founders of the network,
Talens then focuses on Tlaxcala, which was founded on a basis counter to
Eurocentrism, colonialism and racism, and explain that alternative texts from
unknown authors or authors only known to their own linguistic circle are translated
and thus, Palestinian, African, Latin American etc. authors have been heard beyond
their limited space through this network. Underlining the importance of solidarity
and collaboration with other organizations as well as language plurality, Talens
points out the importance of the alternative media and translation, and explains their
further objective as reversing mainstream media’s dissemination of disinformation
through association with other networks such as ECOS (p.21-24).

These studies above focus on translators’ network, how they operate and
cooperate with other organizations. They manifest the role of volunteer translators in
these networks and how the networks function. As for my study on activist
translators, it would not be wrong to suggest that unlike the well-organized networks
of translators mentioned above, Kaos GL magazine, particularly the issues pertaining

to the early years, is an example of a platform with unsystematic and spur-of-the-
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moment kind of translational activities. Moreover, the magazine did not serve as a
translation organization or a network of translators but within the course of time it
provided a space for translations of different texts (from news to scholarly articles)
by volunteers in an effort to enlighten its readers about LGBTI+ rights, health issues,
experiences, news and so on. As for Kaos Q+, it is not a translation site per se but
benefits from the network of translators with the intention of introducing and
generating queer knowledge. In this way, although my research includes the network
of activist translators that, | suggest, can be considered to be crucial participants of
the social movement contesting the hegemony of the mainstream and power holders
in Turkey, unlike the studies mentioned above, it does not focus on a specific
organization or a collaboration of translators.

The fourth group of studies on activist translation highlights translators and
interpreters in conflict and war zones, and ethical implications of activist translation.
Before | give a few examples, | should note that these themes that | grouped may
overlap in many aspects. While a study draws a narrative framework for translational
activism, which may locate it in the group of studies approaching activism and
translation from a theoretical approach, it can also foreground a network of volunteer
translators as a case study. Thus, it is not possible to make clear-cut distinction
between these categories.

As for research on translators and interpreters in conflict and war zones, there
are several scholarly studies approaching the issue from different perspectives (see,
for example, Translating and Interpreting Conflict (2007), the special issue of The
Translator (2010), Translating Dissent: Voices from and with the Egyptian
Revolution (2016). To give a few examples, Moira Inghilleri (2008) interrogates the

social conditions constituting ethics of the translator on the basis of personal
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narratives of military linguists in Guantanamo and Iraqg. She underlines that
translators and interpreters often encounter conflicts and people who have been
exposed to human rights’ violations. Under these circumstances, linguistic
challenges are not the main issue when the real compelling thing is the ethical and
political judgement (Inghilleri, 2008, p.212). Drawing upon Bourdieu’s concepts of
habitus and field, Inghilleri argues that in such conflict situations translation ethics
may not be guided by the professional codes of ethics. Instead, the ethical decisions
are attempted to be given when translators and interpreters come face to face with
them. Thus, rather than professional ethical codes based on impartiality, ethics of the
translator is built through the geo-political contexts and social conditions where
translators and interpreters work (Inghilleri, 2008, p.213). In a similar vein, in a
following article, Inghilleri (2010) scrutinizes the interpreter ethics in the context of
war in Irag. According to Inghilleri, war is an important framework to scrutinize the
codes of ethics because these codes are not as significant and powerful enough
anymore to hide the agency of interpreters. She claims that the violent conditions,
wars and conflicts give little time to interpreters to reflect on their decisions in terms
of morality and ethics so ethical judgements seem to depend on the results of
political and social realities related to the conflict (Inghilleri, 2010, p.192).

In a more recent study, Malaka Shwaikh (2020) focuses on knowledge
production in the Gaza Strip and the use of language in communication through the
interviews with the Palestinian translators, journalists, and activists working with
American and European scholars. Shwaikh notes that European and American media
has preconceived ideas for Palestinians, which shape the global narratives regarding
this conflict in the Gaza Strip. This, in turn, leads to distrust of Palestinians towards

American and European content producers and to the knowledge and news they
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disseminate. It makes translation and interpreting very challenging in the Gaza Strip,
and also bring ethical issues forward (Shwaikh, 2020, p.130). Although Shwaikh
does not refer to ethical judgements or codes of ethics in interpreting in the conflict,
the study’s focal point is very relevant to the issue of ethics as she claims that it is of
pivotal importance to respect cultural differences and understand the political
contexts in the war zone. Moreover, warning that media has a transformative effect
on people in the war zone, Shwaikh suggests that translators as well as activists and
journalists assume moral and ethical responsibility to be aware of the media’s power
and control it not to cause more harm (p. 141).

The conceptualization of activism in translation studies has roots in the
postcolonial theory since it has offered a new paradigm in literary and cultural
studies in terms of ideology and power (Tymoczko, 2010, p.15). In respect to

postcolonialism, Paul Bandia (2020) remarks:

Postcolonialism has become a theoretical construct that seeks to account for
the challenges to (as well as the analysis of) oppressive forms of western
power and hegemony. It gives voice to the marginalised to denounce or
counter the historic exploitation and oppression of peoples and societies of
the global South. To the extent that postcolonialism is fundamentally engaged
with denouncing all forms of oppression, including race, gender, class, and
the environment, it is the locus of activism directed at the residual effects of
colonialism. (p.518).
Thus, it is no surprise that the studies focusing on the connection between translation
and activism often include postcolonial contexts, which I would like to categorize as
the fifth group of research. In the postcolonial contexts, varied possibilities of
resistance and engagement of translators have manifested in translations (Tymoczko,

2010, p.15). Surely, there are many scholarly works delving into postcolonial

translation (see, for instance, Mehrez, 1992; Bassnett and Trivedi, 1999; Cronin,
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2000; Bandia, 2003; Ashcroft, Griffiths and Tiffin, 2003; and so on). Yet, | will
exemplify more recent studies that invoke translation in postcolonial contexts to
account for translational activism.

Khushmi Mehta (2020) scrutinizes repercussions of English translations in
the periodical named Vrishchik, which is a platform for artists to display literary
works and discuss their socio-political concerns in postcolonial India. The periodical
was an independent initiative and conceived cultural and linguistic diversity as a
resistance to the perception of a national culture in postcolonial India (Mehta, 2020,
p.364). In this platform, publication and translation of vernacular literary works
located in the periphery did not only increase visibility of the regional literature but
also resisted against “canonized” literature and covered alternative narratives beyond
traditional totalizing nation-state model (Mehta, 2020, p.374, 375, 377). Despite
different socio-political and historical contexts of India and Turkey, the periodical in
question has similarities to my case, Kaos GL magazine, in a number of aspects. In
terms of the structure and organization of the periodicals, both started with a group
of volunteers undertaking all the works of the periodical from publishing to
translations, from writing to circulating. More importantly, both serve as a platform
in which specific silenced groups are able to voice their demands, express their
concerns and challenge the hegemonic institutions.

In respect to instrumentalization of translation in independence movements of
the states, Bastin, et.al. (2010) scrutinizes the activist role of translation in the
liberation of Hispanic America from Spanish domination. Focusing on translation of
the specific political texts, they question the introduction of new and rebellious ideas
to Spain’s American colonies and how emancipation of Hispanic America was

sparked through these translations and translators who were dedicated and motivated
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to the liberation movement. While the significant role of the translation in subverting
the hegemony is highlighted, they also reveal another implication of translation.
While it was instrumentalized by the elite to contest Spanish domination and
contribute to liberation of the American colonies, it was also used by the very same
elite to control and dominate less empowered social classes and ethnic minority
groups in Hispanic America (Bastin et.al., 2010, p.62-63). As in colonial and post-
colonial contexts, translation served as a tool for both resistance and oppression.

Unlike other studies conceptualizing translation and activism in postcolonial
contexts, Bandia’s study (2010) approaches the resistance strategies of translation in
terms of internal oppression rather than resistance to colonial domination in
contemporary African literature. Similar to Bastin et.al.’s remark (2010) regarding
that the elite seized the power and maintained inequalities and oppression on
minorities and lower social classes in the postcolonial context as mentioned above,
Bandia problematizes the internal issues of power and class shaping resistance in the
literature. In this scope, he suggests that an activist translator in postcolonial African
writing aims to understand subversive language and stylistic peculiarities of the
author, and to buttress heteroglossia intending to unravel conflicts of class and power
resulting from colonialism and neocolonialism (Bandia, 2010, p.186-188).

The sixth and last group of studies on translation and activism is the category
of feminist translation and it is quite relevant to my research. As is seen in the
examples from the literature on translation and activism worldwide, translation has
been a powerful and necessary tool for intellectual activism since it ensures to
contact with various politically situated communities across the world, and making
strategic decisions on what to and how to translate is a way to participate in the

activist movement (Collings, 2017, p.xi). Within this scope, activism and translation
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have conjugated aptly for feminist translation, too. Ana Louise Keating suggests in
an interview on feminist translation and activism that translation is a facilitating tool
for the activists to start and maintain dialogues with and among multiple
communities and to develop coalitions in varied locations for social change (Keating
in Castro and Ergun, 2017, p. 114). Translation lying at the center of feminist politics
is used as a tool to produce “identities, knowledge and cross-cultural encounters”
(Castro and Ergun, 2017, p. 1). To this end, by questioning and challenging the
gender binaries and unequal power relations, feminist translation becomes a form of
activism.

Undoubtedly, there is a vast number of articles (for instance, Godard, 1991;
von Flotow, 1991, 2006; Ergun, 2013; Bozkurt, 2014 and so on), books (Simon,
1996; von Flotow,1997; Castro and Ergun 2017 and so on), master’s and doctoral
theses (e.g. Ozgelik, 2009; Ergun, 2015; Postalcioglu, 2016; Bogic, 2017; Akcasoy,
2017; Li, 2018) on feminist translation worldwide and in Turkey, so it is not possible
to review all of them. Thus, | will only give a few recent examples to point out how
translation, as a source of politics, ideology and scholarship, serves as a powerful
instrument for feminist movement.

Investigating various dimensions of feminist translation praxis, Emek Ergun
(2013) attempts to unravel how translation is structured as a generative and
transformative source of politics and knowledge. In her article entitled
“Reconfiguring Translation as Intellectual Activism: The Turkish Feminist
Remaking of Virgin: The Untouched History” (2013), Ergun analyzes her own
Turkish translation of Hanne Blank’s Virgin: The Untouched History (2008) on the
basis of the textual choice, word choices, and the preface. Criticizing the perception

of translation as an imitative and derivative work and its ignored role in producing
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and disseminating important knowledges, Ergun (2013) attempts to reposition
translation, particularly feminist translation, as an essential tool to generate and
disseminate knowledge within and outside the academia (p.264). Ergun notes that
although circulation and dissemination of ideas and knowledges have been a topic of
scholarly studies, the way these transnational ideas and discourses are localized has
not been well studied. To this end, she intends to address localization of circulating
ideas with this study (p.267). In this sense, the case of activist translators working
particularly for Kaos Q+ in my study can also be perceived as a contribution to the
lacuna in the literature of localization and appropriation of circulating knowledges
and ideas. Kaos Q+ is a peer-reviewed academic journal giving coverage both to
translations and indigenous articles. Elaborating the links between the indigenous
articles and translations as well as lectures on queer studies at Ankara University that
sparked the idea of an academic journal and facilitated the publication process, I will
also question how and to what extent queer knowledges, discourses, and experiences
brought into Turkish academia through translation have been adopted. Moreover,
approaching Kaos Q+ as a queer project in translation, | will interview the chief
editor of the journal so that with more details of the process from emergence of the
idea to publication I can unravel transformative and generative characteristics of
translations, which are labelled as “transperformance” by Ergun since translations
are “performing texts producing both meanings and political effects in its
cooperation with readers” (Ergun, 2013, p.267, 271).

In respect to transformative and regenerative nature of feminist translation,
Susan Gal, Julia Kavalski and Erin Moore’s study (2015) investigates translation

practice in non-governmental feminist organizations through a Ugandan NGO that
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supports education for girls and an Indian NGO counselling women for household

conflicts. Gal et.al. (2015) approach translation as “a form of citation”, saying:

[t is a situated activity that repeatedly takes up, reframes, re-contextualizes,
and re-purposes the agendas, ideologies, and positions of the people that
translators and translations bring together. Translation as practiced in NGOs
is enacted in events, across numerous sites, between participants with
different and often multiple roles, goals, and institutional positions. (p.612).
In this sense, Gal et.al. highlight generative and transformative characteristic of
translation and reveals how and why changes occur during translation process.
Focusing on the notion of “register” defined as an aggregation of person-types and
contexts linked to labels and expressions, they show that creating new registers,
changing them or having different types of speakers made familiar talks of pivotal
importance in translation process and lead to success in transferring knowledge and
ideas at these local NGOs (Gal et.al., 2015, p.616, 627-630). Expanding beyond the
conventional perception of and expectation from translation, the study manifests that
translation is not a simple channel to transfer global narratives of rights into a local
context without any changes. Transformation and change are inevitable for
translations serving for feminist purposes. | should note that the citational
characteristic of translation is also salient when indigenous works in Kaos Q+
Journal are considered. To mention briefly, the scholars and researchers writing for
Kaos Q+ and working on or in relation to queer theory build upon translations of
queer texts that are not available in the Turkish queer literature (if it is possible to
mention such literature at all). Translation here is not “translation proper” only. It
manifests intertextual, paratextual, and metatextual characteristics, and, as Gal et.al.

(2015) suggest, it is transformative and generative because not only new knowledge

is transferred through translation but also local experiences and knowledges are
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reframed and recontextualized, which, | suggest, possibly leads to construction of a
conceptual narrative, queer, in academia. On one side, the fundamental texts on
queer theory are translated to introduce and disseminate new concepts and theories.
On the other side, researchers produce indigenous articles, benefiting from translated
ones, which can be traceable through transtextual elements such as quotes,
references, themes addressed in the articles, commentaries and critiques, titles,
prefaces and bibliographies®.

To give a more recent example of a scholarly study on feminist activist
translation, Kornelia Slavova (2020) claims that feminist ideas and theories were
introduced to Central and Eastern Europe through translation of Western ideas by
means of a direct political act from outside and from above in the early 1990s
(p.266). In this scope, Slavova questions if such intellectual activism can really spark
the social change and lead to a feminist movement in the post-communist world. To
address this question, she conceives feminist translation as a culturally translated
ideas, concepts and methods which, in turn, have been developing through
negotiation and interaction. To Slavova, only approaching feminist translation with
this perspective can lead to non-hierarchical understanding of East/\WWest feminist
interplay and contact (p.267). Slavova points out that feminism emerged in the post-
communist world as a form of intellectual activism, adding that translations of
feminist works were not following any systematic or logical order. Translation of
concepts were also problematic since they do not have a corresponding social and
cultural meaning (Slavova, 2020, p.268). In this respect, translational practices are
very similar to activist translations in Kaos GL magazine. My analysis of the

translations indicates that particularly in the early issues of the magazine activists

4 For an elaborate study on citationality in feminist translation in the Turkish context, please see
Akgasoy and Kogak, 2022.
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attempted to translate whatever was accessible for them to convey new ideas and
issues related to LGBTI+ and queer from health to education, from basic human
rights to lifestyle. Thus, translations in the magazine were unsystematic and
piecemeal. For instance, in an early issue (2" issue, 1994) it is possible to find Susan
Stryker’s speech on identity and rights of transgenders although readers were not
aware of identity politics or just started to be informed about rights, stories, and
experiences of LGBTI+ communities around the world. In terms of challenges in
translating concepts that Slavova mentions, it would not be wrong to say that it is one
of the major discussions in Kaos GL magazine due to cultural, social, and historical
differences. As for the question Slavova asks at the beginning of her study regarding
the possibility of social change, she claims that these feminist projects contested the
established meanings and introduced new methods, theories, ideas, and experiences
while they also have developed and become more specific and local (Slavova, 2020,
p.273). Thus, in all these examples from the literature on feminist translation,
transformative, re-generative and non-static nature of activist translation, feminist
projects in particular, are salient.

As the above literature review suggests there is an increasing interest and
high volume of studies in conceptualization of activism in translation studies
worldwide, but it is not the case in Turkey. The existing scholarship has mainly
focused on the role of translation and the agency of translators in social and cultural
movements in the Turkish context. Yet, translation and translators from an activist
perspective have been overlooked. To my knowledge, and | mentioned two of them
above, there are only four studies regarding translational activism in Turkey: Ergun’s
article entitled “Reconfiguring Translation as Intellectual Activism: The Turkish

Feminist Remaking of Virgin: The Untouched History” (2013), Duraner’s study on
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LGBTI News Turkey (2021), Ayse Saki Demirel and Asli Ozlem Tarakc10glu’s
(2019) study of two Turkish feminist websites, 5Harfliler and Catlak Zemin, and
Akcasoy and Kocgak’s study on feminist translation through citationality (2022). As |
already touched upon Ergun’s and Duraner’s studies above, | will mention the last
two articles here. Demirel and Tarakcioglu (2019) investigate two feminist websites,
5Harfliler and Catlak Zemin, which publish translated articles in addition to
indigenous articles. Conducting analysis on the themes of the published translations
and paratexts surrounding the websites, Demirel and Tarakcioglu claim that these
websites perform feminist translation practices and contribute visibility of translators
and women (p.309). As for Akgasoy and Kogak (2022), they scrutinize how gender
equality was challenged through Fatmagiil Berktay’s article (1985) in which
translated citations were employed extensively and reveal the role of translation in
the form of citations in contesting the hegemonic narrative on women and gender
roles in Turkey, which explicitly makes translation a form of activism.

The critical overview of the literature showed that despite the increasing
number of studies focusing on translation and activism, the experiences and insights
of activist translators have not been elaborated in detail. | suggest that their
reflections on and conceptualization of translation and first-hand accounts of
experiences as volunteer translators can provide valuable insight into dynamics of
translation and power relations as well as diverse ways of activist translation. Hence,
my study will not only be contributing to the flourishing area of translation and
activism but also fill this gap in the field. The literature review further manifested
that reflections of activist translation in academia have not been problematized in the
relevant scholarly studies. In this sense, this study will also offer an alternative

dimension to activist translation by inquiring instrumentalization of translation for
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queer activism in academia. Moreover, the overview of the scholarly studies in
Turkey manifested that activist approach to translation has been an under-researched
area, and thus, this dissertation fills this gap in the literature on activism and
translation within Turkish context and will be one of the pioneering studies on queer

translation in Turkey.

2.2 Intersecting disciplines: Queer and translation

As | mentioned above, postcolonial approach to translation and then specifically
feminist translation have opened up possibilities to juxtapose queer scholarship and
translation studies. Though there may be differences in the methodologies, practices
and also challenges between queer translation and feminist translation, but as
Elizabeth Sara Lewis (2010) remarks below, the mainstay of both feminist and queer

translation appears to be empowerment of the marginalized and oppressed:

Just as advocates of postcolonial translation have argued that translation
could and should be a way to give colonised cultures back their voice and
fight the hegemony of colonising cultures, and advocates of feminist
translation have argued that translation could and should be a way for
empowering women by clearly representing them in language and combating
patriarchal hegemony, it is now necessary to advocate for a queer form of
translation that gives queer people greater visibility and helps them struggle
against the subordinating power of the heteronormative hegemony. (p. 3)

Before | move on the analysis of the literature merging queer studies and translation
studies, | think it is important to define firstly what queer theory is and how it

emerged, and then what queer translation is and in what way | use it in this study.
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2.2.1 Queer theory and queer translation

Once a pejorative and homophobic word addressing gays, queer has been not only
embraced by the LGBTI+ movement but also adopted as a theoretical model to
challenge conventional mainstream theories and methodologies in academia. At the
same time as the interest in gay and lesbian studies at the American/European
universities in the 1990s was increasing, queer also started to be used more widely.
However, although at first it appeared as a continuity with previous gay and lesbian
studies, it was also a break from them (Jagose, 1996, p.75). Gay and leshian
movements were very dedicated to the identity issues, claiming that in order for
political intervention it is required to adopt an identity. However, from a post-
structuralist perspective, queer draws attention to the limitations of identity for
political representation (Jagose, 1996, p.77). In a similar vein, Steven Seidman
(1994) notes that queer opposes homosexual theory and politics since they reproduce
binaries, which maintains heteronormativity of the society. Moreover, Seidman
(1994) suggests that Western homosexual theory’s normalization of gay reinforces
heterosexuality and homosexuality as the main categories of sexuality and identity,

adding that:

[Q]ueer theorists view heterosexuality and homosexuality not simply as
identities or social statuses but as categories of knowledge, a language that
frames what we know as bodies, desires, sexualities, identities; this is a
normative language that erects moral boundaries and political hierarchies.
Queer theorists shift their focus from an exclusive preoccupation with the
oppression and liberation of the homosexual subject to an analysis of the
institutional practices and discourses producing sexual knowledges and how
they organize social life, with particular attention to the way in which these
knowledges and social practices repress differences. (p.174)

Thus, queer challenges not only heterosexuality but also conventional perceptions of

sexual identity. As Jagose (1996) remarks, queer subverts the conventional
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understandings of gender, sex, and sexuality and resists anything that is considered
normal (p.99). In respect to what queer and queer theory involves, Jagose explains
that “queer focuses on mismatches between sex, gender and desire. . . Whether as
transvestite performance or academic deconstruction, queer locates and exploits the
incoherencies in those three terms which stabilize heterosexuality” (p.3).

As is seen above, Jagose and Seidman provide an insight into queer and queer
theory, manifesting its critical characteristic and resistance to normativity. For
further and detailed information, the key texts on queer theory by Judith Butler
(1990) and Eve Kosofsky Sedgwick (1990) are also valuable sources.

So how does queer theory, as mentioned briefly above, converge with
translation studies theoretically and practically and become queer translation? Brian
James Baer (2021) defines the fundamental changes in the approach to translation
studies from source text-orientedness to target-orientedness and its liberation from
linguistic focus as the rebirth of the field (p.1). Given the new perspectives to
translation as contesting and challenging the norms of fidelity and accuracy as well
as power relations for social change with the rebirth of the field, translation appears
to have an inherent activist notion. To Gayatri Chakravorty Spivak (2010), the duty
to translate should be determined by the idea of the untranslatable, which does not
mean one cannot translate but “one never stops (not) translating” (p.38). Baer (2021)
links Spivak’s remarks to the concept of performativity in translation, saying that
“attention to this disruptive, subversive space of indeterminacy between languages
... Is a queer space, one that challenges any normative idea of straightforward
translatability” (p. 303).

In line with Baer’s quote above, many scholars focusing on queer translation

tend to draw an analogy between queer and translation studies. In their
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“Introduction” of Queering Translation, Translating the Queer (2018), Baer and
Klaus Kaindl mention the delay in the emergence of works bringing queer studies
and translation studies together despite similarities of and parallel issues discussed in
both disciplines. In respect to similarities between queer studies and translation
studies, Baer and Kaindl suggest that queer theory elaborates the representation of
alterity while translation manifests alterity intrinsically available in representation
(p.1). To point out the parallel aspects, particularly trans identities in writing, Emily
Rose (2016) claims that translation occupies an ambivalent space and the
relationship between the target and source texts is fluid (p.495, 500). Similarly,
Arielle A. Concilio (2016) mentions that both translation and transgender, which is
an identity within the wide fluid spectrum of queer, are marginalized due to rigid
binaries of female/male and original/copy (p.462). Another example is Pauline
Henry-Tierney’s three adjectives that define both translation studies and queer
studies, be it performative, fluid and subversive (Henry-Tierney, 2020, p.255). While
analyzing queer identities in the translation of Monique Wittig’s The Lesbian Body
(1973), Miller Wolf Oberman (2017) underscores the link between body and text,
and foregrounds the connections between imperfections in translating and
imperfections in expressing gender and sexuality (p.157). Aaron Lacayo (2014)
makes another analogy between translation and queer practices in terms of unknown
possibilities. Lacayo conceptualizes translation as a queer practice, saying that it is a
queer encounter between the text itself and the infinite number of possibilities yet to
come (p.219). In respect to infinite meaning possibilities inherent in translation,

Rosemary Arrojo (2010) remarks:

Concepts and meanings are not discovered, but constructed, and because the
circumstances of their construction are never the same, they can never be
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fully reproduced. . . [E]very reproduction of a text into any other language or

medium will not give us the integrity of the alleged original, but, rather,

constitute a different text that carries the history and the circumstances of its

(re)composition. (p.249)

In other words, concepts and meanings are not stable and essential, and they do
change within the course of time and according to the context. In queer theory,
sexual identities and gender are not innate but constructed, and they are fluid. Thus,
the quote from Arrojo given above reveals how translation and queer have parallel
aspects theoretically and practically.

In the first comprehensive book on queer translation, Queer in Translation
(2017), Brett Jocelyn Epstein and Robert Gillet say in their introduction that queer
and translation have a common ground or at least very similar features such as being
indeterminate, slippery and addressing issues of power and sexuality (p.1). Epstein

and Gillet claim that theoretically translation is inherently a queer practice and

provides opportunities to analyze queerness, noting that:

On a larger theoretical level, notions of translation as a performative practice,
as an imitation with at best tenuous links to the idea of an original, as an
indefinite deferral of meaning, but also as a site of othering, hegemony and
subalternity, mark it out as always already queer and as an appropriate
metaphor for the exploration of queerness itself. (p.1)
Just like translation, queer occupies an intersectional position and has a lot in
common with translational practices. Thus, Epstein and Gillet (2017) remark that
investigating the confluence of these disciplines expand their boundaries to the
extent that it involves in art and activism (p.1). In this sense, my research can be
considered to buttress their argument since the analysis in this study and

juxtaposition of these two disciplines together have enabled me to conceptualize

queer translation performed by the volunteers in Kaos GL as activism.
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As is seen in the remarks of the scholars above, the parallel perspectives and
junctions have already been established between queer studies and translation
studies. Taking these common points into consideration, | think it is important to
clarify what queer translation is and how I use it in this study. To B. J. Epstein
(2010), queer translation refers to LGBTI+ authors and translators’ way of writing in
a heteronormative society to contend with and subvert heteronormativity. From the
perspective of queer studies or methodologies, translators attempt to either highlight
queerness of authors or themes in translation or expose heterosexist and homophobic
views of an author (p.1). In parallel to Epstein, Elizabeth Sara Lewis (2010) suggests
that translation of texts containing queer themes or subverting homophobia or
heteronormativity, and translations identified as queer by their translators could be
defined as “queer translation” (p.5). William M. Burton (2010) considers queer
translation as a “descriptor for a translation project” that undermines and historicizes
the norms of gender, sex, and sexuality (p.55). No matter how diverse the approaches
to and definitions of queer translation is, the common denominator seems to be that
queer translation is related to deconstruction of the hegemonic gender regimes and
binaries, and reconstruction of a space where queer people find a voice. It aims to
make queers visible by challenging patriarchy and heteronormativity. In this scope,

William J. Spurlin (2014a) remarks:

Queer is not simply about sexual rights in the same way that translation is not
simply about seeking equivalences between one language and another, and
the critical conjunction of translation studies and queer studies offers
broadened opportunities for civic engagement and citizenship in a
transnational world, as well as an important tool for knowledge production
about sexual difference and for the decolonization of desire. (p.307)
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Queer translation appears to transcend the translation of queer texts and it is closely
linked to a political stance as it contests hegemonic powers. It is the main reason that
| refer to the translated texts on queer and LGBTI+ themes | will analyze in this
study as “queer translation”. I would like to use this term for the translation projects
that are at odds with and subvert mainstream dominant narrative oppressing and
marginalizing LGBTI+s by importing new options to forge queer alliances, internal
identity and a community in grassroots and also form a queer literature in Turkish.
This will also limit my analysis of the literature on queer translation. Firstly, I
will not delve into the translation of literary works because, as it will be seen in the
literature I analyzed below, queer identities in literature, queer authors and
translators or queer versions of literary works have been widely elaborated. Their
implications in different cultural and linguistic contexts have also been studied.
However, translation of non-literary texts, namely the scholarly texts, articles, essays
that are key works in queer theory are of pivotal importance to convey, produce, and
disseminate queer knowledge across cultures, but it has been under-investigated.
Thus, I will concentrate on scholarly articles on LGBTI+ and queer politics.
Furthermore, I will not mention every translation that includes gay or lesbian identity
unless they attempt to challenge the hegemonic narrative on LGBTI+s or subvert the
mainstream and conventional methodology or translational practices imposed within

translation studies.

2.2.2 Translation in/of queer
Despite the similarities and parallel approaches between these two disciplines |

mentioned above and Keith Harvey’s early works on queer representations in

translation (1998, 2000, 2002, 2003), it has taken translation scholars too much time
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to integrate the concepts and theoretical tools of queer theory into translation studies.
It was only 2010s when the studies bringing translation and queer together started to
emerge (Burton, 2010; Mdser, 2012; Spurlin, 2014a; Bauer, 2015; Gramling and
Dutta, 2016; Epstein and Gillett, 2017; Baer and Kaindl, 2018 and so on). Today, the
scholarly studies on queer translation have dramatically increased, and these five
important publications focusing only on queer translation have recently been
released: Translating Transgender, the special issue of Transgender Studies
Quarterly (2016), Queer in Translation (2017) edited by Epstein and Gillet,
Queering Translation, Translating the Queer: Theory, Practice, Activism (2018)
edited by Baer and Kaindl, Queer Theory and Translation Studies: Language,
Politics, Desire (2021) by Baer, Translation and LGBT+/Queer Activism, the special
issue of Translation and Interpreting Studies (2021) edited by Michela Baldo,
Jonathan Evans and Ting Guo. Although translation scholars have been increasingly
interested in interdisciplinary works between translation studies and queer studies,
queer translation can still be considered a new research area in which there are many
issues that need to be further investigated.

My analysis of literature on queer translation has revealed that a few specific
themes are foregrounded in scholarly studies. The first theme is representation of
queer identities particularly in literary works, queer translators and queer authors. In
relation to this theme, there are also studies that discuss the methods unravelling or
hiding queer identities in texts, particularly in literary texts. The second theme
discussed in scholarly studies widely is the linguistic and conceptual circulation/
travel of queer and queer theory across different cultures. The last theme, also a very
relevant one to this study, is queer translation as an activist practice. Below, I will

explore these themes respectively.
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As | mentioned above as the first theme, many scholarly studies on queer
translation mainly focus on literary works and approach translation of these works
from a queer perspective. Taking literary texts as the main source, the studies
conjoining queer scholarship and translation elaborate queer identities in literary
texts, queer translator or authors of the texts and the repercussions of their identity on
translation, queer readings or reinterpretations of source texts, manifestations of
disguised or censored queer features of source and target texts.

When queer translation is in question, it is impossible not to mention Harvey,
who was the only scholar in the field of queer translation for a very long time, and
his groundbreaking studies focusing on camp talk (1998, 2002), gay identities in
translation (2000) and representations of American gay in French translated literature
(2003). In “Translating Camp Talk” (1998), Harvey focuses on a verbal style
perceived to be specific to male gay people in French and Anglo-American post-war
fiction (p.295). This style is known as camp talk and refers to a wide range of
identities under the umbrella of gay ranging from transvestite to hedonistic gays,
from activist queers to arty type gays. According to Harvey (1998), camp talk in gay
fictions may result from the critical awareness increasing among gay people caused
by being excluded from the mainstream meaning making practices. Also, it might be
resistance to cultural norms (p.301). In this sense, it has functional similarities to
Lubunca, a verbal style spoken by the queer community in the Turkish cultural
context, which I will mention later in the following chapters. Harvey suggests that
this verbal style is problematic for translators because the standard tools of language
function differently in English and French gay fictions within post-war literary and
cultural contexts, and aims to show emergence of gay fiction in English speaking

world and resistance in French to dissemination of marginalized identities by means

56



of comparative analysis on two translations, one from English to French and the
other is from French to English (Harvey, 1998, p.295). According to his analysis,
translation of camp talk manifested limitations and priorities of different cultural
contexts. In French translation, the camp talk is minimized or does not carry values
of gay community into the target language. As for English translation, the elements
of camp talk are clearly represented but different layers of meanings and verbal
styles throughout the text are flattened and transformed into English as one single
gay message (Harvey, 1998, p.306-308). In this respect, Harvey (2000) claims that
camp needs to be conceived as plural while translating because there are different
textual trends and literary styles in different languages, social status of speakers,
different periods such as post-AlIDS crisis. They all require a methodology in
translation studies that neither only prioritizes issues of power and ideology nor
performs only textual analysis and generalize (Harvey, 2000, p.317). In this sense,
Harvey contributed to translation studies to a great extent since his study could be
considered as the first and pioneering one that juxtaposed translation studies and
queer studies, and also delved into queer identities from the perspective of translation
studies. In addition to Harvey’s elaboration on camp talk, several scholarly studies
on the verbal styles of gay and lesbian communities such as “Gay and Lesbian
Language” (2000) by Don Kulick, a compiled book entitled Speaking in Queer
Tongues: Globalization and Gay Language (2003) edited by William L. Leap and
Tom Boellstorff, and Nicholas Konvotas’ Master’s thesis entitled Lubunca: The
Historical Development of Istanbul’s Queer Slang and a Social- Functional
Approach to Diachronic Processes in Language (2012) have been written. These
studies approach queer mainly from the field of linguistics, so they do not fall into

the field of queer translation and thus, I will not scrutinize them. However, | find it
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important to mention them since they might be developed from a translational
perspective in the future studies.

Harvey continued to elaborate gay communities and identities in translations.
In his work entitled “Gay Community, Gay Identity and the Translated Text” (2000),
he focuses on the challenges of translating gay experiences and struggles in terms of
gay community and identity (p.137). Apart from his specific cases and its outcomes,
Harvey (2000) also aims for the disciplines such as gender studies and queer studies
to employ translation as a different perspective to the debates on identity and
community (p.137-138). In his study, Harvey (2000) elaborates translation of gay
fiction produced by gay authors contributing through writing to build a community
for resistance to oppression and creation of a history and values for themselves.
According to Harvey, this type of fiction was both constitutive of and constituted by
gay community building (p.138). Gay fiction is of importance to gay readers since it
has been a source of knowledge about gay experiences, struggles, lives, gay
identities (Harvey, 2000, 138). Although, unlike Harvey, | analyze non-literary
translated texts, the scholarly works, the way gay community refers to gay fiction
seems to be similar to the LGBTI+ readers in my case. The translations in Kaos GL
magazine also served as a source for LGBTI+ individuals in Turkey regarding
LGBTI+ identities, history, experiences, problems, rights, and achievements.

Harvey (2000) identifies some aspects in translation of gay fiction parallel to
my case. He claims that translation and translated texts either introduce an identity
position as an innovation in the target cultural polysystem or transform it according
to the target readers as a result of cultural pressures in the target system (p.140).
Translation of queer texts into Turkish also imported the issues regarding queer

identity into Turkish culture repertoire. These concepts were new, and at the outset,
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translation, rather than indigenous texts, served as an acceptable tool to introduce
such new concepts against the cultural pressure. In relation to this function of
translation, another parallel aspect of Harvey’s study to mine is translation’s
contribution to identity formation and community projection. In other words, the
translations of works on gay experiences and struggles may contribute to identity
formation process of gay readers and create a sense of community among them in the
target culture. Harvey (2000) further suggests that there might be losses or failures to
represent multilayered features of such texts but even translatedness might be a
positive cultural contribution. He associates these failures or losses with the cultural
pressure that translators face (p.159). In my study, translated non-literary queer texts
serve as the same function as | mentioned above. LGBTI+s reading the translations
of queer texts in Kaos GL magazine seem to have developed a sense of community
as well as going through the process to form an identity, which probably is not only
related to sexual orientation or gender expression but a political one. Also, as Harvey
suggests, losses and failures in translations of these queer texts are inevitable,
particularly at the beginning. Yet, in my case, it may not be caused by the cultural,
political or social pressure in the Turkish cultural context but the lack of literature on
queer and LGBTI+. Terminology and theoretical issues may not have been
represented fully or comprehensively at first due to the lacuna in queer literature in
Turkish. However, today, the increasing number of translations and indigenous texts
building upon the previous translations have been filling this gap in the Turkish
culture repertoire. This finding also supports Harvey’s argument (2000) on the
importance of translatedness (p.159).

Regarding representation of queer identities, in “Keeping the Trans in

Translation”, Rose (2016) tries to answer how transgender identities are represented
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in translation on the basis of English translations of two transgender memoirs from
French (written by Chevalier d’Eon) and Spanish (written by Catalina de Erauso),
underlining manipulative character of translation and its power of representation
(p.485-505). She suggests that in order to represent an unconventional and fluid
grammatical gender in translation, it is important to understand how the author
approaches his/her own gender as well as different uses of linguistic gender in
French, Spanish and English. Moreover, the translator should also be familiar with
the translation strategies for transgender texts and decide on a definition of
transgender to follow through the translation (Rose, 2016, p.486). For such
translations, Rose offers to adopt a trans methodology in which both translation and
transgender are approached in the same way. To protect transgender identity in
translation, according to Rose, all identities (trans or cis) and all writings (original or
translations) can be perceived as multilayered and queer (p.485, 488). Rose further
claims that the concept of originality is also ambivalent since the original text may
not have come out of nowhere. Moreover, translation may not be regarded as the
original, but it also originates a new product (Rose, 2016, p.495). In this sense, the
ambivalent character of translation and the fluidity between target and source texts
overlap with the approach to gender and trans identities in writing. To this end, Rose
(2016) suggests that footnotes, introductions, annotations and other paratextual
elements may contribute to queering translation. Furthermore, she remarks that the
translation needs to go beyond comprehensible and conventional and subvert the
norms in order to represent trans identities (p.501).

To give more examples on queer literary translations, Kieran O’Driscoll
(2008) elaborates reinterpretation of Jules Verne’s Around the World in Eighty Days

(1995) by William Butcher. O’Driscoll’s analysis on the reinterpretation of the
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canonical literary text points out that Butcher performed a queer-oriented translation,
taking Jules Verne’s life, the original manuscript in French before the censor of the
publisher as the main sources. O’Driscoll manifests that Butcher’s emphasis on
sexual and gay subtexts through linguistic and paratextual choices has led to a radical
and queer interpretation of this canonical literary work (p.30). In a similar vein,
Ashley Riggs (2016) analyzes Emma Donoghue’s rewriting of Cindrella (1997)
aiming to undermine conventional and heteronormative gender regimes in the prior
tale. Regarding translation of queer characters in the source text, Cristiano A. Mazzei
(2007) scrutinizes representations of gay men, gay subcultures and the challenges of
their translation on the basis of three Brazilian novels in his master’s thesis.
Approaching translation of queer identities from a methodological aspect, Deborah
Giustini (2015) discusses the ways to unravel queer identities hidden in translation,
giving examples of heterosexist translations of Sappho’s fragments that could be
considered queer. Highlighting the importance of destabilizing gender and sexual
norms in translation, Giustini claims that feminist interventions in translation could
serve as a starting point for a queer translation (p.17). Stressing the influence of
translated literary texts, Jeffrey Angles (2015) hones in on the Japanese gay boom in
the 1990s resulting from translation of non-heterosexual Western texts into Japanese.
In his study, Angles discusses how the high volume of such literary translations led
to cultural production on male homoeroticism, scrutinizing the impact of the most
influential translations on the Japanese gay community. Mazzei (2014) elaborates not
the translated literary text but the English translations of paratext in terms of
representation of homosexuality in translation, scrutinizing the cover, title, blurbs,
literary analysis and the translator’s preface for Brazilian author Adolfo Caminha’s

Bom- Crioulo (1895). Baer (2017) delves into Aleksei Apukhtin’s queer translation
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of lyric poetry to address queer literature, and underlines that destabilization in terms
of both gender (removal of gender markers) and translation (double voice in the text
and textual ownership) is the basis of queering lyric poetry in translation (p.62).
Gillet (2017) discusses translation and its discursive power in representation of queer
identities through Alison Bechdel’s chronicle of American lesbian life, Dykes to
Watch Out For (1986) in literature. Moreover, Gillett elaborates queer translation in
terms of the issues of globalization and local specificity. Epstein (2017) delves into a
delicate theme by discussing queer identities in children’s literature, analyzing
Swedish translation of two queer books for young adults. Epstein finds out that
queerness and sexuality are deleted, changed or softened. In the recent publication
entitled Queering Translation, Translating the Queer (2018), there are several
scholars delving into queer translation of literary texts. For instance, Leo Tak- Hung
Chan (2018) discusses representation of transgender identities in Japanese manga.
Sergey Tyulenev (2018) analyzes Konstantin Konstantinovich Romanov’s writings,
translations, and poetries to discuss how translation serves as a locus for same sex
attraction. James St. André (2018) analyzes pseudo-translation, adaptation,
translation proper, and imitations in Frederick Marryat’s Pacha of Many Tales as a
drag performance. Clorindo Donato (2018) delves into translation of same sex
attraction in the 18" century novel. Zséfia Gombar (2018) discusses censorship
while translating homosexuality in Hungary, comparing stances and approaches of
two different regimes to sexual minorities and same-sex attraction. Marc Démont
(2018) elaborates the methods of translation for queer literary texts in order to reflect
both queer identities in the texts and the subversive power of the queer text itself.
Some of the scholarly studies on queer translation of literary texts draw

attention to strategies and methodologies to manifest or avoid toning down queer
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identities in the texts. For instance, Concilio (2016) proposes a genderqueer
translation practice in her article. Concilio suggests that modern nation states depend

on monolingualism and strict binaries for gender and sexual orientations, saying that:

Just as the regime of monolingualism relies upon the supposed biological
authenticity of a “mother tongue” to produce the source/target language and
author/translator binaries, cis heteronormativity relies upon a biological
authenticity of sex and gender that produces the trans/cis and the homo/hetero
binaries. (p.464)
As marginalization of translation and transgender results from strict binaries such as
female/male in terms of transgender and original/copy in terms of translation,
Concilio (2016) suggests that the binaries need to be eliminated so that texts written
by and about transgender, genderqueer, nonbinary and other marginalized sexual
identities cannot be erased or colonized (p.462). To this end, formulating translator
as translatxr and translation as translatxrsation®, Concilio points out three translation
strategies for genderqueer practice. Firstly, specific terms and referents are kept in
translation to reflect multilingual structure of the text, challenging the hegemony of a
unified Spanish. Secondly, derogatory and diminutive words are also kept in
translation so that such words are adopted and reconceptualized as a form of
resistance. It is similar to discussions on translating “queer” and the way it has been
kept without translation in Kaos GL magazine. Finally, Concilio highlights the use of
paratextual materials to manifest the objective of translation or translation strategies

(p.470). Inspired by feminist translation praxis, Burton (2010) offers a possible

strategy for queer translation of heterosexist and homophobic sources. Burton

5 The letter “x” is a gender marker used for gender neutral language. While avoiding gender binary, it
allows inclusivity and fluidity. Here in this article, creating “translatxr”, Concilio probably opted for

X" in order to avoid gender binaries and use a gender neutral language. For further information and
more discussions on gender markers, please see Ashley (2021).
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suggests that a heterosexist or homophobic text can be queered through the method
of inversion, which means unravelling and highlighting the power relations within
the text (for instance, through paratexts) and turning the text against itself (p.57).
There are also a few studies on queer translation in audio-visual platform.
Jacob Breslow (2017) focuses on depiction of sexuality for children. Basing the
study on the film Beasts of the Southern Wild (2012), Breslow (2017) discusses the
shifts in the genre, which is from reality to supernatural depiction, and suggests that
it is a queer way of translating sexuality (p.129, 134). Breslow claims that the
failures during translation queer heteronormative notions and reproduction while
transferring them to children, and these failures are inherent in translation (p.130).
Lewis (2010) analyzes the subtitles of the film, Gia, in French, Italian, Spanish and
Portuguese. She finds out that queer elements in subtitles are lost, censored or
changed under the heteronormative gender regimes of the target culture. In this
scope, she claims that translators need to be aware of and learn queer readings of
texts, and in general, this newly emerging field of queer translation needs to be
explored more in order to be able to manifest queer elements of texts while
translating without pressure of censorship or heteronormative hegemonic norms.
The second theme covered at the intersection of queer and translation is the
linguistic and conceptual travel of queer and queer theory across different languages
and cultures. The studies delving into these themes conflate queer theory and
translation studies on the basis of their similarities or reformulate translation as a
queer practice. Also, dealing with the challenges to convey queer across linguistic
and cultural borders, the scholars emphasize locality and specificity of sexuality,

sexual identities, and queerness.
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Owing to the similar features of translation and queer pointed out by the
scholars, translation may also be considered as a queer practice. For example,
Elizabeth Richmond-Garza (2014) problematizes the concepts of reflection, echo,
repetition and difference in terms of translation studies, and addresses translation
through a queer perspective. In her analysis, Richmond- Garza claims that difference
between the original and translation or perceiving translation as a repetition or
reflection is not negative and does not depreciate the status of translation; instead, it
initiates a relationship (p.277). Considering translation as a queer echo of the
original, Richmond-Garza attempts to introduce a queer way for changing
approaches to translation (p.278). Furthermore, showing similarities between sex and
translation, Elena Basile (2018) argues that “coming undone” is experienced in sex
bodily while in translation textual body comes undone and becomes independent
(p.30). José Santaemilia (2018) touches upon the links between sexuality and
translation and research possibilities they can offer in terms of subversive potential
of translation and sexuality across languages and cultures.

To give more examples from the studies underscoring the similarities
between two disciplines and approaching queer translation from a more theoretical
perspective, Ting Guo’s study on translation of homosexuality into Chinese (2016)
elaborates Pan Guangdan’s translation of Havelock Ellis’ Psychology of Sex: A
Manual for Students (1933), analyzing the translation strategies and paratexts. While
focusing on how the concepts and terms related to homosexuality traveled into
Chinese context, Guo also discusses the role of translators in knowledge production
and development of knowledge systems across languages and cultures.

Nir Kedem (2019) investigates the nature of queer translation by drawing

upon the ideas of the scholars such as Spurlin (2014a) and Bermann (2014) and
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offers a formula to practice queer translation. Finding similarities in both queer and
translation, Kedem (2019) suggests that queer translation is inherently critical and
disrupts the fixed norms of both the concept of queer and translation (p. 159). Kedem
thinks that queer authors might be very good queer translators since writing for them
starts with creating a foreign language for themselves in their mother tongue, in other
words queer translation of their mother tongue (p.175). Based on the novel and its
translation, according to Kedem, a poetic method for queer translation is
“sexualization, racialization, or humanization of language” to provide infinite
number of meanings, and this practice translates experiences to the endless variations
of in-betweenness (Kedem, 2019, p.181). Thus, it would be safe to suggest that such
infinite numbers of possibilities and in-betweenness make translation queer.

As | said previously, boundaries between these themes or categories are not
clear-cut. Rather, they overlap. For instance, Spurlin (2014a) both mentions local
specificity of sexual alterity and foregrounds the similarities between these two
disciplines. He problematizes circulation of sexual dissidence across cultures and
languages through translation and its implications. Underscoring the locality and
specificity of sexual alterity and queerness, Spurlin reminds that there might be
different terms and concepts referring to same sex desires, performances and sexual
practices in non-Western languages and cultures that might be untranslatable in the
sense of Western understanding of queer identities. The fact that they cannot be
translated does not mean that there is no queerness in these cultures and languages
(Spurlin, 2014a, p.298-299). Based on this argument, Spurlin (2014a) claims that
translation is not only linguistic practice but it is both a textual and cultural
production, and it needs to subvert the hegemonic and anglophone tendencies of

queer studies (p.299). Conflating queer studies and translation studies, he finds
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similarities between queer and translation, saying that both are unfinished and create
discursive spaces in which the marginalized and minoritized are visible. He further
emphasizes that while sexual rights are not the only issue within the scope of queer,
finding equivalences between source and target language is not the only issue
addressed in translation. Thus, the confluence of translation studies and queer studies
creates fruitful opportunities for knowledge production (Spurlin, 20144, p.307). My
study exemplifies and contributes to his argument regarding that queer and
translation go beyond sexual rights and equivalences since translation of queer texts
in Kaos GL and Kaos Q is a political act that led to forge solidarity and collective
identity among LGBTI+ communities in Turkey and to construct a queer literature in
Turkish that is both beneficial for the grassroots and scholars doing research in queer
studies.

The similarities Spurlin has pointed out between two disciplines are also
mentioned by other scholars addressing translation from a queer perspective. For
instance, Pauline Henry-Tierney (2020) remarks that both translation and queer
studies are “performative, fluid, subversive” and their intersection is very fruitful in
terms of knowledge production (p.255). Highlighting the delayed confluence of
translation studies and queer studies, Henry-Tierney remarks that some key queer
theoretical texts were translated instantly while it took some time for others to be
introduced into new cultural contexts. To Henry-Tierney, the context into which
theoretical queer texts are translated is crucial in understanding the target culture’s
attitude to queer theory and how themes, notions and concepts of queer theory are
transferred, adapted, or changed by local queer perspectives (p.258). In order to
exemplify her argument, Henry-Tierney analyzes the translations of Butler’s Gender

Trouble (1990) and Sedgwick’s Epistemology of the Closet (1990). For further
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research, Henry-Tierney calls for scholars involved in intermeshing area of queer
studies and translation studies to study on translations of non-literary queer texts and
also explore queer theoretical perspectives in non-anglophone contexts. To some
extent, | believe my study responds to this call since 1 focus on translation of non-
literary texts constituted by scholarly and informative texts while majority of
researchers delve into literary texts in terms of queer translation. Moreover, although
| am not elaborating the local queer politics and identities in Turkey as a non-
anglophone culture, undoubtedly, the translations of theoretical queer texts and
scholarly articles influence and are influenced by local identity and queer politics,
and the engagement and resistance of LGBTI+ community in Turkey. My textual
analysis and interviews will unravel implications and reverberations of these
translations in queer community as well as the effect of divergent local queer
practices and lives on these translations.

In terms of challenges of conveying queer and queer-related concepts into
different contexts, Jyl Josephson and borgerdur Einarsdottir (2016) discuss language
limitations for trans people within the scope of the gendered and nationalist Icelandic
language. Drawing from interviews, they analyze transgender existence in the
gendered Icelandic language which has strict nationalistic norms. According to their
analysis, the Icelandic language has a strong cis binary structure, which makes it
difficult for trans identities to be articulated. Also, the nationalistic character of the
language policies leads to rejection of the word “trans” as it has been imported from
English. In addition to disapproval of the word, it has been translated as “gender
identity disorder” into Icelandic language, which indeed medicalizes trans identities

(Josephson and Einarsdéttir, 2016, p.382-385). Their study explicitly shows that the
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limitations of language form the social and cultural context surrounding the
discourse for trans identities (p.385).

Similarly, Antonio Gualardia and Michela Baldo (2010) elaborate the
translation of the gay bear phenomenon® into Italian. They find out how the concepts
of gay phenomenon have been imported to the Italian cultural sphere through
translation, mainly through the Internet. Based on the questionnaires and surveys,
they conclude that the concepts have travelled into Italian through borrowing,
codeswitching, translating, paraphrasing as well as inventing and adapting the
foreign concepts to the local ones. This finding seems to be parallel to the results of
my analysis on the construction of queer terminology in Turkish. Instead of
questionnaires and surveys, | traced the journey of some specific queer concepts and
terms in Kaos GL magazine in discussions, indigenous articles, and glossaries as well
as translations of non-literary texts. Although my findings also have similarities to
Gualardia’s and Baldo’s in respect to the methods of forming a queer terminology,
our results differ. They conclude that Italian bear phenomenon was just at the
beginning of their journey in the 2010s due to strong influence of the church and the
cultural climate it created. However, my study was conducted more than a decade
later than theirs and focuses on the printed media starting with a volunteer magazine
of the 1990s towards the academia of the 2020s. Moreover, my study does not
include a specific queer term but several concepts and theories surrounding these
concepts. Thus, it would not be wrong to claim that my study will provide a broader

picture, manifesting the transfer of queer concepts and theories and their influence on

5 Emerging in California in 1966, the concept of gay bear is not a “movement” or an organized
program” for social change. Yet, people who define themselves as bear have a large body and heavy
body hair, and they are happy with their own appearance and masculinity. Moreover, it challenges the
beauty standards and the dominant gay image imposed by the mainstream media (Gualardia and
Baldo, 2010, p.23).
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construction of queer literature in Turkish and in academia in Turkey. Still, it is
possible to claim that my study might be considered a contributing and
complementing work to Gualardia and Baldo’s research on translation and migration
of queer concepts and Harvey’s study on translation of camp talk into French (1998,
2003).

In several studies on queer translation, while transfer of queer and queer
theory is discussed, the risk of stereotyping for queer identities and overlooking the
local specificities of sexual identities are emphasized. For instance, Roland
Weissegger (2011) scrutinizes the German translation of an English self-help
book/guide for gay men to point out how translation has a significant role in
constructing identities, particularly gay identities in this case. Weisseger emphasizes
that translation is a convenient platform to manifest how identities are culturally
constructed (p.173). Yet, he also warns that translations can also lead to
generalizations and stereotyping discourses constructing a gay identity lacking
subjectivity and local differentiations (p.170). Therefore, Weisseger claims that
translation is an ideal platform to disrupt these identities and stereotypes, and
suggests a few methods to challenge these identities such as changing gendered
personal pronouns, exaggerating or exposing stereotypical identities (p.173).

In a similar vein, Serena Bassi’s article (2014) delves into stereotypical
characteristics of gay men constructed through translation. Bassi underlines
homonormativity in the American cultural productions that provide no space for
localities, and suggests that while translating queer from non-English speaking
cultures into English it is important to be careful with the tendency to represent

queerness as supposedly universal sexual alterity (p.298, 318).
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Marie-Hélene Bourcier’s study (2012) is another example showing the
significance and powerful influence of target cultural contexts in transfer and
adoption of queer theory in terms of locality. Bourcier elaborates how queer theory
has been translated and then retranslated in different cultural contexts, particularly
between the USA and France. In the article, translation as a practice may not seem to
be the central issue that is discussed, but it is an integral part of it since the article is
premised upon how the conceptual transfer of queer and queer politics from the USA
into Europe have taken form in France. Bourcier suggests that American scholars
took interest in French theorists such as Derrida, Deleuze, Lacan, and Foucault in the
1990s while queer perspective was emerging in France, and adapted their ideas on
identity politics to queer theory in the USA. While queer theory in the USA in the
1990s had an anti-identitarian stance, the identity politics was very important in
France. Thus, later, French scholars retranslated, and repoliticized these authors,
which led to a post-identitarian identity politics in France (Bourcier, 2012, p.96-97).
French queer theorists played with untranslatability of the concept of queer to
challenge exclusion of minoritized and marginalized identities, which finally elicited
“a cross-cultural Americano-French way of doing or performing queer genders and
sexual identities” (Bourcier, 2012, p.97).

In respect to queer theory travelling into non-Western contexts, Hongwei Bao
(2021) investigates introduction of queer theory into China through translation.
According to the comparative analysis of translated texts and their paratexts, Bao
emphasizes that political (legitimization of discourses on sexuality and gender) and
commercial factors (paratexts and extratextual factors promoting the books on queer
theory) as well as human factor (symbolic capital of translators) shaped the reception

of queer theory in Chinese social and cultural context (p.235). In this regard,
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although queer theory is thought to have been produced in the Western context, it
may not be a fixed source of knowledge. Translating queer theory is not a linear
process of give and take. Rather, it leads to complicated and varied impacts in the
receiving socio-cultural context (Bao, 2021, p.236).

To give more examples from localities and transfer of queer into different
contexts, Nishant Upadhyay and Sandeep Bakshi (2020) suggest that translation and
language have limitations to understand queer, trans and other non-conforming
identities and experiences in India. They argue that translation of queer from
anglophone cultures remains as an elitist, urban, casteist and English-centric concept
in India, which is also inadequate to understand other non-conforming sexualities
and reproduces transphobia and homophobia resulting from caste and colonial
violence (p.336, 337, 341). In their study, it is salient that translation is a political act
and even translating a concept and a theory that is fluid, defiant, non-normative, and
resisting hegemonic powers can have negative reverberations in the receiving culture
depending on contextual and local differences. Baer (2018), too, discusses queer
translation in terms of local specificities and scrutinizes negotiation of Western
concepts of gay and queer through translation in the Russian context. Similarly,
Bassi (2018) focuses on locality of queer experiences and how to represent and
translate it across non-English contexts based on her analysis of the Italian version of
It Gets Better project, which is an awareness raising campaign to support LGBTI+
people against transphobia and homophobia. Underlining the importance to be
critical of globalization of LGBT politics and theories by the USA, Bassi also
expresses that LGBT people in non-English speaking cultures transfer and rewrite

discourse on sexuality in their local context through various translation methods

(p.69).
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Queer translation with an activist motive is the third theme | have come
across during my analysis of the literature. This is also one of the main concerns in
my research since what | frame as queer translation is performed by volunteer
translators in Kaos GL magazine with the aim of a social change. Before moving
further with the examples, | should note that no matter how diverse the approaches of
the scholars to queer translation are, | argue all these queer translations can be
considered activist since they dismantle the mainstream and dominant gender
regimes. Moreover, although the main focal point in each study on queer translation
might differ, even doing research on queer and contributing to the field of translation
studies with queer scholarship might as well be perceived as activism within the
academia since such scholarly studies might also intervene and transform the
conventional theoretical and methodological perspectives in the field.

To proceed with the examples of studies on queer translation with activist
motive, Christopher Larkosh (2016) discusses the challenges of translating a
multilingual text with a transgender protagonist in the turbulent social and political
context of the Southern Part of South America while he provides a partial translation
of the novel. Trying to overcome these challenges and finding a way to reflect
gender transitionality as well as the hybrid language in the original text, Larkosh
decides to expand the linguistic boundaries and create a language in translation that
is a mixed register of signs and symbols (p.558). Larkosh does not label or frame this
translation either queer or activist, and notes that it is unlikely for this translation to
change linguistic inequality produced by political and economic dynamics in the
southern part of South America. However, considering the translingual and
transgender fluidity the original text has and the translation attempts to reflect it, |

would safely suggest that it is an activist queer translation. Larkosh may not think

73



this translated part can have a subversive effect on language hegemony and gender
binary. Yet, still, according to Larkosh, the translation highlights that marginalized
communities cannot reach specific areas of political and economic power or have
symbolic capital (p.558). | think even this function of translation suffices to label it
as an activist one.

To buttress an activist intervention, not only translation but also narratives
framing queer translation are also of pivotal importance. Baer (2016) focuses on the
perception of the East German transvestite Charlotte von Mahlsdorf’s life and work
in the Anglo-Saxon world after communism collapsed in Eastern Europe by
employing the concept of framing. In terms of theoretical framework, Baer’s case is
similar to mine since | also employ the concept of framing as a component of
narrative theory in my study. Baer (2016) suggests that when queer lives are
considered, framing and levels of framing might be problematic (p.508). The
translation of von Mahldorf’s autobiography and the literature surrounding her
autobiography present her as an activist (p.512-513). For instance, the title of her
autobiography Ich bin meine eigene Frau refers to von Mahldorf’s answer to her
mother regarding her suggestion to marry so it can be translated as I Am My Own
Wife. Yet, it has been translated as | am My Own Woman, indicating self-
empowerment. Moreover, the English version of a documentary film on von
Mahldorf includes a quotation from the gay periodical The Advocate, presenting von
Mahldorf as a “gay hero”. The discourse surrounding von Mahldorf’s autobiography
reinforces the framing her as an activist (Baer, 2016, p.512-513). In the context of
post-socialist Europe in 1990s her life story was re-framed, and she was presented as
an asexual member of the bourgeoisie by Doug Wright in his award-winning play on

von Mahldorf (Baer, 2016, p.515). Baer’s analysis shows that framing, particularly
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framing queer lives, are not only contextual but may also be manipulative. He
remarks that it is important to question our framing for queer lives for logical
discussion of identities and differences while reading these queer lives across
economically, politically, and socially unequal cultures. Baer claims that in order to
challenge generalizing Western metanarratives and blocked alternative narratives of
queers, their narratives in different translations should be critically compared
(p.520).

While instrumentalization of translation for queer activism is elaborated in
this group of studies, local specificity of queerness again becomes an issue. For
instance, Robert Kulpa, Joanna Mizielinska and Agate Stasinska (2012) explore the
failure of cultural translation of queer pertaining to the Western/American culture
into the context of post-communist Central Eastern Europe, criticizing the
hegemonic narrative of progress related to Western/American society and
backwardness related to the other parts of the world. Kulpa et.al. (2012) analyzes two
activist LGBTI campaigns in Poland, namely “Campaign Against Homophobia” and
“Love Does Not Exclude”. They suggest that Western/American translation of queer
and its concepts and principles, in other words, the narrative of queer in the Western/
American cultural context, do not fit in Polish context since it has its own locality
and specificity (p.120). For instance, the campaign entitled “Love Does Not
Exclude” focuses on love and family rather than visibility and identity politics owing
to the gap between ordinary LGBT individuals and activists and organizations in
addition to the resistance to coming out even among the LGBT community (Kulpa
et.al., 2012, p.131-132). According to Kulpa et. al. (2012) these campaigns may not
be limited to a queer project only and they include more complex issues rather than

focusing only on identity politics (p.137). In order to translate queer into the Polish
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context, they say that firstly it should be asked what queer means in CEE and Poland
and for queer community in Poland. Criticizing the hegemonic knowledge
production on queer by the Western/American narrative and highlighting the
importance of local specificity, they remark “Does it mean that we are not ‘queer
enough’? We are queer. Locally.” (Kulpa et.al., 2012, p.137). It would not be wrong
to say that their approach to locality and specificity of queer in Poland overlaps with
the discussions of activist translators in Kaos GL to some extent. Particularly in the
early issues, the activist translators had difficulty in finding corresponding
equivalences for the key concepts of queer and LGBTI politics, which led to heated
discussions on their translations among the readers, the writers, and the translators of
the magazine. As I will elaborate in detail in the following chapters, these
discussions may not have resulted in a specific and fixed set of terms but enabled
those involved in LGBTI+ movement and queer scholarship to contemplate, learn,
transfer, generate, and disseminate knowledge in the local setting.

Similarly, Nour Abu Assab (2017) delves into narratives on Caucasian and
Arab gays that have been created and disseminated by colonialists through
translation. Assab claims that orientalist and colonialist approach to gay Arabs that
are perceived “sexually deviant” is still valid in the Western dominant cultures
(p.26). Conceptualizing queer as a non-conforming practice rather than an identity
category, Assab’s method to defy the hegemonic narrative against the Arabs is to
decolonize queer by unraveling these hegemonic orientalist discourses and giving
voice to the marginalized (p.33). In respect to discourses on queer and sexuality
created through the hegemony of the norms and conventions, Eva Nossem (2018)
delves into lexicography. Nossem concentrates on dictionaries that are perceived as

objective source of knowledge and the power relations within these dictionaries
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which are very influential in discourses on sexuality and gender norms (p.184). In
order to disrupt the hegemonic heteronormativity in dictionaries created by
lexicographers, Nossem suggests that such hegemonic discourses should be detected
and made visible, which is conceptualized by her as queering lexicography (p.185).
The networks collaborating for activist queer translation are increasing thanks
to rapidly advancing technology and means of communication. Laura Fontanella
(2020) addresses these collectives while discussing queer translation. She scrutinizes
translations of queer transfeminist’ texts in non-anglophone contexts, particularly in
Italy and Spain. In her study, Fontanella elaborates activist transfeminist networks
with no hierarchical structure, which instrumentalize translation for political
purposes and share knowledge, experiences, and suggestions. According to her
analysis, these collectives have a variety of ways to perform their translational and
political practices such as choosing important key texts on queer theory, following
critical discussions, neologism or literal translation for new concepts and so on
(Fontanella, 2020, p.323-326). Fontanella notes that activist translation of these
transfeminist collectives can create a counter narrative against the hegemonic hetero-
cis-patriarchal regime (p.330). In this sense, Fontanella’s collectives and the
translators of Kaos GL seem to be similar. Yet, the collectives Fontanella addresses
are coordinated, well-established and have a systematic work while particularly in
the early issues of Kaos GL translators are not organized and translate
unsystematically without any methods. Still, the main objective in both cases is to

share and generate knowledge, and create a counter narrative resisting the hegemonic

" Emi Koyama explains transfeminism as “movement by and for trans women who view their
liberation to be intrinsically linked to the liberation of all women and beyond” in “The Transfeminist
Manifesto” (Koyama, 2003, p.245). Transfeminism is an inclusive movement covering queers,
intersex people, trans men, non-trans people, gender fluid people and other sexualities suffering from
marginalization and discrimination (Fontanella, 2020, p.320).
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system oppressing the sexual minorities. Fontanella (2020) remarks that difficulties
and challenges in translation refer to richness of expressions, terms, and concepts
existing beyond the linguistic border of the anglophone world. Thus, she suggests for
further research to unravel these diversities and localities in order to resist hegemony
of English as well (p.332). My study seems to address the research objective she
mentions since it also manifests localities of queerness having a variety of
expressions, jargons and experiences, and this multiplicity is perceived as valid and
legitimate. However, in relation to her criticism of English as a hegemonic power,
despite acknowledging its global power, hegemony and thus limitations for local
experiences, | also claim that it has been a fruitful tool to reveal these localities in my
research, and it has been instrumentalized through translation by local activist queer
translators as a way to produce knowledge, forge solidarity, and create a queer
literature in Turkish, which may make it acceptable and valid to some extent.

In order to get a grip on how queer translations work in queer activist
movements, Baldo (2018) draws upon Butler’s concept of performativity. Baldo
unravels the connections between queer theory and translation by analyzing the
discourses on the Italian translation of Judith Butler’s Undoing Gender (2004). She
discusses how the concepts of performativity® and affect® contribute to theorization
of queer translation. Although Baldo foregrounds theorization of affect and

performativity in translation studies, she underlines it as an important theoretical tool

8 Performativity here refers to Butler’s gender performativity, which perceives gender as a
performance governed by obligatory norms requiring how male and female identities are supposed to
be. This performance also needs to be repetitive so that it is reproduced within the course of time and
leads to transformation in socio-cultral contexts (Butler, 1990, 2009).

9 Exploring subjectively experienced feelings and their social, cultural, interpersonal and internalized
representations, the notion of affect is specifically related to queer performativity (Sedgwick, 2003).
Baldo explains that “affect produces action, and its performativity lies in the fact that it puts body into
motion, into a perpetual becoming” (2018, p.197). In this respect, she theorizes affect in translation
studies because a translation project or an idea can be shaped as a result of translators’ “entering into
contact with each other ‘affectively’ or acting together and gravitating toward each other” (2018,
p.197).
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to comprehend specificities of activist translations in queer activist movements

(p.197). She suggests:

Translators are social actors, in line with what theorists of the sociological

turn in translation studies affirm, and translations have the capacity of

producing new social networks and new queer thought, which generate, in

turn, new translations, as indicated earlier. | would define these social

networks mostly as “affective networks” (p.196)
The affective network is also what | would call the queer courses at Ankara
University and the translation projects starting with Kaos GL and going on at an
academic level with Kaos Q. This group of people (activist translators, editors,
readers, students, scholars etc.) even sometimes without a well-organized gathering
have created an affective network. Baldo criticizes that theorization of affect in
translation studies has not been done so often though it would be a very productive
theoretical tool.

In terms of translating key texts on queer theory similar to Baldo’s study
(2018) mentioned above, Karolina Krasuska, Ludmila Janion and Marta
Usiekniewicz (2021) delve into Polish translation of Butler’s Bodies that Matter
(1993). The authors of the articles are also the translators of the text, which, | argue,
makes not only translation but also this scholarly article a queer activist performance
similar to Ergun’s work (2013). Discussing political and activist implications of
translating a key text in queer studies, Krasuska et al. claim that they attempt to
produce accessible and comprehensible translation which has a gender inclusive and
queer sensitive language (p.240-241). To this end, they formed a “translation
project” and elaborate the interplay and relationships between activism, the academy

and public discourse on gender and sexuality while translating. In this sense, their

translation collective and the translators of Kaos GL magazine and Kaos Q+ journal
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appear to be very much alike though their organization and the methods of their work
might differ. Yet, in both cases, translation emerges as activism since activism is “an
attempt disseminating academic knowledge by producing an iteration of the original”
(Krasuska et al., 2021, p.244). Another similarity of their translation project in
Poland and the case in Turkey is that they problematize social norms, find
alternatives to these norms and produce translations with these new alternatives. To
put it more clearly, Krasuska et al. suggest that they try to understand how Polish
language operates according to the norms of language and particularly in relation to
gendered queer issues while translating (p.246-247). In this sense, Turkish language
is different since Turkish grammar does not have gender. Yet, it is possible to
conceptualize the language use and the norms of the language by considering the
choices of words free of baggage and connotations or, vice versa, the selection of
words with historical background and laden with references. As for finding and
inventing alternatives, the translators in Turkey appear to employ various strategies
such as neologism and borrowing as well as the use of paratextual and extratextual
elements such as footnotes, reviews, and critiques on translation. At this point, it
should be noted that Krasuska et al. also mention the debates on translation of queer
among activists, academy and grassroots (p.242), which were experienced not only
for queer but also for many more LGBTI+ concepts and terms in the Turkish context.
They do not mention the implications of these debates, but in Turkey, thanks to these
debates in the early 1990s and 2000s, local specificity of queerness was also
foregrounded, and the members of the grassroots, be they activist translators, readers,
writers and editors of the magazine, contributed to the construction process of queer
literature in Turkey. I find the study of Krasuska et al. very enlightening and it

provides critical insights into activism and translation in academia, which is also
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beneficial for my examples concentrating on the significance of Kaos Q+ and
translating queer theory in academia.

As explained above in detail, while the literature on queer translation is
growing substantially worldwide, it is not the case in Turkey. Yet, the scholars are
increasingly showing interest in and publishing on queer theory, LGBTI+ identities
and politics of sexuality in Turkey. Moreover, many other disciplines tend to
collaborate with queer studies. For instance, there are several dissertations
juxtaposing queer theory and sociology (Ozbay, 2005; Boyaci, 2021; Cetin, 2021),
psychology (Sah, 2016), philosophy (Kiigiikvatan, 2019; Isik 2021), fine arts
(Candemir, 2016; Demiral, 2017), literature (Tiftik, 2017; Tutku, Ezber, 2012%9;
Duman, 2020) and even Turkish literature (Bozkaya, 2021)**. In addition, several
articles and books related to queer theory and LGBT I+ politics (see, for example,
Berghan, 2007; Ozkazang, 2015; Cakirlar and Delice, 2012; Yardimc1 and Giiglii,
2013; Daricioglu, 2016), have also been written, compiled and published. Moreover,
in addition to Kaos GL magazine and Kaos Q+ Journal, which are periodicals
dedicated to only queer and LGBTI+ issues, a few journals have also published
special issues for these topics (see, for example, Cogito, 2011; Felsefelogos, 2012).
All these publications draw upon translated texts to a great extent; however, to my
knowledge, translation scholars in Turkey seem to be hesitant to conflate queer and
translation, so queer translation has been an under-investigated area of research in

Turkey except for few examples??.

10 For more studies converging queer and literature, also see Ezber (2019, 2020).

1 The examples given here have been found on the website of the thesis center of YOK (The Council
of Higher Education) through the search of a key word. More master’s theses and doctoral
dissertations on queer theory, sexuality, and LGBTI+ identities are available on the website.

12 For representation of queer identities in translation of literary works, see Biisra Ul’s doctoral
dissertation (2021). As Ul does not problematize the subversive power of translating queer, which is
inherent in queer translation, her work does not fall into the scope of queer translation, or in other
words, from my perspective | will not identify it as queer translation. Thus, her work remains outside
the literature 1 have focused on.
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I would like to start with the study that is most relevant to mine and overlaps
with my research in terms of the case study. Cihan Alan (2021) focuses on the
translations performed by the activists in Kaos GL magazine between 1994-1999.
Both Alan and | approach translations conducted in Kaos GL magazine as activist
queer translations. Alan (2021) analyzes the themes and topics translated in the
magazine meticulously and turned the data into statistics, and on the basis of these
findings, suggests that activist translators introduced certain global concepts and
discussions on gay and lesbian identities to gays and lesbians in Turkey (p.267).
Moreover, bringing these new concepts and ideas into the local context, these activist
translators attempt to subvert the dominant heterosexist and heteronormative
discourses in the society (p.272). Although Alan and | focus on the same magazine
from the same perspective, our studies differ to a great extent in terms of
methodology and theory as well as the contents. For one thing, Alan does not
conduct a comparative textual analysis on any source texts and their translations. His
study mainly investigates extratextual sources and involves discourse analysis of the
readers and editors’ remarks while theoretically | employ Even-Zohar’s
conceptualization of culture repertoire (1997) along with Baker’s narrative theory
(2006). In the conclusion, Alan invites translation scholars to do further research on
distinctive functions and roles of different genres in terms of identity construction.
My research is in a way a response to Alan’s call since I concentrate on the
translation of non-literary texts, mainly scholarly and informative articles, in Kaos
GL magazine to question how LGBTI+ people have forged alliances and developed a
sense of identity. Alan argues that activist translators in Kaos GL magazine
deconstructed the heterosexist and heteronormative discourses on gays and leshians

on the basis of the categories of translation, circulation figures of the magazine as

82



well as analysis of readers’ letters. However, I am of the opinion that such argument
may need more elaboration in terms of textual analysis, reverberations of translations
within the Turkish socio-cultural context and personal accounts of activist translators
themselves. Thus, | will take this argument further and conduct a detailed
comparative textual analysis to manifest how activist translators created a counter-
narrative to resist and subvert the dominant hegemonic narratives against LGBTI+s
and build a new conceptual narrative in academia. Alan also suggests that global
concepts and discussions were brought to attention of gays and lesbians in Turkey
through translation. I will further scrutinize the repercussions and implications of
these discussions brought into Turkish context via translation in the grassroot and
then in the academia in respect to developing a queer literature in Turkish, producing
and disseminating queer knowledges, and thus contributing to queer activism.
Methodologically, I will not only perform a detailed textual analysis and a
comparative analysis of specific source texts and their translations but also conduct
semi-structured interviews with the activist translators of both Kaos GL and Kaos
Q+ and the chief editor of Kaos Q+. In this sense, Alan’s and my studies differ more
than they have commonality.

As one my case study focuses on terminological discussions, | find Goksenin
Abdal’s doctoral dissertation (2022) very relevant in this literature. Abdal’s study
(2022) focuses on construction of feminist terminology through translation in Turkey
and approaches specific LGBTI+ terms as part of the feminist terminology. In this
respect, Abdal delves into the translation strategies of queer, gay, lesbian, bisexual,
transgender, queer, and asexual in various publications and in several issues of Kaos
GL, and discusses them within the scope of feminist translation and Pierre Bourdieu's

conceptualization of social action, which is a significant contribution to the field of
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translation studies and feminist translation. Although | elaborate the queer
terminology in this study, my dissertation differs from Abdal’s in many aspects.
Besides the differences in theoretical and methodological approaches, firstly, the
focal point of my dissertation is not feminism but LGBTI+ and queer activism.
Secondly, unlike Abdal, my point of departure is not the terms and concepts but the
discussions surrounding them. Thirdly, Abdal discusses the translation strategies of
these terms and relates his findings to the status of or capital of publishing houses
and journals and magazines, discussing their influence on dissemination of feminist
knowledge and ideas and feminist activist works to a wider community. However, |
elaborate the activist translators’ strategies to build up a queer terminology by using
translation rather than translation strategies (for instance, in my study, one of the
methods is glossary which is not a translation strategy but is built by means of
translation). Moreover, unlike Abdal, 1 go further and delve into the queer
terminology as a way to form a queer literature that resist the exitisting public
narrative and paves the way to a new conceptual narrative that queers academia
thoretically and methodologically.

Biisra UI’ study (2021) related to translation of queer theory in Turkey
focuses on Sel Yayncilik as a cultural agent, employing extratextual data taken from
interviews, reviews, and critiques. Ul claims in this study that Sel Yaymcilik
introduced queer theory in Turkey (p.200). Yet, this claim ignores sporadic but
abundant translations of queer knowledge and theory produced by activist volunteer
translators in Kaos GL magazine since 1994 as well as other initiatives and efforts of
translation manifesting in special issues of a few periodicals such as Cogito (2011,

55-56™ issues) and Felsefelogos (2012, the 46 issue) and non-systematic occasional
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translations of volunteers in different LGBTI+ associations such as Lambda Istanbul,
Pembe Hayat and so forth.

In respect to convergence of translation and queer, Evren Savci (2021)
employs translation as a methodology while showing and unfolding how sexual
politics are complex under neoliberal Islam in the Turkish context. Focusing on the
travel and translation of vocabulary on sexual politics, rather than delving into sexual
subjectivities such as lesbian, gay, or trans, Savci concentrates on the key
expressions that define issues related to modern sexualities such as LGBT rights,
sexual orientation and gender identity and shows how ethnographic approach can
unravel various ways to translate these expressions and concepts in the context of
modern Turkey (p.5). Despite reference to translation studies in Savct’s study, my
study differs from hers methodologically and theoretically. While Savci draws upon
translation as a methodological tool rather than addressing it as a practice, my study
is grounded on and produced from within translation studies. Unlike Savci,
conducting comparative textual analysis between translations and their source texts
and tracing translations of sexual subjectivities such as gay, lesbian, and scrutinizing
the discussions on these terms and concepts, | will elaborate translational practices to
delve into transfer, production, and dissemination of knowledge on queer theory,
politics of sexuality, and marginalized identities in order to manifest the counter
narrative and the conceptual narrative constructed through initiatives of activist
translators. Savci’s key contribution to the field is that she rejects the binarism and
hegemonic understanding of translation or travel of vocabulary on sexual politics,
saying that translation of such terms neither colonizes or liberates the spaces they
enter. Instead, she underlines the social disjunctures translation brings and focuses on

localities and specificities of the social and cultural context (Savci, 2021, p.150). In
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this respect, my analysis on translations in Kaos GL, foregrounding activist
translators and their translational practices both in Kaos GL and Kaos Q+ might be
complementary to Savci’s study approaching discussions on sexual politics, non-
conforming sexualities, and gender issues from the field of sociology. They together
may provide a wider and multifaceted perspective for non-normative sexualities and
identities in the context of present-day Turkey.

As for Kaos GL magazine, | should note that | am not the first one to do
research on the magazine since it is of pivotal importance for being the first and the
most long-lasting LGBTI+ publication and also one of the first platforms in which
the marginalized individuals could make themselves be heard. To mention a few, Idil
Sahan (2012) focuses on Kaos GL magazine, scrutinizing the construction of LGBT
public spheres and the relationship between the media and the LGBTI movement. E.
Sahra Oztiirk (2017) addresses Kaos GL magazine within the scope of alternative
media theories. Cihan Alan (2019) elaborates how LGBTI movement (Alan refers as
“homosexual movement”) emerged thematically and discursively through the
influence of Kaos GL magazine. As mentioned above, Alan (2021) also
problematizes the role of translations in Kaos GL in import of the US/Euro-centric
concepts of homosexuality and their contribution to the process of gay and lesbian
identity construction. Finally, Emrah Eker (2020) analyzes the magazine in order to
elaborate the relationship between religion and LGBT. These studies have
contributed to queer politics and identities but none of them concentrated on
translated texts or conducted a textual analysis on translations. Also, only one of
them is from the field of translation studies.

To my knowledge, queer translation has not been an issue in any other

scholarly studies except these few works | just mentioned. In this respect, | can
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safely suggest that this study will be one of the first studies on queer translation in
Turkey. More importantly, the critical overview of the literature on queer translation
showed that scholars mostly tend to delve into literary texts, and except for few
studies non-literary texts are mainly ignored in the literature worldwide and in
Turkey. In this sense, the present dissertation will be one of the pioneering studies
that deal with non-literary queer texts constituted by scholarly and informative
articles, which could be particularly insightful in terms of travel of queer and queer
theory and subversive narratives to a local context. | do not only address how queer
translation is performed but also how hegemonic narratives have been disrupted by
activist translators, intermeshing activism and translation. Moreover, construction of
terminology and thus a queer literature in Turkish are also problematized in this
study. These two lines of research have led me to question the influence of queer
translation on grassroots and academia, as well. When academia is considered, this
study will be the first one that analyzes emergence of a new conceptual narrative in
Turkish academia through translation. Undoubtedly, there are too many unraveled
questions in this field and my study is surely limited with my cases. | know that
queer translation in Turkey started to be discussed at various meetings and
organizations (for instance, Kaos GL Association organizes meetings with the
professional and volunteer translators from time to time). I hope this study will
address the lacuna in the literature and more translation scholars will theorize and

interrogate queer translation from different aspects.
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CHAPTER 3

THEORETICAL FRAMEWORK AND METHODOLOGY

3.1 Culture repertoire, options, and agents
My analysis has pointed out that the systematic text production on LGBTI+, either
translations or indigenous texts, has emerged in the mid-1990s mainly through Kaos
GL Magazine. Before the 1990s, the LGBTI+s themes were also touched upon in
translations and indigenous texts but the discussions on LGBTI+ and queer politics,
their struggle and identity issues arose in the 1990s. In the 2000s, the issues on
LGBTI+ politics, queer theory, and politics of sexuality started to become more
visible in various articles, books, journals, magazines and other media tools, which
reveals that there has been an ongoing activity in the Turkish culture repertoire.
Hence, to investigate the functions of these translated non-literary texts on the
LGBTI+ politics and queer theory in the Turkish culture repertoire, | will draw on
the components of Even-Zohar’s systemic approach (2002). Even- Zohar’s
conceptualization of “repertoire” will be instrumental to comprehend how and why
translations on LGBTI+ politics and queer theory have been offered as “options” and
the repercussions of these options in the Turkish culture repertoire. | assume that
translated non-literary queer texts as options offered by activist translators may have
laid foundations for knowledge and scholarship on LGBTI+ and queer politics both
for academia and grassroots in Turkey.

In this study, I will employ Even-Zohar’s repertoire and its concepts to work
on non-literary texts. In an interview with Even-Zohar, Dora Sales Salvador (2002)
notes that polysystem theory started for literature but then became a theoretical

structure to apply for a wide range of complex cultural situations (p.3). Philippe
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Codde underlines the importance of non-literary texts in studying the relationship

between national literary systems and cultural systems, quoting Yahalom:

[I]n this way, the concept of the double function and the double ontological
level of those contacts become more apparent. This concerns a) the entry of
new models reality (social, ideological, political) into the literary system, b)
the reshaping of textual models in the literary system. (Yahalaom in Codde,
2003, p.112-113)
As understood from the remarks above, non-literary texts can provide significant
data to analyze polysystems and culture repertoires. Examples of such research are
Isiklar-Kocgak’s doctoral dissertation (2007) delving into the translated texts on
women’s sexuality; Senem Oner’s doctoral dissertation (2013) studying translation
in the Ottoman legal polysystem through legal texts; and Fazilet Akdogan Ozdemir’s
doctoral dissertation (2017) exploring the Turkish translations of the self-help books.
According to Even-Zohar (1997a), without sharing a repertoire commonly,
either partly or fully, it is not likely for groups of people of individuals to organize
their lives meaningfully (p.21). This feature of culture repertoire is one of the reasons
why | have decided to employ this theoretical framework for my case. In socio-
cultural context in Turkey, it would be safe to say that there was not a queer
repertoire when Kaos GL was first published in the early 1990s. The issues related to
LGBTI+ politics, sexual politics, queer theory, rights, history or even personal
experiences of LGBTI+s were not manifested or freely shared even among the
LGBTI+ community, let alone in society. The translated texts on varied LGBTI+ and
queer issues paved the way for a queer repertoire, but more importantly, these groups

of people or individuals have shared and developed this repertoire so that they could

organize their lives and produce strategies.
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Even-Zohar (2010a) remarks that culture consists of a set of tools organizing
the life for individuals and society, and these tools do not comprise of random
options but a complex and interrelated set of components, which is also referred as
repertoire (p.12-13). The culture repertoire is not inherited or produced but “made,
learned and adopted” by members of the group, which are called “cultural entities”
(Even-Zohar, 1997b, p.355, 357). Even-Zohar (2010b) explains that these cultural
entities are not natural objects but can be communities, tribes, people, or nations.
These cultural entities take initiative to prepare, organize, and circulate resources to
justify and maintain the existence of these entities. The most important element of
resources is a culture repertoire (Even-Zohar, 2010b, p.84). These definitions of
culture repertoire and entities that mobilize it may shed a light on the motives of the
activist translators in the early issues of Kaos GL magazine. While translating any
kind of materials on LGBTI+ politics and queer theory, the very first motive of these
activists appear to provide justification and raison-d’étre for their existence. They
have been trying to design a repertoire to support and sustain the existence of sexual
minorities in the Turkish socio-cultural context. Moreover, through legitimizing their
existence, they also attempt to provide better conditions for the sexual minorities in
Turkey. Their efforts to translate texts new to the target audience and society and to
generate and disseminate knowledge building upon these translations manifest that
these activist translators have also been endeavoring to make target groups adopt and
internalize these innovative ideas. This is also highlighted by Even-Zohar (2000) as
he suggests that these entities, or in other words, repertoire makers or entrepreneurs,
aim to improve the conditions and situations for their target groups (p.45), and these

entrepreneurs who are engaged in producing new ideas do not only promote and
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disseminate these innovations but also attempt to convert them into socio-cultural
reality (Even-Zohar, 2010c, p.195).

Even-Zohar’s notion of “option” (1997b), which is also of pivotal importance
for this study, is an integral part of a culture repertoire (p.355). Rakefet Sela-Sheffy
(forthcoming) suggests that new cultural options are adapted and adopted so that

internal organization of local culture could transform (p.7). She further remarks that:

[A] deliberate predilection for non-indigenous models of life, preceded — and
directed — the appropriation of extraneous products (such as books, cloths,
food material, etc.). These borrowed products have served as both the
concrete supply for implementing the desired new models, as well as the
means of training for the skills required for their continuous reproduction.

(p.5)
Undoubtedly, translation is one of the most crucial ways to introduce new options
that form or develop a culture repertoire within the target polysystem. Even-Zohar
(2010d) puts forward that prestige, dominance, and need are the main reasons for
selection of the source literature (p.66-69). Two of these three reasons seem to
overlap the conditions in my case. The scholarly works on LGBTI+ and queer
politics have been widely selected from the resources produced in the USA and
Europe, which is likely to result from the dominance of English and epistemic
hegemony of Anglo-American culture. The second and I think the most conspicuous
reason is the absence of queer literature and resources on LGBTI+ and queer politics
in Turkish culture repertoire. As a result, translation assumes a central position and
has been employed to elaborate a new repertoire. Thus, as Even-Zohar notes, it
becomes a part of innovatory forces when new elements and models are introduced
into the home literature (Even-Zohar, 1990, p.46-47). As for selection process of

options, Even-Zohar also explains that the conditions of the home polysystem
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determine the texts to be translated and these texts are selected according to their
compatibility to new trends and models as well as their innovatory role in the target
literature (p.46-47). Although translated texts in the early issues of Kaos GL
magazine were not selected systematically, it appears that lack of sources and
knowledge on queer and LGBTI+ politics determine this selection process, which
buttresses Even-Zohar’s argument here.

In this theoretical framework, what can be considered as options? According
to Even-Zohar (1990a) repertoire consists of the aggregate of laws and elements
governing the production of texts (p.17). Thus, new concepts, terminologies, topics
of discussions and ideas might be conceived as options in the repertoire. In my case,
too, discussions and topics on LGBTI+ and queer politics and theories along with the
new concepts and terms introduced into the Turkish culture repertoire can be
considered new options. However, it appears that the options in this dissertation go
beyond the texts, concepts, theories, and terms. I suggest that identity formation and
sense of belonging to a community, or creating a community, might as well be
perceived as options imported in the repertoire. Harvey (2000) underlines that
translated texts might introduce the identity position as an innovative tool in the

target cultural polysystem (p.140). He further explicates that:

[T]he presence of texts that project in their subject matter and by their very
existence the possibilities of such groups of others is crucial to both internal
identity formation and imagined community projection. Such texts may well
be the result of translation, of the introduction into a target cultural
polysystem of representations of selfhood and community organisation that
have not been articulated or, alternatively, that have been proscribed in the
receiving culture. In short, the space of literature — including, crucially,
translated literature — is one in which a (gay) community can be imagined by
the reader. (p.147)
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As for creating a community, Even-Zohar (2000) also mentions a similar point in
relation to the projects in repertoire making in the recent history. He says that while
one of the projects is making and distributing a new repertoire, the other project is
creating new socio-political entities in which these new repertoires will be dominant.
He adds that making a socio-political entity is both a necessity to make a new
repertoire and the result of it (p.45-46).

In addition to identity formation and community projection as options, |
suggest that counter-narratives challenging the dominant public narratives against
LGBTI+s and conceptual narrative through which knowledge has been generated in
academia are also options imported, disseminated and even possibly interfered in the
new queer repertoire in the Turkish polysystem. Sela-Sheffy and Even-Zohar give a
wide range of examples for options such as utterances, texts, artifacts, images etc.
However, neither Sela-Sheffy or Even-Zohar puts forth specifically that narratives
can be considered options in culture repertoire. Sela-Sheffy (forthcoming) defines
options as “ways of doing and conceptualizing things” (p.7). In a similar vein, while
explaining socio-semiotic products of literature on the level of images, moods and

interpretation of reality, Even-Zohar (1997a) remarks that:

The products on this level are items of cultural repertoire: models of
organizing, viewing, and interpreting life. They thus constitute a source for
the adopted models, habituses, prevailing in the various levels of society,
helping to direct, preserve and stabilize it. These may be achieved not solely
by the making of texts, but also, and often more so, by various aspects of
institutional activities within literature. (p.29)

While Even-Zohar (2000) notes that repertoire makers try to detach from the existing
conditions and create new living conditions for their target group, | argue it is

possible to think that constructing alternative narratives against the oppressive
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hegemonic discourses about LGBTI+s through translation is a way of breaking off
the existing circumstances for repertoire makers (p.44). The stories and experiences
conveyed through translation shed a light on the possibility of new alternative
narratives in favor of LGBTI+s. For example, scientific narratives that connect same-
sex attraction to psychological disorders were defied through alternative scientic
narratives transferred into Turkish through translation, and activists attempted to
construct a counter- narrative in Turkey and organize their lives in a better way based
on knowledge transferred and circulated. In this sense, it would not be wrong to
consider narratives as options. Moreover, Even-Zohar (1990b) also suggests that
translators do not only look for ready-made models that would be transferable but

they indeed attempt to violate the home conditions (p.50). He further states:

Periods of great change in the home system are in fact the only ones when a
translator is prepared to go far beyond the options offered to him by his
established home repertoire and is willing to attempt a different treatment of
text making. (p.51).
The quote above can be interpreted in a broader way that also covers discourses or
narratives. In other words, | think it is possible to think that activist translators go
beyond the options offered in the source texts and are engaged in forming new
alternative narratives (surely interrelated with other options imported through
translation) in order to instigate a significant change in the home system. Thus, in
this scope, I will refer to the counter narrative and the conceptual narrative
constructed by activist translators along with LGBTI+ activists and academicians in
Turkey as options. | argue that they are not only products of new queer repertoire but

options that serve as a way of understanding, making, and conceptualizing this

imported, adopted, and developed queer repertoire and other related options such as
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texts, ideas, and discussions on queer and LGBTI+ politics in the Turkish cultural
context.

Another important concept of Even-Zohar’s culture repertoire is producers.
Within the framework of polysystem theory, Even-Zohar (1997a) uses the term
“producer” which he defines as “an individual who produces, by actively operating a
repertoire, either repetitively producible, or ‘new’ products” (p.30). What he labels
as producers will refer to activist translators in this study. Activist translators emerge
as individuals that did not have any influence in the first place but have been
engaged in importing, generating, and disseminating innovative options through
translation for a very long time. Although their efforts for change seemed to be at an
individual level and they were invisible at the very beginning, they formed a group
within the course of time and continued their activities. Now, translators both in
Kaos Q+ and Kaos GL are more accessible, and their productions reach to a wider
group of target readers. Moreover, they have assumed a legitimate role, or in Even-
Zohar’s words, they have institutionalized themselves. The following quote
manifests parallel characteristics of Even-Zohar’s producers and activist translators

in the present study:

Individual producers normally have no particular impact on a culture in the
sense that their regular actions do not lead to change, i.e., modifications of a
culture repertoire. Even if their actions may have led to such change, they
may have remained anonymous and in no sense part of some power factor
able to impose items of repertoire. On the other hand, there are individuals
who get engaged in innovative production, and who, sometimes as part of an
organized group of similar producers, are accepted, either in an established
way, or ad hoc, as actual or potential providers of stock. The grouplike
activity of such producers, certainly the overt one, but also the more subtle
one, constitutes some sort of “industry” whose products are more forcefully
competing on the market than those unmarked products of casual producers.
Along history, various groups have successfully institutionalized themselves
as such industries: politicians, legislators, religion- makers and churches,
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intellectuals, artists (writers, poets, painters), magistrates and so on. (Even-

Zohar, 19973, p.30-31)
| should note here that these activist translators generally do not identify themselves
as translators and they assume more than one role such as writing indigenous texts,
organizing meetings, writing news, working for the association itself and so on. As
also suggested by Even-Zohar (1990c), repertoire maker does not refer to one single
producer or a group of producers but social communities and groups that participate
in many other activities and organize in various ways as well as being engaged in
production (p.35).

In this study, Kaos GL magazine, Kaos Q journal, and the academia will be
approached as institutions as they have been actively engaged in producing new
options and constructing an alternative narrative for LGBTI+s. Institution is defined
by Even-Zohar (1997a) as “aggregate factors involved with the control of culture”
(p.31). Institutions determine who and which products will be accepted, rejected and
also remembered by a community for a longer period. Moreover, institutions do not
only assume the role to sustain the culture. They may support or include repertoire
makers (Even-Zohar, 19973, p.31- 32). At this point, academia emerges as an
institution that incorporates and supports the agents involved in making a new queer
repertoire. Undoubtedly, |1 do not mean the whole of academia here, and | do not
claim that in this culture repertoire there are only three institutions. In this respect,

Even-Zohar (1997a) explicates that:

But in view of the variety of culture, different institutions can operate at the
same time for various sections of the system. For instance, when a certain
repertoire may already have succeeded in occupying the centre, schools,
churches, and other organized activities and bodies may still obey certain
norms no longer acceptable to the group who support that repertoire. Thus,
the "institution™ in culture is not unified. (p.32)

96



Transfer and interference are other important concepts theorized by Even-Zohar
within the framework of culture repertoire. Pursuant to invention or import of
options, materials or semiotic goods may become integrated in the target culture
repertoire and become indispensable for the target group. This state is called
“transfer” (Even-Zohar, 2002, p.169). Even-Zohar further suggests that in case of
transfer not only goods but need for them are also domesticated.

When the semiotic models of the imported texts become a part of the target
repertoire on diverse levels of socio-cultural activities, then it means a successful
transfer (p.170). As for interference, Sela-Sheffy (forthcoming) explains it as
production and consumption of new local models pursuant to domestication of
imported goods and practices in the target culture (p.2). Even-Zohar (2010d), too,
describes it as “a procedure emerging in the environment of contacts, one where
transfer has taken place” (p.52). He explains that in order for interference to take
place it is necessary that imported materials and practices turn into generative
models. In other words, the imports need to become domesticated in the target
culture and then are locally produced (Even-Zohar, 2010d, p.53).

Surely, the process of interference takes time and especially when strong
canonized cultural models are in question, imported materials and practices, or in
other words innovations, cannot be adopted easily and quickly. In this respect, Sela-

Sheffy (forthcoming) remarks:

In cases of long-lasting highly canonized cultural figurations, innovations are
likely to be borrowed from extraneous sources of lesser status that are located
at the marginal layers of this culture. The lesser-ranked models of these
sources are then being relabeled and gain value in the target culture as
“exotic”, “authentic” ... Their naturalization in the target culture is
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nevertheless a prolonged process, since they have to be authorized by
stronger canonizing agencies. (p.10)
As noted by the quote above, interference sometimes needs authorization by stronger
agencies. In my study, employing this notion within this theoretical framework, |
will also discuss the role of academia as a canonizing agency in interference of
imported semiotic materials in the Turkish culture repertoire, and forming and

sustaining a new queer repertoire.

3.2 Narrative as a way to construct “reality”

I would like to start this section, specifying how I use “narrative” in this study and
what | refer to. In her book entitled Translation and Conflict (2006), Baker suggests
that she uses “narrative” and “story” interchangeably, equating narratives with
everyday stories we experience. Although she finds similarities and overlapping
characteristics between Foucault’s “discourse” and Barthes’ “myths” and
“narrative”, she suggests that the notion of narrative as she uses is more tangible and
can be used for personal stories as well (p.3). Yet, despite following her framework
for my study, I refer to a more comprehensive description for “narrative”. H. Porter
Abbott (2002) combines both story and discourse under the notion of narrative,
explaining that story is “an event or sequence of events” and narrative discourse is
“those events as represented” (p.16). In a similar way, Edward M. Bruner (1997)
underlines story, discourse and telling as key elements in narrative. He defines story
as the “abstract sequence of events” and discourse as statement or text in which the
story emerges (p. 269). In my research, the scholarly texts | have chosen to analyze

do not necessarily tell a “story” and are not comprised of the parts of a story.
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However, they all weave into something broader than a story together as Hayden

White’s explication of narrative and his quote from Roland Barthes also put forth:

[N]arrative is a meta-code, a human universal on the basis of which
transcultural messages about the nature of a shared reality can be transmitted.
Arising, as Barthes says, between our experience of the world and our efforts
to describe that experience in language, narrative ‘ceaselessly substitutes
meaning for the straightforward copy of the events recounted’. (White, 1987,

p.1)

Similar to the definition above, | approach narrative as a concept harboring both
story and discourse rather than equalizing it to story as Baker does. Although
accounts of events and flow of ideas presented through translated texts will be
analyzed individually, this study hones in on the issues surrounding the
representation of these events and ideas collectively. In other words, | will question
how they are represented, what they represent and whether or not they support or
challenge the existing meaning. Thus, my study entails an understanding of narrative
which goes beyond “story”” and in which “discourse” is implicated as well.

In addition to narratology and linguistics, the notion of narrative has been a
topic of discussions and analysis in the fields of humanities, literature, and history. It
has served as a means to investigate representation of “reality” and “truth” in
knowledge. In the 1980s, this quest led scholars to consider narrative not only as a
form of representing but also constituting reality (Bruner, 1991, p.5). Challenging the
epistemological foundations, the concept of narrative or narrative approach in
humanities has given an opportunity to search multiple and various ways to make
knowledge claims. Dennis K. Mumby (1993) refers to narrative as “a part of the
complex and shifting terrain of meaning that makes up the social world” (p.3).

Scholars drawing on the concept of narrative propose varied phrases to account for
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how narratives communicate truth and reality such as paradigms, world views,
capsule views of reality and so on. Nevertheless, they all agree on one characteristic
of narrative that it is mediation “between self and world, either evoking or simply
creating order and meaning” (Hinchman and Hinchman, 1997, p.xvi). Yet, several
questions also emerge, such as “where do these narrative come from?””; “who
produce them?”’; “which narratives are acknowledged and become prevalent?”’; “who
holds such power to construct a social world, making certain narratives dominant?”’;
and “are there any conflicts within and between narratives?”.

Addressing some of these questions in respect to the LGBTI+ movement in
Turkey, this study also examines representation of LGBTI+ identities through
counter narratives, organization of the LGBTI+ movement and production of
knowledge on queer theory and LGBTI+ politics in the Turkish context through
translated scholarly texts. In this respect, conflict, too, is an integrated part of this
research for two reasons. Firstly, it is related to the LGBTI+ community in Turkey,
which are marginalized and oppressed through various instruments of dominant
power holders. Baker (2006) broadly describes conflict as a situation in which
relevant parties try to undermine each other owing to incompatible goals, different
interests and values (p.1). Based on this description, it is possible to observe
contesting values and demands between LGBTI+ people in Turkey and power
holders that force them to be invisible and stay in the periphery. Secondly,
acknowledging that there are multiple narratives continuously buttressing and
challenging existing knowledge, it may not be possible to think of conflict separate
from the concept of narrative. Yet, Charles L. Briggs (1996) remarks that narratives
and conflict are addressed severally and narratives are resorted only to obtain

information about conflicts. However, narratives themselves are indeed essential
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features of conflict processes as they “constitute crucial means of generating,
sustaining, mediating, and representing conflict at all levels of social organization”
(p-3).

So, why do I need narrative approach for my study? The answer lies behind
definition of narratives as “structures of power” (Bruner, 1997, p.269). They are
instrumentalized in constructing reality, identity, and “Other” in a social world,
making certain meanings and knowledge claims while overriding others. They are
not stable or fixed, and there is tension between narratives as they endeavor to be
powerful enough to subvert each other and exert power on one another. Briggs
(1996) gives construction of the nation-state as an example, and says that
legitimization of certain narratives has a significant role therein. Also, “othering” on
the basis of gender, race, class, ethnicity and so on is closely related to production
and dissemination of certain dominant narratives (p.15). That means narrative
approach can give an insight into what and how realities are constructed, and
manifest the significant role of human agency and power relations in these realities.
Somers and Gibson’s clear account of narrative theory (1994) as a social

epistemology also reveals its relevance to my study:

These concepts posit that it is through narrativity that we come to know,
understand, and make sense of the social world, and it is through narratives
and narrativity that we constitute our social identities. They argue, therefore,
that it matters not whether we are social scientists or subjects of historical
research for all of us come to be who we are (however ephemeral, multiple,
and changing) by locating ourselves . . . in social narratives rarely of our own
making. (p.59)

It is not coincidence for activists and researchers who are involved in marginalized
groups turn to narrative approach to find or write alternative histories and stories to

subvert hegemonic mainstream discourses. For instance, narrative approach has been
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embraced by some feminist circles to challenge mainstream epistemology that
entitles universality and statistics rather than knowledge based on experiences
(Hinchman and Hinchman, 1997, p.xix). In this way, women’s subjectivity and
experience have also become a source of knowledge, which has led to an epistemic
shift. In a parallel way, this study also delves into a marginalized and oppressed
community, LGBTI+ people in Turkey, by drawing on narrative approach. As |
mentioned above, | will question how LGBTI+ people locate themselves and their
narratives, which has not only been excluded from the prevailing narrative but also
contradicted with it, in this social world, or particularly in Turkish context. Yet, my
central focus in this study is the agency of translation and activist translators who
participated in the process of organizing a collective movement on the basis of their
sexual orientation, gender identity and gender expression and of transmitting and
producing knowledge on queer and LGBTI+ politics by resisting dominant narratives

excluding them and by producing counter narratives to defy them.

3.2.1 Narrative theory in translation

As Baker (2010) argues, narratives ensure mobilization of many individuals with
different backgrounds but the same ideological and ethical concerns, and get them
together around specific political or social issues (p.23). In my research, particularly
the concepts associated with Somers and Gibson’s narrative theory (1994) from
which Baker derives her work in this area such as reframing strategies (selective
appropriation, relationality, causal emplotment and temporality), dimensions of
narratives (ontological, public, conceptual and meta) and Bruner’s narrative accrual
(1991) are instrumental to comprehend, elaborate and interpret the contesting

narratives constructed by the translators in the LGBTI+ movement. Therefore, I will
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employ Baker’s approach and the concepts of narrative theory to reveal the strategies
the activist translators use to frame and construct the narrative for the LGBTI+
community in Turkey.

Narrative theory in this thesis will allow me to see how the translators
construct a narrative for LGBTI+s, through which knowledge is transferred,
disseminated, and (re)produced. Before delving into the reframing strategies that will
be instrumentalized in this study, I believe it would be enlightening to mention the
dimensions or types of the narratives that | will refer to throughout this dissertation.
Baker (2006) delves into four types of narratives: ontological, public, conceptual,
and meta narrative. Among these narrative types, ontological, public, and conceptual
narratives are the most relevant ones for my research, and thus, I will briefly explain
what they denote and how they are linked to this study.

Personal stories that people tell themselves to make sense of their lives about
their history, background and where they stand in the world are referred as
ontological narratives (Baker, 2006, p.28). However, although they are personal
stories related to individual lives, they are also social and involve other people since
these ontological narratives do not exist on their own but they are told to others and
exist in a social world (Baker, 2006, p.28). Through interaction, these personal
stories turn into collective and shared narratives. Patricia Ewick and Susan S. Silbey
(1995) delve into the link between the ontological narratives and collective and say
that “Even the most personal of narratives rely on and invoke collective narratives-
symbols, linguistic formulations, structures, and vocabularies of motive- without
which the personal would remain unintelligible and uninterpretable” (p.211-212).
Ewick and Silbey (1995) further argue that these personal narratives possibly reflect

the dominant ideology and hegemonic assumptions, and thus reproduce hegemonic
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power relations (p.212). Although | acknowledge that collective narratives constitute
and are constituted by ontological narratives, in my case, the ontological narratives
that lead to a collective one do not reproduce the hegemonic relations and oppression
but consciously resist to the hegemonic discourse.

Drawing upon the conceptualization of public narratives by Somers and
Gibson (1994), Baker (2006) expands its definition. She explains that public
narratives as “stories elaborated by and circulating among social and institutional
formations larger than the individual, such as the family, religious or educational
institution, the media, and the nation” and includes literature as the most powerful
institution that circulates public narratives (p.33). Regarding constitution and
dissemination of public narratives, the role of translators and interpreters cannot be
ignored. Regardless of their agenda (political, ideological, or commercial),
translators and interpreters are influential in articulating and disseminating as well as
contesting public narratives in society (Baker, 2006, p.38). In this study, the public
narrative emerges as the hegemonic stories and discourses that oppress and
marginalize LGBTI+s in society, and activist translators appear as significant agents
having a decisive role in contesting and subverting the public narrative in Turkey.
Furthermore, within the scope of this study, | suggest that scientific narratives, too,
are a part of the dominant public narrative and Baker’s following remarks (2006)

manifest the hegemonic characteristic of scientific narratives:

[A]ll narratives including the scientific ones categorizing behaviour along a
moral and socially sanctioned cline into valued vs. non-valued, normal vs.
eccentric, rational vs. irrational, legitimate vs. non-legitimate, legal vs.
criminal. . . Scientific narratives participate in this process of legitimation and
justification that is ultimately political in import. (p.10)
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As revealed in the quote above, the scientific narratives that also constitute the public
narrative in my case have been instrumentalized to push LGBTI+s to the periphery
of society through medical, psychiatric, and psychological arguments.

The last type of narrative that is highly relevant to my study is conceptual
narrative that is defined by Somers and Gibson (1994) as concepts and explanations
constructed by social researchers (p.62). They also argue that conceptual narrativity
requires a conceptual vocabulary, defining such vocabulary as a tool to “reconstruct
and plot over time and space the ontological narratives and relationships of historical
actors, the public and cultural narratives that inform their lives, and the crucial
intersection of these narratives with the other relevant social forces” (p.62).
However, Baker (2006) extends the scope of this definition to include “disciplinary
narratives” and suggests that conceptual narrative is “the stories and explanations
that scholars in any field elaborate for themselves and others about their object of
inquiry” (p.39). In this context, I use conceptual narrative similar to Baker’s
definition, and will elaborate the conceptual narrative, “queer” and question if it has
become a component of conceptual vocabulary in academia.

In order to scrutinize construction and contestation of narratives in this study,
I will employ various framing strategies. In this scope, selective appropriation, which
was originally suggested by Somers and Gibson (1994) and then applied to
translation by Baker (2006, p.71), is a useful concept to elaborate how a narrative is
created through the set of events included and left out. It is clear that narratives do
not just echo what is out there without any context. Conveying a narrative in which a
story takes place inherently entails “selectivity, rearranging of elements,

redescription, and simplification” (Hinchman and Hinchman, 1997, p.xvi). In
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translation, it means what to translate and what to leave out. Within the scope of

political engagement, Baker (2006) explains as follows:

Selective appropriation of textual material is realized in patterns of omission

and addition designed to suppress, accentuate or elaborate particular aspects

of a narrative encoded in the source text or utterance, or aspects of the larger

narrative(s) in which it is embedded. (p.114)
Selective appropriation here refers to compiling translated texts and weaving them
into a narrative as well as translating or not translating specific sections, paragraphs
or expressions within the texts. Questions raised by Baker (2010) such as “what type
of texts are selected for translation”; “are the certain narratives embellished to give
voice to the suppressed and marginalized”; “do they omit or add material within the
body of text”; and “do they rely on paratexts to guide the interpretation” will also be
helpful in analyzing my corpus (p.34-35).

Selective appropriation may also be related to what concepts and terms have
been translated, domesticated, borrowed, or left as untranslated. Tymoczko (2010)
argues that translation does not only reflect or convey the existing knowledge but
precedes and constructs it. This knowledge contributes to representation. Thus,
translation can be a tool to “preserve, create, or amass knowledge” (p.16). In this
respect, analysis of the concepts from the perspective of selective appropriation can
also facilitate comprehension of how knowledge on queer and LGBTI+ politics is
produced and shaped in the Turkish context through translation.

Interwoven with selective appropriation, “narrative accrual” is another useful
concept to be employed in this study. Bruner (1991) defines it as “cobbling stories
together to make them into a whole”, adding that such accruals may finally lead to

culture, history, or tradition (p.18). Expanding Bruner’s conceptualization of
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narrative accrual, Baker (2006) defines it as “the outcome of repeated exposure to a
set of related narratives”, and it might be a collection of ontological, public,
institutional, and corporate narratives (p.101). Quoting from Maclntyre, Baker
argues that narrative accruals construct interpretive and behavioral norms, and thus
we are able to recognize when these norms are violated (MaclIntrye in Baker, 2006,
p.101). The use of this concept appears to be inevitable for the translators of Kaos
GL Magazine since ontological and public narratives, both translated and indigenous,
take a significant part therein. According to my analysis, the translators in the
magazine tend to accrue and translate ontological narratives of the LGBTI+s on
various issues ranging from identity to struggle, from health to legal rights. It appears
that through the narrative accrual of translated ontological stories, LGBTI+s in
Turkey establish a connection politically and emotionally with the other individuals
with the same agenda. In addition, they possibly start a dialogue or coalition with the
other LGBTI+s worldwide and in Turkey through the inspiration the other
ontological narratives give. Moreover, public narratives from the United States to the
Middle East, from Europe to Africa are included in almost every issue of Kaos GL |
analyzed. These narratives sometimes point out how the social institutions oppress
and marginalize the LGBTI+ individuals, and sometimes they show the legal
victories of the LGBTI+ movement in different parts of the world.

Undoubtedly, not being limited to selective appropriation and narrative
accrual, strategies to frame narratives offered by Somers and Gibson (1994) will be
instrumental for this research. Somers and Gibson (1994) suggest that historicity and
relationality are necessary to comprehend something within a narrative (p.60). Baker
(2006) elaborates temporality as a concept that makes the set of events, relationships,

and actors in a sequential context intelligible and manipulates the interpretation
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(p.51-52). To understand the chronology of the translated texts, to evaluate how the
translators use or contest and subvert historicity that is used to enhance and enrich
the existing narratives, this conceptual tool will be useful. People’s assumptions,
logics, presuppositions, and perspectives depend on the way a specific history is
constructed. So, in my case, the way translators and activists contest historicity does
not mean discovering or inventing the past. Rather, as Somers and Gibson (1994)
remark, it refers to “appropriate and interpret knowledge histories through a
reconstruction of their making, resonance, and contestedness over time” (p.44). As
for the concept of relationality, it will help me understand how an alternative
narrative for the LGBTI+s and the movement has been constructed through
translation of the other narratives. Baker (2006) suggests that it is not possible to
interpret only some parts of narratives without reference to already constructed
configuration, which exists in the target system (p.62). That means knowledge,
concepts, and ideas of the LGBTI+ movement are not transferred as they are to the
Turkish context. It might be suggested that knowledge that the LGBTI+ community
builds up in the Turkish context is the reconstitution of the original narrative and the
narrative of the LGBTI+ community in Turkey.

Inherent in narrativity, causal emplotment is an important strategy to both
locate and interpret events in a wider context, outweighing chronology and category.
Narrative enables understanding by connecting pieces to a “constructed
configuration or a social network™ and emplotment makes it possible to understand
why certain narratives have specific stories and enables us to “construct a significant
network or configuration of relationships” (Somers and Gibson, 1994, p.59-60). |
find this framing strategy very useful to grasp the relations of translators, both

activist and professional, to a wider network of LGBTI+ community in Turkey and
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across the world, and how they interpret and produce queer knowledge as well as
history of LGBTI+ individuals in the Turkish context. Moreover, it will be conducive
to examine their partial or complete transfer or rewriting of counter-narratives in
relation to an already constructed networks and structures across the world and the

role of translation and translators as active agents therein.

3.3 Methodology

Within the framework of systemic and narrative approach, I will employ a few
concepts that will constitute the methodology of this study. Firstly, in order to set the
historical context and unravel the dominant narratives and the alternative narratives
attempting to subvert the hegemonic one, | will elaborate on the translated and
indigenous works on queer and LGBT I+ issues, their authors and translators before
Kaos GL’s publication. To this end, I will draw upon Anthony Pym’s (1998) concept
of “archacological research”, Pym emphasizes the importance of the lists as a useful
instrument for the historians studying in any academic field. Accordingly, I will
attempt to unravel translated or indigenous non-literary queer texts before the
systematic and organized text production on LGBTI+ and queer themes. This
information enables me to make the right connections with the past and observe the
course of events and developments in a better and meaningful way.

In Chapter 5 where | will conduct a comparative analysis of the specific
source texts and their translations, Toury’s suggestion (1995) to focus on extratextual
materials will be of use. In the study of translational norms, Toury highlights two
important sources, namely textual sources (translated texts themselves) and
extratextual sources that are “statements made by translators, editors, publishers and

other persons involved in or connected with the activity” (1995, p.65). In this scope,

109



I will rely on paratextual analysis, specifically peritexts, such as translators’ and
editors’ notes, accentuations and highlights, titles, subtitles in the translation
(Genette, 1997). Moreover, in order to enlighten the reasons to select specific source
texts and their repercussions for the target readers, | will also benefit from epitexts
such as informative materials and commentaries on translations, authors and source
texts. Gérard Genette (1997) defines peritexts as elements inserted within the text
such as titles and prefaces and epitexts as more distanced devices such as interviews,
diaries, conversations and so on (p.5). Genette also notes that paratexts are
“undefined zone without any hard and fast boundary on either the inward side
(turned toward the text) or the outward side (turned toward the world's discourse
about the text)” (p.1-2).

In Chapter 7, I will discuss the agents involved in translation process both for
Kaos GL and Kaos Q+. To this end, through an online channel, Zoom, I conducted
semi-structured in-depth interviews'2. It is important to choose the right type of
interview in accordance with the aim of the researcher. | intend to probe into the
experiences, motives, ideas, and perspectives of the interviewees, thus, | opted for
semi-structured interviews with open-ended questions rather than questionnaires with
yes/ no questions or structured interviews with specific set of questions and ready-
made list of answers. While comparing open-ended questions and closed questions,

Ranjit Kumar (2014) explains:

Open-ended questions can provide a wealth of information provided
respondents feel comfortable about expressing their opinions and are fluent in
the language used. . . [They] provide respondents with the opportunity to

13 In order to conduct interviews, it is required to apply to the Ethics Committee for Master and PhD
Theses in Social Sciences and Humanities within the Institute for Graduate Studies in Social Sciences
at Bogazi¢i University. Pursuant to approval of my application by the Ethics Committee for all
potential risks and/ or adverse effects of the dissertation, | started my interviews. The Ethics
Committee Approval is provided in Appendix B.
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express themselves freely, resulting in a greater variety of information. Thus
respondents are not ‘conditioned’ by having to select answers from a list.

(p.582-583)
Since | have been addressing the different forms of narratives throughout the study,
this type of the interview has also allowed the agents to open up more comfortably
and share their own ontological narratives that have been influential in their
involvement with queer and LGBTI+ politics.

In this scope, | interviewed three translators who have volunteered for Kaos
GL: Yesim Bagaran, anonymous interviewee (A.l.)* and M.C*®; four professional
translators providing translation services for Kaos Q+: E.D.%, D.B.*" 18 Cagdas
Giimiisoluk and Sakir Oziidogru and the former chief editor of Kaos GL and the
current chief editor of Kaos Q+, Aylime Asli Demir. Among Kaos Q+ translators,
Giimiisoluk and Oziidogru also provided volunteer translation services for Kaos GL.
When | decided to conduct interviews, | found out that it was challenging to have an
access to the activist translators in the early issues of Kaos GL as most of them used
pseudonymys. At this point, I got support from one of the founders of Kaos GL
magazine, Ali Erol, who unravelled some of the names for me and helped me reach
these activists. Some of the activist translators abstained from giving interviews and
talking to me due to several reasons such as lack of time, living abroad, or political
reasons. However, with Erol’s reference, I was able to reach Basaran, A.l. and M.C.,
who were exactly right for my research since they were not only engaged in

translational and writing activities but have also supported the Kaos group and the

14 The interviewee wanted to be anonymous. Thus, with his permission, I used “anonymous
interviewee” and refer to him hereinafter as “A.L.”

15 The interviewee wanted to be anonymous. Thus, with his permission, I used his initials.

16 The interviewee wanted to be anonymous. Thus, with her permission, | used her initials.

17 The interviewee wanted to be anonymous. Thus, with their permission, | used their initials.
18 The pronouns of this interviewee is they/them.
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magazine in any possible way from the very beginning. As for translators of Kaos
Q+, Umut Gtiner, who is the coordinator of Kaos GL Association, and Demir helped
me to contact them. While choosing the interviewees, | have paid attention to involve
the agents who had experiences related to translating and writing for the early issues
of Kaos GL and could provide an insight into the translation process and discussions
on terms and concepts as well as queer and LGBTI+ politics. Moreover, for Kaos
Q+ translators, | chose the translators who have been involved in the LGBTI+
movement, queer politics, or at least have an organic relation with the Kaos GL
Association so that they can provide a broader and a more holistic picture of
knowledge production and the epistemological shift that | have been suggesting. The
agents | opted for interview have met these criteria.

As for the content of the interviews, | prepared three different sets of open-
ended questions: one set for the translators of Kaos GL, one set for Kaos Q+
translators, and one set of questions for the chief editor of Kaos Q+ since they all
became a part of the periodicals or the Kaos GL group in different periods of time
through which socio-political contexts in Turkey have changed. Different sets of
open-ended questions that did not focus on only a specific period have also enabled
me to see construction and changes of narratives within a longer period in a more
elaborate way. The questions for Kaos GL focus on their involvement with the
magazine, selection of the texts to be translated, translation process, early discussions
on the newly introduced terms and concepts, network of translators, their motivation
for translation, the influence of Kaos GL in grassroots and queer literature, and their
familiarity with queer in academia and Kaos Q+. The questions for Kaos Q+ address
their familiarity with Kaos GL magazine and Kaos GL Association, network of

translators, their motivation as professional translators, their works related to queer
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politics, translation process, the influence of Kaos GL and Kaos Q+ in academia.
The interview questions | prepared for Demir mostly focus on her work in both Kaos
GL and Kaos Q+, queer theory courses at Ankara University and its reverberations in
academia, the emergence of Kaos Q+, selection of texts to be translated for the
journal, selection of translators, and the relationship between activism and academia.
In light of the responses | have received, | will foreground the activist translators and
their role in generating knowledge on queer politics, overthrowing hegemonic
narratives and constructing a conceptual narrative through building up a queer

literature in Turkey.
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CHAPTER 4
THE HISTORY OF THE LGBTI+ MOVEMENT AND QUEER POLITICS

IN TURKEY

In this chapter, I aim to reveal the unquestioned role of translation and translators in
the history of LGBTI+ and queer movement within the Turkish context as, to my
knowledge, no scholarly studies have investigated the agency of translation and
translators while discussing the LGBTI+ movement, generation, and dissemination
of queer politics and theory in the local context.

To this end, I will present a holistic picture of the status of LGBTI+s, the
movement and queer politics in the socio-political context of Turkey. Firstly, | will
draw attention to the silence regarding LGBTI+s before the emergence of the
movement starting in the 1990s. | will discuss the perception of LGBTI+s and
sexuality in the Ottoman period and give examples of the sporadic studies pertaining
to the period between the foundation of the Turkish Republic and the initial
emancipation attempts in the 1990s. Then, as a second point, | will recount the
historical background of the LGBTI+ movement starting with the 1970s based on the
periodization in the scholarly studies. Thirdly, I will discuss the shift from the
LGBTI+ movement to the queer politics and theory. Then, I will explore the
instrumentalization of translation and the agency of translators in transfer, adoption
and (re)production of knowledge on the LGBTI+ activism and queer politics. Lastly,
on the basis of the findings in the previous sections and data obtained from the media
and academia, | will discuss the dominant narrative constructed against LGBTIs in

Turkey. This last section will also manifest alternative narratives and provide a better
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understanding of the next section in which the construction and dissemination of the

counter narrative is discussed through the case study of Kaos GL magazine.

4.1 LGBTI+s before the movement

4.1.1 Diverse sexualities in the Ottoman period

Although the scholarly studies discussing LGBTI+s and the LGBTI+ movement in
the Turkish context start their periodization with the 1970s and 1980s, there appears
to be a gap in linking the history of LGBTI+ people within the local context to the
movement having emerged in the late 20" century.

According to my analysis, only a few studies on the historical background of
the LGBTI+ movement touch upon the concept of homosexuality, sexuality, and
heteronormativity pertaining to the Ottoman period. In his comprehensive research,
Dror Ze’evi (2006) delves into the sexual discourse pertaining to the period of 1500-
1900 in the Ottoman Middle East through analysis of medical texts, literary texts,
Sufi literature, dream interpretation, and erotic literature. Ze’evi (2006) claims that
no clear-cut distinction between heterosexuality and homosexuality existed then,

saying:

... it seems that the early Ottoman attitude to male “passive” intercourse was
one of indifference. This was some people’s preference, it was part of the
spectrum of normal sexual behavior, and it was not to be considered deviant
in any way. (p.39)
Delving into the discourses in cultural productions such as medical books, erotic
books, and shadow theater plays, Ze’evi (2006) suggests that their common point is

their attitude towards sex and sexuality, which is “pleasure-bound”, “male-oriented”,

and “uninhibited by religion or morality” (p.44). These examples underline that no
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labels were ascribed to these sexual practices, and thus, they did not represent any
identities. In a similar vein, scrutinizing the representation of sexuality in the
Ottoman and Turkish erotic literature, Irvin Cemil Schick (2004) suggests that there
were three genders in divan poetry: adult men, adult women, and young boys. He
notes that since the choice of sexual partners was fluid and did not establish an
identity but practice, the labels of homosexual and heterosexual for the said period
would be anachronistic (p.87). In the spring academic seminars conducted by the
Social Policies, Gender Identity, and Sexual Orientation Studies Association (SPoD),
Schick (2014) underlines the lack of a corresponding term for “homosexual” in
Ottoman Turkish and Arabic languages (p.1). He argues that the main issue was not
identity but what was performed during the sexual intercourse. Furthermore, he
underlines that dichotomy of “homosexuality/heterosexuality” is based on the
assumption of gender binary as women were considered as incomplete and defective
version of men according to the early medicine (p.5). This indicates irrelevance of
labels such as homosexual, gender, and heterosexual within the Ottoman context.

In their research on the early modern Ottoman-European culture, Walter G.
Andrews and Mehmet Kalpakli (2018) point out that similar to the Greeks and
Romans of the Classical Age, the Ottomans chose to love either women or young
boys, which was a matter of preference (p.30). In parallel to Schick, Andrews and
Kalpakli touch upon how irrelevant it would be to discuss the sexuality in the
Ottoman period through today’s value judgments and from a heterosexist
perspective, criticizing ismet Zeki Eyiiboglu’s book entitled Divan Siirinde Sapik
Sevgi [Perverse Love in Ottoman Poetry]*°® (1968). They suggest “pervert” is defined

by the erotic and sexual boundaries of today’s modern world (Andrews and Kalpakli,

19 Translations are mine unless otherwise stated.
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2018, p.32). Despite existence of sexual practices of same sex partners and diverse
gender expressions and sexual orientations in daily life and literature, the arguments
of Ze’evi, Schick, and Andrews and Kapakli point out that homosexuality and
heterosexuality were not perceived as identities back in the Ottoman period, which
means they were constructed. In this regard, these arguments overlap with Foucault’s

discussion (1990) on sexuality in Ancient Greece:

As matter of fact, the notion of homosexuality is plainly inadequate as a
means of referring to an experience, forms of valuation, and a system of
categorization so different from ours. The Greeks did not see love for one's
own sex and love for the other sex as opposites, as two exclusive choices, two
radically different types of behavior. The dividing lines did not follow that
kind of boundary. (p.187)
Exemplifying the fluidity of these categories, Foucault (1978) suggests that sexuality
is not naturally given but historically constructed (p.105). To Foucault, heterosexual
monogamy was legitimized and even turned into a strict norm through the discursive
practices of the 18™ and 19" centuries (p.38). Given the socio-cultural interaction
between the Ottoman and the Western societies, particularly the westernization
efforts in the Ottoman period with Tanzimat reforms, it would not be wrong to
suggest that a similar perception also emerged in the Ottoman context. Murat
Bardakg1 (2005) claims that men who chose to be with boys/men started to hide this
tendency or turned towards girls/women as of the Tanzimat revolution (p.95).
Without problematizing this change, but to prove this argument, Bardakgi also cites

from Cevdet Pasa, saying “Woman lovers increased while boy lovers diminished. It

is as if the people of Lut evaporated. In Istanbul, love and attraction to young boys
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that were prevalent and felt for a long time turned towards girls naturally”?® (Cevdet
Pasa cited in Bardakgi, 2005, p.94).

Baris Erdogan and Esra Kéten (2014), too, point out that condemnation of
homosexuality dates to the Tanzimat Period (p.101). However, it is also important to
note that the perception of homosexuality in the mainstream is still quite different
from the Western world. According to Erdogan and Kosten, “active” and “passive”
(penetrator/penetratee) sexual performances are still taken into consideration to label
homosexuality, and men do not identify as gay if they are active in the sexual
intercourse with other gays and trans women (p.101). In parallel to this argument,
Ciineyt Cakirlar and Serkan Delice (2012) suggest that the expressions of sexual
orientation, gender identity and preferences have been rather complex in the Ottoman
and Turkish context. They claim that kécek??, civelek?? and mahbup oglanlar?®2*
were the representations of varied sexualities and pleasures that were not condemned
then. Despite this diversity in the Ottoman and Turkish culture, society, and tradition,
they also highlight the contradiction that people not conforming with today’s norms
of the society, family and gender roles are marginalized and even turned into the
target of hate crimes (p.13).

The Tanzimat Period did not only lead to westernization and modernization
steps in the Ottoman society but it also brought along the concepts of the Western
world such as morality, prudery, gender norms which Foucault also discusses in

History of Sexuality (1978). Similarly, Ze’evi (2006) suggests that heteronormalized

20 “Kadin diiskiinleri cogalip erkek sevgililer azaldi. Lut Kavmi sanki yere batti. Istanbul’da 6teden
beri delikanlilara kars1 hissedilen ve gegerli olan agk ve alaka, tabii sekli tizere kizlara dondii.”

2L Dancing boys in the Ottoman Empire.

22 Homosexual men serving the Janissaries in the Ottoman Empire.

23 Mahbup is the general name for homosexual men in the Ottoman Empire.

2 These are the simplified or more generalized definitions of these words. In the Ottoman Empire,
these sexual practices and expressions seem to be more complex and possibly multilayered, and also
they represent the specificity and locality of sexuality and sexual practices. Thus, they cannot be
reduced to the Western-oriented terms and concepts.
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sexual discourse was introduced with the “encroachment” of the Western values and
norms by the Arab and Turkish elites. He says that as a result they started to be
ashamed of their love for the “beardless” boys. Ze’evi (2006) further claims that this
encounter with the Westerns norms and values resulted in silence of the Ottoman
discourses on sexuality and disappearance of sexual dialogues, phallic displays,
erotic books, sexuality in medical books and so on (p.96). However, disagreeing with
Z¢’evi on total silence of such discourses in the Ottoman culture, Biinyem Sinem
Ezgi Saritas (2018) takes this argument further in her doctoral dissertation. She
suggests that new and imported discourses changed and constructed a new discourse
in the Ottoman culture in the 19" century. For instance, on one hand, Ottoman
intelligentsia’s silence and embarrassment for male homoeroticism in the Ottoman
culture made them criticize this sexual practice, and built upon nationalist discourses,
contributing to construction of national identity. On the other hand, lust and
debauchery were identified with the West and the Western figures and considered as
a peril from the Western world. In this way, in the 19t century, the combination of
the erotic narratives pertaining to the previous periods, the Western discourses
traveling to the Ottoman culture, and the reaction of the Ottoman intelligentsia to
these discourses formed the “modern” sexuality in the Ottoman culture (Saritas,

2018, p.12).

4.1.2 LGBTI+ identities in the early republican period

With the foundation of the Turkish Republic and the reforms in the political, cultural,
social, and legal spheres, heteronormativity was imbedded while homosexuality was
attempted to be erased. Hakan Ataman (2011) argues that the Kemalist regime is

problematic in terms of gender and sexuality since it assumes and offers
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heterosexuality as an only option while legitimizing male-female equality. He further

remarks:

I think that the Kemalist understanding of citizenship’s relation to gender and
sexuality is limited to heterosexuality between healthy men and healthy
women who are able to have healthy Turkish children. Healthy, educated,
secular, Turk, modernist, and also heterosexual is also the way later
generations of Kemalists have understood citizenship. (p.131).
Based on the quote above, it could also be suggested that the Kemalist regime does
not only encourage heterosexuality but it has also paved the way for
institutionalization of heterosexism.

Evren Savci (2011) touches upon the continuity between the Westernization
efforts in the 19" century Ottoman Empire and the Kemalist reforms while
underlining the ideological and epistemological break resulting from these reforms in
the newly founded Turkish Republic. These ideological and epistemological breaks
led to rejection of Islamic past and discontinuity between the Ottoman past and the
Western constructs (p.51). While the Islamic past was turned away, other distinctive
characteristics were also wiped off. Ze’evi (2006) gives an example from Sufi
institutions that had produced books including homoerotic references and themes on

homoerotic love and sex, but then gradually purged them with the Westernization

movement. Ze’evi (2006) notes that:

The coup de grace for the Sufis, along with whatever was left of their sexual
discourse, came with the total prohibition of Sufi activity when Mustafa
Kemal took power in the 1920s and with the rise of Arab nation-states, in
which Sufism was seen as a vestige of the corrupt Ottoman empire. (p.97)

The perception of “corrupt Ottoman empire” in the quote indicates the ideological

rupture mentioned above. Serkan Delice’s article (2010) delving into the male
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intimacy in the Ottoman Empire includes an example for this rupture, too. Delice
mentions that Bursa Tradesmen Association was hostilely against the Gay Pride that
would take place in Bursa in 2006. The Association stated that such a march was not
acceptable in Bursa that had been once the capital city of Ottoman Empire (p.104).
Delice (2010) suggests that this might be considered as an extension of “a well-
established discursive strategy by which several off-shoots of Kemalist nationalist
ideology aspired to prove that Ottoman elites were inherently licentious and corrupt”
(p.105). Another example given by Ataman (2010) is the book entitled Padisah
Analari ve Bizi 600 Yil Yoneten Devsirmeler [Mothers of Sultans and Devshirmes
that Rule us for 600 Years] (1977) by Ali Kemal Meram, a Turkish writer (cited in
Ataman, 2010, p.105). Ataman criticizes Meram for rewriting the sexuality in the
Ottoman context as perversity and immoral, and addressing harems as a place of
“abominable acts, including homosexuality” (p.105). These examples show that
import of sexual identities and heteronormativity from the West through the

Westernization movement in the Tanzimat Period and the

following Kemalist reforms led to a shift in the cultural context.

4.2 Periodization of the history of the LGBTI+ movement in Turkey

The LGBTI+ movement is considered as one of the New Social Movements arising
in the 1970s (Toktas and Altunok, 2004; Kurbanoglu, 2010; Partog, 2012; Erdogan
and Koten, 2014). Having developed as a “provocative and innovative
reconceptualization of the social movements” (Johnston, Larafia and Gusfield, 1994,
p-3), the New Social Movements foregrounded “identity” and emphasized
“difference” (Erdogan and Koéten, 2014). Although the marginalized and isolated

groups such as peace supporters, gay and lesbian activists, feminists and
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environmentalists started to take part in the social movements and demanded equal
rights in the public and private sphere in the 1960s and 1970s, their arguments
became more focused on the identity politics in the 1990s (Erdogan and Koten,
2004). In this respect, Enrique Larafia, Hank Johnston, Joseph R. Gusfield (1994)

remark that:

The new social movement perspective holds that the collective search for
identity is a central aspect of movement formation. Mobilization factors tend
to focus on cultural and symbolic issues that are associated with sentiments of
belonging to a differentiated social group where members can feel powerful,
they are likely to have subcultural orientations that challenge the dominant
system. New social movements are said to arise "in defense of identity.” They
grow around relationships that are voluntarily conceived to empower
members to "name themselves”. (p.10)
Within this scope, Erdogan and Kéten (2014) describe the LGBTI+ movement as the
struggle of the LGBTI+ people to challenge discrimination and demand equality in
society as well as acknowledgement and recognition (p.104). Along with the New
Social Movements around the world, the LGBTI+ movement in Turkey started to
raise their voice only in the 1990s, which is about two decades later than the West.
Erdal Partog (2012) suggests that the LGBTI+ movement in the West both supported
and was supported by other activist movements such as feminism, antimilitarism,
which resulted in a stronger and a more visible LGBTI+ movement in the West than
in Turkey (p.163-164). To give an example to this lagging, he explains that the
discussions on the inclusiveness of the “woman” identity in the feminist movement
in the West during the 1970s and 1980s caused a critical approach to the movement.
The lesbian feminists criticized the movement for taking heterosexuality for granted.

Thus, both LGBTI+ movement and the feminist movement experienced a

transformation. However, in Turkey, the LGBTI+ and the feminist movement did not
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experience a similar process and were not involved in the same discussions,
considering that there was not an LGBTI+ organization or a systematic LGBTI+
movement in those years (Partog, 2012, p. 166). Unlike Partog, Ali Erol (2011)
relates the delayed organization of the LGBTI+ people to the negative perception of
same-sex attraction and the oppressive socio-political conditions in Turkey then,
particularly in the 1980s (p.432). Thus, underlining the belated course of the
LGBTI+ movement in Turkey, Erol defines its history not only as a process of
organization but also “the history of self-creation” (p.432).

The scholarly studies provide more or less the same periodization for the
history of the LGBTI+ movement in Turkey. To focus on the particular practices
and movement of knowledge, | think it is useful to see the picture as whole. Thus, |
will explicate the course of the organization and movement in Turkey.

According to the information provided by ILGA (International Lesbian, Gay,
Bisexual, Trans and Intersex Association) (2009), the late 1970s is the period when
LGBTI+ people who were economically and educationally independent started to
communicate with each other in Turkey. In the article entitled “Tiirkiye 'de Queer
Hareketinin Dinamigi” [The Dynamics of the Queer Movement in Turkey], Zilfikar
Cetin (2015) gives a broad picture for the LGBTI+ individuals and their perception
in the 1970s. In parallel with the theoretical discussions on imposition of
heterosexism by the modern, secular, Turkish nationalistic society, Cetin suggests
that the Turkish state opted to overlook the LGBTI+s rather than to criminalize it.
Thus, despite being marginalized, it was possible for the LGBTI+s, particularly
transgender people, to perform in the bars and nightclubs. However, in 1974 when
the conservative and Islamic party, Milli Selamet Partisi [the National Salvation

Party], participated in the coalition of the government, the visible LGBTI+ people
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and transgender sex workers were subjected to a deteriorating oppression by the law
enforcement officers (p.2). During ten months in which this coalition was in power,
“queers in Istanbul” including transgender people and sex workers were expelled
from where they lived and worked. Cetin argues that such marginalization and
isolation led to “a collective political identity” to some extent (p.2). In his book The
History of Homosexuality (Escinselligin Tarihi) (1986), Ylzgln mentions an
initiative in the 1970s. According to Yizgln, a participant of the survey he
conducted (a translator with the initials I.E.) explained that he/she was one of the
first activists that initiated associations to support lesbian and gay rights in Europe.
In order to found an association in Turkey similar to the associations in Italy and
Germany, I.E. had convened 10-15 meetings at his/her place until the emergence of
the harsh conditions brought by the coup in 1980 (p.475). Elgin Kurbanoglu (2011)
touches upon a similar case. According to Kurbanoglu, Ibrahim Eren (possibly I.E. in
Yiizgiin’s book) from Tiirkiye Is¢i Partisi [Workers Party of Turkey] founded /zmir
Cevre Saghgi Dernegi [izmir Environmental Health Association] and organized
support groups for gays and lesbians in Izmir (p.229). Touching upon Ibrahim Eren’s
initiative in her Master’s thesis, Merve Diltemiz Mol (2016) describes this attempt as
one of the first organization experiences. However, in the 1980s, with the changing
political conditions following the coup, these meetings ceased (Mol, 2016, p.54).
Ignoring LGBTI+s turned into an extreme oppression. This change appears to be one
of the main triggering factors that paved the way to a further organized struggle. In
addition, although it may not be possible to speak of an organized movement or
community then, I think these individual attempts may have been the first steps of

the “self-creation” that Erol defines (2011, p.432).
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In 1985, another attempt for a gay and lesbian organization was made by
Ibrahim Eren and his friends. Upon Eren’s call, environmentalists, feminists, leftists,
atheists, anti-militarists as well as LGBTI+s came together under a political party
called Radikal Demokratik Yesi/ Parti [the Radical Democratic Green Party]
(Kurbanoglu, 2011; Erdogan and Ké&ten, 2014; Altunpolat, 2017). Despite the short
life of the organization, the individuals having gathered under this formation led to
the first demonstration in Gezi Parki and initiated the first discussions on LGBTI+s
in the public sphere (Kurbanoglu, 2011; Yilmaz, 2014). Owing to the extreme
pressure on the LGBTI+ people and increasing violent interventions by the law
enforcement officers, the activists organizing meetings regularly went on hunger
strike on April 27, 1987. The strike attracted attention of both the Turkish society
and the international press (Y1lmaz, 2014, para.9).

Elif ince (2014) describes the 1990s as the period in which the LGBTI+
movement resisted against the police violence despite the tortures, detentions, raids,
and isolation (para.l). Expulsion of transgender people and sex workers from where
they lived so as to purify the region for Habitat 11 organization, violence against
transgender people living in Ulker Street led by the notorious police chief in istanbul,
torture and detention lasting for days as well as hate crimes marked this period (ince,
2014). Yet, this period also witnessed the first attempt for the Pride March (1993),
foundation of the first LGBT organizations (Lambda Istanbul in 1993 and Kaos GL
in 1994), publication of the first lesbian and gay magazine (Kaos GL in 1994),
LGBTI+ groups founded by university students (LEGATO in 1996), the first trans
woman candidate (Demet Demir) for Beyoglu Municipal Council in the local

elections (1999) (ince 2014; Cetin, 2015; Altunpolat, 2017; Yilmaz 2014).
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In respect to the periodization of the history of the LGBTI+ movement,
Partog (2012) categorizes the movement into three periods. He suggests that the first
period in the late 1980s and 1990s is a process of self-recognition as well as a
process that LGBTI individuals attempted to be recognized (p.163). According to
Partog, rather than encouragement and dissemination of coming-out politics, the
LGBTI+ issues started to be discussed in this period. Thus, the activists and
volunteers of “Lambda Istanbul” and “Kaos GL” organized meetings to exchange
their opinions and experiences. This was the period when these individuals started to
recognize and accept themselves against the heterosexist norms and the discourse of
immorality and disease. In this scope, Partog (2012) refers to this period as a latent
identity struggle (p.170).

To Partog, the second period in the 2000s is marked with public visibility and
the politics of resistance as well as “construction of subject-identities” (p.163).
However, despite increasing visibility of the LGBTI+ movement in the public
sphere, media and political representation are still problematic areas (Partog, 2012,
p.174). Partog suggests that one of the achievements of the LGBTI+ movement in
the 2000s is their cooperation with the other marginalized social groups. They were
able to connect with these groups and also supported their demands, which
strengthened their relations, and in turn, they contributed to the LGBTI+ movement
(p.174). Altunpolat (2017) refers to this close contact between the LGBTI+
movement and the other activist groups including leftists, feminists,
environmentalists, antimilitarists, and anarchists in the 1980s. However, the
movement appeared to be excluded for a long time and even considered as “a form
of alienation” by the left-wing opponents (Altunpolat, 2017, p.11). Thus, it seems

strengthening of this support and contribution from the other social groups in the
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2000s might be related to the increasing visibility of the LGBTI+ movement in the
public sphere.

I think it would not be wrong to approach the 2000s from two perspectives,
considering the recent political and social developments. From the first perspective,
the LGBTI+ movement has gained momentum with the increasing number of NGOs
and associations (such as “Pembe Hayat” in Ankara, “Gokkusagi” in Bursa, “Siyah
Pembe Ucgen” in izmir) focusing on LGBTI+ issues since the early 2000s. All these
organizations and associations have similar agendas such as raising awareness for
LGBTI+ people, supporting their rights, protesting human rights violations, political
representation, and access to justice. They pursue their agenda through different
methods such as publications of books, demonstrations, organization of meetings and
conferences and lobbying activities. Particularly after 1999 when Turkey was
accepted as a candidate for EU membership, the expectations from the international
parties regarding improvement of civil society reforms and the minorities also
influenced the LGBTI+ movement in Turkey in a positive way (Cetin, 2015, p.4). In
the early 2000s, as a result of the pre-accession period to the EU, the LGBTI+
associations were given legal status. The first was Kaos GL in 2005 and Lambda
Istanbul followed it in 2006.

The publications that proliferated in the 2000s also contributed to the
visibility of LGBTI+ people and their movement in the public sphere. In 1997,
according to the announcement made by Kaos GL (the 32" issue), a new periodical,
GACI, was issued and lasted till the early 2000s. This periodical’s focus was
transgender people and female sex workers. From 2007 to 2012, Pembe Hayat
Association published a magazine, Lubunya. In 2010, the Kurdish LGBTI+s started

to publish a periodical called Hevjin in Kurdish, which is the first Kurdish LGBTI+
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periodical in Turkey. Today, with the advancement of online resources and social
media, the online life style magazines such as GMag, Gzone, Gaia emerged as well.
Particularly intended for the gays, these online publications also include translations,
but they seem to function as magazines that address LGBTI-themed news from
Hollywood, films, music bands, horoscopes etc.

In addition to the bulletins, periodicals, lifestyle magazines and fanzines, the
academic circle started to take interest in the LGBTI+ issues. The LGBTI+ groups
and academics organized meetings at universities, in the field of health, business and
education (Cetin, 2015, p.5). Moreover, the number of academic journals that
dedicate a few issues to LGBTI+ and queer politics and articles with LGBTI+ and
queer themes have increased. For instance, Cogito dedicated two issues (65-66) to
the LGBTI+ and queer politics under the name of Cinsel Yonelimler ve Queer Kuram
[Sexual Orientations and Queer Theory] in 2011. In the 64™ issue in 2013, Dogu-Bat:
focused on gender, which also included an article on the queer theory by Ozgir
Taburoglu. Felsefelogos’ 46th issue was on sexual minorities. In 2014, Kaos GL
initiated a semi-annual peer-reviewed academic journal named Kaos Q +, of which
every issue has a specific theme. This is the first academic journal dedicated to
LGBTI+ and queer politics in Turkey, and it is composed of both translated and
indigenous articles. Besides the periodicals, bulletins, sporadic texts in the varied
sources and academic journals, Sel and Notabene publishing houses initiated a series
on LGBTI+ and queer theory and politics.

The second perspective to the 2000s gives a darker picture for the LGBTI+
people. As of 2007 when Adalet ve Kalkinma Partisi [Justice and Development
Party] was re-elected for the second period, the discriminatory politics against

LGBTI+s again increased. At the time of writing, the Pride March has been banned
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both in Istanbul and Ankara for four years by the Governorates. According to the
news report in the website of the Telegraph (2018), the law enforcement officers
responded the activists who wanted to hold the parade with tear gas and water
cannon to disperse them. Moreover, as reported in the website of BBC News Tirkce
(2017), the Governorship of Ankara has forbidden all the activities of the LGBTI+
activists including film festivals, exhibitions, seminars, conferences since 2017 due
to “general morality”. The workshop on gender-oriented journalism that had been
planned to take place in Mardin was cancelled due to security risks posed by
homophobic threats. The local administrations and the law enforcement officers did
not allow the LGBTI+ activities in Bursa and Kocaeli. Beyoglu Municipality in
Istanbul cancelled a film organization by Kuirfest and the British Council (Tahaoglu,
2017). In addition, the Turkish legal system imposes small fines or a very short
period of imprisonment on the offenders of hate crimes. Ceyda Engin (2015)
suggests that this under-punishment might be considered as an indication of
discrimination against the LGBTI+ people (p.843). Engin gives examples of the
political figures in Turkey who participate in the discussion of the LGBTI+ issues.
They express their opinions that homosexuality and trans identity are immoral or
biological disorder (p.843). Since hate speech is articulated and strengthened by the
public instiutions in the state and hate crimes are under-punished by the Turkish
legal system (see, for instance, Tar, 2021; Kaos GL, 2021; DW, 2022), the
atmosphere for the LGBTI+s and the movement has become more gloomy over the

recent period.
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4.3 Emergence of queer politics in the Turkish culture repertoire

Partog (2012) includes the onset of queer discussions within the third period, which
is still ongoing. He defines it as the period of “queer and social rights”. The
movement in this period is involved in the political discussions on social and
economic inequalities, and also encountered “queer politics” (p.163). To explain how
“queer politics” manifested within the LGBTI+ movement in Turkey, Partog points
out the visibility of non-normative sexualities. He claims that the increasing visibility
of bisexuals brought up the issue of sexual orientation while the visibility of
“transvestites and transsexuals” led to the discussions of gender identity. Elaboration
on sexual orientation, gender identity, and gender expressions display that a more
complex political and theoretical structure emerged in the LGBTI+ movement
(Partog, 2012, p.175).

Contributing to the emerging theoretical studies on “queer politics” in the
early 2000s, Sule Toktas and Giilbanu Altunok (2003) analyze queer as one of the
two types of gay and lesbian identity movement. On the one hand, gay and lesbian
identities are embraced, made visible, and politicized through visual and linguistic
symbols. These individuals adopt the symbols and expressions that are related to
suppression and violence against them, and use these symbols to reveal and remind
the homophobic acts (p.43-44). On the other hand, being defined as a new formation
within Gay and Lesbian Movement by Toktas and Altunok, queer politics intends to
include all the individuals with non-normative sexualities. Emphasizing the
differences, they suggest that queer politics does not only reject heterosexuality but

also homosexuality as a holistic identity, which indicates an anti-identity politics

(p.44).
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While these identity issues were manifesting and queer politics was
introduced in the LGBTI movement in Turkey, the first opportunity to elaborate
“queer theory” collectively was offered by a conference, “Queer, Turkiye ve Kimlik”
[Queer, Turkey and Identity] organized at Bogazi¢i University in 2004. In this
conference, the activists, academics, literary figures, and artists had a chance to voice
their arguments and discuss on queer theory and politics within the scope of culture,
society, and sexual dissent (Cakirlar and Delice, 2012; Partog, 2012). However, this
conference was protested and underestimated by some activists. This protest might
be considered as the manifestation of the tension. Despite increasing discussions on
queer theory and politics, Partog (2012) claims that the tension within the movement
was between the activists who strictly adopted an identity struggle for visibility and
those arguing that identity itself is a “political tool” and exclusionary (p.175).
According to Partog, “street activism” prioritized only the demands for rights and
ignored the opportunities of academia. The activists were worried that what they had
achieved so far through their identity politics could be damaged by these new
discussions brought along by queer theory and politics. Queer theory, which claims
that identity is not given but constructed, appeared to subvert and undermine the
LGBTI+ movement’s main politics that was based on identity differences (Partog,
2012, p.176). Thus, it would be possible to say that this negative reaction and tension
may not be unexpected in the beginning.

Cakarlar and Delice (2012), too, touch upon this tension in the early 2000s.
They add that queer theory and politics do not cause a tension in the LGBTI+
organizations anymore and the activists understood that elaboration and studying on
queer did not mean denial of gays and leshians or their identity (p.17-18). Partog

(2012) gives a certain date for the so-called reconciliation of LGBTI+ struggle and
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queer theory. He says that Judith Butler’s talk on queer and anti-militarism was
received positively in the organization of Homofobi Karsiti Bulusma [Anti-
Homophobia Meeting] in 2010 in Ankara. However, he claims that the LGBTI+
movement in Turkey failed to comprehend Butler and queer theory fully, and today
the movement is still “the identity-oriented mainstream LGBTI+ movement” (p.176-
177). According to Partog, the LGBTI+ movement still categorizes “queer” as a form
of identity and is far from queer critical approach that subverts the identity politics
(p.175).

Nevertheless, Cakirlar and Delice (2012) suggest that the relation with queer
theory in Turkey has differentiated after almost fifteen years later than these
arguments and reflections. They strongly disagree with the use of “queer” as an
umbrella term and argue that queer is not simply an additional category next to
LGBTI. They suggest that queer questions the construction of “I”” and “other” in a
provocative and sarcastic way and criticizes not only heteronormative structures but
also those avoiding a system criticism (p.14, 16). In a similar way, Tuna Erdem
(2012) points out that queer cannot be defined with the formula “queer= lesbian+
gay+ bisexual+ transvestite+ transsexual”, and every stance against the system is not
associated to queer (p. 38). Erdem underlines what is and what is not queer cause
confusion, and this confusion was as well conveyed to the local context. He
emphasizes that queer is not the synonym of LGBT since it may also include
heterosexual individuals. It does not reduce sexual differences into two categories as
homosexual and heterosexual but covers all kinds of sexual differences. In this way,
queer, as a political stance, focuses on sexuality rather than homosexuality. (p.43-

44, 46),
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In parallel to Partog (2012) that defines this third period still ongoing, I think
the agents involved in sexual politics in Turkey still focus on importing the options
related to queer theory and politics. On one hand, the academic circle and activists
attempt to fill the gap in the literature in Turkish through translations. On the other
hand, they are engaged in producing knowledge by elaborating the local conditions
within the scope of queer politics. The recent developments within the local context
such as the interest of academia in queer and an alternative narrative in favor of
LGBTI+s circulating in the mainstream point out that these imported options might
be in the process of transfer. For instance, in the interview conducted by Sebnem
Kenis and Ipek Tabur (2019), Savci mentions a case where a pro-government group
wanted to participate in the 2014 Pride March in Istanbul. According to Savci, the
group was accepted without banners and flags but also did not feel welcome just
because they were gay. Thus, Savci’s remarks contrast with Partog’s (2012). In this

respect, she also says:

This means that for many activists in Turkey, politics go beyond one’s gender
and sexuality, and no one is interested in crafting an easy-going faux
community where everyone gets along because everyone is LGBTI+. In other
words, while I have not heard this debated in these specific terms, in my
understanding many LGBTI+ activists do not believe they belong to a
homogenous community where everyone better get along and suppress
differences, political and otherwise. | think these are the very lived
implications of queer theory’s anti-identitarian position. It might not lead to a
complete dissolution of identities altogether for LGBTI+ subjects, but I think
that a health distance from the presumed unity of identity categories had
already been taken by Turkey’s LGBTI+ activists before their access to queer
theory texts. (Savci et al., 2019, p.130)

The quote above might be an indication of a “queer turn” in the LGBTI+ movement
in Turkey. In addition to Savci who gives an example from the queer stance of

activists or adoption of queer perspective by street activism, the increasing interest of
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the academia in queer politics should also be noted. The number of academicians
elaborating and writing on queer in Turkey is on the rise. Kaos GL Association
started to publish KaosQ+, an academic journal on queer politics along with Kaos
GL magazine that also includes scholarly works on LGBTI+ and queer politics.
Cakirlar and Delice’s book on queer culture in Turkey can be considered another
attempt. Sel publishing house does not only publish translations but also includes the
indigenous productions on queer theory. For instance, Queer Tahayyul (2013), Fetis
Tkame (2014) and Queer Temasa (2015) by Sel publishing house are constituted by
both translated and indigenous texts on queer politics. Besides theoretical studies, art
has also been approached from a queer perspective. For instance, there is a collective
called Istanbul Queer Art Collective® that was founded in 2012. Also, the number of
the exhibitions on queer (for instance, Queer Future in Istanbul in 2015; Drama
Queer in Istanbul in 2018) has increased. It would not be wrong to suggest that all
these developments indicate a transformation and crystallization of queer politics

within the LGBTI+ movement in Turkey.

4.4 Unspoken agency of translation in the LGBTI+ movement and queer politics

In this section, | aim to reveal that the role of translators/translation in the LGBTI+
movement and knowledge production on LGBTI+ and queer politics has been
overlooked by the scholars doing research in this field. I argue that although the
scholarly studies touch upon the development of the LGBTI+ movement, sexual
politics, and queer politics in relation to the West and underline the interaction, they

do not problematize the role of translators and translation in the import, transfer,

5 See https://www.istanbulqueerartcollective.co.uk
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production, and dissemination of knowledge on the LGBTI+ issues as well as queer
politics.

To start with the research on the Ottoman Period and the Early Republican
Period, the scholarly studies on the sexuality in the Ottoman Period started to be
systemically produced in academia in the 2000s, and the literature on sexuality,
either popular or semi-scholar, gained momentum only in the mid 20" century
(Sarttas, 2018, p. 2-3). Thus, research on sexual diversities, gender expressions, and
sexual orientations pertaining to the Ottoman Period and Early Republican Period is
limited, let alone analysis on the role of translation and translators. To give a few
examples, in the book entitled Osmanli’da Seks [Sex in the Ottoman], Bardakg1
(2005) uncovers the texts on sexuality pertaining to the Ottoman Period and
translates them into today’s Turkish. Unlike other scholarly studies that underline the
interaction between the Ottoman-Turkish context and the Western world, Bardak¢1’s
book shows an interplay among the cultures and languages in the Middle East.
Including various texts such as the first versions of Nasreddin Hoja’s stories based
on sexuality, texts telling sexual stories from the Ottoman hammams, bahnames (sex
guides or book of sexology) and so on, Bardak¢1 mentions that some of the texts
were translated from Persian or Arabic into Turkish or Ottoman Turkish. For
instance, he says that the first bahname that was translated into Turkish was
Nasreddin-i Tursi’s book (Bardakg1, 2005, p.57). He also gives Kabusname as an
example for one of the oldest resources on sexual intercourse and says that it was
written in Persian in 1082 and translated into Turkish by Mercimek Ahmet in the 15
century (Bardakei, 2005, p.14). While Bardakg1’s research provides us an insight into
the perception and experiences of sexuality in the Turkish-Ottoman cultural context,

the role of translation and translators in transferring and disseminating these
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documents are not a topic of discussion in it. In a similar vein, Andrews and
Kalpakli’s research (2018) on love, sexuality and literature in the early modern
Ottoman and European society does not problematize translation though they clearly
express that they address some cultural and social phenomena in the Ottoman society
as a part of the phenomena pertaining to the 15"-17" century Europe and Late
Renaissance (p.37). They underline that similar practices of sexuality and love were
experienced despite cultural and religion-related differences, and offer a framework
in which early modern Ottoman literature and European literature and their social
contexts could be addressed and studied together (p.43). Yet, the agency of
translators or the role of translation in such a multilingual and multicultural context
is not discussed. In another example, as a consequence of the Western and the
Ottoman interaction in the 19" century, Ze’evi (2005) suggests that the discourses on
sexuality in the Ottoman Period went silent owing to embarrassment (p.44-46).
According to Ze’evi, sexuality in medical books, phallic displays in Karagoz plays,
erotic guidebooks, dream interpretations just disappeared and no alternative written
discourses were produced (p.44). Ze’evi (2005) argues that one of the main reasons
of this change in discourses in the Ottoman realm is the printing presses, and

particularly publication of travelogues, saying that:

I would like to suggest a different perspective here- the impact of Western
and Ottoman published travelogues on Middle Eastern Ottoman society.
Some of these European accounts, it appears, found their way back into the
Ottoman discursive world and had a major impact on discourses of sex. These
were supplemented by the works of Ottomans (Turkish and Arabic speakers)
who visited Europe during the nineteenth century, and whose impressions
also contributed to the change. (p.46)

In the quote above Ze’evi remarks that European narratives travelled to the Ottoman

context, influencing their discourses on sexuality, but he does not account for the
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agency or tools that ensured this interaction. While he explicitly underlines the
interplay between the European and the Ottoman cultures, which led to changes in
the Ottoman society in terms of some principles related to sexual practices, gender
expressions, and morality, there is no mention of translation in this interaction.

To my knowledge, despite not thoroughly, Saritas (2018) appears to be one of very
few scholars that touches upon translation in historical research on diverse
sexualities in the Ottoman and Early Republican period. She conducts a brief
terminological discussion on lesbianism and mentions the contexts and origin of the
words such as ziirefa, sahaka, sehhaka that refer to female homoeroticism in the
footnote. Mentioning translation as a tool in the transmission of terms and concepts
briefly in her discussion, Saritag (2018) does not elaborate this topic and concludes
that such sexual desires, discourses, and practices are too complicated and unsteady
to place in a specific term or concept (p.306-307). Thus, the terminological
discussion on travelling concepts and terms lacks the topic of translation, which is an
important component that can provide an alternative perspective into a historical
study. It is also important to note that Saritas acknowledges the significance of
translation in her research. She suggests that discourses on sexuality are
intercultural, which indicates that both “the East” and “the West” 2% adopt, translate,
and negotiate narratives on sexualities from different cultures (p.8). Moreover, she
argues that the modern sexuality in the Ottoman society in the 19t century was
constructed through new discourses as a result of translations and negotiations
(p.11). Despite her acknowledgement of the role of translation in the transmission
and construction of knowledge in the late Ottoman period in respect to sexuality, her

focus is not on problematization of the translators as agents or instrumentalization of

26 The emphasis is Saritas’s.
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translation in this interaction process. Thus, the subject of translation remains to be a
gap in such scholarly studies and research on the Ottoman and the early Republican
periods.

When it comes to a more recent history, the locality or specificity of the
movement in Turkey within the global LGBTI+ movement is one of the common
themes that is touched upon by several researchers. For instance, Serkan laslaner
(2014) analyzes the LGBTI+ movement in Turkey, focusing on its struggles with the
local political structure and the parallel aspects with the global movement. He claims
that the social political activism, which is the LGBTI movement in Turkey in this
case, “occurs on a dynamic between global and the local” (p.30). Although ilaslaner
acknowledges the introduction of global vision into the local context, he does not
mention the role of translation or translators in this interaction. Moreover, he touches
upon that the LGBTI+ movement in Turkey drew upon a formation of groups and
activism similar to the pioneering groups in the West such as Queer Nation. He adds
that the local groups in Turkey established networks with the international non-
governmental organizations (p.33). Yet, he still does not question how knowledge
related to the LGBTI+ movement and activism has been transmitted and
(re)generated. The agency of translation has been completely ignored.

In a similar vein, Erdogan and K&ten (2014) state that Lambda istanbul was
founded in 1993 with “the support of the gay and lesbian organizations in Europe”
(p.106). Moreover, they add that new social conditions arose in Turkey with the
impact of the global ideas and cultures, which is linked to the emergence of new
modern gay and lesbian identities (p.107). The global influence on the local context
is often highlighted; however, the role of translation in this transnational interaction

remains hidden.
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Touching upon the influence of the global movement in the local context,
Cetin (2015), as well, explains that the 1990s was the period when the local activists
increasingly established relations with the non-governmental organizations in the
West and the international queer initiatives. Moreover, he points out that the first
attempt for the Pride March in 1993 in Istanbul was encouraged by a gay and leshian
group in Germany, “Schwule International” (p.3). This initiative is often mentioned
in the periodization of the LGBTI+ movement in Turkey. In the interview by Elif
Ince, Tlker Cakmak says that he met Heribert Miirmann who was sent to Turkey as a
representative of the gay federations in Germany. Accoding to Cakmak, the reason
why the federation sent Mirmann to Turkey was to figure out if a pride March could
be organized in Turkey since the federation found out based on their previous
experiences that such Pride Marches accelerated organization. To this end, Mirmann
organized meetings with other volunteers and planned a Pride Week including the
parade, workshops, and panels (Cakmak, 2014, para.3- 4). Similarly, in the interview
by Ahmet Giines (2014), Sevda Yilmaz also notes that a group of LGBTI+ wanted to
organize the Pride Week in Turkey in the 1990s, with an inspiration from the similar
organizations conducted abroad.

All these studies on the history of LGBTI+ movement in Turkey inevitably
delve into the interplay with international parties. It is obvious that knowledge on
LGBTI+ activism as well as LGBTI+ related themes was conveyed via translation. It
also appears that emulating the activist practices in the West, the LGBTI+ activists in
Turkey attempted to adapt and build on this knowledge from the West and re-
produce it within the local context. However, the key role of translation is not

questioned in any of these studies. Although the significant role of this interaction
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with the LGBTI+ global movement is often underlined in these studies, none of them
problematize the role of translation.

| argue that the travel of knowledge and experiences of the LGBTI+
movement worldwide has contributed to the development of the movement in
Turkey. The early translations in Kaos GL magazine could be considered as an
example of knowledge and experience transfer. For example, in the 101 issue (1995),
Ventis’lin Kizkardesleri [Sisters of Venus] translated an article by Dr. Monika
Reinfelder published in Lip (a lesbian magazine). In the article, the need for Pride
was discussed through the examples of the pressure on lesbians across the world. In
the 30th issue (1997), Lourdes Arguelles and B. Ruby Rich’s article was compiled
and translated by devrim so as to give an insight into the gay and lesbian movement
in Cuba, and explain how LGBTI+ people try to be visible. It would not be wrong to
suggest that experience and knowledge transfer from the global movement might
have also guided the activists in the local context.

Unlike the studies acknowledging parallel points between the local and the
global LGBTI+ movement, Toktas and Altunok (2003) discuss the differences. They
claim that the LGBTI+ movement in Turkey learned the stages of the global gay and
lesbian movement and accepted them as an experience without going through the
same process. The movement in Turkey, for instance, rejected ghettoization and
creation of sub-culture in contrast to the Western world (Toktas and Altunok, 2003,
p.46). Even this claim hints the importance of the agency of translation. Without the
transfer of experience and knowledge through translation, it may not be possible for
the movement in Turkey to opt for a different path. In this case, the movement in
Turkey appears to have produced its own activist practices on the basis of the

knowledge conveyed.
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To reveal the differences between the global and the local movement, Toktas
and Altunok (2003) claim that the term “homosexual” was rejected by the LGBTI+
movement in Turkey, particularly by the activist circle within Kaos GL, for its
medical and negative connotations, and they used “gey” instead. Moreover, they
argued that the newly-emerged movement, “queer”, in the West does not have
common aspects with the local movement in Turkey (p.47). | think both arguments
could be misleading. Firstly, “homosexual” is not rejected only by the local
movement, but the LGBTI+ movement in the U.S. has already replaced the term with
“gay”. In Kaos GL Glossary?’ under the entry “gay”, it is explained that the term
emerged with the gay and lesbian liberation movement and adapted directly from
English into Turkish. Secondly, in respect to queer politics, it could be possible that
the focal point of the LGBTI+ activists in Turkey was identity rather than rejection
of all identities when Toktas and Altunok discussed this issue. However, it would not
be wrong to suggest that the movement started to discuss queer politics subverting
the idea of rigid and stable sexualities as well as all binaries including homosexual/
heterosexual despite still being rights-based. With increasing generation and
transmission of knowledge on queer, not only academic circles but also the
grassroots approached the LGBTI+ movement from a queer perspective (Savci,
2019). In this respect, | claim that Toktas and Altunok’s arguments and emphasis on
specificity of the LGBTI+ movement in Turkey tends to neglect the transmission of
the knowledge and experience produced in the West into the local activist practices.
However, I should also note that “transmission’ here does not mean “transfer of

knowledge” without any changes, intervention or adaptation.

27 See http:/iwww.kaosgldernegi.org/belge.php?id=sozluk
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In this respect, unlike the scholars that do not problematize or even mention
the agency of translation in the history of the LGBTI+ movement and queer politics,
Cakirlar and Delice (2012) briefly touch upon translatability of Western categories

for gender identity. In parallel with my argument above, they also suggest:

Moreover, while the local one is not something which materials can be
gathered from and brought to the attention of the global one, the global one as
well is not an influence that can be translated and applied without any
problem. .. Inaway, it is necessary to consider the travel of the global
theory and categories as an equivalent that change and transform both the
global and the local one continuously rather than a unilateral imposition.
(p.13)%
In addition to their remarks above, they also assert that their book on queer culture
and dissent in Turkey aims to question Western gender identities, gender and
sexuality theories within the Turkish context as well as universality and the
translatability of these categories originating from the West (Cakirlar and Delice,
2012, p.13). Undoubtedly, the complex sexualities and the existing knowledge in the
local context entail a complex transfer of the Western categories. However, while
discussing these categories and their adoption to the local culture, this scholarly
study, too, does not elaborate the role of translators and translation.

While translators and translation remain hidden in the history of the LGBTI+
movement and queer politics in Turkey, today the articles and books on queer
politics and LGBTI+-related themes have boomed. The significant aspect of these
publications is that the translators or editors of these publications are mainly

LGBTI+ activists and produce knowledge in this field. To give a few examples,

Basak Ertiir, who translated Judith Butler’s Gender Trouble (1990) in 2008, also

28 For source text, see Appendix C, 1.
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contributed to the compiled book Cinsellik Muammasi published in 2012 with her
indigenous article. Ali Toprak?®, who is an LGBTI+ activist and also writes news and
essays for Kaos GL magazine, translated Annamarie Jagose’s Queer Theory- An
Introduction (2015). Kivang Tanriyar, who is both an activist and writer at Kaos GL,
translated LGBTI+ themed books for Sel Publishing, namely Delusions of Gender:
How Our Minds, Society, and Neurosexism Create Difference (2010) by Cordelia
Fine, Sexuality and Socialism (2009) by Sherry Wolf, and The Cambridge
Companion to Gay and Leshian Writing (2010) by Hugh Stevens. ipek Tabur, who is
the translator of The Queer Art of Failure (2011) by Jack Halberstam, is also an
activist and participates in the meetings to give speeches on sexual identity and
sexual orientation.

Besides translators, the editors and publishers of these translated and
indigenous texts are also significant actors. Sel publishing takes on the responsibility
of translating the key texts on LGBTI+ themes and queer politics with its Queer
Diis ’iin Serisi [Series of Queer Dream or Series of “Think Queerly”. There appears
to be a word play in the title]. In the first few books published within the scope of
this series, there is a preface by the board of editors saying that although queer texts
emerged in the mid-2000s through the translations and indigenous texts, there are
still key texts on queer theory missing in Turkish. In the preface, the aim of the series
is presented as an activist move or at least an activist thinking through the inspiration
of the translations.

The editors of the same series are also significant agents of the LGBTI+
movement in Turkey. Leman Sevda Daricioglu and Pinar Biiyiiktas, who are also

translators of Monique Wittig’s La Pensée Straight (1992) (translated into Turkish as

2 In the interviews | conducted with the activist translators, it has been manifested that Ali Toprak is a
pseudonym for Cagdas Gilimiisoluk.
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Straight Diisiince in 2013) are the editors and those who initiated the project of queer
series constituted by both translations and indigenous works. In addition to be a
member of Queer Art Collective, Daricioglu writes for both Kaos GL magazine and
LGBTI News Turkey. Biiyiiktas is an LGBTI+ activist and the coordinator of the
project on rights-based news in the field of sexual violence. Gilkan Noir is both the
editor for Queer Diis 'iin Serisi and also an LGBTI+ activist giving speeches in the
panels and seminars on queer politics and theory.

While the agency of translation and translators are ignored in the history of
the LGBTI+ movement, the studies on queer politics and theory mentioned above
touch upon the necessity of translation to fill the gap in the literature. On one hand,
the transmission and/or travel of knowledge on queer politics is discussed, leaving
the main agents outside the context. On the other hand, activist translators started to
become visible and perform LGBTI+ and queer activism through their translations.
However, despite the critical role of translators and translation, all these studies have
neither investigated their agency nor adopted a translational perspective for the
LGBTI+ and queer related themes. Thus, this apparent vacuum became a main

motive for my research.

4.5 Dominant narrative on LGBTI+s in Turkey

The history of the LGBTI+ movement and the politics above draw a picture
regarding the dominant public narrative on LGBTI+ people in Turkey. Yet, it is of
pivotal importance to provide a more detailed analysis on the discourse and stories
that have served for the image and perception of LGBTI+ people in Turkey so that it
can be better understood what and how they challenge these dominant narratives. It

should also be noted that | am addressing the narrative pertaining to the Republican
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Period. The foundations of this dominant narrative were indeed laid during the
westernization movement in the Ottoman Period. Although there were not identity
categories such as gay, lesbian or transgender then, the spectrum of sexuality, sexual
orientation, and gender expression and identity was diverse. As the Ottoman
language is one of the limitations of this study, it is not possible for me to do
research in the pre-Republican period. However, the secondary sources highlight
such diversity. For instance, Cakirlar and Delice (2012) emphasize that there is
something more complicated and multiple than the label of “Middle Eastern Muslim
queer” in the Ottoman culture, considering the diverse expressions of sexuality,
pleasure and desire such as “cengi”, kocek”, “civelek”, “mahbup oglan”. They also
add that the culture is laden with poetry and lyric culture, art, politics, ethics, and
history which involved but did not condemn diversified gender performances,
pleasures, ways of love, and sexuality (p.13). As also stated in the previous section,
Dror Ze’evi’s scholarly work (2006) on the sexual discourse between 1500-1900 in
the Ottoman Middle East, Andrews and Kalpakli’s work (2018) on the lyric love
poetry in the Ottoman culture exemplify such diversity. Undoubtedly, varied
pleasures, sexualities and expressions were not only reflected in the written works.
Irvin Cemil Schick’s study (2018a) on amateur erotica in the early twentieth century
in Turkey includes homoerotic scenes pertaining to the Ottoman period. For instance,
Schick includes an illustration, which shows same-sex sexual intercourse between
men at the bath, from Fazil Bey’s manuscript entitled Zenan-name [Book of Women]
dated in 1793. In the same manuscript, Schick gives another example of a lesbian
scene illustrating Ahmad al-Yamani’s work entitled Rashd al-labib ila mu ‘asharati
‘I-habib) [The Intelligent Man’s Guide to Good Relations with the Lover] (p.3).

While these two illustrations are only two examples of the diversity experienced in
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the Ottoman period, Schick (2018b) suggests that the sexual terminology obtained
from Ottoman literary works includes more than 600 words, which shows how
people in the Ottoman culture understood and experienced sexuality. Objecting to the
dichotomy of homosexuality/heterosexuality and gender binary as male/female,
Schick (2018b) also remarks that there are three genders: boys, women and men. In
this regard, he further argues that in the Ottoman cultural context every man may be
considered as transgender since boys (one of three genders) grow up to be men. The
literary works, miniatures and the secondary sources on the Ottoman history manifest
a quite different narrative from that of the Republican period regarding non-
normative sexualities, gender expressions, and sexual orientation. Although it would
be simplistic and anachronistic to explicate this diversity with today’s identity
categories, still, this diversity indicates fluidity in gender, pleasure and sexuality,
which reminds us today’s queer politics.

The narrative that was constructed in pursuant to the westernization
movement in the late 19" century turned into a dominant public narrative in the
Republican period. Baker (2006) defines public narratives as “stories elaborated by
and circulating among social and institutional formations . . . such as the family,
religious or educational institution, the media, and the nation” (p.4). Similarly, the
dominant public narrative in Turkey in respect to LGBTI+ people is also reinforced
by and circulated among various channels, particularly the media, government
authorities, and the academic circles. Before elaborating the examples from the
dominant discourse, I think it is noteworthy to browse a few Turkish dictionaries to
have an insight into the overall perception of LGBTI+ people, particularly gays and

lesbians.
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The 41 issue of Kaos GL magazine (1998) includes a brief analysis of some
Turkish dictionaries regarding their explanations for gays and lesbians. According to
the research in the magazine, the word homosekstiel [homosexual] was first included
in the 4™ edition of Tirkce Sozlik [Turkish Dictionary] by the Turkish Language
Association in 1966. According to the dictionary, homoseksiel is “a person who has
the habit of fulfilling their sexual drive with people who have the same sex”*°. Yet, it
does not mean that the dictionaries did not have any words corresponding to same-
sex attraction before 1966. According to the research in Kaos GL, the 2" edition of
Turkge Sozluk in 1955 has oglan, oglanci, and sevici®! and the explanations of these
words are respectively “boy who serves for pleasures of men with sexual
perversion”; “man who is active®? and sexually perverted”; “woman who has a
perversion of having intercourse with women instead of men” (1998, p.3). It is also
salient to see the diversion in the perception of oglanc: when compared with the
Ottoman culture. The research in the 41% issue (1998) also shows that escinsel, the
literal translation of homosexual, was first included in Tiirkge Sozliik in the 7t
edition in 1983 and explained as “person who has sexual intercourse with people
who have the same sex; homosexuality” (1998, p.4). Undoubtedly, there is more than
one way to express same-sex attraction in Turkish, some of which are considered
rude and politically incorrect. I think it is also enlightening to have a look at one of
them. For instance, ibne (“faggot”) is a swearword though in recent years it has been

embraced to subvert its negative connotations. Before the 7' edition of the dictionary

in 1983, ibne was defined as “a perverted man who has the habit of meeting his

30 The original quote is “Cinsel isteklerini kendi cinsinden olan kimseler iizerinde yatistirmak huyunda
olan kigi”.

31 Although “sevici” was a used as a corresponding term for “lesbian”, it has a negative connotation.

32 Here “active” refers to the “penetrating activity” in the sexual intercourse. “Oglanc1” is considered
as a man who is the penetrator in the sexual intercourse and has sex with young boys in general.
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sexual pleasure by lying under other men” in the 6" edition of Tiirkge Sozliik (1981)
prepared by Mehmet Ali Agakay and sevici as “a perverted woman who has
intercourse with other women” (4gakay, 1974, 1981). In the 7™ edition, the
explanation for ibne was changed into “passive man in homosexual intercourse” and
sevici turned into “homosexual woman” (1983). Despite the changes that could be
considered positive in Tirkce Sozlik, it is not the only dictionary for reference. In
1981, Buyuk Tirkce Sozltik* defines homosekstiel as the person who has intercourses
with people having the same sex, faggot. In the same dictionary, ibne is defined as
passive male who has perverted intercourse with people having same-sex, passive.
Okyanus Ansiklopedik Sozlik (1995) prepared by Pars Tuglact included similar
explanations for homosexuality, while it also explains heteroseksuel (“heterosexual’)
as a person who is normal in terms of sexuality and emotions. It should be noted that
today Turkce Sozlik published by the Turkish Language Association does not refer
to same-sex attraction, gay or leshian as perversion. Yet, the explanations in these
dictionaries I quoted display the perception of same-sex attraction clearly in the
1970s, 1980s and 1990s. They set an example of the fact that perversion has been a
very strong public narrative for LGBTI+ people in Turkey.

While the dictionaries reflect the public narrative on LGBTI+ people, various
channels such as academia, media and government authorities have served in
supporting and circulating it. The media can be considered one of the most powerful
channels to disseminate and popularize stories, news, information, and as a result a
dominant discourse within society. In Turkey, it has a significant role in constructing

and disseminating public narratives of LGBTI+s. Despite today’s developments

33 The dictionary was prepared by D. Mehmet Dogan, and it is stated on the first page that the
dictionary includes the most-frequently used words in Turkish and Ottoman as well as borrowed
words from foreign languages.
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related to LGBTI+ and queer politics, it is still possible to see homophobic,
heterosexist or hateful news in the newspapers (online or hardcopy) and on television
similar to those published and broadcast in the 1980s.

In the book entitled 80 lerde Lubunya Olmak [Being Queer in the 80s] (2012)
it is explicated that the Turkish media used expressions like “homosexual”, “man in
woman dress” to make news for LGBTI+ people while lesbians, bisexuals and trans
men were completely ignored in the early 1980s. Moreover, the Turkish media was
not sure about what gay meant, so they referred to anyone who was non-normative as
“homosexual” (Giirsu, 2012, p.13). In the chapter on Turkish media and same-sex
attraction, Yizgun states that the attitudes of the newspapers and magazines towards
gays were varied in the 1970s and 1980s. He further suggests that left-wing
newspapers were more humane and liberal in respect to same-sex attraction whereas
right-wing newspapers not only failed to include more news therein but also made
homophobic news (Yuzgin, 1986, p.218). Yiizgiin exemplifies “scandalous” news
from some newspapers: Giines newspaper: “Hunt for Homosexuals™34 (1985),
Milliyet newspaper (which is considered mainstream): “Beautiful Buket turns out to
be Kamil”*® (1985)%, Hafta Sonu magazine: “Here is the recipe from female Biilent
Ersoy”":3 (1985). In respect to the news on LGBTI+ people, particularly on gays
and transgender people, Girsu and Elitemiz (2012) says the media presented them as

“scandalous” and “flash news” with exaggeration, lies, and humiliation, and thus

34 The original headline is “Escinsel Av1”.

% The original headline is “Giizel Buket Kamil gikt1”.

36 Here Buket is a female name and Kamil is a male name. It appears that sarcasm is intended in the
news.

37 The original headline is “Iste Kadin Biilent Ersoy’un tarifi”

38 The title’s emphasis on “female” is a reference to Biilent Ersoy’s gender affirmation surgery, and it
is intended to sound sarcastic.
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reproducing homophobic and discriminative discourse (p.15). His claim is clearly
supported by Yiizgiin’s examples from the media.

In the 1990s while LGBTI+ people’s visibility increased owing to their
organized activities and movement, the newspapers continued to report “scandalous
news”. In 1996, transgender people and sex-workers in Ulker Sokak were expelled
from where they lived because of Habitat 11 organization in Istanbul. This incident
(referred to as the “Ulker Sokak incident” in LGBTI+ literature in Turkey) was
reflected in some newspapers in a way that the “decent” and “moral” residents of the
neighborhood were in collaboration with the law enforcement officers and very
grateful to have their peaceful atmosphere back (Takvim newspaper, 17 October
1996; Ekip newspaper, 16 October 1996). Although right wing and conservative
newspapers in general may report news in such attitude, there are also similar
examples from the newspapers that might be considered leftist or mainstream. For
instance, Cumhuriyet newspaper published an article series by Dogu Peringek, a
politician, on 3-4-5-6 February 1999. In this articles series, which was then turned
into a book entitled Escinsellik ve Yabancilasma (“Homosexuality and Alienation”)
(2000), Peringek claims that homosexuality is a result of class conflict and peaks in
the age of imperialism. Moreover, he argues that homosexuality in Turkey boomed
following the 1980 military coup and today it is considered as a pre-requisite for
intellectual and sophisticated people in the three metropolitan cities (Peringek, 2000).
While Peringek does not suggest that it is a psychological or hormonal disorder, he
highlights that it is a corruption and an indication of alienation, which should be
eliminated.

Milliyet newspaper published an article by Julide Sevim that was not similar

to Peringek’s in terms of his attitude towards gays and lesbians but based on
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dominant scientific narratives (1999, 7 July). This article then caused a heated debate
between the Kaos GL writers and the columnist (1999, September, p.20-28). Despite
suggesting that different does not mean abnormal, Sevim repeats the reasons of same
sex attraction, which have been considered as stereotypes within LGBTI+ politics. In
a mainstream newspaper, she suggests that disorders in sex hormones and
chromosomes, upbringing, lack of a mother/father model during childhood, pressure
on sexuality, sexual intercourse with an older same-sex person during childhood, and
perversion lead to homosexuality, which indeed reproduces all discriminative
stereotypes and thus dominant discourse that LGBTI+ movement has been struggling
against.

Ozlem Hoscan’s thesis (2006) on Turkish media portrayal of same-sex
attraction between 1998-2006 sheds a light on a more recent history of the press.
According to Hoscan’s research, liberal newspapers tend to give more coverage to
LGBTI+ issues while conservative ones either avoid the issue or criticize harshly and
express their disapproval. Yet, according to her analysis, she concludes that same-sex
attraction is only covered in the press when it is sensational and also it is still
reflected as marginal and unaccepted (p.92). Today, conservative and right-wing
newspapers, magazines, and television programs are still in parallel with those
publishing and broadcasting in the 1980s and 1990s. It is possible to see almost
ninety entries under the category of Hate Speech and Anti-LGBT Media on the
website of LGBTI News Turkey. To give some examples from the website of LGBTI
News Turkey; Yeni Akit, a fundamentalist newspaper, addresses the decision of the
Council of State regarding Cerrahpasa Medical Faculty Hospital’s rejection of a
gender affirmation surgery. In respect to the decision that concludes the hospital’s

attitude unjust and invalid, the newspaper gives this headline: “Scandalous support
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from the Council of State to perverts”*® (2019). Undoubtedly, newspapers are not the
only channels of the media. The television programs are as well very influential on
disseminating public narratives. For instance, according to the news by Bianet (May
24, 2018), Nihat Hatipoglu, a theologist, advises a person, who claims to feel like a
man despite being assigned woman at birth, to struggle against this feeling. In a
television program that is broadcast on a national channel during primetime,
Hatipoglu recommends to that person to act according to religion and reason rather
than desires.

Besides the narratives of disorder and sexual deviance for gays and lesbians
that have circulated, the discourse used for transgender people has also been built up
into a dominant narrative. In the 1990s and early 2000s, the news related to
transgender people, particularly transgender sex-workers, were reported in a
sensational attitude with the headline of “transvestite terror*° (see for example,
Tezel, 2002,). In LGBT Guide for Kaos GL Reporters and Employees in the Media
(2013), it is stated that the expression “the person who works as a transvestite” has
been often used in the news, which leads to a perception that every transgender
person is a sex-worker (Guner, 2013, p.9). Although homophobic and transphobic
news or hate speech are limited to a few right-wing extremist media institutions, the
discriminative narratives still persist. According to the book on homophobia in the
Turkish media published by Kaos GL Association (2011), the news reports still use
wrong terminology related to LGBTI+ people and the images used by some of the
reports still reproduce stereotypes. The news reports given in the book show that
sexual orientation and gender identity are emphasized to create sensation and attract

attention to the news report. “Lesbian friend will be God-mother”, “Male mother is

39 The original headline is “Danistay’dan sapkinlara skandal destek”.
%0 The original headline is “Travesti terorii”.
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with his baby”, “Kate Moss’ lesbian pose” (Kaos GL Dernegi, 2011, p.3) can
exemplify the attitude of the newspapers and news programs towards LGBTI+
people. These examples reveal that LGBTI+ people are still considered marginalized.
Moreover, this marginalization and stereotypes are reproduced every day through the
mainstream media, newspapers, rightist or leftist press, which leads to rigid and
reinforced public narratives of LGBTIs.

The media is also an important tool to convey the messages from the
government authorities. Considering the symbolic power these officials have, it is
possible to suggest that they are influential in forging a public opinion. Moreover,
negative and condemning discourse of politicians and government officials are likely
to be linked to under punishment of homophobic and transphobic acts by law and
othering LGBTI+ people. The best- known act against LGBTI+s is probably the
singer Bilent Ersoy’s* stage ban by Kenan Evren, the former president of Turkey, in
1981 following the military coup. As Ersoy is a famous singer, the discrimination
against her was quite visible and reflected on the media. Yet, according to the
personal narratives told in 80 lerde Lubunya Olmak [Being Queer in the 80s] (2012)
and 90’larda Lubunya Olmak [Being Queer in the 90s] (2013) the law enforcement
officers were violent against gays and transgender people from the 1980 military
coup till the early 1990s. In the 1980s particularly the notorious police chief in
Beyoglu, Siileyman Ulusoy, also known as “Hortum Siileyman” [Suleyman, the
hose]*?2 became prominent. Many trans women and gays told their own experiences

with this police chief or the other law enforcement officers under his authority, and

41 Ersoy, a trans woman, was not allowed to perform until 1988. She had gender affirmation surgery
in London in 1981. Yet, she was not granted her new identity card as a woman until Kenan Evren’s
term of office ended.

42 This epithet was given him as he is known to have tortured and beaten trans women in detention by
using a hose. (Retrieved from http://www.hurriyet.com.tr/kelebek/devletin-polisi-homoseksuelden-
dayak-yiyor-mu-dedirtecektim-292556)
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revealed maltreatment and torture (Ytzgin, 1986; Girsu and Elitemiz, 2012). The
1980s were also the years when AIDS was on the global agenda and presented as a
gay disease. While the newspapers and the news programs were making sensational
news about it, Turkish politicians took a part in this narrative, too. According to
Yiizgln, Istanbul Metropolitan Mayor Bedrettin Dalan said “AIDS is a calamity sent
by God to homosexuals” while the prime minister remarked “a good scare is worth
more than good advice” (Yiizgun, 1986, p. 386). In this case, it is not wrong to put
forth that the society’s fear and belief that AIDS is a gay disease was affirmed and
reinforced by means of the statements of these two prominent politicians.

While the LGBTI+ movement gained momentum, almost twenty years later,
in 2010, the Minister for Women and Family Affairs stated that she believes
homosexual is a psychological disorder, a disease, which resulted in harsh critiques
by some national health organizations and non-governmental organizations. In
response to her statement, the Minister of Health assumes a milder stance and states
that the society should be merciful as same-sex attraction is a difficult experience in
Turkey. Yet, he adds that same-sex marriage is not acceptable and families need to
do whatever is required for “proper” development of sexual education (T24, 2010,
March 10). In spite of this compromising attitude, it is clear from both statements
that same-sex relationship is not proper, if not a disease, and it is something to be
pitied and needs to be prevented, if not corrected.

In respect to the academic studies, it should be noted that the literature on
same-sex attraction and transgenderism is mostly medical. Seksoloji: Cinsi Bilgiler
Mecmuasi [Sexology: Journal on Sexual Knowledge], which was published between
1949-1954) is an example. Saritas’s study on the journal (2012) reveals that same-

sex attraction was considered both as sexual deviance and degeneration caused by
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urban life (p.63). Moreover, according to Saritag’s analysis, lesbianism is also linked
to sexual pressure on women and the fear for their virginity. In the journal, despite
the numerous translations from various articles published in the U.S and Europe, in
respect to same-sex attraction, Western values are criticized and accused while the
values of family and reproduction are highlighted and cherished (p.64).

Another scholarly book, which was cited in several articles in Turkish as
well, is Sociologie des Relations Sexuelles [Cinsel Iliskiler Sosyolojisi] written by
Dr. Andre Morali Daninos in 1968 and translated from French in 1973 by Samih
Tiryakioglu. In the book where varied forms of sexuality were discussed, same-sex
attraction is categorized under the group of “pathological sexuality” and referred as
“sexual deviation” (Daninos, 1973, p.68). In the book, while the ideas regarding the
reasons for same-sex attraction are explained, the readers are also warned that same-
sex attraction is considered a “very dangerous social disaster” and it could be
comprehended only if underlying psycho-physiological and social motives are
analyzed together (p.71).

The idea that gays and lesbians have different psychological and even
biological and anatomical characteristics from heterosexual people has been the
subject of academic research*® worldwide. In Turkey, the study entitled “Cinsel
sapma gosteren bireylerde dermatoglifik 6zellikler” [Dermatoglyphific
characteristics of individuals having sexual deviance] (Polat, Polat, and Cakmak,
1977) aims to find out if gay men’s fingertips differ dermatogylphically in
comparison with heterosexual men. The scholars present their study as the first
scholarly work, which delves into same-sex attraction. They suggest that the study,

in which same-sex attraction is referred as sexual deviance, can also enlighten

43 See, for example, LeVay, 1991; Bailey, Pillard, Neale and Agyei, 1993; Camperio-Ciani, Corna,
Capiluppi, 2004; Rahman, 2005 and so on.
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etiology of same-sex attraction, and thus guide future scholars in the field of
psychiatry, genetics, and physical anthropology. The conspicuous point in the study
is that they thank Istanbul Police Department and the Public Security Branch Office
for their assistance. Although it is not clear how they supported this study, it could be
assumed that it might be related to access to gay men. In this respect, more questions
could be raised; for instance, “Were these gay men offenders?”, “If yes, what were
their crimes and were they relevant to their sexual orientation?”, “Were they gay men
or transgender people for whom the police might be keeping records and have access
if they were sex-workers?” It is not possible to answer these questions at this stage.
Yet, considering the police’s assistance, this study seems to suggest a link between
criminalization and sexual orientation or gender identity/expression.

In addition to medicine, there are studies in the social sciences that have
sometimes addressed same-sex attraction and perceived it as a sexual deviation. For
instance, Halime Inceler (1991) argues that her study entitled “Cinsiyet Sapmalar1 ve
Sosyal Yapimizdaki Etkileri” [Sexual Deviations and Their Effect on our Social
Structure] aims to question the effects of a social disease (referring to same-sex
attraction) that is growing day by day on the family structure, social integration, and
value judgments (p.109). In addition, cross-dressing (transvestitism) is also
categorized as perversion. inceler points out that same-sex relationship is deviance
and an improper behavior mostly caused by lack of father love and extreme
attachment to mother, which has prevailed as a dominant narrative for a long time. In
her study, Inceler interviews Prof. Dr. Kurban Ozugurlu, who also claims a link
between same-sex attraction and cross-dressing and the lack of male model (such as
father, brother). Moreover, in this interview (1991), Ozugurlu seems to be

responding to and criticizing Yuzgun in respect to his claims and ideas in his book
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Tiirkiye 'de Escinsellik (1986). Attempting to refute Yiizgiin’s statements that gay/
lesbian people are not perverts or it is not a disease or a crime, Ozugurlu suggests
that same-sex attraction undermines national and moral values of Turkish society and
is also forbidden by Islam.

Although these studies date back to the 1970s and 1980s and despite the
developing LGBTI+ politics, it is possible to read similar studies or arguments of
scholars in the 2000s. For instance, in a news report published by Habertiirk in 2008,
the therapist and the general secretary of Turkish Sexual Health Institute (CISED)
and the psychologist and the chair of the institute state that homosexuality is an
abnormal condition and a sexual identity disorder. Dr. Cem Kege, the chair of the
institute, also suggests that the reasons of homosexuality are childhood traumas,
sexual abuse or rape, lack of father or extremely strict father and so on. He
underlines that it is important to know these reasons so as to prevent homosexuality.
Kece also published a book entitled Escinsellik Kader Degildir: Escinsel Yonelim
Terapisi [Homosexuality is not a fate: Treatment for Homosexuality] in 2009. With
this book and articles, he seems to deny the decision of many associations and
organizations of health, psychiatry and psychology that homosexuality is not mental
disorder, perversion or deviance*.

The examples above present a clear picture related to perception of and
attitudes towards LGBTI+ people. With the help of the media, academia and
statements from government and public officials, stereotypes and prejudices were
turned into the dominant narrative of “perversion” and “mental disorder” and have
been circulating for a long time. It is not difficult to observe the repercussions of

these stigma. To give some examples, Nuray Sakalli’s study (2003) on image of gays

44 For instance, the American Psychiatric Association removed homosexuality from the list of mental
illnesses in 1973 and the World Health Organization declassified homosexuality as a mental disorder.
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for the Turkish college students reveals that college students, particularly men, have
stereotypical attitudes towards gays in the early 2000s. The word “gay” in the show
named Modern Family was translated as sapkin (‘“perverse”) and tuhaf (“weird”) in
the subtitles during a flight by Turkish Airlines in 2018 (Tokyol, 2018). Also,
according to the news report by DW (2018, 5 August), Turkey decided not to join the
song contest Eurovision in 2013. The General Director of Turkish Radio and
Television Association explains that it is not possible to broadcast such show live
when children watch since there is a contestant that does not accept any genders, has
a beard and wears a skirt at the same time. With this statement, the director refers to
Conchito Wurst, the drag queen and the winner of Eurovision 2014. As a more recent
example, a short film festival organized by Pembe Hayat LGBTT Solidarity
Association* and the British Council was banned by Beyoglu Governorate on the

grounds of “public morality” and “social sensitivity” (Bianet, 2017, November 25).

4.6 (In)visibility of LGBTI+ people and the lack of queer repertoire

As | mentioned above, scholarly studies on the LGBTI+ movement in Turkey focus
on mainly periodization of the movement. Only a few studies refer to the attitude
towards and the perception of LGBTI+ people (mainly gays) while discussing the
historical background. Their historical background in the Ottoman Period is only
mentioned in the studies delving into the literary works. As the studies start with the
1970s when the LGBTI+ people attempted to organize and become visible, | think it
is important to ask why there is a silent period between the foundation of the

Republic and the 1970s. Were they invisible then? Were they not discussed in any

4 Pembe Hayat Solidarity Association is the first organization that is specifically focused on
transgender rights in Turkey.
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publications? No scholarly studies on the history of LGBTI+ movement or queer
politics touch upon this silent period. Kaos GL magazine is considered significant in
the organization of the movement and the magazine presented itself as the first gay
and lesbian publication, but does it mean that no other publications even sporadic
articles mentioned LGBTI+s? Did they suddenly emerge in the 1970s and 1980s?
Acknowledging significance and impetus of Kaos GL magazine in the movement
with its systematic text production on LGBTI+, either translated or indigenous texts,
it is also hard to accept that no voice of LGBTI+ was heard until then. Thus, |
conducted research on the sporadic text production related to LGBTI+s and themes,
excluding literary works and medical studies.

Based on the analysis on the public narrative in Turkey, | argue that it is not
possible to mention a repertoire on LGBTI+ and queer politics before Kaos GL. My
research on the publications on LGBTI+ issues before 1994 (the first publication
year of Kaos GL) also confirms this argument and it is possible to see a very short
list of indigenous and translated non-literary works including LGBTI+ and queer
themes | compiled in Appendix A (excluding the medical publications).

Except for literary works, same-sex attraction was the subject of discussions
mainly in the medical articles. In this respect, Murat Yilmaz’ research (2014) on gay,
lesbian, and bisexual themed printed materials appears to be complementary to my
findings. Conducting research in thirty-six public libraries in Istanbul and cross-
checking his findings with Kaos GL, Yilmaz (2014) finds out that there are 124 GLB
themed materials published in Turkey. Out of 124, the number of literary works is 84
and the rest is categorized as biography, health issues, history and politics, legal and

financial issues, relationship (including parenting), visual and performing arts and
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other (p.24-27)%. Yilmaz (2014) identifies these materials as “appropriate
information resources” so it means they do not include homophobic or transphobic
contents (p.11). However, Yilmaz’s list seems to be lacking some major literary
works and books which may not be focusing on specifically gays, lesbians, and
bisexuals but providing partial information thereon. For instance, Ursula Le Guin’s
Left Hand of Darkness (1969), in which diverse sexualities are performed, or E.M.
Forster’s Maurice (1971), which narrates a same-sex love in the early 20™ century,
are not included in the list. Moreover, in terms of non-literary works, Magnus
Hirschfeld’s Cinsiyet Diinyasi: [The World of Sex] (1946) or 80 lerde Lubunya
Olmak (2012), which can be categorized as compilation of ontological narratives, are
not also in the list. Still, in respect to translation, Yi1lmaz’s findings support my
argument that the literature on LGBTI+s people and politics consist of mostly
translations particularly before the 1990s. According to his checklist in the
Appendix, out of 40 non-literary books, the number of translations is 24 (Yilmaz,
2014, p.24-27). The oldest book in his list is Corydon, which dates back to 1948.
Then there is a gap of almost fifty years and the publications resume in the 1990s. In
parallel with my analysis, the first publications on LGBTI+ politics started in the
1990s, and they were translations. For instance, Dostluga Dair [On friendship,
interview with Michel Foucault] was translated by Cemal Ener in 1992 and Agir
cekim: degisen erkeklikler, degisen erkekler [Slow motion: changing masculinities,
changing men] by Lynne Segal was translated in 1992 by Volkan Ersoy. However,

my list also manifests that there were publications, mostly translations, on LGBTI+

46 It should be noted that Talk to me like the rain by Tennessee Williams (categorized as “other”),
Aimee and Jaguar by Erica Fisher (categorized as “history and politics™) and Other Voices Other
Rooms by Truman Capote (categorized as “relationship”) are literary works and thus could be moved
to the category of literature. Moreover, Yilmaz gives this number according to the checklist in the
Appendix. Yet, he does not include the materials given in the Table 5. In this sense, the lists appear to
be complicated though it is sufficient to present a general picture of the publications.
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identities and themes such as the translation of Marise Querlin’s Women Without
Men in 1954 and the translation of Platon’s Symposion in 1972. While the translated
books were predominant in the 1990s, the indigenous materials flourished mainly in
the 2000s.

As I said, Yilmaz’s research lacks one of the first publications on gays and
lesbians in Turkish. To mention a few specific early works including LGBTI+/
queer themes, to my knowledge, the first production on gay and lesbian identities
was a compiled translation of Magnus Hirschfeld’s works in 1946. Hirschfeld was an
important theorist of sexuality and a prominent advocate of gay rights in the early
20™ century. His book was published under the name of Cinsiyet Diinyas: [The
World of Sex] and translated by Mar-Sal and S. Oktay. I was not able to find the
original text but according to the translator’s preface it is a compilation of
Hirschfeld’s essays. In the book, Hirschfeld (1946) explains various sexual and
traditional practices including same-sex attraction in different parts of the world. The
quote by Hirschfeld selected for the rear cover indicates that while particular sexual
practices are condemned in some part of the world, they might be considered usual in
some others. Regarding same-sex attraction, we do not come across any suggestions
that this is perversion or disease throughout the book. In addition, in some parts, he
compares Asian countries and Europe, and criticizes Europe’s criminalization of
same-sex attraction. This criticism is significant because that was a period, in the
Turkish context when it was considered as perversion or completely overlooked.

Corydon (1920) by Andre Gide, which consists of four Socratic dialogues on
same-sex attraction, was translated by Izzet Giineri in 1948 with the title Corydon
(Koridon): Sokrat Tarzinda Dort Diyalog [Corydon: Four Socratic Dialogues] and

then retranslated by Fikret Kolverdi in 1966 under the name of Sapik Sevgi [Perverse
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Love]. As stated on the rear cover of the book, Gide’s argument in his book is that
homosexuality is a natural trait and heterosexuality is socially constructed (Gide,
1920/2001). Despite its controversial theme, the book was translated into Turkish in
the 1940s. However, the titles of the retranslations in 1966 and then in 1992 clearly
reflect the dominant hegemonic narrative on LGBTI+s in the relevant period.

In 1949, Richard von Krafft-Ebing’s Psychopatia sexualis (1886)* was
translated under the name of Tenasiil Hayatimizda Bozukluklar [Disorders in
Reproduction] and then retranslated in 1973 and 1977 by Mehmet Sillier and O.Aran
under the name of Seks Manyaklar: [Sex Maniacs]. It was also translated as “Sehvet
Delileri” [Lust Freaks] by Dr. Guney Erkan in 1975 and presented to readers from
Turkey as “sexual perversion based on true stories”. It was finally translated in 2014
as Cinselligin Psikopatolojisi [Psychopathology of Sex]. Despite being a medical
book and considering homosexuality as a disorder to some extent, Krafft- Ebing does
not associate it with a hormonal disorder or misleading education as it was suggested
previously. However, what makes the 1949 translation relevant to my study is the
intervention in the original text by D. Bahar and Burhan Arpad. The translators of the
book insert their disagreement with the author in terms of acquired homosexuality
(Krafft-Ebbing, 1886/ 1949, p.229). Krafft- Ebing explains acquired homosexuality
under a separate section and addresses the topic in detail. Yet, the translators
intervene and suggest that homosexuality is not acquired later but homosexual
individuals are born in this way due to the unknown reasons. Then, translators also
remark that Krafft-Ebing possibly meant homosexuality that manifested belatedly, on

which the translators agreed. These ideas appear to be new to the Turkish readers of

47| opted to exclude this work from the list of indigenous and translated non-literary publications
including LGBTI+/queer themes before 1994 in Appendix A. Although there is a section on
homosexuality in the book, it is indeed a medical work which is out of the scope of my research.
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that time when homosexuality was considered as a hormonal or psychological
disorder. This intervention and addition by the translators might be indicating an
attempt to resist the prevalent discourse and condemnation of homosexuality. Still,
since this so-called attempt is very individual and singular, it is difficult to make an
assumption. Seks Manyaklart, which was translated in 1973, is a shortened form of
Krafft-Ebing’s Psychopatia sexualis and excludes the chapter on homosexuality. It
attaches a few readers’ letters, and only in two letters homosexuality is mentioned as
a disease that the readers try to recover from.

To my knowledge, excluding the medical texts, almost all the non-literary
texts that touched upon or discussed same-sex attraction before 1990s are
translations. The only indigenous Turkish publication specifically focusing on same-
sex attraction (particularly gays) is Arslan Yiizgiin’s book entitled Tiirkiye 'de
Escinsellik [Homosexuality in Turkey] (1986), which was categorized as “obscene
publication” and sold in sealed plastic bags soon after it was published (Y1ldiz, 2007,
p-49). According to Deniz Yildiz (2007), Yiizgiin’s book was one of the most
significant developments in 1986. Yildiz suggests that the book was groundbreaking
in three aspects: Firstly, the author claimed that there were more than half million
gays in Istanbul, which, according to Y1ldiz, turned him into Kinsey of Turkey.
Secondly, according to Yiizgiin’s survey, more than 80% of the respondents did not
think their sexual orientation was a problem. Thirdly, approximately 90% of the
respondents considered foundation of a lesbian and gay association very useful
(Y1ldiz, 2007, p.49-50). I suggest despite being labeled as “obscene” by the state
authorities, Yiizgiin’s book appears to be radical and innovative as it was published
in an atmosphere that LGBTI+- related themes and issues could only be discussed

through translations and sporadic articles in the feminist magazines.
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It is also worth mentioning the sporadic Turkish articles on same-sex
attraction and particularly lesbians in the feminist periodicals. For instance, the news
about resistance movement by gays and transgenders (including transvestites) in
Istanbul was reported in the issue of May 1987 in Feminist magazine. In the
periodical, this resistance is referred as the first demonstration by gays and
transgender people who started hunger strike to attract attention to discrimination
against them. In the issue of March 1988, there is an anonymous article on gender in
Turkish society, and it mentions the dominance and pressure of heteronormativity on
homosexuality. In 1990, Giilnur Savran’s article on lesbians and feminism was
published in Sosyalist Feminist Kaktis. Touching upon the concepts of pleasure and
desire, Savran problematizes woman sexuality and underlines the importance of
discussing lesbianism for heterosexual women too. There might be some other
indigenous or translated texts on LGBTI+ people and identities, but it appears that
they are neither systematic nor more than a few, which may indicate that despite
existence of these texts they became visible only after the 1990s.

These findings manifest that the existing repertoire on LGBTI+ issues
appears to be limited to medical studies, which indeed have been reproducing
stereotypes and prejudices against LGBTI+s, “scandalous” reports by the media, and
literary works*. The dominant public narrative was built upon and has been
circulated through indigenous works and translations with the same focus. Yet, in the
1990s, the activists volunteering for Kaos GL magazine were organized to construct

an alternative narrative of LGBTI+ people and create an LGBTI+/queer literature in

48 Undoubtedly, literary works cannot be overlooked in introducing and disseminating radical and
innovative ideas. Thus, | think it is safe to say translated and indigenous literary works addressing
same-sex attraction may have been a way to resist the dominant narrative and thus may have
contributed to introduction of new options. Yet, despite acknowledging the power of literature in the
social movements, | have to limit my study with non-literary works, particularly snon-literary texts
published in Kaos GL magazine and Kaos Q+.

164



Turkish by challenging and overthrowing the dominant public narrative. To this end,
they resorted to translation of news, articles and essays, which would introduce new
options related to LGBTI+ rights, queer politics, and identity politics. In this respect,
activist translators have been investing in creation of new options in contradistinction
to the existing repertoire and the dominant narrative on LGBTI+ people and politics
in Turkey, through the early translations in Kaos GL magazine followed by

indigenous articles and the translations in the academic journal, Kaos Q+.
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CHAPTER 5
CASE STUDY 1: TRANSLATED NON-LITERARY QUEER TEXTS

AS A WAY TO CONSTRUCT A COUNTER- NARRATIVE

In this chapter, I am going to conduct two sets of comparative analysis. Firstly, I will
examine the translations taken directly from other magazines. | will compare three
non-literary texts translated and published in other magazines with their re-
publications in Kaos GL along with their source texts, if available. The second set of
comparative analysis will focus on the translations of the non-literary texts published
in Kaos GL with their source texts. Before Kaos GL magazine, while literary
translations delving into sexuality and personal experiences of sexual minorities were
available and, non-literary translations, particularly scholarly and informative texts,
were sporadic and there were very few indigenous works parallel to those published
in the magazine in terms of perspective and content. In this respect, Kaos GL can be
considered as the first platform that intensely offered scholarly articles in an attempt
to import and discuss LGBTI+/ queer- related issues in the Turkish culture
repertoire, which is also one of the reasons why | opted for scholarly articles to
analyze in the magazine.

Although the magazine has reached its 185" issue as of July-August 2022, |
selected the texts from its first two years, 1994-1995, because the early years of Kaos
GL magazine are very essential in terms of paving the way for an alternative
narrative in favor of LGBTI+s and knowledge production. This is a significant
period when activists undertook the responsibility of sharing and circulating
knowledge on LGBTI+ issues including politics, fundamental rights, history, health

issues and also personal stories and experiences so that LGBTI+s could get together
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and grow stronger to challenge the hegemony of public narrative oppressing and
marginalizing LGBTI+s. In the absence of an LGBTI+ or queer repertoire in
Turkish, translation occupied a central role in importing such new options despite
being unsystematic and amateur.

The translations of non-literary texts | selected to analyze display common
translation practices. Thus, instead of being exhaustive and including as many texts
as | can, | chose three translations taken from other sources and re-published in the
magazine and four translations performed by activist translators specifically for Kaos
GL. As | said above, all these non-literary texts, either taken from other sources or
translated for Kaos GL, represent common translation practices. The activist
translators appear to have restructured and reorganized the articles to some extent by
means of omissions, additions, and accentuation through italics, bolded phrases and
paratextual tools.

In the magazine, translations served as a source to refer to in almost every
issue. In Appendix D, the exhaustive list I compiled shows the translated texts in
Kaos GL from 1994 till 2021 and highlights translation as the constituent part of the
magazine. The names of the authors and activist translators (even as pseudonym) and
the source from which the article was originally taken were always explicitly stated,
and even brief information on the authors of the original articles was sometimes
provided. In other words, all the non-literary texts translated and published in Kaos
GL magazine were overtly highlighted as translation either through peritextual
materials within the text or by the editors in the introductory pages. This might
indicate an attempt not only to construct an LGBTI+/queer literature in the Turkish
culture repertoire but also to legitimize LGBTI+ and queer knowledge as a field of

study.
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5.1 Translations taken from other sources

As the literature on LGBTI+ and queer was very limited or almost none in Turkish in
the early 1990s, the need for translation was very high. In the first few issues, in
addition to the articles translated for Kaos GL, translations taken from other sources
are also available. Borrowing translated articles from other magazines is not unusual
for a newly-founded magazine, which was photocopied and distributed free of charge
by volunteers, since it may have been difficult to find voluntary translators at the
beginning. Although these translated articles, which are in line with the scope of the
magazine in terms of themes were taken from other sources and their source was
stated in Kaos GL explicitly, the analysis of the translations published in two
separate magazines has revealed conspicuous differences. My comparative analysis
of these translations highlighted several interventions and appropriation in their
second publications in Kaos GL. The translations re-published in Kaos GL were re-
structured and re-presented in such a way that their focal point and addressee
changed. In the following examples, | will display the selective appropriation

conducted through peritextual interventions.

5.1.1 “Transseksulel 6fke” [Transsexual rage]

The translation of Susan Stryker’s speech made in 1993 during the annual meeting of
the American Psychiatric Association (APA) was published in the 2" issue of the
magazine in October, 1994. Although it is a speech rather than a scholarly or an
informative article, I included it into my analysis since it attempted to offer a counter
narrative through contesting the scientific narratives constructed by the respected

institutions and making references to the scholars to this end. Moreover, this speech
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and the discussions made before and after this speech led Stryker to present a
performance on queer gender entitled “Transgender Rage” at an academic
conference named Rage Across the Disciplines held in 1993 at California State
University. In 1994, it turned into one of the fundamental articles in transgender
studies, which is entitled “My Notes to Victor Frankenstein Above the Village of
Chamounix: Performing Transgender Rage” (Stryker, 2013). The fact that Stryker’s
speech is closely linked to her academic article and emerged out of the heated
discussions and works on transgender issues is another reason that I included it in the
case study. Stryker’s remarks (2013) below also inspired me to push the boundaries

and bend the norms of an academic article:

| wanted the formal structure of the work to express a transgender aesthetic
by replicating our abrupt, often jarring transitions between genders—
challenging generic classification with the forms of my words just as my
transsexuality challenges the conventions of legitimate gender and my
performance in the conference room challenged the boundaries of acceptable
academic discourse. (p.245)
As an academic, Stryker is one of the eminent figures in LGBTI+ Studies,
particularly transgender studies. In addition to several academic articles and books
contributing to the field, she is the co-editor of the academic journal TSQ:
Transgender Studies Quarterly. She is also a leading activist in the transgender rights
and one of the co-founders of Transgender Nation, on behalf of which Stryker made
the speech at the annual meeting of the APA. Underlining the pivotal role of

Transgender Nation, Stryker (2004) also mentions the significance of the

organization’s intervention to the meeting of the American Psychiatric Association:

Transgender Nation . . . dragged transgender issues to the forefront of San
Francisco's queer community, and at the local level successfully integrated
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transgender concerns with the political agendas of lesbian, gay, and bisexual
activists to forge a truly inclusive glbtg community. Transgender Nation
organized a media-grabbing protest at the 1993 annual meeting of the
American Psychiatric Association to call attention to the official
pathologization of transgender phenomena. Transgender Nation paved the
way for subsequent similar groups such as Transsexual Menace and It’s Time
America that went on to play a larger role in the national political arena. (p.4)
Considering the importance of the organization and the speech in the LGBTI+
history and politics, it was not surprising that Kaos GL opted for such a

groundbreaking text of an eminent activist figure for an early issue.

Peritextual manipulations

At the beginning of the translation, under the explanation of the text, it was stated
that Kaos GL “needed to convey this translated text for its readers” by taking it from
the 13" issue of Amargi (an anarchist magazine) (1994, July-August). The name of
the translator (Hakan Calbayram) in Amargi was also stated in the Kaos GL
magazine. However, when the two translations were compared, it is observed that
Kaos GL did not take it from the magazine without any changes or intervention.

Below, Figure 1 and 2 illustrate the relevant pages from Amargi and Kaos GL.
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Fig. 1 “Kim tanimliyor” by Susan Stryker (Amargi, July-August 1994)
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TRANSSEKSUEL

"Bu metin, 23 Mayis

vilcutlanni dénistirmeyi segen

1993teki A e iy
Birliginin yulik toplantrsina karg:
ditzenlensn i gésteride,
TRANSGENDER NATIONTN Ku-
rucy Gyslerinden Susan Stryker
tarafindan yapian Konugmarin
tam metnidic. Protesto. Trans-
gender Nation da dahil, mechuri
dlag  alimina, efektik  sokura,
ubbi ve psikiyatrk kerumiars
kapatimaya ve bu gine kacar
transseksgeligi bir akil hastalg
olarak tammiayan yeregik psiki-
yatrinin almig oldugu tulumiara
kargi  durmak igin  bir  araya
gelmis, akil saghgl ve psikivalei
ledaviterinden sagsalim gikabili-
mig bir grup insan tarafindarn
organize edilmd stir.”

Amargi Dergisinin 13,
sayrsindan Hakan Calbayram'in
govinsi olan bu metni KAOS GL

okurlar igin aklarma geredi
duyduk.

Bugiin burada  bulunan
gogunuz gibi biz cins dedisti-
renler de (Transgendered Pa-
wpla), -bizler fiziksel olarak her
iki cinse de ail clup, erkek ve
kadin hakim kiiltir fikrini agan ya
da agmaya galisan her
davranig we kimligi benimseyen
transseksialler, travestier, ear-
keksi kadinlar ve ilac kraliga-
leriyiz -tibbi ve psikiyatrik mes-
lekler tarafindan istismar edilmig
we hor géridmislizdie Belirsiz
cinsel organfarla {genital) dogan
bebeklar, habereri cimadan ve
hatta ¢ogu kere anne babalari-
nin nzasina bagvurulmadan bi-
cak altina yatinlmis ve viculla-
rindan  dedigiklikler yapilmistir.
Goreneksel cins rollernin kati-
hgina meydan okuyan davra-
miglar sergileyen gocuklar, gay
veya lransseksiel clmalannin
dnlenmesi igin psikiyatr klinik-
lerinde. zorlayicl davranis de-
gistirma tekniklerne maruz kal-
miglardir. Kendilerini nasil gori-
yorarsa digererinin de ocnlan o
sekilde gtrmelerini istediklari igin

KAOS GL

tra tal  kadinlar  genital
ameliyatiarini  yapan terapistiar
tarafindan tecaviize
ugramiglardir.  Bizler  aldiimiz
hormonlara Karsilik saks
hizmellari  vermeye  mecbur
birakildik. Eger kadins  gay
erkeklarsek, kendilerini  brans-
seksielik  konusunda uzman
sananlar tarafindan bize cinsel
varigimizin - gegeri  olmadig
siylendi.

Kendimizi istedigimiz
gibi iade etmekte direttigimiz,
Gzledigimiz yasamlan yagamak
istedigimiz  igin  tutuklandik,
kursmiara  kapatidik, habire
ilaglandik,  soktan  gegirildik,
déviildilk ve duygusal saldinya
ugradik Bunlar cins
degistiraniarin, psikiyatri
Kliniklarinde psikiyatrik is-tismara
uframis  wve buralardan  sag
cikabilmis  cinsiyetierni  de-
gistirmemis bir cok insanla pay-
lastigimiz seylerdic. Farkl oldu-
gumuz igin Gl tarafindan bizim
de anarmiz aglatliyor. Protes-
toda sizlerle dayanigma halinde-
yiz. Bu haksizca davrarglann
durdurulmas: igin sesimizi sizin
seslerinize katiyor ve islenen bu
suglarm artk sona ermesi igin
werilen  miicadelede  yaninizda
yer aliyoruz.

Biz cins degigtirentar,
peikiyatrik ve bbi kurumlara kar-
51 varilen bir bagka micadalanin
iginde de yer alyoruzr: Esas
Kimliklerimizi kazanma
micadelasi.  Kiltirderinin cins
dayatmasina radikal bir sekide
kars: duranlar da dahil olmak
izare erkek vicutlanna sahip
olu kadin gibi yasamayi veya
kadin  vilcut-lanna sahip  olup
erkek gibi  yasamay: secen
insanlarin,  dinyamn  birgok
kiiltiriinde ve yazil tarihin bitin
caglarinda  yasamis  aldugu
bilinmektedir. Ama buna ragmen
ubbi  kurumlar,  Gzeri-mizde

OFKE

iktidariann kuruyar, bizi
tamimlamay: amacgiayan kitaplar
trativor va kendimize ait yagam-
lan yagamarmizi saglayan yollar
tkiyor. Ben ne zaman arzu etti-
gim cinsts yasamay BASAR-
DIGIMI séylesern, doklordar bu-
nu kendilerinin TAYIN EDECER-
LERINI ileri stiniyoriar. Bizim kim
oldugumuzu onlar tayin edemes;
biz kendimizi kendimiz
tamimlanz. Horman kullanminn
esash bir gézlemlemeyi gereklir-
digini we genital amelivatinn
usta bir ele ihtiyacs oldugunu
kabul etsek de. yasamlarmiz
heman hemen hig kavramayan
kigilerin wilcudumuza ne yapip
ne yapmayacafimiz soyleme-
lering izin vermameliyiz.
Transseksieller, cins
degigtiren nifusu da sayarsak
en korunmasiz kesimi olugturr-
lar; ginki biz ger kalan ha-
yatimiz boyunca dogal bir vicu-
da sahip olma ayricaligindan
oruz. Tran: b i-
gin teshis testinin olmamas: &-
nemiidir. Ruh doktorar  trans-
seksiel oldufumuzuy ancak kar-
silanna gkip "ben vicudurmdan
memnun degilim, cinsimi degis-
tirmek istiyorum® dedigimiz za-
man anlayabilirlar. Eger bir iki ay
bu istegimizde israr edersek
GENDER DYSPHORIA (cins
rahatsizhigl) hastahgina kapildi-
gimiza dair bir kagidi imzalayip
bizi bir igsalg bilimeiye sevk-
ederler. Belidanen yeni cinsimiz-
da en az bir yil uygun gérdiikler
Glgitlers gore hareket etmigsek,
amaliyat olmarmiza izin bahg-

eden bir bagka kagit daha im-
zalariar Bu  stre  iginde
kendimizi maddi bakimdan tek
bagimiza destekleyebilacegimizi,
hic sahip olmadigimiz  pahal
ubbi  sigor-talara  gicimdzin
yelebile-cedini, korkmus ve igi
nefret  dolu  dar  kafallar
tarafindan  &ldirilmeyecegimizi

13

Fig. 2 “Transsekstiel 6fke” by Susan Stryker (Kaos GL, October 1994)

Although the translated text in Amargi was given fully in Kaos GL, two significant
differences emerged during the transfer. The first difference is the title. The
translated article was entitled as “Kim Tanimliyor?” [Who defines them?] in Amargi
while it was entitled as “Transseksiiel Ofke” [Transsexual Rage], which is the
translation of the original title “Transgender Rage”, in Kaos GL. The main reason
behind this choice might be to address directly to the readers of Kaos GL and attract
their attention to the content of the article and the issues discussed in it. Another
issue regarding the title is the use of “transseksiiel” [transsexual] as the translation of
“transgender”. The Turkish translation of transgender is still under discussion, and it
is either translated as “trans” or borrowed as “transgender”. Today, as an umbrella

term, it refers to individuals whose gender identity or expression do not correspond
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to their assigned sex whereas transsexual is not an umbrella term and considered as
an old term preferred by physicians to refer people seeking medical interventions
such as hormone therapy, gender affirmation surgery and so forth (Gedizlioglu,
2020, p.52, 54). However, in the 1990s, it was generally translated as “transseksiiel”,
which might indicate that the discussions on the term and identity issues surrounding
“transgender” had not emerged or openly elaborated yet.

The second significant difference is the translation of “homosexuality”. In
Amargi, it was translated as homosekstellik (borrowed and adapted to Turkish
orthography), while it was changed into escinsellik (literal translation) in Kaos GL as

follows:

Table 1. A comparison of the translated article published in two magazines

Amargi (1994) Kaos GL (1994)

Homoseksueller olarak biz Escinseller® olarak biz transseksueller
transsekstieller ve diger cins azinliklart | ve diger cins azinliklari . . . (p.14)
... [As homosexuals, we, transsexuals

and other sexual minorities...] (p.17).

Bugiin bagka gruplar da Bugiin bagka gruplar da escinsellerin®
homoseksiiellerin kazanimlarindan kazanimlarindan etkileniyor. (p.14)
etkileniyor. [Today, other groups are
are affected by gains of

homosexuals...] (p.17).

49 Emphasis is mine.
%0 Emphasis is mine.
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At first glance, it might seem a small change at the word level. Yet,
considering the baggage of the word, it appears to be otherwise. The use of gay
instead of homosexual emerged as a political disengagement from homosexuality as
it was used by the medical circle and laden with negative connotations. Thus, the
LGBTI+ movement in the Anglo-American world has abstained from using
homosexual or homosexuality, and instead, used gay, lesbian, same-sex. However, in
Turkey, escinsel, the literal translation of homosexual, does not bear the negative
connotations that homosexuality has while homosekstel, the borrowed version, still
does. In her article on feminist translation and feminist sociolinguistics, Ergun
(2013) explains her decision to translate hymen as “himen” instead of “kizlik zar1”
[membrane of girlhood]. She justifies this decision, saying that the word “himen”
lacks “a history of sociolinguistic interactions with other sexist discourses circulating
in the cultural sphere” (p.20). In a similar vein, escinsellik, the literal translation of
homosexuality, instead of homosekstellik also is not historically engaged with other
homophobic or heterosexist discourses in the Turkish cultural sphere. Thus, the
activists within the LGBTI+ movement have opted for the literal translation to
construct a non-homophobic discourse. Based on my analysis of Kaos GL magazine,
it can be said that escinsellik started to be used as of the early issues, and it was the
case in almost all translations in the magazine. The translation of Stryker’s speech in
the second issue provides a conspicuous example.

In Amargi, the text was presented as a radical and anarchist text while in
Kaos GL it was re-presented as a text directly addressing to the transgender readers
of the magazine and as a contribution to the LGBTI+ movement. In this respect,
these two interventions might be regarded as an attempt to reframe the translation for

the target readers and the queer/LGBTI+ repertoire.
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5.1.2 “Aids ve anlamlar1” [Aids and its Meanings]

The 3" issue published in November of 1994 was dedicated to AIDS, and both
indigenous and translated texts focused on various aspects of AIDS as well as its
association to sexual orientation, particularly to gays.

Susan Sontag, the author of the article, is an American writer and a political
activist. Sontag aims to underline that the discourse surrounding AIDS makes the
disease worse and increases the suffering and anxiety (Robinson, 1989). While she is
critically touching upon the disease’s association with homosexuality and illegal
drugs, indeed the focus of her work is not specifically this association, but explain

and attempt to deconstruct the diverse metaphors attributed to AIDS.

Peritextual manipulations

The editor of Kaos GL stated at the end of the translation that “the article was taken
from the 10" fascicule of Ero”. Yet, the name of the translator is not given either in
Ero or Kaos GL. It was first introduced to the Turkish culture repertoire through Ero,
the encyclopedia on sex life, in 1991-1992. The article was indeed a partial
translation of Susan Sontag’s book entitled Aids and Its Metaphors (1989). This
partial translation was also partially taken from the encyclopedia and published in
Kaos GL. Figures 3 and 4 below show how these two translations were presented in

these publications:
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Fig. 3 “Aids ve anlamlar1” by Susan Sontag (Ero, 10th fascicule 1991)

SUSAN SONTAG,yazar

AIDS VE ANLAMILARI

AlDS  -ediniimi  bagwikiik  yoksunlugu  sendromu-
kelimenin tam anlamiyla bir hastalik degil, sonuglan bir
dizi hastalik olan Gbbi bir durumdur. Simdi AIDS hayat
ve umut kargisindaki biitiin engellerin genel bir ad: gibi
gdriindiyor.

Kanseri kotilikle esanlamii kian saysiz mecaz
canbazligindan  iirll, kanserll olmak  utanimasi,
dolayisiyla da gizlenmesi gersken bir sey olarak
yasandi, ayrica bir gadre ugramighkt- insanin_kendi
bedeninin kendisina etigi bir ihanet. Niye ben? diye
haykinr kanserli hasta buruk bir sesle. AIDS sézkonusu
oldugunda ise utanca bir de suglanma eslik eder. bu
skandalin kaynadi da belirsiz dediidir. Cok az insan
"Niye ben?" diye merak eder. Afrika'mn Blyik
Sahramin altinda kalan bélgelerinde

yagayaniar diginda AIDS kapanlann

godu hastahd) nasil kaptigim biliyor ya

sayiliyoriar. AIDS'e yol agan davranig ise zaaftan da Sta
bir gey sayiljor; bir digkiniik, bir sug- yasak olan
maddelerin miptelas: olmak ve sapk sayilan cinsellik
bigimerini tercih etmek. Insanin kendi bagina aghg bir
bela olarak gérilen bu hastalk cinsel yollada
edinildiginde daha da agr bir bigimde yargilaniyor-
Gzellle de yalnizea cinsel aginhgin dedil sapikiigin
sonucu olarak anlagddigindan. (Burada tabii, sanki
Afrika yokmugcasina insanlara hastalijin heterossksiel
yollardan edinilmesinin gok giig oldugunun saylendigi
Amerika'y diginiyorum.)

AlDS, dinya bir yana Afrika'da bile heniiz dnde gelen
Glum nedenlerinden biri haline gelmeden de, yalnizea
New York, Paris, Rio ve Kingasa'da degil Helsinki,
Busnos Alres, Pekin ve Singapur'da
da larigilan global bir olay haline
galdi. Unli Glkeler oldugu gibi dnid

da bildigini zannediyordur. Kurbanlarini AIDS hastaliklar da vardir va bunlar lis da
rastgele segen bir illet degil sdzkonusu nifusu en fazla olanlar degildir.
olan. AIDS clmak, hig degilse simdiye hastay: yalitan, AIDS kimi Afrikalilarn buruk  bir
kadarki vakalann gogunda bir “risk onn mdzmygj tarzda iddia eftigi gibi yalnizca

grubunun”, bir paryalar cemaatinin dyesi " I

. beyazlara da  bulashgi  igin

olarak ifsa edimektedir. Hastalk o T MATNT Ama yalnizca bir Afrka
zamana  kadar  komsulardan,  i§ birakan bir deneyim hastaligi olarak kalsayd, kag milyen
i I bir  Insan 8lirse Blsin Afrika diindan

ailadan,
gizlenebilacek bir kimligi agiga gikartir
Ayni zamanda bu kimligi dogrular;
Amerika'da baglangigta salgindan en
gok etkilenen risk grubu olan erkek
sgcinseller arasinda  AIDS  hastay
yaltan, onu  taciz  edimeye,
digmaniklara maruz  birakan  bir
daneyim olmanin yanisira, bir cemaat
duygusu da yarath.

Kanser olmak da kimi zaman “leflikeli” davraniglarda
bulunan birinin kendi kusuru olarak anlagilir- yermek
borusu kanserine futulan alkolik, sigara tiryakisinin
akciger kanseri; tehlikeli hayallar yagamanin cezalar.
(Bunlarla kimya fabrikasinda galshigi igin  babrek
kanseri olanlar gibi tehiikeli isler arasinda caliganlar
arasinda  bir kargthk kurulur.) Birincil organ wve
sistemlerle insanlardan vazgagmeleri istenen ézgil bazi
pralider arasinda giderek daha cok sayda bag
kuruluyor: bugine kadar nadiren suglanan kalp
hastaligi bile insanin beslenme rejimi ve "hayat tarz’®
ndaki agnliklara karg Gdedigi bedel olarak gariliyor.
Gegenlerde de kolon we gogis kanseriyle hayvani
yadlar agisindan zengin diyeller arasinda bir iligki
olduguna dair spekillasyonlar yapiidi. Ama kansars ve
difer hastaliklara yol agan tehliksli irads

L
cemaat duygusn da
yarattt. olarak yoksul, nifus  yoguniugu

gok az insanin igisini gekecedi
elbette dogru. O zaman dénems_el

yiksek (lkeleri kasip kavuran ve

zengin  (lkelerdeki insanlann

kendilerini  caresiz  hissettkleri

kitllklar gibi "dogal” afetlerden biri

saylrd  Ama simdi  dinya

slgeginde bir olay aldugu igin -yani Bati'y etkiledigi igin-
yalnizea dogal bir afet sayilmiyor. Tarihsel bir anlamia
ylkll. (Avrupa'da Avrupali olmayan Glkeler tammlarken
ancak Birinci Diinyadaki biyik felaketlerin tarih yapici
ve dénigtiricd oldugu, yoksul Asya ve Afrika'dakilerin
ise bir donglnin parcasi olduklan ve dolaysiyla
doganin bir yiizii olduklan seklindedir) AIDS'in bu kadar
kamusallasmasinin nedeni, yine bazilarinin iddia etligi
gibi, ilk yakalananlarin zengin Glkelerden, hepsi erkok,
Gofu heyaz, egitm gérmis, lobi faaliyati, kamunun
dikkatini cekme, kaynak bulma yelenekleri yiksek
kigilerden olmas: da degildir. AIDS temsil ettigini
diglndiklerimizden otird bilincimizde boyle bir yer
tuluyor. Aynicalikl ndfuslann  kendilerini  bekledigini
di kleri  bOtin felaketierin  bir modeli  aibi
goriniyor. Biyeleglarin ve kamu saghgn goreviikerinin
Gngordigi tasarlanabilir olandan ve toplumun (va
in ) ok daha kotil bir sey.

zayifigini, Slglsiizligin legal olmakla birdikle gok
tehlikeli olan bazi maddelers tutkun olmanin bir igareti

9

Sorumlu gireviiler Afrika ekonomileri saghk
hizmetlerinin hastaligin yakin gelecek igin dngdriilen

A0S GL

|

Fig. 4 “Aids ve anlamlar1” by Susan Sontag (Kaos GL, November 1994)

By means of omissions and accentuation, the article was restructured for Kaos GL. In

Ero, a part that was taken from the text and emphasized on the first page says that
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“Hastaliklari askeri mecazlarla anlatanlar kanseri iilke i¢i bir ayaklanma gibi
betimliyor, AIDS’i ise yabanci ajanlarin ger¢eklestirdigi bir istila” [Those
explaining the diseases with military metaphors describe cancer as an uprising within
the country but AIDS as an invasion by foreign agents] (my back translation).
However, in the translation published in Kaos GL, this part was completely omitted.
Instead, a new phrase was chosen to be accentuated: “Aids hastay: yalitan, onu taciz
edilmeye, diismanliklara maruz birakan bir deneyim olmanin yani sira, bir cemaat
duygusu da yaratt” [Although AIDS is an experience isolating patients and exposing
them to harassment and animosity, it has also created a sense of community] (my
back translation).

Undoubtedly, AIDS is a significant theme within the LGBTI+ movement.
The epidemic of AIDS reproduced the prejudices against LGBTI+s, and forced them
to isolation. Moreover, LGBTI+ people were withheld from the treatment to
eliminate homosexuality, which caused their death (Comert, 2009, p.173). However,
it also led to new activist groups and political organizations to emerge against this
discrimination, isolation, and demonization such as ACT UP (Aids Coalition to
Unleash Power) (Cruikshank, 1992, p.75-76). On the basis of such background, |
suggest that such emphasized phrase within the translated article might be pointing
out the key elements within the AIDS discussion in the LGBTI+ politics.

The original book gives wide information on AIDS and its connotations
historically, and provides comparisons with other notorious diseases, cancer and
syphilis. In the translation published in Ero, these parts were summarized and given.
The translation in Kaos GL gave the comparison between cancer patients and AIDS
patients whereas the part on syphilis was completely removed. The reason might be

to shorten the text and focus on only AIDS or to avoid mentioning a sexually
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transmitted disease that could also be linked to sexuality and sexual orientation. |
think giving the striking difference between a cancer patient and AIDS patient in the
translated article foregrounds the different attitude against them. One on hand, there
is a cancer patient being judged with their weakness. On the other hand, there is an
AIDS patient accused of choosing perverse sexuality. Moreover, unlike the
translation in Ero, the translation in Kaos GL ended with a quote from Stephen Jay
Gould, the Harvard historian of science, saying that AIDS is a natural phenomenon
and it is fiendish to associate the spread of this disease to a moral judgement. In this
way, the article was not only shortened but ended with a sharp message that conflicts
with the dominant narrative on AIDS and same-sex attraction. Comparing with the
source text and the translation in Ero, it appears that the translation in Kaos GL has
reconstructed Susan Sontag’s article within the scope of themes and discussions
focused in the LGBTI+ politics. While the introduction of this article in the Turkish
culture repertoire through Ero is related to sexual life and health, Kaos GL seems to
have changed its target in its second appearance in the repertoire and made it a part

of queer knowledge.

5.1.3 “Aids ve escinsellik” [Aids and homosexuality]

The second translation on AIDS in the 3" issue published in November, 1994 was
Tim Edwards’s article. Under the translation without mentioning the name of the
translator, it was stated that the article was taken from Ero encyclopedia, too. The
original article was published in Modern Homosexualities (1992) with the title “The
Aids Dialectics: Awareness, Identity, Death, and Sexual Politics” under the chapter

of “Transcending Aids: Models of Love, Support, and Activism”. Edwards is an
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academic who has been doing research on masculinity, sexualities and queer

politics®L.

Peritextual manipulations
Although the text appears to be transferred fully, there are two points to be noted.
One of them is the title. Despite the original title given above, the title of the article
was changed into “Aids ve Escinseller” [Aids and Homosexuals] in Ero. It was
modified as “Aids ve Escinsellik” [Aids and Homosexuality] in Kaos GL. The
original article may have been changed owing to its length and an attempt for a more
concise title in Ero. However, the reason why “homosexuals” in the translated title
changed into “homosexuality” in Kaos GL might be a matter of inclusiveness. Ero is
an encyclopedia that delves into the various aspects of sexual life so as to provide
information. The encyclopedia may include gay and lesbian-related information, but
it is not published for them specifically. Therefore, the title “Aids and Homosexuals”
hints a distance to gays and lesbians, and addresses them within the scope of a
scholarly article. Yet, Kaos GL is a magazine specifically published for LGBTI+s,
and referring them in the title as “Aids and Homosexuals” may not sound as
inclusive as the magazine aimed to be. Mentioning gays and lesbians in the title as
the third person does not comply with the stance of the magazine, and | think this
might be the underlying reason for the change in the title.

The peritextual materials in both translations also demonstrate a conspicuous

difference as is observed in Figures 5 and 6 below.

51 Some of his studies are: Cultures of Masculinity (2006); “Queering the Pitch? Gay Masculinities”
(2004); Erotics and Politics: Gay Male Sexuality, Masculinity and Feminism (1994); “Queer Fears:
Against the Cultural Turn” (1988).
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Fig. 5 “Aids ve escinseller” by Tim Edwards (Ero, 10th fascicule 1991)
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Fig. 6 “AIDS ve escinsellik” by Tim Edwards (Kaos GL, November 1994)

In Ero, the article was supported both by extracts from the text and two photographs,
one of which is Freddie Mercury and the other shows an intimate pose of two gays.
Under Mercury’s photo, it was explained that he died from AIDS in 1991 following
Rock Hudson, the first known celebrity having died from AIDS (Edward, 1991,
p.189). On the contrary, Kaos GL shared no illustration or photos throughout the
text. Moreover, the extracts chosen to be accentuated by Kaos GL differed from

those in Ero. In Ero, one of the three extracts mentioned that AIDS may prevent
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individuals from expressing their sexual “preference” [sic] but some consider it an
encouraging tool. In another extract, it was stated that the pressure increased on gays
due to AIDS but also it led to solidarity. In both phrases, homosexuality and AIDS
were given together although the intention was to reflect the negative effects of
AIDS on particularly gay people. In Kaos GL, two different phrases were taken from
the text and highlighted. Both were quotes from two individuals. One quote indicated
empathy for those who died from AIDS, saying “Aids bildigim diger insanlar1 daha
cok merak etmeme neden oluyor, cok da az olsa tanidigim 6lmiis insanlar1 daha iyi
anliyorum” [Aids makes me more worried about the other people | know. |
understand better the deceased people | knew a little] (Edward, 1994, p.7, my back
translation).

The other is an example of an indifferent attitude of a patient towards AIDS,
saying that he/she does not take AIDS more seriously than any types of cancer
(1994, p.8). As is seen, there is no mention of homosexuality or gays in either
extract. Although the reason underlying these changes may not be very clear,
considering the stance of the magazine, it may be assumed that it was not intended to
get homosexuality and AIDS together even visually. LGBTI+ activists have been
struggling to disassociate AIDS from homosexuality for many years. | would suggest
that, in parallel, the editors of the magazine may have also attempted to do so by
restructuring the translation through peritextual materials omitted, added, and
changed. In this respect, these two translations may also function as a counter
scientific narrative competing with the narrative circulating in the 1990s in Turkey. It
would not be wrong to suggest that these translated and republished articles
attempted to contest the scientific dominant narrative that associated AIDS with

homosexuality. Through these translations, Kaos GL promoted this counter-narrative
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so as to participate in “legitimization and justification process” as Baker (2006)

suggests (p.10).

5.1.4 “Lezbiyen varolusun baskaldirist” [Uprising of lesbian existence]

The translation of Ann Menasche’s article by Fiisun Ozlen was directly taken from
Sokak magazine®? where it was first published in 1990, and it was included in the 6™
issue of Kaos GL in February, 1995. It is stated in Sokak that Menasche’s work was
published in the November/ December issue of the magazine entitled Against the
Current. | was not able to obtain the source text but Karin Baker’s review (2001) on
Menasche’s book entitled Leaving the Life: Lesbians, Ex-Lesbians and the
Heterosexual Imperative (1997) points out that the article’s original title was “The
Repressive Politics of Compulsory Heterosexuality” and published in 1989 in

Against the Current.

Peritextual manipulations

The translation in Sokak magazine was presented on the cover as “Socialist- Feminist
Lesbians and Sexual Life”, and in the magazine it was given under a subheading
“From a Socialist- Feminist Lesbian’s Perspective”. Figure 7 and Figure 8 illustrate

the differences in presentation of the article in two different platforms:

52 Sokak (August 1989- April 1990) presents itself as a platform in which the marginalized groups
such as gays and lesbians, feminists, refugees, prisoners and so on make themselves heard. (Eser,
2017).
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Fig. 7 “Lezbiyen varolusun baskaldirisi” by Ann Menasche (Sokak, 13-24 February
1990)
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Fig. 8 “Lezbiyen varolusun baskaldiris1” by Ann Menasche (Kaos GL, February

1995)

The article in Sokak was supported by a photo of two half-naked women (probably

suggesting a lesbian relationship) and illustrations of lesbian couples. At the

beginning of the article, the source and the name of the translator were given. The

translated article was also presented with the comment of the editor, which might

sound disapproving to some extent, “Menasche’nin lezbiyenlige ¢ok militanca

yaklasan provakatif yazismi, basdéndiiriicii savlarim Fiisun Ozlen’in cevirisiyle



aynen yayiliyoruz” [We are publishing Menasche’s provocative article, which
approaches lesbianism very militantly, and her dizzying arguments with Fusun
Ozlen’s translation exactly as it is] (1990, p.24, my translation).

This translation was re-published in the 6" issue of Kaos GL. The name of
the translator and the magazine, where the translation was first published, were given
under the title of the article. The re-publication of the translation five years later in
Kaos GL might seem identical at first glance. Textually, the article was taken from
Sokak almost fully except for one paragraph on marriage. Yet, paratextually, the
article emerges as a slightly different text. The 61 issue in which the translation was
re-published focused specifically on lesbianism whereas it was one of the many
current discussions dealt with in Sokak. Kaos GL’s 6! issue elaborated diverse issues
related to lesbians and lesbianism through this translated article, indigenous essays,
discussions, and international news. Thus, the second publication was framed by a
different setting where only LGBTI+ and queer knowledge was produced. The
comment of the editor in Sokak was excluded along with the photo and the other
illustrations accompanying the translation. Kaos GL also omitted the presentation of
the article as “From a Socialist Feminist Lesbian’s Perspective”, which appears to
hint a distance from the author or her ideas. Indeed, ideologically Kaos GL adopts
the same stance as Ann Menasche’s and agrees with arguments discussed in the
article in general. Therefore, it was not only a socialist-feminist lesbian’s
perspective, but it may also be assumed as a perspective of Kaos GL group and its
readers. In addition, one paragraph, which criticizes the propaganda and
encouragement for marriage and imposition of the idea that women are their own
rivals and they hate each other, was removed. It is hard to make an assumption on the

elimination of this paragraph, and it might be a random decision.
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Besides the omissions during the transfer of the text to Kaos GL, there are
also phrases that were made bold. Allocating the 6™ issue to mostly leshianism-
related issues, the editor opted to bold the phrases deemed significant. For instance,
the imposed and forced heterosexuality and its impact on women were highlighted,
and it said “Heteroseksiiellik, kadinlar tizerine 6nce ekonomik yoldan dayatiliyor. . .
Heterosekstiel egitim sonucu kadinlar, gocukluklarindan baglayarak ekonomik
varliklarinin erkekleri memnun etmeye bagl oldugunu Ogreniyorlar”
[Heterosexuality is imposed on women through economic ways. . . As a result of
heterosexual education, women start to learn that their economic existence depends
on satisfying men] (Menasche, 1995, p.4, my back translation). The following quotes
were also accentuated in parallel with the one above regarding the impact of forced

heterosexuality on women:

Adrienne Rich, evli bir lezbiyenin, uygulanan terapinin bir uzantisi olarak
kocasi tarafindan alt1 ay boyunca irzina gec¢ildigini anlatir. . . Cezalandirma
yontemlerinin en yaygini ise sosyal soyutlanma denebilir. . . Bu ayrimciliga
ugramamak i¢in lezbiyenlerin yilizde 72’si isyerlerinde lezbiyenliklerini
gizliyorlar. (Menasche, 1995, p.4)

[Adrienne Rich says that a married lesbian has been raped by her husband for
six months as a part of the therapy given. ... Social isolation can be
considered as the most common way of punishment. . . In order to avoid
such discrimination, 72% of the lesbians hide their lesbian identity at work
place] (Menasche, 1995, p.4, my back translation)

In addition, the examples of anti-lesbian ideologies were also highlighted in the re-

publication of the article as follows:

19. yiizy1l sonlarinda, zorunlu heteroseksiielligin imdadina bilim yetisti:
Lezbiyenlik hastaliktir! . . . Bu konu Freud’suz kapanmaz tabi. O da,
lezbiyenlik durumunun genetik degil, fakat cocukluk travmasi ve tutuk
gelisme sonucu olustugunu iddia etti. (Menasche, 1995, p.3)
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[In the late 19™ century, science lent a helping hand to forced heterosexuality:
Lesbianism is a disease! . . . Surely, this discussion does not end without
Freud. He, too, claimed that lesbianism is not genetic but it develops as a
result of a childhood trauma and development disorder] (Menasche, 1995,
p.3, my back translation)
The quotes given above were chosen for emphasis and the parts considered irrelevant
or long were omitted probably by the editor or other volunteers who were involved in
the publication of Kaos GL. It is likely that they intervened in the translation in order
to draw readers’ attention to the current discussions, to inform readers about the
historical development of lesbian identity, or to open these topics up for discussion in
the following issues of the magazine. In this respect, the translation appears to have
been reframed through changes, omissions, and accentuation. Thus, it would not be
wrong to suggest that these peritextual interventions led to restructuring the text, and

contributed to the efforts of the editor to re-introduce the article into the Turkish

culture repertoire but this time as a part of the LGBTI+/queer literature.

5.2 Translations by activist translators of Kaos GL

In the following section, | will conduct a comparative analysis between the
translations performed by activist translators for Kaos GL and their source texts. The
articles to be analyzed are non-literary texts, specifically informative and scholarly
articles, and chosen by activist translators themselves, which is also confirmed by all
the activist translators | interviewed. In addition to the peritextual interventions |
discussed in the previous section, | will also elaborate on the translation strategies
used and how they contributed to the counter- narrative the LGBTI+ movement

attempted to construct.
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5.2.1 “Siyah bir gay’in notlar1” [Notes of a black gay]

Marlon T. Riggs’ article (1991) entitled “Notes of a Signifyin’ Snap! Queen” was
translated for the 13™ issue of the magazine in September, 1995. As a black gay
writer, filmmaker and social activist, Marlon T. Riggs is still considered as the icon
of queer and black cinema. Karla Rixon (2010) notes that his works delved into
controversial issues African American community experienced. His films
concentrated on the black identity and, particularly, his second work, Tongues Untied
(1989) attempted to voice the black gay male community. Moreover, his theoretical-
critical writings were also published in several scholarly journals®. In this respect, he
became not only a controversial icon for the black gay community but also an

important figure for the gay history.

Peritextual features and translator’s strategies

In the article translated for Kaos GL, two footnotes were given. The first one
provides the source of the article and states that the article was abridged and
translated by Dogan Hiirkan. The second one gives brief information on Marlon
T.Riggs, which is also available at the end of the original article.

In addition to being an informative article, it can be deemed as an ontological
narrative as well since the author also conveys his own experiences as a black gay. In
the article, he delves into his academic pursuit in the field of LGBTI studies in a
period when there were no programs or professors studying in that field or no student
associations. In this respect, the publication of this translation in Kaos GL might be
deemed as pioneering since research on LGBTI+ or queer studies at the academic

level was out of question then in Turkey.

3 Some of Riggs’ works are: “Black Macho revisited: Reflections on a SNAP! Queen” (1991), “Color
Adjustment” (1991), “Unleash the Queen” (1992).
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| should note here that | can safely assume that all the interventions in the
translations, particularly in the early issues of the magazine, were made by activist
translators rather than editors because the activist translators | interviewed with
specifically stated that there was no established professional editorial process in the
magazine in the 1990s. It means that activist translators were entitled to make
interventions in the magazine as well as selection of the texts to be translated.
Similar to the previous translations, the organization of the article was re-structured,
which can be observed by Figure 9 and Figure 10 showing the pages from the source

text and its translation in Kaos GL magazine:

Notes of a Signifyin’
Snap! Queen

Fig. 9 “Notes of a signifyin’ snap! queen” by Marlon T. Riggs (Art Journal, Fall
1991)
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Fig. 10 “Siyah bir gay’in notlar1” by Marlon T. Riggs (Kaos GL, September 1995)

In the source text, there are two photos of the author. One of the photos was taken
from his video Tongues Untied (1989) and in that photo he is held by Essex
Hemphill, a gay American poet who was out>. The other photo was taken from his
video, Ethnic Notions (1987), and he is accompanied by another black man. In the
translation, both pictures were omitted. Although the reason was not clear, it might
as well be the limited space or lack of technical means in the magazine.

Also, as stated at the end of the translation, it was not only translated but also
abridged. In addition to the skipped introductory passages, the translator opted to
omit sentences and some parts in the translation. For instance; Riggs’ reference to
Nina Simone’s song and a short nursery rhyme were removed in the translation.
Also, while pointing out the lack of resources or references in the field of LGBTI, he

mentions In the Life, an LGBTI news magazine, Looking for Langston, a black and

I mean he came out and it was publicly known that he was gay. Rather than using “openly gay”,
which might be considered offensive since it may hint a surprise or a shock, I opted for “out” that
specifically belongs to the LGBTI+ community.
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white film about an Afro-American poet that is also a black gay cultural icon,
Tongues Untied, his experimental documentary making community of black gays be
heard, and Gay Men of African Descent, an African-American organization focusing
on the well-being of black gay men. None of them were given in the translation.
Instead, the translator attempted to summarize the article and concentrated on its gist.
Therefore, it would not be wrong to suggest that the translator avoided the culture-
specific elements and underlined the common issue, which is “being gay and
marginalized”.

In parallel to the translators’ strategies in the previous issues, the translator
here also chose specific parts to emphasize. Unlike the previous translations in which
various words or phrases were accentuated, the translator of this article chose only
subject pronouns. For instance, it says in the source text that “And the reflection of
myself that this new me suggested I found nowhere.” The author did not emphasize
anything in this sentence while the translator opted to put “me” [ben] in quotes.
Similarly, the translator placed “my true self”” between quotes as “ben” while it was
not emphasized in the source text. In the following passages, the translator chose
another subject pronoun to accentuate: “you”. Riggs (1991) says “when nobody
speaks your name, or even knows it, you, knowing it, must be the first to speak it”
(p.61). While translating the sentence, the translator drew attention to the subject
pronoun “you” by writing the first letter in capital: “eger kimse senin ismini anmiyor
veya bilmiyorsa, bunu bilen Kisi olarak, adin1 dile getiren kisi Sen [You] olmalisin”.
In addition, the phrase “the picture of my unmasked self” was translated into
“maskesiz Ben’in goriintiisii”’. The subject pronoun in the translation was treated
like it was a proper name since the first letter was capitalized and an apostrophe was

used to add the suffix according to the Turkish grammar rules.
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Although it might be difficult to find out the underlying reason of such
accentuation, I think it might be related to the fact that the article appears to be an
ontological narrative. Despite being published in an art journal and classified as an
informative non-literary article, as | mentioned above, it is indeed a personal story.
Baker (2006) suggests that ontological narratives “constitute and make sense of our
lives” (p.28). In addition, such narratives have significant roles in “elaborating and
maintaining” similar narratives (Baker, 2006, p.29). In this respect, it would be
possible to suggest that the translator might be identifying with the text or underlying
the personal aspect of this article to help the readers of the magazine identify
themselves with the story.

Another issue that draws attention in the translated article is the translation of
the words from queer terminology. The title of the article “Notes of a Signifyin’
Snap! Queen” was translated into Turkish as “Siyah Bir Gay’in Notlar1” [Notes of a
Black Gay]. “Black” was added in translation probably to hint the content of the
article while “signifying”, which means “a good-natured needling or goading
especially among urban” (Merriam- Webster, n.d.), was removed. “Snap! Queen” in
the title was simplified and translated as “gay”. However, according to the Urban
Dictionary, snap queen refers to “young effeminate male with exaggerated
effeminate traits” (Fmerr, 2010, May 23). It means that the connotations the word
bears were lost in the translation. Moreover, in the text the phrase “Black Gay
Signifyin’ Butch-Queen” was also translated as “siyah bir gay” [a black gay]. Urban
Dictionary defines “butch queen” as “a gay male that is neither extremely feminine,
nor extremely masculine and can easily portray both mannerisms (ALA, 2015, 11
September). There is a clear distinction between “snap queen” and “butch queen”,

which was not reflected in the translation. Given the limited or even lack of queer
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literature in Turkish, the translator’s challenge to understand the terms or, even if
she/he had understood, to find a corresponding word in Turkish was not unexpected.
While the LGBTI+ movement and queer knowledge were rapidly developing in the
United States and Europe in the 1990s, the situation in Turkey did not follow the
same pace. The readers’ letters and essays in Kaos GL magazine pointed out that the
discussions on the queer terminology just started in the 1990s in Turkey. The
attempts both to introduce new concepts, ideas, and theories into the repertoire and to
find corresponding equivalents for the LGBTI+/queer- related terms just started then.
Thus, it is highly possible that the translator had difficulty in explaining these words

with the limited literature in Turkish, and thus simplified them as “gay”.

5.2.2 “Yalniz bir kadin olarak lezbiyen” [The lesbian as a single woman]
The translation entitled “Yalniz Bir Kadin Olarak Lezbiyen” was published in the
14" issue in October, 1995. The original article “The Lesbian as a Single Woman”
(1981) was written by Nanette Gartrell who is a scholar and expert in the field of
LGBTI+ families. The biographical note on Gartrell provided by Sophia Smith
Collection at Smith College (n.d.) introduces Gartrell as “the first openly lesbian
physician of Harvard Medical School's full-time faculty and the youngest
psychiatrist to chair the American Psychiatric Association's Committee on Women”.
As a psychiatrist, scholar and lesbian activist, Gartrell is an important figure
for the LGBTI+ rights. She initiated the US National Longitudinal Lesbian Family

Study, which conducts research on planned lesbian families and social and
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psychological development of children. With her groundbreaking studies and

investigations, she contributed to the field to a great extent®,

Peritextual features and translator’s strategies

The translator of this article was Yesim T. Basaran, and her name was given right
under the name of the author. According to the interview | did with the translator,
she did not use a pseudonym, which indicates full visibility of the translator.

The article discusses the conflicts and challenges that lesbians encounter
owing to the cultural definitions of a “single woman”. It delves into the issue of
“coming out” and presents three different cases related to lesbian women. More
importantly, Gartrell (1981) clearly denies the arguments that lesbianism is a
developmental disorder, and referring to the recent studies she suggests that “lesbians
are indistinguishable from heterosexual women in psychological adjustment”
(p.502).

Since introduction and presentation of texts might guide their interpretation
and the function, it is important to examine how this article was presented in the
introductory page of the magazine. The editor noted that the source text was taken
from the 4" issue of American Journal of Psychotherapy and translated by Yesim.
The editor also stated that the author of the text, Nanette Gartrell, had presented this
paper at the 133" annual meeting of the American Psychiatric Association.
Manifesting sources and authors of the translated articles is a recurring practice of

the magazine. While the act of translation was explicitly underlined, the translator

%5 Some of her works are “Adolescents of the US National Longitudinal Lesbian Family Study: Sexual
orientation, sexual behavior, and sexual risk exposure” (2011), “Family characteristics, custody
arrangements, and adolescent psychological well-being after lesbian mothers break up” (2011), “My
Answer is No . . . If That's Okay with You: How Women Can Say No with Confidence” (2008), “The
national lesbian family study: 2. Interviews with mothers of toddlers” (1999), “Psychiatrists' attitudes
toward female homosexuality” (1974).
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did not avoid using her own name. In the interview, Basaran said that they tried to
give the sources of the articles as an ethical academic attitude. However, she also
mentioned in the interview that she was very frustrated to find only a few articles on
gays and lesbians, most of which focused on how to psychologically treat gays and
lesbians to make them heterosexual again. Thus, she said that she probably chose this
article as a legitimate source, which was also her first translation in Kaos GL, to
translate so as to challenge this discourse in such scholarly articles and books (Y.
Basaran, personal communication, June 1, 2022). Thus, it might as well be an
attempt to reveal the ideas and discussions on LGBTI+ issues outside Turkey and to
predicate these newly-introduced ideas for Turkish readers on acknowledged
sources. As the discussions dealt with in the article were lacking in the queer
literature in Turkey, the editor of the magazine was likely to draw upon the
translation to circulate and legitimize this new narrative in the Turkish culture
repertoire. In parallel with Baker’s suggestion (2006) that “[s]cientific narratives
participate in this process of legitimation and justification that is ultimately political
in import” (p.10), it would be safe to argue that this translation was utilized both to
introduce this new narrative and to construct a legitimate basis for these new
discussions in Turkish.

On the introductory page it was also stated that Charles W. Socarides’
critique of Gartrell’s arguments and Gartrell’s answer to this critique would be
published in the following issues. It displays that it was not a one-time attempt but a
repeated one, which might lead us to what Bruner (1991) and Baker (2006) define as
“narrative accrual”. Bruner (1991) considers accruing narratives as stories cobbled
together to turn them into a whole and suggests that they finally create a culture, or

history or tradition (p.19). Expanding this definition, Baker (2006) argues “narrative
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accrual is the outcome of repeated exposure to a set of related narratives, ultimately
leading to the shaping of a culture, tradition, or history” (p.101). According to
Bruner (1991), these accrued narratives turn into a diachronic structure to construct a
history or tradition. This construction and reconstruction of the past establish
canonical forms which allow us to recognize the breach (p.20). At this point, it is
possible to consider Gartrell’s translated article and the following related articles as
the breach in the canonicity, which is the preconceived and dominant view that
homosexuality is either psychological disorder or a deviance. Furthermore, as Baker
(2006) also suggests in the definition of “narrative accrual”, the translator might be
intending to repeatedly expose target readers to this new counter-narrative, or the
breach according to the dominant view, by translating the follow-up articles and
demonstrating all aspects of the discussion (p.101).

In respect to construction of narratives, Bruner (1991) suggests that it is not
only a matter of selection and placement in an appropriate order. The stories also
need to be “constituted in the light of the overall narrative” (p.8). Thus, it may not be
possible to construct a narrative only by translating stories in an isolated way. In a

similar way, Baker (2006) suggests:

[N]arrativity being what it is, the translator and ethnographer both necessarily
reconstruct narratives by weaving together relatively or considerably new
configurations in every act of translation, and re-siting these new
configurations in different temporal and spatial settings. (p.62)
That means “relationality” becomes one of the key aspects in constructing the
narrative (Baker, 2006). On the introductory page, it is possible to see the attempts of

the editor of Kaos GL to associate Gartrell’s article to an indigenous article in the

same issue. The editor says that Nanette Gartrell’s article is not only for lesbians and
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it can be read before Sinan Diizyiirek’s article in which he makes methodological
and theoretical suggestions to therapists. It is also added that Gartrell’s article might
be considered as a “process of experiences” (Kaos GL, 1995, p.2). Sinan Diizyurek,
the psychiatrist, discusses the relationship between therapists and bisexuals, gays and
lesbians, focusing on homophobia. Thus, it is safe to suggest that the editor might
consider Diizylirek’s article as a complementary source to Gartrell’s. In this way,
Gartrell’s article was not selected and presented in isolation, but rather it was
interwoven with other stories that contributed to construction of an alternative
narrative. Also, it would not be wrong to claim that Gartrell’s translated article and
Diizyiirek’s indigenous work might be regarded as a part of the contesting scientific
narrative that was intended to be constructed against the dominant narrative in
Turkey.

When it comes to the textual analysis, it is possible to say it is a full
translation. Yet, the translator’s intervention similar to the previous translations can
also be observed despite for only one phrase. Unlike the source text, the translator
opted to accentuate one sentence and wrote it in bold. In the source text, it says “any
woman who is not married is automatically assumed to be single and heterosexual
unless she makes her sexual orientation known” (Gartrell, 1981, p.502-503). This
sentence in the source text was written in bold in the translation. She may have
found a similarity in her life or in the conditions of lesbians in Turkey, which led her
to emphasize that sentence.

As for the LGBTI+-related terms, it appears that Bagaran faced challenges to
find equivalents for the specific terminology. For sexual orientation, she used cinsel
yonelim [literal translation of sexual orientation], which is also considered as the

current and valid translation of the phrase today. Similar to the previous translators’
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strategies, she opted to use escinsellik for “homosexuality” rather than
homosekstellik. It can be suggested that Basaran also avoided the negative baggage
of the word “homosexuality” and chose the literal translation of the word which does
not have such connotations. However, the most problematic terms in the translation
were “closet” and “coming out” or being “out”. According to the glossary built by
the LGBTQIA Resource Center (n.d.), “coming out of the closet” means “voluntarily
making public one's sexual orientation and/or gender identity”. Related to the term,
being in the “closet” means concealing one’s sexual orientation and/or gender
identity. Understanding the meaning but probably failing to find the right term in
Turkish, Basaran either ignored the word in some places or just borrowed it as they
are; for instance, closet taki yasam for “life in the closet” and closet lezbiyen for
“closeted lesbian”. During the interview, Basaran also mentioned the difficulty in
finding the right terms for the Anglo-Saxon-oriented LGBTI+ terms. She specifically
gave the example of “coming out”, and she said that the right equivalent emerged
from their own conversations based on their experiences. One day they articulated
a¢ilmak [open up] and realized that it was the right term in Turkish and was
reflecting how they felt and what they did while revealing their sexual orientation
and/or gender identity (Y. Basaran, personal communication, June 1, 2022).
Undoubtedly, Basaran’s choice in translation of the closet and her comments on

translation of the terms underline the absence of the queer vocabulary in Turkish.

5.2.3 “Kapitalizm ve gay kimligi” [Capitalism and gay identity]
This translation was published in the 15" issue of Kaos GL in November, 1995.
Since the translator of the article used a pseudonym, Cem, it is not possible to find

any information about him. Yet, Cem appeared in the 16™ (1995) and 23 (1996)
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issues of the magazine with his translations related to gay identity in Russian
literature and gay and lesbian liberation movement. Thus, it is possible to assume
that he was an activist translator who was willing to contribute to the queer repertoire
in Turkish with the translation of theoretical articles. The name of the translator was
seen as Cem only in these three issues, so he either changed his pseudonym or ceased
to take part in the magazine.

John D’Emilio, the writer of the source text entitled “Capitalism and Gay
Identity” (1993) is a historian and his research interests mainly include lesbian/gay
history of the United States. He contributed to the LGBTI+ studies with his academic
works®®. His article “Capitalism and Gay Identity” is the revised version of the
lecture he gave in 1979 and 1980. On the cover of the 15™ issue published in
November (1995), the title of the translation was given in capital letters. In the
introductory page of the magazine, the editor presented the article, underlining that it
was a translation. Also, the editor gave brief information about the writer, saying that
John D’Emilio was a historian and an associate professor at University of North
Carolina. It was also added that he might have become a full professor by the time
the article was published in Kaos GL, which may point out the belated introduction
of this article into the Turkish culture repertoire. The editor also highly
recommended the article, which underlines the necessity to unravel the history of

gays and lesbians so that the gay/lesbian politics can be discussed and developed

% Some of his books are: Making Trouble: Making Trouble: Essays on Gay History, Politics, and the
University (1988), Essays on Gay History, Politics, and the University (1992), Sexual Politics, Sexual
Communities: The Making of a Homosexual Minority in the United States, 1940-1970 (1998). Some
of his articles are: “The Future of Gay Rights in America” (2005), “The Politics of Same-Sex
Marriage” (2007), “Out in Chicago: LGBT History at the Crossroads” (2011).
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through new knowledge on the historical background of LGBTI+s. In this respect, it
is possible to say that translation of D’Emilio’s article was one of the first scholarly
studies that may have provided a theoretical approach to gay and lesbian history in

the LGBTI+ and queer literature in Turkish.

Peritextual features and translator’s strategies

The most conspicuous manipulation of the translator, Cem, was the accentuated
phrases or sentences that were foregrounded through bold writing. These bolded
phrases possibly indicate either the gist of the article or the messages that the
translator deemed important.

For instance, in the article D’Emilio (1993) mentions the achievements of the
LGBTI+ movement in the U.S.A such as repeal of sodomy laws in many states and
civil rights protection. In the same sentence, he also remarks “We won . . . the
elimination of sexuality from the psychiatric profession’s list of mental illnesses”
57(p.467). Among these achievements, only this last part on psychiatry was
foregrounded with bold letters by the translator in the 15 issue of Kaos GL (1995,
p.13).

This intervention by the translator appears to be a contribution to the
construction of a counter-narrative overthrowing the dominant scientific narrative on
LGBTI+s. The relations between psychology, psychiatry and homosexuality have
been elaborated by Kaos GL in several issues (such as the 14", 63 and the 70™"

issues), and the argument that homosexuality is not a psychological disorder has

57 Within the scope of my analysis, the interventions made by the activist translators are at peritextual
level. In this respect, | will not include here the parts translated into Turkish by the activist translators
of Kaos GL as long as the translations are full and complete and it is not neccesary to visually present
both source and target texts for comparison.
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been frequently emphasized by LGBTI+ activists. Removal of homosexuality from
the list of mental illnesses in the U.S.A has been an achievement of the LGBTI+
movement, which may have also led the translator to motivate readers and the
LGBTI+ community in Turkey by emphasizing and reminding them of such gains.
One of the LGBTI+ movement’s narratives against their invisibility and
discrimination is that they have always existed and will continue to exist. The
narrative dominance of those holding power that pushes the LGBTI+s to the
periphery by ignoring and silencing them has been indeed challenged by activists
through this counter-narrative. D’Emilio (1993) indeed challenges the argument of
“eternal homosexual” and suggests that these identities were historically created.
According to the author, gays and leshians have not always existed and the
emergence of gay and lesbian identity and subculture is related to capitalism and its
effect on nuclear family (p.468). However, in the translation, two sentences that may
be considered parallel to the counter-narrative were highlighted and written in bold.
In the paragraph that elaborates the grassroot LGBTI+ movement in the 1960s in the
U.S.A., particularly the Stonewall Riots, the translator opted to accentuate the part in
the source text that says, “A massive, grass-roots liberation movement could form
almost overnight precisely because communities of lesbians and gay men existed”
(p.472). In the 15™ issue of Kaos GL, this sentence was written in bold (1995, p.16).
In another paragraph concluding his argument, D’Emilio says that gays and leshians
are not fixed “social minorities” and “there may very well be more gay men and
lesbians in the future” (p.473). The translator elected this sentence to emphasize in
bold letters, which underscores the resistance against the denials of their existence

(1995, p.17).
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Another issue that was mentioned in the article and accentuated by the
translator is the violence and discrimination against the gays and lesbians, saying
“As the subculture expanded and grew more visible in the post- World War 11 era,
oppression by the state intensified, becoming more systematic and inclusive”
(D’Emilio, 1983, p.472). The sentence was translated without any additions or
omissions and written in bold by the translator (1995, p.16).

Although the historical development of the LGBTI+ movement in Turkey
may not overlap the quote above, it is possible for the translator as well as the
readers of the magazine to relate themselves to the narrative of oppression. D’Emilio
(1993) also mentions how increasing visibility of gays in the post-World War 11
period also caused increasing violence against them, saying that “[t]he danger
involved being gay rose even as the possibilities of being gay were enhanced”
(p.472). The translator, Cem, also opted to foreground the translation of this sentence
(1995, p.16). In addition to the oppression by the state, D’Emilio (1993) also
mentions the physical violence against gays. In this paragraph, in which the author
touches upon increasing illegal attacks against gays and lesbians despite the victories
they won, the sentence specifically mentioning persistent violence was accentuated

in the translation:

One could even argue that the enforcement of gay oppression has merely
changed locales, shifting somewhat from the state to the arena of extralegal
violence in the form of increasingly open physical attacks on lesbian and
gay men®8, (p.473)

%8 [Gay baskisinin uygulamasimin ancak yer degistirdigi, devlet alanindan ¢ikip artan bicimde agik
fiziksel saldirilar formunda, kanun diginda kalan siddet bolgesine gectigi sOylenebilir] (Kaos GL,

1995, p.15)
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| think it is highly possible for LGBTI+ individuals in Turkey to relate to the quote
given above as homophobic violence still exists in public spaces. Homophobia, hate
crimes, violence and oppression related to sexual orientation were and are still hot
topics on the LGBTI+ agenda in Turkey. Thus, the translator may have chosen to
emphasize this sentence intentionally to underline the similar attitude against gays
and lesbians or prevalence of homophobia. It is clear that the source text unravels a
narrative set in a different temporal and spatial framework from Turkey’s. In this
respect, what the translator did through peritextual manipulations may as well be
regarded as temporal and spatial framing (Baker, 2006, p.112). According to Baker
(2006), the temporal and spatial context in which a carefully selected text is
embedded highlights the narrative it conveys. It promotes to “establish links between
it and current narratives” that are closely related to those that re-construct this
narrative. Moreover, temporal and spatial framing may as well involve another
intervention rather than the text itself (Baker, 2006, p.112). | suggest that the
translator did not only enable the readers of Kaos GL to relate the narrative conveyed
through this article, but also drew their attention to these specific narratives by
peritextual interventions.

The translator highlighted both these narratives similar to those experienced
in Turkey and the ideas that might be new to the readers. D’Emilio (1993) discusses
the relations between capitalism and gay and lesbian identities in this article. The
translator selected a few key sentences to highlight in the translation. For instance,
the following phrases revealing the gist of the article was highlighted in the

translation:

The expansion of capital and the spread of wage labor have effected a
profound transformation in the structure and functions of the nuclear family,
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the ideology of family life, and the meaning of heterosexual relations. It is
these changes in the family that are most directly linked to the appearance of
a collective gay life. (D’Emilio, 1993, p.469)

Similar to the quote above, the translator highlighted another sentence discussing

how capitalism led to formation of personal lives involving same-sex eroticism and

emotional feelings:

In divesting the household of its economic independence and fostering the
separation of sexuality from procreation, capitalism has created conditions
that allow some men and women to organize a personal life around their
erotic/emotional attraction to their own sex. (D’Emilio, 1993, p.469)
In addition to translating an article that introduced a new theoretical approach to the
gay and lesbian identity and history, the translator also foregrounded some specific
sentences and passages which conveyed the message of the article. Throughout the
translation, it is possible to see the highlighted sentences similar those above. It is
likely that the translator deemed this new information essential for the queer
literature and worth to draw attention of the readers.

With respect to the translator’s strategy regarding the LGBTI+/queer-related
terms, it is possible to say that the translator was consistent with the strategies
mentioned before. Firstly, the words “homosexuality” and “homosexual” were
translated as escinsellik and escinsel, which, as previously stated, do not bear any
negative connotations. In this respect, it is safe to suggest that the translator made an
informed choice and avoided homosekstel or homosekstellik (borrowed but written
according to the Turkish orthography), which are deemed negative.

Starting from the early issues, the word “gay” was directly borrowed from
English and used in this way without adapting it to the Turkish orthography. The

translator also opted for “gay” in this translation. Unlike Yesim Basaran, the
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translator of the Lesbian as a Single Women in the 14" issue, Cem translated “come
out” as a¢iga ¢tkma [become known, be manifested]. Until the word a¢i/ma [opening
up] was opted for the translation of “come out” and widely accepted by the LGBTI+
circles, either it was borrowed directly from English and used as “come out” in the
Turkish translations or new phrases to correspond the term were tried. A¢iga ¢ikma
by the translator, Cem, can be considered as one of these attempts.

The most striking case in the translation of the LGBTI+-related terms in this
article is the translation of “cruising area”. Cem translated the phrase as ¢ark alani,
which is indeed Lubunca, the queer slang. In the queer slang, Lubunca, “cruising”
means “‘searching for clients as a sex worker” (Konvotas, 2012, p.22). As there is not
a single word that can be a corresponding equivalence to the word “cruising” in
Turkish, it could be possible to explicate the word. However, instead of explication,
the translator opted for a word, which has been widely used by the LGBTI+
community in Turkey. In the magazine, Lubunca is widely used by the authors in
their indigenous essays and by readers who sent letters to the magazine.
Nevertheless, based on my analysis of the magazine, this is the only case where a
word in Lubunca was preferred in a translation.

Although at the sentence level, the translator attempted to translate the
sentences in full, it is possible to observe omitted paragraphs or sentences in the
translation. The translator omitted three parts from the source text and all three
include examples. For instance, the part that gives examples of gays from different
sections of life was removed. Another part that mentions similar experiences of gays
and lesbians was also omitted. Also, the paragraph that exemplifies the oppression on
gays and lesbians by different institutions in the U.S. was also excluded from the

translation. Although it was not clear why the translator opted for omissions, the
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reason might be related to the limited space in the magazine or focus on the main

issues in the article.

5.2.4 “Rusya’da gay kultiri ve edebiyati” [Gay culture and literature in Russia]
This translation was published in the 16™ issue of Kaos GL magazine in December,
1995. The original article entitled “Russia’s Gay Literature and Culture: The Impact
of the October Revolution” was written by Simon Karlinsky and published in the
book Hidden from History: Reclaiming the Gay and Lesbian Past in 1989. Karlinsky
is a prominent specialist on the history of Russian classics and émigré literature. He
has concentrated on the figures that were underinvestigated or suppressed in Russian
literature and been interested in various aspects of these figures’ lives that are
deemed controversial (Kasinec, 1990, p.57-58).

As is understood from the presentation of the translation in the magazine, it
was also considered important by the editor. Despite the length of the article (it was
not possible to divide it into two parts, according to the editor), the editor strongly
recommended the article to the readers. Guiding the readers in Turkey to relate

themselves to the article, the editor in the 16 issue noted:

It sheds light on a period in which reality and myth intertwined. You will see
the origin of people’s view from different circles in Turkey regarding same-
sex attraction. In addition, you will read how the revolution carried out by the
oppressed and exploited was suppressed by the power holder that seized it.
(1995, p.2)%

Moreover, in the 17™ issue, referring to the previous issue, the editor underlined the

importance of Karlinsky’s research again, saying that the issue elaborated in the

% For source text, see Appendix C, 2.
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article was revealed in Turkey for the first time. In this respect, the research was
particularly significant. The editor also added that taboos and myths needed to be
addressed to bring out the truth (1996, p.2).

What was narrated in the article was set in a place and period different from
Turkey. Still, the editor encouraged the readers to understand that the origin of the
views on same-sex attraction did not vary by country or time. In this way, the editor
appeared to draw upon the narrative in this article to ensure comprehension of the
dominant narrative in Turkey through making connections. In other words, the editor
attempted to enable its readers and the LGBTI+ community to grasp the dominant
narrative or the underlying reason of the hegemony of the public narrative by giving
it “historicity and relationality” as Margaret R. Somers suggests (1994, p.617).
Underlining that it is indeed a characteristic of narrativity, Somers (1994) also

remarks:

Narrativity demands that we discern the meaning of any single event only in
temporal and spatial relationship to other events. Indeed, the chief
characteristic of narrative is that it renders understanding only by connecting
... parts to a constructed configuration or a social network of relationships.
(p.616)

Peritextual features and translator’s strategies

This article was translated by Cem, who appeared as the translator of similar
academic articles in three issues of the magazine including “Capitalism and Gay
Identity” (1983) I discussed above. The translator’s name was written right under
the author, and the source of the article was also stated at the end of the article. In
this way, despite the preferred confidentiality of the translator, it was ensured the

author and the source of the article were explicit.
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When compared with the source texts, | found out that there are also omitted
parts in the translation. Firstly, although the original title was “Russia’s Gay
Literature and Culture: The Impact of the October Revolution”, “The Impact of the
October Revolution” part was removed from the title in the translation. The
translation was titled as “Rusya’da Gay Kiiltiirii ve Edebiyat1” [ Gay Culture and
Literature in Russia]. The reason might be to give a concise title for the translation or
to use a title that can immediately attract the target readers’ interest. When the other
omitted parts were examined, | think the translator opted not to include them to
shorten the text to some extent as these omitted parts did not change or manipulate
the interpretation of the article. For instance, a note in the brackets indicating that
there is a comprehensive bibliography on the Khlysty and Skoptsy sects’ rituals was
not translated. Also, a whole passage giving examples of acclaimed literary gay and
lesbian figures was not translated. As the omissions are not prevalent in the
translation and they were not significant parts in the article, it would be safe to
suggest that the underlying reason was to abridge the article. The editor’s comment
at the introductory page regarding the length of the article also strengthens this
assumption (1996, p.2).

Similar to the strategies observed in the previous translations, the translator
selected some parts, phrases, and sentences to accentuate. The most striking parts
that were accentuated in the translation were the names. Cem preferred to write
several names in bold letters, probably to attract the readers’ attention to these
important figures in the history. For instance, Gogol (gay but in great conflict with
his strong and extreme religious belief), Yevreinova and Feodorova (a lesbian couple
in the Russian literature), Caykovski (sic.), Apukhtin and Meschersky (eminent out

gay figures), Sofia Parnok (a lesbian poet) and many more names that the translator
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deemed important for the history of gays and lesbians were accentuated throughout
the translation.

As to the sentences chosen to be written in bold letters and specific phrases
extracted from the article and written in bold and bigger fonts, it would be possible to
relate them to the main idea of the article and the presentation of the translation in
the magazine. In the article, Karlinsky (1989) aimed to challenge the widespread
belief that Bolsheviks liberated homosexuals. On one hand, he dealt with developing
gay literary culture between the revolutions of 1905 and 1917. On the other hand, he
reveals how Bolsheviks increasingly restrained expression of homosexuality in art
although they did not criminalize it. In a similar vein, while presenting the article, the
editor of the magazine also underlined that the article unraveled a period where myth
and reality were intertwined. When the sentences extracted from the article were
analyzed, it was also understood that the translator’s preferences were also in parallel
with Karlinsky’s main idea and the presentation of the article by the editor. For
instance, the following extract was chosen to show how Bolsheviks were thought to

liberate gays and lesbians in Russia rather than the revolutions of 1905 and 1917:

The revolutions of 1905 and of February 1917, which brought unprecedented
new freedom of expression for Russian gay and lesbian writers are all too
often conflated in Western minds with the Bolshevik-led October Revolution,
routinely credited with the sexual liberation achieved by the two earlier
revolutions. (p.348)
In a similar vein, the sentence explaining the liberal atmosphere for gays and lesbians
in art between the period between 1905 and 1917 was also accentuated, saying that
“After 1906, there appeared gay and lesbian poets, fiction writers, and artists who

saw in the new freedom of expression a chance to depict their lifestyles in an honest

and affirmative manner” (Karlinsky, 1989, p.354).
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The translator also foregrounded the parts that explained how the assumptions

about Bolsheviks regarding the liberation of gays and lesbians spread in Europe:

The misreading of the Bolshevik leaders’ position on gay liberation cropped
up in Germany and England in the 1920s, and it gained wide currency in the
West in the 1970s. It is usually backed by the claim that in December 1917
Lenin’s government abolished all laws against homosexuality, as is asserted
in John Lauritsen and David Thorstad’s much-quoted 1974 book. (Karlinsky,
1989, p.357)

Indeed, Lenin’s government abolished the entire Criminal Code of the Russian

Empire and these articles that were said to be abolished were only a small part of the

Code according to Karlinsky. To emphasize it, the translator opted for the following

part to highlight:

Nina Berberova, who left the Soviet Union in 1922 and who had many gay
friends both in the USSR and in emigration, when told of the American
publications that state that homosexuality was legalized by the Soviet leaders
in 1917, thought it too funny for words. “But in that case, the abolition of the
old Code had also legalized murder, rape and incest,” she said. “We had no
laws on the books against them in 1917-22 either”. (Karlinsky, 1989, p.357)
This article was essential for the history of gays and lesbians, and unravels a period
which has been misinterpreted. With the aim of providing information for its readers
and constructing knowledge on LGBTI+ history that was absent in Turkish, Kaos GL
magazine drew upon the translations. In addition, as is observed in this case, it would
be safe to suggest the translator also tried to guide their readers and concentrate their
attention on the gist of the article through peritextual interventions. All these
accentuated paragraphs, extracts, and words appeared to serve for this purpose. As

the article was lengthy, both the translator and the editor might not have wanted their

readers to get lost in it. Even the editor warned the readers against avoiding reading
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the article because of its length. In this respect, they might have also wanted to
facilitate the comprehension of the article for readers in this way.

One last striking intervention in this translation was a comment by the
typesetter (as they call themselves in the text). Considering the organization of the
magazine in the early years, it might as well be the editor or the translator, but it is
not clear. The translator opted for the following sentence to highlight, and in the

sentence the typesetter inserted their comment in brackets:

Source text:

Maxim Gorky, true to form, hailed that decree on the pages of both Pravda
and lzvestiia as a “triumph of proletarian humanitarianism” and wrote that
legalization of homosexuality had been the main cause of Fascism.
(Karlinsky, 1989, p.361)

[Target text:

Maksim Gorki, 6zune uygun olarak, kararnameyi Pravda ve lzveistaa

gazetelerinin sayfalarinda ‘proleter insanciligin basaris1’ olarak selamliyor ve

escinselligin yasallasmasiin Fasizmin ana sebebi oldugunu yaziyordu.

(Cusss'dizgicinin notudur)® ] (Kaos GL, 1995, p.10)
As is seen in the quote above, the typesetter reacted as “whoa” to cause and effect
relation between homosexuality and Fascism. In addition to the omissions, additions,
and accentuation, | think this reaction is an explicit indication that the volunteers
preparing the magazine was in dialogue with the articles. Although full translation
was a common strategy in the magazine, the team (either translator or editor or
another volunteer in the magazine) did not eschew intervening in the text through
various channels. In this way, they did not only introduce new options into the

repertoire, but they also tried to establish a link between what was told in the articles

and the experiences of LGBTI+ individuals in Turkey. | argue that as in the previous

80 The emphasis is mine. It is translated as “Whoa! This is the typesetter’s note”
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cases, translation of this article also functioned as a legitimate basis for the history of
gays and lesbians, and contributed to the construction of the newly-emerging
narrative for the LGBTI+ individuals in Turkey.

Although the translations analyzed here were published in Kaos GL between
1994-1995, they are representative of the translational strategies and interventions in
general for other issues of Kaos GL particularly before 2000. The translations by
activist translators and other translations re-published in the magazine manifest that
the texts were re-organized through peritextual interventions by activist translators so
that new ideas, concepts, theories, and experiences were foregrounded and conveyed
to the readers and thus the LGBTI+ community in Turkey. Activist translators also
appear to have intended to enable LGBTI+s to relate to the experiences and be
informed about the historical background, development of the movement and queer
and LGBTI+ politics through scholarly articles that could be deemed legitimate.
Furthermore, through the new options imported into the Turkish culture repertoire by
activist translators, readers and thereby the LGBTI+ community had a chance to
learn that an alternative narrative was possible. Thus, I argue that these translations,
particularly in the very early issues, planted the seeds for resistance and challenge of
the hegemony of the public and scientific narratives in Turkey, which led to

construction of an alternative one.
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CHAPTER 6
CASE STUDY II: THE FORMATION OF AN LGBTI+/ QUEER TERMINOLOGY

IN TURKISH

In the previous chapter, | conducted a comparative analysis on the translations and
their source texts as well as the translations re-published in Kaos GL and their first
versions published in other magazines to unravel the selective appropriation and
interventions by activist translators, which resulted in not only import of new options
such as queer and LGBTI+ politics but also new narratives challenging the dominant
public and scientific narratives. In this chapter, I will further discuss the concepts and
terms imported into the Turkish culture repertoire and the role of the imported
options in building up a queer terminology in Turkish language. To this end, I will
delve into not only the diversity of the queer concepts and terms in the translated
non-literary texts published in Kaos GL, but also the discussions on these terms
conducted by activist translators, editors, writers, and readers in the magazine®Z.
Discussions on LGBTI+ and queer terminology and concepts have been
prevalent since the debut of Kaos GL in 1994. As it may be expected, these
discussions were particularly intensive in the early issues as both readers and writers
encountered some expressions, concepts and terms for the first time. Thus, they
invested in building up a new set of terms and concepts to develop a common
language, which is undoubtedly a step to foster a communal identity and solidarity.

In his study focusing on translation of camp talk®?, Harvey (1998) indicates how

52 Harvey (1998) defines “camp talk” as a verbal style associated with diverse gay identities in French
and English fiction, ranging from marginalized cross-dressers to middle-class arty types, from post-
Stonewall hedonist gays to politicized queers (p.295).
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having a specific style of speaking in common strengthens gay solidarity between
speakers who identify as gay. He remarks that when an allusion, a joke, or a slang
word is understood by these speakers, it also gives them the feeling of belonging to
that community (p.300).

Within the scope of my research, | will be referring to a terminology that can
be utilized to discuss queer and LGBTI+ politics not only by LGBTI+ individuals
themselves but also people outside the community. Similar to the camp talk Harvey
mentions, the LGBTI+ community in Turkey has been using a unique verbal style or
slang called Lubunca® amongst themselves. As this typical use of language has
changed linguistically throughout the history, the role it assumes has also
transformed within the course of the LGBTI+ movement in Turkey. Nicholas
Konvotas (2012) suggests that the initial purpose of the queer population to learn
Lubunca was in order to keep their identities hidden and create an alternative space
for themselves among the majority whereas it is now to “acquire capital within the
context of a larger, more open LGBT community” (p.63). In this sense, as Konvotas
also argues, Lubunca is indeed one of the symbols of the LGBTI+ movement in
Turkey. However, despite its relatively wide usage within the community, my
analysis has revealed that only readers and authors writing articles, essays and news
reports in Turkish use Lubunca from time to time. That means, when it comes to
translation, Lubunca words are not preferred except for one example | mentioned in

Chapter 5. In this example “cruising area” is translated as ¢ark alani, which means in

8 According to Nicholas Konvotas (2012), the word derives from lubun, which refers to queer, gay
and is possibly derived from lubni, a Romani word, meaning “female prostitute” (p.1). His detailed
research on Lubunca (2012) shows that although the first published examples emerged in the 1980s,
the origins of this verbal style possibly date back to the 19™ century Ottoman Period. Konvotas
suggests that the birthplace of this slang is Istanbul (particularly Sisli and Beyoglu) and has traces of a
wide range of ethno-linguistic demographics such as Greek, Romani, Armenian as well as Ottoman,
Persian and Arabic.
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Lubunca an area for sex workers to search for clients (Konvotas, 2012, p.22). Except
for this single example, the activist translators mainly opt to coin new words, borrow
them from the source language, or do literal translations.

There are several reasons for the adoption of these strategies mentioned
above in my view. First, when a common language is lacking or, as is the case with
Lubunca, the target cultural and linguistic repertoire contains lexical deficiencies,
translation may come to assume a significant role in constructing one. Despite
having a long history, Lubunca lacks sufficient vocabulary to correspond with newly
emerging political terms, concepts and newly labeled identities emerging from
LGBTI+ and queer politics developing in the U.S and Europe. Second, Kaos GL
writers and volunteers had as their aim to be more widely-read and informed and to
disseminate new information and arguments on LGBTI+ history, identity, and
politics beyond the limited number of Lubunca speaking people. The letters from the
readers who identify themselves as heterosexual in the 7t (1995, p.14) and 8" (1995,
p.7) issues reveal that readers of the magazine were not restricted to the LGBTI+
community in Turkey. Their motto on the cover of the magazine, “liberation of
homosexuals will free heterosexuals®4, may also be considered as an indication of
an intended larger target reader group.

The content of the magazine might well be a third reason. Starting from the
1t issue, it has included not only news, essays, personal stories or literary works but
also non-literary and scholarly articles on LGBTI+ history, identity, psychology,
health, and politics. Therefore, it appears that the magazine does not intend to be a
lifestyle magazine covering only personal narratives or current events but to be

prominent with its political and intellectual identity. In this respect, these academic

84 [Escinsellerin kurtulusu heteroseksiielleri de dzgiirlestirecektir]
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works translated or written for the magazine seem to entail a distinctive and formal
set of terminology different from Lubunca. These terminological endeavors and the
choice of political and scholarly articles were new and quite unusual for some
readers at first, especially for those who were reading up on LGBTI+-related topics
for the first time. Thus, the use of language and the themes chosen for discussion
became the most criticized aspect of the magazine. In the 2" issue (1994), the editor
explicitly wrote that the complaints and criticisms from readers were mostly about
Kaos GL’s use of language (p.1). Some readers claimed that the topics were
sometimes too difficult to understand and the language was very complex. For
instance, under the section of Mektup-lar-dan [From the Letters] a reader from Bursa
in the 3" issue (1994) suggested that gays and lesbians came from every part of the
society and some may not be well-educated. The reader claimed that a gay or lesbian
who is aware of his/her sexual orientation but not sophisticated or well-educated
would not be able to understand everything in the magazine (p.19). These were the
repercussions of the choice of themes, texts and the use of language in the early
issues of the magazine. These discussions, comments, and resistance were not always
directly related to translation. Yet, | suggest that translation had begun to occupy a
central position here since it was used to convey new ideas to the readers that were
not familiar with them by building up a new vocabulary in translation. The new
vocabulary then became a tool to discuss LGBTI+ and queer politics over the course
of time.

In the light of the discussions above, the early issues in particular reveal two
conspicuous linguistic dimensions. On one hand, the use of Lubunca can be observed

in the responses of readers, writers and in some personal narratives and essays.
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Gullim®® in the 5™ issue of the magazine (1994, p.5), but and madilik®® in the 3"
issue (1994, p.16), laco® in the 1% issue (1994, p.10), similya® in the 32" issue
(1997, p.31) can exemplify the prevalent use of Lubunca. On the other hand, both
activist translators and writers of the magazine were invested in developing a new
LGBTI+/queer terminology to disseminate and produce new perspectives, ideas, and
knowledge, and thus create and circulate a new narrative. The translation of these
concepts and terms was much more than a mere linguistic endeavor. The translated
terminology was laden with a history of struggle and negotiation, politics, ideology,
and knowledge. The act of translation here was indeed to learn, adopt, interfere with,
and disseminate the underlying ideas and theories surrounding these terms and
concepts. In this respect, Edward Said’s following remarks (1983) on traveling
theories may be enlightening though he fails to mention the agency of translation or
translators in this process:
Like people and schools of criticism, ideas and theories travel — from person
to person, from situation to situation, from one period to another. Cultural
and intellectual life are usually nourished and often sustained by this
circulation of ideas, and whether it takes the form of acknowledged or
unconscious influence, creative borrowing, or wholesale appropriation, the
movement of ideas and theories from one place to another is both a fact of
life and a usefully enabling condition of intellectual activity. (p.226)
To this end, approaching these discussions at a word level or linguistic level would

be superficial as these writers, readers, and translators did not attempt to find new

words to replace the (mainly) English ones but to comprehend them fully with their

8 Gullim means fun (Source: http://lubuncasozluk.blogspot.com/2010/07/g.html#more)

% But means big and huge, and madi means bad, mischief, ugly (Source:
http://lubuncasozluk.blogspot.com/2010/07/g.html#more).

57 Laco means masculine active gay or straight male ((Source:
http://lubuncasozluk.blogspot.com/2010/07/g.html#more).

% Similya means penis (Source: http://lubuncasozluk.blogspot.com/2010/07/g.html#more). In the 31st
issue, the writer of the article who uses similya also explicates some of the words and provides a very
brief glossary for the Lubunca words (1997, p.31).
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connotations, baggage, and historical background, and find a suitable space to fit
them in the Turkish cultural context. It entailed understanding the theories behind
these words and allowing them to travel into the Turkish cultural repertoire.

Until the discussions among activist translators, writers and readers of Kaos GL,
there had been no contemplation on queer terminology. As of the early issues,
activist translators and writers have tried various methods to explicate LGBTI+ and
queer concepts and terms, and to find corresponding equivalences for them. For
instance, they provided annotations, added translator and editor’s notes, borrowed
the words with or without complying to Turkish orthography, coined new words or
translated literally. These endeavors show similarities to those disseminating the
concept of nation and nationalism in the early Republican Period analyzed in Elif
Daldeniz’s research (2014). Daldeniz, too, underlines the strategies of the local
agents to disseminate this novel concept such as using an existing word in the target
language, including expressions and extra explanations (p.90-91). As is manifested
in Daldeniz’ research, it is also revealed in my case that translating LGBTI+ and
queer concepts and terms is intricate. Said’s remarks here (1983) reflect the complex

relations in translation of theories and ideas:

Such movement into a new environment is never unimpeded. It necessarily
involves processes of representation and institutionalization different from
those at the point of origin. This complicates any account of the
transplantation, transference, circulation, and commerce of theories and ideas.
(p. 226).
Discussions among activist translators, readers and writers as well as preparation and
revision of glossaries are manifestations of this complication mentioned in the quote

above. In this sense, | suggest that the translation of terminology and concepts can be

considered a part of or a step to constructing a counter narrative and a basis for a
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conceptual narrative for LGBTI+ community and academia in Turkey rather than a
linguistic transfer. The common point of the activist translators in the magazine
seemed to be pondering upon what these novel concepts and terms mean and how
they could be transferred into the local context rather than simply finding a
corresponding equivalence, and my analysis reveals that they employed varied
strategies to import the new concepts and terms in this process. Despite overlapping
in some cases, with the contribution of writers and readers, the activist translators
tended to create and foster a queer terminology by means of mainly three strategies
by means of translation: borrowing, neologism, and glossaries. In the following
sections, | will display how these agents were actively involved in this process, and
my cases will manifest that these efforts are not limited to linguistic transfer of new
concepts and words in the Turkish cultural repertoire and academic literature but

indeed intend to convey novel ideas and knowledge surrounding these concepts.

6.1 Borrowing

Starting from the first issue, borrowing has been frequently used as a method to
import foreign concepts and terms into the target language. | argue that the main
reason for this practice is to fill the lacuna in the non-literary queer literature to
identify diverse gender identities, sexual practices and desires, gender expressions
and sexual orientations. As | already touched upon, although there are words in
Lubunca that correspond to varied sexual orientations and practices, there was no
non-literary queer literature then, and thus vocabulary, to discuss LGBTI+ and queer
politics in Turkish. To this end, activist translators either followed Turkish
orthography or left the words in their original form while translating articles (mostly

from English) into Turkish.
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Under this section, “queer” emerges as a conspicuously problematic or
challenging concept to transfer into the Turkish context. In addition to the gap in the
LGBTI+ vocabulary and lack of indigenous resources on LGBTI+ and queer politics,
one of the main reasons is that the vocabulary has significant historical and social
roots, as in the case of queer. Being an insult once, queer was embraced by LGBTI+
activists strategically to change and create their own narrative. Moreover, there are
still ongoing conflicts on its references as it was once and is still sometimes
employed as an umbrella term for LGBTI+ or an extra letter next to this abbreviation
while many activists and scholars studying in the field of gender and LGBTI+
politics claim that queer is a political stance rejecting all binaries and sexual
categories. On top of that, in the early 1990s when queer politics started to develop
in the West, particularly in the U.S., Turkey lacked academic works on LGBTI+ and
queer politics in Turkish and such literature basically did not exist in the Turkish
culture repertoire. Thus, discussions on queer in the early issues of the magazine,
references to diverse resources on queer theorists to analyze and possibly adapt it to
the Turkish context, and the production of indigenous scholarly and informative
articles elaborating queer politics and current critiques thereon can be regarded as a
recognition of these challenges.

I encountered the word “queer” for the first time in Sermet Giingor’s article
approaching same-sex attraction theoretically in the 4™ issue of Kaos GL (1994).
Although it is an indigenous article, it would not be wrong to suggest that Gungor
attempts to translate this concept by explaining it (p.4). In the introduction of the
article, Gungor delves into the words to identify gays and lesbians and their negative
connotations, suggesting that they are bound to socio-cultural changes within the

course of time (p.3). He remarks that ibne [faggot] creates a negative perception in
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the contemporary Turkish society and suggests that these words identifying lesbians
and gays echo the mainstream perception of society. At this point, he criticizes
lesbian and gay individuals because they fail to represent their realities fully. After
these remarks, in a comparison with the American society, Glngor (1994) briefly

notes:

Some of gay and lesbian groups in the U.S. can take a position against the
hegemonic mindset by employing queer, which corresponds to ibne [faggot]
in Turkish. However, it does not seem possible to propose this strategy for
gays and lesbians in Turkey as they do not have an informed and strong
community that can take a stand effectively. Moreover, purging the rejected
word from the language instead of subverting it is not a solution for the given
situation®®, (p.4)
The introduction of queer in the quote given above obviously indicates a translational
practice. Glingor does not only present this concept for the first time for Kaos GL
readers but also provides an explanation as well as an argument on the use of the
word in the Turkish repertoire. In this sense, Gilingor’s article has a pivotal
importance. Following Giingor, queer comes up in the 13" issue in a scholarly
article written by David J. Thomas (1995) and partially translated by Harun T. (1995,
p.16-19). In the article entitled “The ‘Q’ Word” (1995) and translated as “Q”,
Thomas delves into the political implications of queer, how it was adopted and
turned into a political stance, and also includes the opinions and reactions of readers
on the use of queer which were published under the column for letters in two San
Francisco Papers: Bay Area Reporter and San Francisco Bay Times. Presenting a

holistic and a broad picture for queer politics, he claims that journalistic and

academic interest in queer is increasing and now queer finds an area of application in

8 For source text, see Appendix C, 3.
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politics and culture for “style, stance and substance” (Thomas, 1995, p.69). To start
with the translation of the title, it would be safe to say that it does not evoke anything
for readers who are not familiar with queer politics or do not speak English. Under
the title, Harun T. provides brief information about the translated article, saying that
this piece was translated from David J. Thomas’ article entitled “Gay Politik
Gortsleri ve Q” [Political Opinions on Gay and Q]. In this respect, it is possible to
assume that the activist translator prepares the readers, who do not have any clue
about the title “Q” and about what to find in the article. In addition, Harun T.
provides a translator’s note under the article, explaining queer. He says that queer
originally means weird and strange. He also gives translation of queer as ibne
[faggot] in some places within or without the brackets and sometimes keeps the word
queer untranslated. He replaces or at least offers a corresponding equivalent for
queer. /bne is as derogatory as queer and in the previous issues it was also discussed
this insulting word in Turkish might actually be embraced by gays to challenge
dominant negative narrative (for instance, the 8" issue, 1995). In this sense,
replacing queer with ibne seems to be a pursuit to create a similar perception and
attitude. Although the translation strategy appears to be inconsistent, | suggest that in
this way Harun T. attempts to make readers familiar with the word and offers an
introduction to queer politics. Thus, this translation emerges as the first article on
queer politics, and it is completely a new option to readers of Kaos GL, compared to
the readers of this article in the U.S. where queer and LGBTI+ politics already
started to be studied at academic level.

A brief explanation of queer is observed in the translation of Margaret
Cruickshank’s article in the 23" issue of the magazine (1996, p.3). This article does

not specifically focus on queer and discourse surrounding it, but gives a short
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introduction on the history of gays and lesbians in the West. The translator, Cem,
fully renders the paragraph on queer explaining how a marginalized community
opted to use this insulting word to identify themselves and refer to the discourse,
politics and the stance they support. In this short paragraph, it is also pointed out that
an oppressed minority such as the LGBTI+ community (and here the community in
the U.S. is implied) got so strong that they could reverse the meaning of the word
and use it for their own purposes, thus enable the removal of the stigma of the word
(1996, p. 3). Owing to the translation of this article, readers of Kaos GL encountered
gueer once more in the magazine, and they had an opportunity to remember this
novel term and the discourse associated with it. Thus, it would not be wrong to
suggest that translation functioned as a tool to convey new information into the
Turkish context.

Following the 23" issue, Basaran, too, uses the word ibne [faggot] to
translate queer in the slogan “We’re queer, we’re here” in the 26™ issue (1996, p.14).
Yet, after that, the word queer appears in a few more issues without explanations or
translations. For instance, in the 33 issue (1997), in the readers’ letters section,
Harun T. from the United States mentions that he is taking a course named Queer
Theory (p.25). Yet, he does not explain what it is or translate it. In the 37" issue
(1997), while translating Margaret Cruickshank’s article on lesbian feminism, Selguk
leaves queer untranslated, saying that lesbians declared their rights to be “dyke” and
“queer” in the late 1960s during the second wave feminist movement (p.7). In the
52" issue (1998), Ayse Z. says that there is no Department of Gay and Lesbian
Studies at the university she is studying in the United States but there are many
courses on lesbian/gay themes in different departments. In this essay, she briefly says

“queer reading” in quotations, but she does not explain what it is (p.32). It is
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apparent that some readers and writers became aware that queer and LGBTI+ politics
started to be discussed at the academic level. Yet, considering varied levels of
education of readers, the newly disseminated knowledge on politics, rights and
history of the LGBTI+ community and the novel concept of queer, it is not possible
to say that it held true for the majority of the magazine readers.

According to my analysis, the first article directly on queer theory in the
magazine is a translation and was published in the 65™ issue (2000). The original
article entitled “Deconstructing Queer Theory” by Steven Seidman (1995) was
translated as “Ibne Teorisinin Yapisokiimii” by Kerem Giiven and published in two
parts in the 65" (2000, p.3-7) and 66" issues (2000, p.30- 33). While elaborating
queer theory, Seidman stands against both the heterosexual and dominant gay and
lesbian stance, criticizing the identity politics and its normalizing discourse. For the
first time since the first issue of the magazine in 1994, readers encountered what
queer theory means and how it subverts all the binaries including homosexuality
through a translated text. It is not merely the translation of queer, which was
translated as ibne [faggot] in this article, but a transfer of the theory underlying the
concept. Until this article, the term queer was reflected in a fractured way in the
magazine through attempts of finding a corresponding equivalence or explanation.
Before that, readers and the LGBTI+ community were reading and learning about
LGBTI+ rights, history and identity politics through translations and endeavoring to
find concepts and terms in the Turkish context so as to transfer these new options.
Queer was one of them, but its theory and reference points had not been fully
elaborated and transferred until this translated article. In the first six years of Kaos
GL magazine, readers became familiarized with the narrative of LGBTI+ through

new knowledge on LGBTI+ history both in Turkey and across the world, rights and
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activism practices for rights, identities, health issues and so on. Also, every now and
then they encountered queer with or without explanations. Yet, translation of Steven
Seidman’s article was the first academic work on queer theory in the magazine.
Thus, this article can also be considered as an indication of a spark of academic
interest in queer and LGBTI+ politics, which had already been structured and
institutionalized in the USA and western Europe then.

In the 77% issue, the editors of the magazine invite its readers to discuss
translations of the terms and concepts identifying various gender expressions, gender
identities and sexual orientations such as ibne, queer, 6tecinsel (a coined word for
transgender), transgender (2003, p.2). Although a call for discussion on the new
terms and concepts was announced in the 85™ (2004, p.37) and 86™ (2005, p.3)
issues, in the 77" issue (2003) the editors specifically invited linguists and translators
as well as readers to discuss on translation of LGBTI+/queer concepts and terms.
Defining their inconsistent attitude regarding the usage of these terms and concepts
as chaos, the editors of the magazine underlined the need to construct a common
language, which was not heterosexist or gendered (particularly masculine), for
themselves and society. This indicates that writers, editors and readers including
LGBTI+ community were still struggling to find corresponding terms and concepts
that both transfer the meaning and theory associate them to the experiences of
LGBTI+s in Turkey and the Turkish cultural context. Thus, at least to clarify queer
and queer theory, an indigenous article by Cihan Sondogag is included in this issue.
In the 77" issue (2003), Sondogag’s article, based on his presentation at Bogazici
University, is presented in the Table of Contents as Escinsel Kuramlar [Theories on
Homosexuality] (p.1), and within the magazine the title is Queer Teorinin Kisa

Tarihi [Brief History of Queer Theory] (p.37). The article starts with an analysis on
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the translation of queer theory and criticizes its translations (p.37-39). Firstly, he
objects to its translation as Kagikltk Kuram: (it might be literally translated as
“Theory of Craziness”). Translating queer as kagiklik was not very common then but
one particular translated book was published under this title. The book entitled
Foucault and Queer Theory by Tamsin Spargo was translated as Foucault ve
Kacikltk Kurami by Kaan H. Okten in 2000. Sondogag¢ accepts that queer also means
weird and odd but objects to this translation, saying that the focal point is its usage in
slang, which is “homosexual”. Elaborating its translation as ibne, he finds similarities
between two words. Both words have derogatory meanings and have been adopted to
challenge the narrative surrounding them, although the Turkish word did not get into
circulation as widely as queer did. Yet, Sondogag opposes this translation as well and
suggests that the heterosexist hegemonic narrative made a distinction between gay
men and uses this word for gays who are passive in the intercourse. Moreover,
emphasizing ambivalence nature of queer, he argues that the Turkish word is very
flat and is not vague. Thus, he proposes sapkinlik [deviance] for its translation and
says he will hereinafter refer to queer theory as sapkinlik kuram: [deviance theory].
He further explicates that he calls this theory as deviance because the theory and its
methodology take a position according to what is accepted as “normal”. It deviates
from “normal” (p.37). With references to Foucault and Judith Butler, the latter who
is considered as an eminent and pioneering theorist in queer theory, he underlines
one of the key approaches and remarks that queer theory is not associated with any
sexual orientation, gender, or gender identity. In this way, he also underpins his
suggestion for the translation. Undoubtedly, these analyses and discussions indicate
collective efforts to find corresponding equivalence for a novel concept while

revealing that these efforts are beyond the linguistic purposes. Discussions and
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exchange of ideas through Kaos GL magazine do not hone in on merely how to
express queer in Turkish but also how to convey the theoretical discussions of queer
into a new context in a way that it is comprehended and built upon with the local
experiences.

As | mentioned above, in terms of terminology, some writers and readers of
Kaos GL came up with different options. In addition to ibne, sapkin and kagik, kuir
was also used as a loan word in some issues (for instance in the 91 issue in 2006,
p.42). According to Cihan Hiiroglu in the 84" issue (2004, p.35), terso was also
proposed as a Turkish translation of queer during the presentations at the symposium
of Queer, Turkiye ve Kimlik [Queer, Turkey and Identity] and it was used once in
Jamie Heckert’s article in the 115" issue of the magazine (2010, p.48-50). Terso,
combined with ters (which means in this context contrary or improper) and -0 as a
suffix (which does not have a specific meaning in Turkish but here it makes a
person) is a word coined for translation of queer. Despite translators’, writers’ and
readers’ pursuit of finding a Turkish equivalent and efforts of trying various
corresponding terms for queer, none of the options above have become prevalent.
Instead, queer was borrowed from English and has been widely used in both
grassroots movements and academia in Turkey.

In the process of adopting queer at both the terminological and theoretical
level, I argue that writers, readers, and editors have been acting as translators. While
activist translators in the magazine bring information on queer theory, readers and
writers contribute to the elaboration and dissemination of this new knowledge in the
Turkish context. For example, in the 78™ issue (2003), Koray partially translated a
section from Peter Drucker’s book (2000) on the lesbian and gay movement in which

there is a subheading entitled “Cinsiyetle Ilgili Radikal Diisiinmek” [Thinking
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Radically about Gender] (2003, p.34-35). In this section, there is a reference to queer
theory, mentioning how it rejects homogenized and assimilated gay and lesbian
sexuality. Thus, readers get a grip on what queer actually means through translation.
In the 79" issue (2003), Burcu Ersoy’s review on Cenk Ozbay and Serdar Soydan’s
book entitled Escinsel Kadinlar [Homosexual Women] (2003) also touches upon
queer theory (p.19-28). Criticizing Ozbay’s approach to queer theory, Ersoy finds his
explanations very limited. To Ersoy, readers who are not familiar with Foucault or
Butler will find it difficult to comprehend queer theory. To this end, while
commenting on Ozbay’s book, Ersoy further endeavors to enlighten Kaos GL readers
on queer theory by delving into its philosophical sources and referring to Foucault
and Spargo (p.28). In the article, Ersoy opts to borrow the term and used as queer
and queer teorisi [queer theory] instead of other options offered so far. While
Ersoy’s analysis of queer and queer theory is an example of how writers contributed
to the import of the word, dissemination of the knowledge and context harboring
queer and queer theory into the Turkish cultural repertoire, it also highlights their
role as translators.

Another word that appears to challenge Kaos GL translators, readers and
writers is “closet”. Indeed, it is better to express it as a set of words or a series of
words such as closet, coming-out, come out of the closet, be out. George Chauncey
(1994) argues that today’s gay and lesbian term, come-out, belonged to the language
of women'’s culture before the World War II. The phrase meant “the ritual of a
debutante’s being formally introduced to, or coming out, into the society of her
cultural peers (p.7). Over the course of time, the phrase was embraced by gays and
lesbians and turned into one of the main phrases of the gay-lesbian terminology. In

this scope, being in the closet means concealing one’s sexual orientation and/or
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gender identity. In the early issues of the magazine, come out and closet were
directly borrowed from English and adopted as specific terms from the gay-lesbian
terminology. Unable to find a corresponding expression, writers, translators and even
readers opted to borrow these words from English in the first couple of years of the
magazine. Closet was first used in the 13" issue (1995) and explained in the footnote
as the antonym of being out in the gay jargon (p.17). In the 14" issue (1995),
Basaran leaves the phrases, come out and closet, untranslated while translating
Nanette Gartrell’s article (1981). In the article, Basaran approaches these words as
they were technical and untranslatable terms as is seen in the examples:

Table 2. A comparison of the source text (Gartrell, 1981) and its translation in Kaos
GL magazine (1995)

Source Text Target Text

Life in the closet (1981, p.504) “Closet”deki yasam(1995, p.13)

Life in the closet can be a very lonely “Closet” yasam ¢ok yalniz ve yalitilmis
and isolating experience. (1981, p.504) | bir tecrubedir. (1995, p.13)

Living a closeted existence involves Closet bir yasanti igcinde olmak,

more than simply being secretive about | birisinin lezbiyenligini saklamasindan
one’s lesbianism. For the unmarried daha ¢ok sey igerir. Evli olmayan
lesbian, being closeted also means that | lezbiyen i¢in, closet olmasi, bekar ve
she must deal with constant heteroseksiiel olduguna iliskin sabit
assumptions that she is a single, fikirlerle yiizlesmesi anlamina da gelir.
heterosexual woman. (1981, p.504) (1995, p.13)

“Coming out” means that will no longer | "Coming Out", bir lezbiyenin yasam

be secretive about her sexual orientation | tarzi ve cinsel yonelimi hakkinda daha
and lifestyle. (1981, p.505) fazla gizleyici olmamasi anlamina gelir.
(1995, p.14)

In this way, not only the concepts are explained but also readers, who are in the
closet, can relate to that experience. This article, which was written by a psychiatrist

for American Journal of Psychotherapy, elaborates the concept of closet and
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experiences of coming out and being in the closet from a psychiatric point of view.
Yet, encountering a different socio-cultural context and different target readers, it
functions as a text that directly speaks to closeted gays and leshians. This scientific
narrative turns into a counter-narrative for gays and lesbians who, with the help of
this article, relate to their own experiences. When William J. Spurlin (2014b) refers
to the center of contemporary translation studies as the reverberations of the original
work and multiple potentialities of translation, he says that it leads to transformation

of the original text, adding:

This complicates and transforms the original text, and creates new conditions

of its reception in the target language, while simultaneously queering the

target language and culture by both displacing and broadening its semiotic

circuits and intertextual modes of signification. (p.202)
The quote above explains the transformation of the article translated for Kaos GL.
Unlike the source text addressing the circle in the medical context, the target text
signifies a political issue as well as a personal issue, and the translation queers the
language with its newly-introduced borrowed concepts.

Despite being directly borrowed from English, come out continued to be
elaborated in indigenous works as the term still needed more clarification. Basaran
touches upon what coming-out indicates in her article in the 28" issue (1996). She

also chooses a specific sentence explicating coming-out and foregrounds it by

locating the extract in the middle of the article and writing it in bold letters:

Coming-out, which means living your life without hiding your gay or lesbian
identity and disclosing it in every part of life, is one of the main pillars of the
gay and lesbian movement™. (p.5)

0 For source text, see Appendix C, 4.
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Similar to other gay and lesbian related terms and concepts attempted to be
introduced into the Turkish cultural repertoire, come-out is also accompanied by
several explanations, footnotes, accentuated phrases by writers and activist
translators. The readers’ letters indicate that these attempts resulted in the adoption
of these borrowed terms by readers too. For instance, in a letter in the 18" issue
(1996), Baris Evren, a student, says, “Bence gizleyerek bir yerlere gelemeyiz. Bu
nedenle come out olmak en dogru olan1 diye diisiiniiyorum” [We cannot get
somewhere by hiding it. That is why I think coming out is the right thing to do.]
(p.16). A reader, who identifies as “lezbiyen 6grenci” [lesbian student] writes to the
17" issue of the magazine (1996) and says “Coming-out siirecimin sonunda geldigim
nokta, ruh hastasi degil escinsel oldugumun farkina varmak ve artik bunu
gizlemekten yorulmak.” [The point I reached at the end of my coming-out process is
to realize that I am leshian not a mentally disordered person and to get tired of hiding
it] (p.13). Owing to the lacuna in the literature or difficulty in finding words or
expressions to explain the experience, for the first time borrowing from English
becomes a common practice in the magazine and a way of transferring knowledge to
the target audience. However, the extracts from the magazine show that the
experience of coming out had already been articulated easily in Turkish. To give an
example, in the 16" issue (1995), a reader identifying herself as “lezbiyen dilbilimci”
[lesbian linguist] says, . . . giivensizlik yiiziinden kendim bir coming out’a hazir
olmadigimdan kardesime a¢i/mam [emphasis is mine] o donemde ger¢eklesmedi”
[because of lack of self-confidence . . . and that | was not ready for a coming-out, |

did not open up to my sibling at that time] (p.15).
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The reader above opted to use a¢i/mak meaning “open up/ open oneself” to
account for her experience. Thus, the example above shows that although come-out
was borrowed from English and used in Turkish texts as a foreign concept or a term
the phrase that narrates the same experience actually existed in Turkish language. In
the interview I conducted with Bagaran, she mentioned the challenges of translating
LGBTI+ terms into Turkish, and specifically gave the example of coming out. She
said that the right equivalent emerged from conversations of her social circle (in the
LGBTI+ community) based on their experiences. According to Basaran, one day
they realized that they were already using a¢i/mak [open up] while talking about
their experiences and it was the right term in Turkish. A¢iimak would reflect how
they felt and what they did while revealing their sexual orientation and/or gender
identity (Y. Basaran, personal communication, June 1, 2022). The editors, writers
and activist translators of the magazine were so keen on disseminating the Turkish
equivalence of the phrase that they even included it in a crossword puzzle prepared
by Gay’e Efendisiz in the 49" issue (1998, p.37). Giving come-out as a clue in the
crossword, the corresponding word in Turkish is asked for. Today, it is probably very
hard to find someone saying come-out as a borrowed word. Instead, a¢i/mak
[opening-up] is in circulation widely from grassroots to academic circles.

However, closet and being out, the group of words related to come-out,
remained as a challenge for translators and writers of the magazine. Chauncey (1994)
defines closet as the spatial metaphor that keeps gays isolated and invisible, and
characterizes gay life both before the gay liberation movement and coming out (p.6).
He also adds that this metaphor had not been used by gays before the 1960s
according to diaries, novels and letters of gays and lesbians, but then, specifically

pursuant to the Stonewall Riots, it became an important and widely-used metaphor of
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the gay-lesbian terminology (Chauncey 1994, p.6). | think it is also important to note
that despite being a part of the gay and lesbian jargon, closet has connotations of
hiding and secret place in English (there is also another idiom including closet,
“skeletons in the closet”) and readers of English can easily associate the metaphor
with its connotations though they are not familiar with the aforementioned jargon.
Being familiar with Western-oriented gay and lesbian jargon but unable to
find corresponding words in Turkish, activist translators, writers, and pursuant to
them, readers were challenged by this metaphor and opted to borrow it from English
directly at first. Bagaran’s translation of Gartrell’s article in the 14™ issue (1995), in
which there is a subheading “Closet 'deki Yagam™ [Life in the Closet], is an example
of this practice (p.13). In another tranlation of Basaran’s on conditions of lesbians in
Serbia in the 19" issue, the closet metaphor is not translated: “lezbiyen anneler ¢ifte
bir “closet’ta” yasiyorlar” [lesbian mothers live in a double closet] (1996, p.15).
After a couple of years, activist translators chose to translate this metaphor
literally and used dolap in Turkish. For instance, in the 32" issue (1997), a writer
uses closet and includes its literal translation in the brackets as dolap (p.13). In the
34™ issue (1997), devrim translates the term literally as dolap, and includes its
English translation, closet, in brackets (p.13). Undoubtedly, a literal translation of
this metaphor would not have evoked anything in Turkish readers’ minds unless they
had provided explanations along with the Turkish translation and the borrowed
English version. As | mentioned above, it refers to secrecy in English for readers that
do not know gay and lesbian terminology. Yet, it does not ring a bell in Turkish as
there is no similar idiom or metaphor using that word. Thus, to be explanatory, a
glossary including closet is prepared in the 35" issue (1997). In the glossary, closet is

indicated to be English and explained in four points. The first point is the translation
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of the first meaning of the word, cupboard while the other three refer to its meanings
as hiding something, secrets, isolating oneself to be alone. The fourth point, which is
also written in bold letters, does not mention that it is a gay-lesbian term. Yet, it is
used as a part of the phrase, coming out of the closet, and its explanation as “Coming
out of the closet: to disclose a belief or a habit which has been hidden as it was
disgraceful, and not being ashamed of it anymore”’* appears to be enlightening
within the scope of gay and lesbian jargon (1997, p.16).

In the 371" (1997) issue, closet is explained in the footnote together with
coming out of the closet. Sel¢uk, who translates Margaret Cruickshank’s article on
lesbian feminism, uses the Turkish translation, dolap, along with the English, coming
out of the closet, in brackets (p.6). He also adds a footnote, explaining that living in
the closet means that a gay or a lesbian hides their sexual orientation (p.9). In
addition to translated articles, it is also possible to see dolap, the literal translation of
closet, in indigenous articles, which points out that it has gained validity. In the 93"
issue (2007), Ayse Diizkan says, “esitlik¢i politika herkesin “dolap”tan ¢ikmasini
ister” [egalitarian politics wants everyone to come out of the closet] (p.21). Although
Duzkan uses quotation marks to attract attention to the word, she eschews using the
English word instead or Turkish translation along with the English word. In a similar
approach, in the 113" issue (2010), Seven Kaptan’s article is entitled “Aileleri
Dolaptan Cikaran LISTAG’?” [LISTAG that brings families out of the closet] (p.44).
When it comes to the recent issues, it is now possible to see the word, dolap, without
explanation in brackets, footnotes or along with the English word “closet”. To give

an example, the 169" issue (2019), there are two essays in which dolap is used. In

"l [Dolaptan disar1 ¢cikmak (coming out of the closet): daha énce utang verici oldugundan saklanan bir
inang ya da aligkanlhigi agik etmek, bundan artik utanmamak]
2 ISTAG stands for Families of LGBTSs in Istanbul.
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one of them, Oya Ersoy says, “Dolaplarimizda saklanmayacagiz . . . demek igin
sokaga ciktik” [we took the street to say that we won’t hide in our closets] (p.31). In
the same issue, Burkay Pasin (2019) delves into queer spaces, touching upon closets
as concrete and spatial spaces rather than metaphors in his scholarly article. In this
article, Pasin opts for dolap without quotations, italic or bold letters. In the light of
these examples, | argue that dolap, which had not had any connotations related to
secrecy before, started to bear a new meaning and was transferred as one of the main
concepts of the LGBTI+ jargon in Turkish. This word with its new meaning entered
into the Turkish culture repertoire and queer literature. The LGBTI+ community, be
they activists or professionals, reverberate their experiences through this word, and
the academic community embraced and used it in their scholarly works. An already
existing word has now taken on a new meaning in a different narrative.

When the loan words given above are taken into account, I think “gay” can
be considered as one of the most conspicuous examples of borrowing practice. On
the cover of the 2" issue (1994), it says Kaos GL is the first gay and leshian
magazine and “gay” is used without following Turkish orthography. In the early
issues, activist translators tended to use gay as it was written in English while they
also indicated its foreignness through the use of an apostrophe as in the following
translation published in the 2" issue (1994): “Lewisham'da, otobiiste bulunan
gay'lerin asag1 yukar yiizde ellisi cinsiyeti yiiziinden saldirtya ugradi”’® (p. 9).
Although it should be noted that the use of an apostrophe was not consistent, activist
translators and writers frequently adopted the same strategy. In the introduction of

the 1%t issue (1994), which says “Gay’ler de 6zgiir olabilirler”’4, it is possible to see

3 [Approximately fifty percent of gays on the bus were attacked because of their orientation in
Lewisham]
4 [Gays can have freedom, too]
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that the editor opts to use gay but also underlines the word’s foreignness with an
apostrophe (p.2). Moreover, readers also use the word “gay” to identify themselves
in their letters to the magazine.

The 8" issue (1995) invites readers, writers, and activist translators to discuss
concepts identifying sexual orientations, and Atilla Karakis (1995) draws attention to
a few existing words in Turkish to identify gays and lesbians. He exemplifies the
corresponding equivalences for lesbians and gays that are already available in
Turkish yet have derogative meanings such as ibne, ablaci, sevici’™. Underlining the
fact that words, derogatory or not, do not matter when their addressee is narrow-
minded, Karakis points out it is possible to identify and explain oneself by these
existing words, challenging the dominant (negative) narrative constructed by the
very same words. He remarks, “Stripping a word of its connotations, giving it a new
meaning by subverting it gives an opportunity to say, “we will not live by submitting
to your nonsense, being oppressed and silenced by whatever you say”. We shall
choose our own names”’® (p.4). Karakis’s attempt to show an alternative space for
the LGBTI+ community to use the words considered as insult and contempt for
leshbians and gays might be accepted as one of the pioneering challenges against
dominant narrative, even though it is at the word level. Much as Baker (2006)
suggests that translators sometimes eschew using exact semantic equivalences of a
concept or a term in the source culture due to their possible embeddedness in
negative narratives, | think a contrary act might also lead to subversion of these
negative dominant narratives (p.64). As in the case of embracing the word “queer”

by LGBTI+ people in the United States as an activist strategy, Karakis’s suggestion

> Ablaci and sevici refer to leshians, but they are intended to be offensive.

76 [Bir kelimenin igini bogaltmak, ters-yiiz ederek yeniden anlamlandirmak bizlere “sizin
safsatalariniza boyun egerek, ezilerek, her dediginizi yutarak yagamayacagiz” deme imkani da
doguruyor. Kendi ismimizi kendimiz segeriz]
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might as well be considered as an activist move to challenge a dominant narrative
and create a counter one.

While discussions on alternative words were going on, in the 14™ issue
(1995) gay was given according to the Turkish spelling as gey for the first time by a
psychiatrist, Sinan Dizytrek. In his scholarly article on the relationship between
gays and lesbians and their therapists through homophobic prejudices, Duzyirek
(1995) writes gey in the brackets as an adiditonal word to identify the individuals
attracted to same-sex partners in this way: “. . . kendini escinsel yonelimli (“gey”)
olarak tanimlayan bireylerin biiyiik cogunlugu . . .” [. . . most of the individuals who
identify their sexual orientation as homosexual (“gay”) . ..] (p.17). At first,
Duzyurek writes gey within brackets, then, taking it out of the brackets, uses the
word throughout his article. He is not only the first writer to use the spelling gey in
the magazine, he is the only one to use it in that specific issue while other writers,
readers, and activist translators kept using gay. We do not come across gey again
until the 44™ issue (1998) in a personal story by Ferdag. Ferdag uses the word gey
with apostrophe, which indicates that it is still considered as a foreign word (p.23).
Since then, readers have occasionally used gey in their personal stories and essays
such as Parisli Amca in the 46™ issue (1998). Also, in the 47™" - 48™ issue (1998),
Hakan K.’s article on gay and lesbian movement in Turkey, he opts for gey.

All these inconsistencies, attempts and different usages led to an article on
translation of gay in the 49" issue (1998, p.36). In the short essay entitled “Gay
Kavramina Dair Ge¢ Kalmis Bir Yaz1” [A Delayed Essay on the Concept of Gay], A.
Deniz Yildiz briefly mentions that gay activists who were troubled with the word
homosexual embraced gay. The article mainly focuses on the confusion related to

what gay signifies. In the beginning, gay referred to both men and women although it
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shifted, and then mostly men who are attracted to men have adopted the word in the
course of time. Y1ldiz suggests that while the word was adopted in Turkish, the
confusion was also transferred. The newspapers used homosexual and gay
interchangeably in the same sentence where they also use lesbian separately as if it
was not a sexual orientation. Yet, Yildiz also underlines a development that Kaan
Yazicioglu, the translator of Gay Men and Women Who Enriched the World by Tom
Cowan (1988), and Umit Oguztan wrote gey, abiding by Turkish spelling. The
significant argument here is that Y1ldiz claims gey started to bear the meaning of
“men who are attracted to men” specifically and thus, confusion was resolved (p.36).
Owing to the increasing use of gey despite its coexistence with “gay” throughout the
magazine, finally in 2000, Kaos GL changed its own presentation from “Aylik
Politik Gay ve Lezbiyen Dergisi” [Monthly Political Gay and Lesbian Magazine]
into “Gey ve Lezbiyen Arastirmalar1 Dergisi” [Gay and Lesbian Research Magazine]
in the 63 issue, which can be observed in Figure 11.

GEY & LEZBIYEN ARASTIRMALARI DERGISI

KAGS GL

ESCINSELLERIN KURTUL

GEYLER ICIN ASK KULLANMA KILAVUZU
MURATHAN'IN ARKASINDAN YILDIZ TOPLAMAK
PSIKOLOJI, PSIKIYATRI VE ESCINSELLIK
HETEROSEKSUELLIK BIR CINSEL TERCIHTIR

Fig. 11 The cover of the 63" issue of the magazine (Kaos GL, December- January
1999-2000)
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In the very same issue, a glossary on LGBTI+ concepts and terms is provided. In this
glossary, gey is explained as a term that previously had been used to cover both
women and men but now refers only to male homosexuals (2000, p.1). In a recent
online glossary by Kaos GL (2020, September 21), gey is defined as a homosexual
man. In this entry, it is also stated that “gay” was transformed into a Turkish word as
gey for the first time in 1999 following a meeting of gays and lesbians from Turkey,
which indicates a collective decision unlike the inconsistent and independent
attempts for gey in the early issues of the magazine. These early attempts evolved
into a more systematic contemplation and discussion on specific terms and entailed a
consensus. This collective act resulted in the introduction of gey into the electronic
dictionary of the Turkish Language Association in 2006 as “homosexual man”.
Moreover, as is stated in the 77" issue (2003), gey started to be widely used by
authors, publishing houses, journals, magazines and books in addition to Kaos GL
magazine (p.2).

It is also specifically noted in Kaos GL’s online glossary (2020, September
21) that in Turkish gey refers to a homosexual man while “gay” in English may
sometimes denote both genders. Information provided by Kaos GL is confirmed by
several examples as some glossaries on LGBTI+ and queer terms gay is used for
both men and women who are emotionally and sexually attracted to same-sex
partners. For instance, on Human Rights Campaign’s website, gay refers to both
women and men (n.d.). On Stonewall UK’s website (n.d.), the first meaning of gay is
a man who is emotionally and sexually attracted to men while it is also defined as a
generic term for both genders. However, gay is not just a simple replacement for
homosexual. Rather, it has a deep political contemplation challenging the hegemonic

narrative and attitude against gays and lesbians. As a political act, gay was adopted
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as a counter-reaction to the word “homosexual”, which medicalized sexual
orientation in the West and thus, indicated both genders. Kaos GL magazine
encapsulates the political motive underlying the choice for gay in the 8™ issue
(1995). On the page where a few key words of LGBT+ politics are explained, it is
stated that gay does not have a clear meaning but is based on an “old tradition”. In
that brief paragraph, it is explicated that the term was opted by the gay community
that struggled against the term “homosexual” and its sole reference to sexual
behavior. It is underlined that gay indicates identity and lifestyle and is more
comprehensive (p.6). However, what is missing in this paragraph is the reason why
the gay and lesbian community fought against the term homosexuality and what it
indeed represents.

As a medical term, homosexuality historically has been used by physicians,
psychologists, and psychiatrists. The term was associated with and restricted to
sexual behavior and claimed as a medical condition or mental illness or perversion
(Spencer, 1995, p.367). As gays and lesbians began fighting for their fundamental
rights and seeking for legal and social recognition, they wanted to get rid of this
stigmatizing word which harmed their cause. Jagose (1996) defines gay as a
“political counter” to the hegemonic and binarized sexual categorization that labels
homosexuality as “a deviation from a privileged and naturalized heterosexuality”
(p.72). Hence, in the light of its historical and socio-cultural background, gay and
lesbian communities’ choice of “gay” as a term to identify their sexual orientation
emerged as a political objection. However, my analysis of the magazine in relation to
how “gay” travelled into the Turkish context discloses that readers in Turkey did not
experience the same conflicts and struggles between “homosexuality” and “gay”. My

analysis manifest that the discussions on “gay” were mostly terminology-related.
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Despite the same medical and unfavorable connotation of homosexuality in the
Turkish culture and language, “gay” was adopted by the LGBTI+ community in
Turkey fairly quickly, and the political stance and conflicts that the term was based
on were simply taken for granted. Adoption of the term without consideration of the
political ideology it represented was criticized by one of the writers of the magazine,
Ali Erol. In the 71% issue (2002, p.29-30), Erol firstly discusses the current status of
the gay movement in the United States and Western Europe. He claims that the gay
liberation movement, which had succeeded in changing psychiatry’s perspective on
gays and lesbians, became more moderate with regard to its recognition and approval
of the existing social institutions, and became all about “gay life” that is not fully
inclusive in terms of class and race. At this point, Erol (2002) criticizes the gay
community in Turkey for skipping the required steps while embracing “gay” and
appropriating “gay lifestyle” of the West. Underlining that the concept of “gay” was
highly political and emerged from the fight of gays and leshians against heterosexist
and homophobic institutions and structures in the West, he strongly disapproves of

the way it was adopted in Turkey:

The relationships emerging in this process were getting highly tragicomical
with the support of the 70-year belatedness syndrome brought in every field
as a result of the race to catch up with the West. In the same period, “faggots
from Turkey suddenly became “gay” without changing anything in their lives
and society and even without becoming “homosexual”’’. (p.29)

2

Erol argues that “gay” was adopted in Turkey but its political background and
ideology were left out. He highlights the importance of the creation of a new

organization of life, saying “If we freely criticize and question all categories instead

" For source text, see Appendix C, 5.
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of being trapped in one while rejecting another, then can we create a genuinely new
life belonging to us”’ (2002, p.29). In this sense, and taking translation as a starting
point of his discussion, Erol appears to be rejecting all identity categories, and more
importantly, embracing the importance of local experience when appropriating gay
as a concept. Ten years later, Cakirlar (2012) expresses similar concerns while
explaining queer and queer theory. He notes that global sexual identity categories
and theories developed in the West have transformed authentic sexual expressions
specific to its target cultures but questions whether these categories and identities are
universally valid and translatable. He accepts that these Western-oriented concepts,
theories and categories can also be employed in different contexts for different
purposes strategically.

| would argue that although the appropriation of gay in the Turkish cultural
context has been rightly criticized sometimes for its misrepresentation or lack of
inclusion, the term was strategically employed to engender an allied LGBTI+
community that had not existed before. Although the concepts, terms and the
political and historical context and knowledge they are tied to may not be fully
reflective of or adequately represent receiving languages and cultures, the translated
concepts embedded in the translated non-literary articles and then re-generated in the
indigenous ones nevertheless did create awareness of queer identity, community, and
organization. Despite focusing on literary texts, Harvey’s own personal experience

(2003) may relate to my argument here:

| am reminded of my own experience as a gay adolescent in 1970s Britain,
turning to translations of homosexual French writers . . . in order to counter
my own isolation and to bolster an incipient and fragile identity position as a
‘gay man’. . . At the time, | needed to make any text that spoke of

"8 [Bir kategoriyi reddedip bir baska kategoriye hapis olmaktansa, hepsini 6zgiirce elestirip
sorgulayabilirsek gercekten yeni ve bizim olan bir hayat yaratabiliriz]
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homosexuality a document that might contribute to my own tentative gay

agenda. Genet’s novels helped to break the silence which the English literary

canon seemed to impose on homosexuality- and on my developing

subjectivity. (p.16-17)

As is seen from the quote above, the way translations are received may not overlap
with their point of origin. Only the subjective experience of receivers and receiving
cultures can transform the travelling narratives, concepts, and theories. In this regard,
Cakarlar (2012) suggests that the travelling of global theories and categories on
sexuality and sexual identity may not be a unilateral imposition by the Western
culture but a reciprocity transforming both local and global theories and categories
(p.13). Thus, in terms of the translation of LGBTI+/queer terminology and theories
into Turkish, it is of course inevitable to consider local and traditional sexual
expressions and categories, and it is also highly problematic to think of translation as
a smooth linguistic transfer.

The above discussion highlights the link between translation and LGBTI+
and queer politics although translation has not always been explicitly articulated. On
one hand, the import of new terms and concepts into the Turkish cultural repertoire
through translation contributed to forging new LGBTI+ alliances and queer
epistemologies. On the other hand, the way these concepts are appropriated and
represented in a new context is continually questioned. My analysis discloses that the
journey of the word “gay” from English into Turkish was a long and multi-faceted
process involving many agents such as activist translators, readers, dictionary-
writers, and activists. The transformation of the word into gey resulted in the loss of
one of its meanings in the Turkish cultural context while its reference to both genders
was kept and valid in English. A similar response to the word “homosexual” was to

neologize escinsel that was made via literal translation. One might claim that the
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ideology behind “homosexual” and its historical background were not transferred to
the Turkish repertoire when translated into escinsel. However, | would argue that the
Turkish local context produced its own concept and own response as a result of its
encounter with the source culture. Thus, no misreading or misinterpretation were
involved but, as Said (1983) says, rather it was “a part of a historical transfer of ideas
and theories from one setting to another” (p. 236). In this respect, different historical,
social and cultural backgrounds as well as temporal and spatial differences between
the West and Turkish local context cannot be overlooked. However, it should also be
noted that the import of gay and its new conceptualization in Turkish was also based
on the notion of relationality. Gey and escinsellik were not proposed in the Turkish
repertoire in isolation from or without reference to the constructed configuration of
the narrative on struggle and subversion in the West. In respect to relationality,
Baker (2006) suggests it may be both a restriction and a resource (p. 66). In my case,
| suggest it became a resource to elaborate and construct a new counter narrative in

Turkey.

6.2 Neologism

In cases of lexical deficiency in the target language, loan words and neologism can
serve to clarify or elaborate particular terminology (Jakobson, 2000, p.115).
Translating terms and concepts related to LGBTI+/queer politics into Turkish
illustrate examples of this strategy. Challenged by LGBTI+ and queer literature’s
lack of terms and concepts in Turkish, in addition to borrowing, activist translators in
Kaos GL magazine resorted to neologism by combining two words to make a new

one or using a word with an entirely new meaning.
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Although in my analysis borrowing appears as the more prevalent and
consistent strategy for translation than coining a word, it is important to elaborate on
these terminology-related discussions surrounding coined words in order to better
understand the collective efforts to build a Turkish queer terminology and to
construct narratives and disseminate knowledge by means of this terminology.

As for borrowing words from English, the most heated debates were on the
translation of “lesbian”. Particularly in the first two years of the magazine, readers,
activist translators and writers (and possibly editors) exchanged their views on
whether or not to keep “lesbian” or find a local word that related more to lesbians in
Turkey. It all started in the 3" issue (1993) with a reader’s letter from Istanbul (p.19).
The reader, identifying herself as bakisik [symmetric] instead of the borrowed word
lezbiyen [lesbian], is strongly opposed to lezbiyen because she claims that this word
is laden with negative connotations. Though open to suggestions for alternatives, the
reader finds lezbiyen very problematic and suggests that it evokes unpleasant
associations such as “man-hater” and “man-like women”. She notes that it might be
possible to find such people among lesbians but these characteristics do not define
them. She highlights that such biased views are disseminated and become dominant
through the press socially and culturally. To subvert such stereotypes, she suggests
getting rid of the word lezbiyen altogether (p.19). Although she does not mention
translation explicitly, lezbiyen was transferred into Turkish through translation. For
this reader, however, the borrowed word engendered the imposition of preconceived
ideas about lesbians on society. In the same vein, Baker (2006) suggests that “Any
type of label used for pointing to or identifying a key element or participant in a
narrative, then, provides an interpretive frame that guides and constrains our

response to the narrative in question” (p.122).
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Labelling is of pivotal importance to frame a narrative. In the case of the
reader, her attempts to change the widely-used label lezbiyen were inspired by her
intention to change the dominant narrative within Turkey. Thus, the translations of
scholarly and informative articles not only contributed to the development of a queer
terminology in Turkish, they also provided a platform to discuss how to subvert the
hegemony of the dominant narratives on LGBTI+ community.

Similarly, in the 6" issue (1995, p.2), a writer under the pseudonym B.U.”®
elaborated on the idea behind bakisik in the magazine. Under the column entitled
Bakisik Bakig [Symmetrical Perspective], B.U. concentrates on the word symmetry
and attempts to amplify the meaning of bakusik. To this end, the writer remarks that
symmetry is one of the criteria of aesthetics and also exists in the nature. B.U. (1995)
underlines the significance of the etymology of the words, suggesting that the study
of word origins makes people think about them more deeply and elaborately.
Through these arguments, B.U. appears to buttress her choice for bakisik and relate it
to positive associations unlike the word “lesbian”. Undoubtedly, this is a follow-up
of the reader’s letter in the previous issue, and it may be assumed that the reader in
the 3" issue, who offers bakisik as an alternative for the first time, is also the writer
with the pseudonym B.U. in the 6" issue. Moreover, in the 6" issue (1995), under the
section entitled “Okuma, Yazma, Tartisma” [Reading, Writing, Discussion], Derya
Kurat also opts for bakisik, saying “...gay ve bakigik kitapligt onerildi” [...gay and
symmetry library was recommended], “gay’ler, bakisiklar ve daha bir¢ok farkli
kimlikler...” [gays, symmetries and many more varied identities] (p. 6). In the same
issue, under the section where people narrate their personal experiences, bakisik is

again used instead of lesbian. Furthermore, the story in the same issue entitled

78 On the basis of the participants’ names in the discussions, it appears that B.U. stands for Basak
Upar, who focuses on translation of leshian in the following issues of the magazine.
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“Cevapsiz Birakilan Mektuplarla Bakisik Bir Ask Hikayesi” [A Symmetric Love
Story with Unanswered Letters], whose writer was Basak Upar, appears to manifest
the same tendency to use and possibly circulate this word (1995, p.10).

Bagsak Upar’s essay in the 7™ issue mentions that she was criticized for
bakisik, though the reason for the critique was not clearly stated in that issue.
However, based on Upar’s reply, it is possible to understand that bakisik is thought
by some people as a forced effort, and that symmetry does not mean same-sex
attraction. In response to this critique, Upar (1995) says that the thoughts she
expressed were only an invitation to reflect on what these words symbolize and to
exchange ideas (p.2). These dialogues on the terms and concepts led to a separate
section entitled “Discussion” in the 8" issue (1995) in which the critiques against
Upar surface (p.3). The critique comes from a reader’s letter signed by “Istanbul’dan
bir grup lezbiyen” [a group of lesbians from Istanbul]. In addition to their
disagreement with the word bakisik, they express willingness to embrace and use the
words identified and used by the heterosexual people such as lesbian, gay, faggot,
and homosexual. They say that they adopt them proudly as labels or names to
identify themselves no matter how much they sound unpleasant and are laden with
references to perversion, disease, or evil. They add that Upar’s attempt to replace
lezbiyen with a word with Turkish origin is in vain as there is already a Turkish
word, sevici, which is included in the dictionary of the Turkish Language
Association (p.3). Upar and Erol A. continue the discussion on concepts and terms in
the 91 issue (1995). Despite not being insistent on bakisik, Upar nevertheless
strongly refuses to use lezbiyen and lists her reasons. She explains that she is not
optimistic enough to embrace lezbiyen which is used as a swear word or an insult.

She offers to find another word as alternative, suggesting that this word does not
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reflect the existing situation but maintains the negativity attributed to it (p.14).
Contributing to this discussion, Erol A. explains that rejecting or stepping out of a
category will not transform or liberate that category. Thus, to Erol A., rather than
avoiding the category, it is possible to subvert the existing structure by being an
unsettling element within the category. Erol A. does not clearly opt for a term here
but offers a perspective concerning the discussion (p.14-15).

In the 10™ issue (1995), the discussion on bakusik is carried on with Derya
Kurat’s contribution. Kurat is unsure about the word since she thinks that it
categorizes people. Nevertheless, in parallel with Upar’s previous argument, Kurat
agrees that bakisik has not been touched or contaminated by heterosexism, and no
negative meanings have been attributed to the word. Giving a few examples of the
equivalents for “homosexuality” from the Turkish Dictionary of Synonyms and
Antonyms prepared by Ulkii Yalim and Ozcan Yalim, Kurat underlines how
offensive and insulting lezbiyen is, and remarks it is not possible for her to embrace it
proudly (p.10-11).

While discussions on other concepts and terms such as queer and gay carried
on, attempts to reject or embrace bakisik went no further. In the 16" issue (1995),
Upar reiterates her views on this coined word (p.17) and identifies herself as bakisik
in the 18™ issue again (1996, p.14). My analysis reveals that discussions on bakisik
and lezbiyen cease at this point, and bakisik has not been not circulated and
disseminated in the LGBTI+ community or academia at any point. Yet, it remains
significant that during these discussions, the writers, readers, editors, and activist
translators took different positions in an effort to subvert the dominant narrative.
Baker (2006) suggests that translators have their own narrative positions and “are

responsible for their share of elaborating and circulating public narratives” (p.125). I
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suggest that in the case of bakisik and lezbiyen these different agents assumed the
responsibility to circulate the alternative narrative they wanted to create through
different translation strategies. On one side, a coined word, bakisik, was chosen to
challenge the negative burden of lezbiyen that was thought to have travelled from the
Western culture into the Turkish cultural context. On the other side, the loan word
lezbiyen was embraced to reverse its stigmatizing and stereotypical connotations. My
analysis of Kaos GL magazine as well as the dominant use of lezbiyen in almost
every platform (from newspapers to scholarly articles, from grassroot movements to
visual arts) manifest that bakisik did not go further than a few more issues and was
not adopted by the LGBTI+ community. Despite the limited circulation of the coined
word, bakisik, it would be safe to suggest that the discussions surrounding the term
appear to be a part of a collective effort of readers, writers, editors, and activist
translators to subvert the hegemony of the dominant narrative on lesbians.
Furthermore, I claim that these dialogues enriched the queer terminology in Turkish
and engendered a safe platform in which agents exchanged ideas and produced
knowledge on LGBTI+ and queer politics, allowing the LGBTI+ community to
exhaustively contemplate relevant concepts, terms and their social, political and
cultural contribution to the Turkish context.

In respect to coining new words, | suggest that the literal translation of
“homosexual” as escinsel may also be considered as neologism. Escinsel is a
compound word consisting of two separate words, es (identical, similar) and cinsel
(sexual) that were brought together to make a new word. According to Niganyan
Dictionary, it was first used in Milliyet newspaper in 1968 in a news report saying,

“Sinemacilar isi 6nce homoseksiiellige, sadizme ve mazosizme ve son olarak
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da escinsellige kadar gotirduler” [Movie-makers have taken it to the level of
homosexuality, sadism and masochism, and finally to same-sex attraction] &,

The quote above is an example of the early use of escinsellik but there is also
an obvious confusion. The loan word and the literal translation of homosexuality
were used separately in a way that they had different meanings and even escinsellik
was worse or more extreme than homoseksuellik. What is indicated in that news with
escinsellik is not clear. However, despite this confusion, in the following years, it is
possible to see that escinsellik was used as sexual orientation for gays and lesbians
from time to time instead of homoseksuellik. Yiizgun (1986) opted for escinsel
instead of homosekstel in his book. Moreover, escinsel became an entry for the first
time in the 7™ edition of the Tlrkce Sozliik [Turkish Dictionary] published by the
Turkish Language Association (1983). According to the dictionary, escinsel means
“kendi cinsinden kimselerle cinsel iliskide bulunan kimse, homoseksiiel” [person
who has sexual intercourse with people of their own sex, homosexual]. Despite
circulation of escinsel, homoseksuel has often coexisted with escinsel and has even
been preferred in some publications and media. As | already mentioned, homosekstel
is laden with negative connotations, which were also validated and disseminated by
scientific narratives. Unlike the borrowed word, escinsel is free of negative baggage
and a brand-new word adopted by LGBTI+ community. In this respect, Kaos GL,
where escinsel (referring to person) and escinsellik (referring to sexual orientation)
have been used since the first issue, seems to have played a significant role in
circulating this word and its preference over homoseksuel/homoseksiellik. The
translated speech entitled “Transseksiiel Ofke” I analyzed in Chapter 5 is an example

of this preference. As | mentioned previously, the article was first translated for

8 In the quote, I translated homosekstiellik as homosexuality and escinsellik as same-sex attraction.

248



Amargi and then the translation was taken fully and re-published in the 2" issue of
Kaos GL (1994). Yet, in the re-published version in Kaos GL, homoseksuellik and
homoseksuel were changed into escinsellik and escinsel.

As for the articles translated specifically for Kaos GL magazine, the approach
is the same. Much as homosexuality and homosexual were used in the source texts,
activist translators in Kaos GL opted for escinsel instead of using homosekstel. For
example, the quote saying “Socialist attitudes toward homosexuality provide further
proof of their conventionality” from the book by Geoge L. Mosse (1985, p.185). It
was translated for the 33" issue of the magazine by Selcuk (1997) as “Escinsellige
yonelik sosyalist tutumlar, cinsellik konusundaki tutumlarin ne denli geleneksel
oldugu konusunda daha fazla delil sagliyor” (p.21).

In the same vein, in the 23rd issue (1996), Cem translated the following
sentence from the article by Margaret Cruikshank (1992) and preferred escinsellik

over the loan word homoseksuellik:

A decade ago, most college students would not have been assigned a text on
homosexuality, nor would the subject have come up in their classes. . .
Homosexuality was either shrouded in silence or mentioned briefly as a
perversion, an illness, a threat to society [...]. (1992, p.1)

Daha on y1l 6nce iiniversitede 6grencilerden escinsellik® tizerine bir deneme
(yazis1) hazirlamasi istenmezdi ve . . . bu konu simiflarda dahi islenmezdi.
Escinsellik ya sessizlik i¢inde gizlenir, ya da kisaca sapiklik, hastalik, toplum
igin tehdit . . . olarak ifade edilirdi. (1996, p.3)

It is possible to give more examples in respect to translation of homosexual and

homosexuality. While the writers and readers opt for escinsellik in their essays,

letters and indigenous articles, activist translators as well prefer escinsellik and

81 Emphasis is mine.
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escinsel over homosekstellik and homoseksdel. | think it would not be wrong to
suggest that this attitude is similar to disengagement from “homosexual” and
embracing “gay” instead in the West. Within the Turkish context, a new word,
escinsel, which is free from negative connotations and medical references, has been
circulated and gained validity. Moreover, disseminating this coined word has also
contributed to an alternative narrative in which same-sex attraction and relations
cannot be immediately associated to perversion or illness. It is also important to note
here that although this new word does not bear negative associations, it does not
mean that it is neutral. It stands against prejudices and homophobia. Thus, the use of
the word subverts the hegemonic narrative in which stereotypical ideas and
homophobia are cultivated and spread. Mikhail Bakhtin (1981) underlines
impossibility of neutral words as well as this intertwined relation between words and

their contexts:

[T]here are no "neutral™ words and forms- words and forms that can belong to
"no one" . .. All words have the "taste” of a profession, a genre, a tendency, a
party, a particular work, a particular person, a generation, an age group, the
day and hour. Each word tastes of the context and contexts in which it has
lived its socially charged life; all words and forms are populated by
intentions. Contextual overtones, (generic, tendentious, individualistic) are
inevitable in the word. (p.293)
Thereby, it is possible to claim that Kaos GL has not only contributed to
dissemination of the word escinsel/escinsellik but it has played a pivotal part in
construction of an alternative narrative, which undermines the dominant one
marginalizing and medicalizing same-sex attraction, through the informed choice for

and the persistent use of escinsellik in translations and indigenous articles throughout

the magazine.
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Although, to my knowledge, there have been no discussions on escinsellik
versus homosekstellik in the magazine, this coined word led to another neologism in
the magazine. Karsicinsellik or karsitcinsellik were coined as an alternative to the
loan word heteroseksuellik [heterosexuality] and used in several issues. These coined
words, in which kars: means opposite or counter and cinsellik means sexuality, are
formed in a similar way to formation of escinsel. The earliest example of karsicinsel
is available in the 2" issue of the magazine (1994). Utku A. Feza uses karsicinsel
without any explanations, but it is comprehensible within the context (p.3-4). Feza
says, “Kimlikleri hakkinda bir soru soruldugunda alinan cevap genelde hep o bildik
escinsel/karsicinsel karsitligina dayanan bir cevap oluyor” [ When they are asked
about their identity, the answer is always based on the well-known dichotomy of
homosexual/ heterosexual] (p.3). Using karsicinsel in a duality with escinsel, Feza
makes the meaning clear. Following Feza’s article, in the 8th issue (1995), Sanem
Akay uses karsitcinsellik and clarifies its meaning by adding heteroseksuellik in the
sentence as an explanation (p.14). Feza probably chooses karsit over kars: due to
Turkish grammar rules, and it is possible to see both words as an alternative to
heteroseksuel in many issues. Although heterosekstiel/heteroseksuellik were also
adopted and circulated widely, translators, writers, and even readers tended to use the
coined word for heterosexuality in the early issues. To give an example, in the 26™
issue (1996), emil, an activist translator, opts for karsicinsel while translating news
from ILGA Bulletin and the meaning is clear because the translator uses escinsel and
karsicinsel in one sentence as a dichotomy (p.32). The literal translation of
heterosexual has also been adopted by readers since the very early years of the
magazine. In the 30" issue (1997), a reader says, «. . . kadinin kadina, erkegin de

erkege en az karsicinseller kadar rahatca sarilabilecegi bir diinyada yasamak
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istiyoruz.” [we’d like to live in a world in which women can hug women and men
can hug men as comfortably as heterosexuals do] (p.27). Yet, it is also obvious that
heteroseksuel has not been given up but continued to coexist with its literal
translation. The glossary in the 40™ issue (1997) may exemplify this effort. There is
no entry as karsicinsellik or karsitcinsellik in the glossary, where the terms and
concepts are explained in detail, whereas the entry for heteroseksuellik is thoroughly
analyzed. However, in the same glossary, under the entry for escinsel biling [gay and
lesbian awareness], karsicinsel is preferred, saying “karsicinsel toplumun siyasal ve
toplumsal yapis1” [political and social structure of heterosexual society] (p.2).

In the 17%" issue (1996), karsitcinsellik, another version of karsicinsellik, is used in a
medical article on ethics in sexual treatment by Prof. Dr. Sahika Yiiksel. Yiiksel
writes “karsitcinsellik (heterosekstiellik) disi cinsel yonelim” [non- heterosexual
sexual orientation] and uses the loan word in brackets to clarify the meaning of
karsitcinsellik (p.20). According to the magazine, this article has been taken from the
2" jssue of Psikiyatri, Psikoloji and Psikofarmakoloji Dergisi in 1994. This example
suggests that karsicinsellik and karsitcinsellik were not created within Kaos GL
magazine, but it is important to note that readers, translators, and writers made an
effort to circulate this alternative usage in the early years of the magazine. In the 44t
issue (1998), Hiseyin Ergen, a reader, expresses his disagreement with the use of
heteroseksuel while criticizing the motto of the magazine in his letter. Ergen asks in
the parenthesis why the magazine does not use karsicinsel instead of heteroseksuel in
the motto saying “escinsellerin kurtulusu ayni zamanda heteroseksiielleri de
ozgiirlestirecektir” [liberation of homosexuals will also free heterosexuals] (p.4).
Moreover, in the same letter, Ergen manifests his disapproval in his critique for a

phrase stated in an article published in the 42" issue (1998). Ergen remarks,
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“Karsicinsellik ile karsicinsel baski farkli kavramlardir; “hetero” gibi diizeysiz bir
sozciik segilmis olmasi bir talihsizliktir” [heterosexuality and heterosexual pressure
are different concepts; it is unfortunate to choose a crude word like “hetero”] ( p.5).
It is not very clear why Ergen disapproves the loan word heteroseksel/
heteroseksuellik but it is discernible that as a reader he contributes to circulation of
karsicinsel.

Despite translators, writers and even some readers’ efforts to use karsicinsel,
it has not substituted the loan word completely, but it has not been forgotten either.
While in the 117" issue (2011), karsicinsellik was used by Ayse Giil Altinay for the
last time within the magazine (p.24-25), it is still possible to come across this word
in various publications and websites as the translation of heterosexuality. In relation
to heterosexuality, duzcinsel emerged as the literal translation of “straight” that
means heterosexual. Similar to escinsel and karsicinsel, it was created through
neologism; i.e. two separate words were combined: diiz (straight) and cinsel (sexual).
In the interview I conducted with Sakir Oziidogru, an activist translator for both
Kaos GL and Kaos Q+, Oziidogru explained that diizcinsel was coined by the poet,
kiigiik Iskender (S. Oziidogru, personal communication, June 6, 2022). Moreover,
another activist translator I interviewed, Cagdas Giimiisoluk, noted that while he was
translating Jagose’s Queer Theory: An Introduction (1996) for NotaBene Publishing,
Oziidogru suggested him to use diizcinsel/diizcinsellik. However, Giimiisoluk
objected this suggestion, thinking that the word was not in circulation, and thus,
would not be comprehended by readers (C. Glimiisoluk, personal communication,

June 15, 2022).
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Diizcinsel was used in the magazine for the first time in the 49™ issue (1998)
in a film review by Sakir®? (p.32). Sakir uses diizcinsel in a binary opposition with
escinsel (homosexuality), which clarifies its meaning for readers. Following this
issue, the coined word is sometimes preferred along with heterosekstiel, but similar
to karsicinsel, it has never completely replaced straight or heteroseksiiel. However,
duzcinsel appears to have gained wider currency than karsicinsel. The well-known
authors and scholars choose to use dizcinsel to express heterosexuality. For instance,
in addition to kiigiik Iskender, in the 116™ issue (2011), Murathan Mungan, a
renowned author and poet, says “diizcinsel bir erkek oyuncunun bir filmde escinsel
bir karakteri basariyla canlandirmasi” [a succesful performance of a straight actor
playing a gay] (p.13), and in the 124th issue (2012), Yusuf Eradam, a well-known
poet, author and academic, also opts for duizcinsel in his film review, saying
“diizcinsel evlilik” [heterosexual marriage] (p. 38) and “diizcinsel erkek” [straight
man] (p.41). In the 161% issue, Irvin Cemil Schick (2018) prefers the coined word
dizcinsel in a binary opposition with escinsel (p.31, 33). In addition to circulation of
the word within the magazine, in 2019, Iletisim Publishing House’s new translation
also included duzcinsel in the title, Diizcinsel: Heteroseksiielligin Sasirtict Derecede
Kisa Tarihi by Hanne Blank [Straight: The Surprisingly Short History of
Heterosexuality] (2012).

Based on these examples, it would not be wrong to suggest that queer
terminology in Turkish is continuing to develop, and new terms and concepts, one of
which is dizcinsel, are still introduced by means of translation. The difference

between attempts in the early issues of the magazine and today’s endeavors is that

8 There is a possibility that Sakir in the 49th issue (1998) is Sakir Oziidogru whom I interviewed
within the scope of this study. Yet, it is only an assumption since | have not been able to confirm this
information.
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there are not heated debates and arguments on terminology any more. The agency of
activist translators, readers, and writers who also act as translators is salient in the
early issues. The reason might be that the early issues were the first and only
platform where these issues were discussed and new knowledges were conveyed and
generated. For many years, the magazine, particularly the early issues, have also
been the first and only platform where such new and transformative discourses were
introduced through translation of terms and concepts, and they made local agents
produce a new narrative as a result of encounter between new and local knowledges
and experiences. That is why discussions on how to translate a term or a concept
have not only resulted in building up a queer terminology in Turkish but also have
given LGBTI+ community, activists, and academia a tool to create a new alternative

narrative in the Turkish context.

6.3 Glossaries

Glossaries and dictionaries are perceived as credible, objective, and accurate sources
to provide explanations for concepts and terms. They are governed by norms that are
both constituting and constitutive of power structures and reflect the dominant
discourse within a given time and place (Nossem, 2018, p.174). Similarly, glossaries
in the magazine became very essential sources for readers, activist translators, and
writers to understand and consolidate their grip on new concepts and terms.
However, in contradistinction to the perception and function of dictionaries and
glossaries in general, | suggest that glossaries in Kaos GL emerge as a more flexible
and democratic platform where newly-introduced terms and concepts are explicated
and historical background for LGBTI+ movement and queer politics are also

elucidated. Those who compile these glossaries, be they activist translators and
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writers in the magazine, attempt to build up a common queer terminology while they
also try to develop politically correct usages.

The glossaries in the magazine are presented either without a title or under
different titles such as sézIuk [dictionary], sdzlikce [glossary] and lugat [dictionary
in Ottoman Turkish]. The first glossary, as shown in Figure 12, appears in the 8™

issue of the magazine (1995).

Fig. 12 The first glossary published in Kaos GL, explaining gay, three LGBTI+
symbols and an important event in LGBTI+ history (Kaos GL, April 1995)

It does not have a title or an introduction, but it explains one word and four basic
concepts related to LGBTI+ history, so it would not be wrong to consider it as
glossary. In this brief glossary, the writer explains gay, the Lambda, the pink
triangle, the rainbow flag and Stonewall. While “gay”, as a loanword, is written as in
English, its emergence and historical development are explained. The explanation
underlines that the use of this word does not only refer to sexuality but also the
identity and life style of the individual. It is also stated that “gay” has been preferred
by the gay activist groups that contend with the term “homosexual” which has
negative medical connotations. The entry for the Lambda is given in English along

with the Turkish explanation in the parenthesis as Yunancada L harfi [Letter L in
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Greek]. In this entry, historical background of this letter and how and why it was
used are briefly explained. The entries of Pembe Ucgen [pink triangle] and
Gokkusagr Bayrag: [the rainbow flag] are presented with their English translation in
the parenthesis. In the entry of pink triangle, it is explicated that this flag was used by
gay imprisoners in Nazi concentration camps while the rainbow flag was told to
present the diversity within the gay community (p.6). The reason why the entries are
both in English and Turkish is unclear, but the aim might be to make the readers
familiar with the term in both languages since the sources in English on
LGBTI+/queer themes outnumbered the Turkish sources then. However, the
important thing here is that this glossary does not aim to give only Turkish
translations of these concepts but to explain and convey information on the specific
and groundbreaking events in LGBTI+ history in the West.

In the 29" issue (1997), GL Sézligii (GL Dictionary) on the back cover of the
magazine includes the main and basic LGBTI+ concepts such as gay, homosexuality,
homophobia, heterosexism, lesbian and heterosexuality (p.32) as can be seen in

Figure 13.

6L SOZLUGU [ sirBisTAN

150.000.-TL
oSl

Fig. 13 Back cover of the magazine allocated for the glossary (Kaos GL, January
1997)
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For homosexuality, the Turkish translation, escinsellik, is chosen. The other words
except for gay are written in accordance with the Turkish orthography. Moreover,
this glossary does not only indicate what these concepts and terms mean but also
shows where they are originated. For instance, while lesbian is explained as women
sexually, erotically, and emotionally attracted to women, it is also stated that the
word comes from the island Lesvos where the leshian poet, Sappho, lived. The
concepts explained in this glossary also reflect the stance of the magazine and the
attitudes of the writers. For example, after the meaning of heterosexuality is
explained, it is also stated that heterosexual people do not feel obligated to tell their
orientation in the society and they may also be heterosexist and homophobic.
Moreover, heterosexism is defined as a kind of racism and heterosexist people are
described as people who may exercise physical and psychological terror. These extra
comments to detail the concept may be considered as an example of the general
attitude of the magazine.

In the 35" issue (1997), a two-page section entitled Lugat, which means
“dictionary in Ottoman Turkish”, is allocated for concepts and terms (p.16-17).

Figure 14 below illustrates these two pages:
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rimbaud, arthur
1854 yil s

KAOS 6L 35/16

Fig. 14 A more detailed glossary from the 35th issue (Kaos GL, June 1997)

Similar to the previous glossaries, the entries explain foreign terms such as closet and
gay®® and also include important figures from the LGBTI+ history. In the glossary,
information on James Baldwin, a black gay author, and Arthur Rimbaud, a gay poet,
is provided. According to the glossary prepared by emre and devrim, James Baldwin
was an activist for the rights of black people. In his novels, essays and plays, he
reflected hypocrisy regarding racial and gender discrimination. In the glossary,
Arthur Rimbaud is introduced as an anarchist poet from Paris, and it is also
mentioned that he was blacklisted by the police due to his affair with Paul Verlain.
Furthermore, De Profundis by Oscar Wilde is included as entry in the glossary and
explained as a long letter from Wilde to his ex-lover Alfred Douglas. In this entry,
brief information on Oscar Wilde and Alfred Douglas is also given. In addition to
literary figures from LGBTI+ history in the world, emre and devrim also explicate

what pink triangle means and why it is important to LGBTI+ movement in the world.

8 For gay and closet, not only explanations within the scope of LGBTI+ terminology but also their
other usages and meanings are given. For instance, while gay is firstly defined as a homosexual
person, the second meaning for gay is given as a lively and fun person.
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Despite being similar to the previous glossaries in many ways, Lugat becomes
distinct owing to the entry Ulker Sokak [Ulker Street], which is significant as a
location and a period in the LGBTI+ movement and history in Turkey. In this way,
this glossary combines Western and local/domestic concepts, history and
experiences. There are also two unconventional entries, which are erotizm [erotism]
and ask [love]. Under these two entries, instead of explanations or definitions, two
quotes, one of which is from Georges Bataille and other is from John Donne, are
written. It is not explicit why emre and devrim inserted these two quotes within the
glossary, but it shows that these glossaries are not rigid or normative. emre and
devrim developed glossaries under the same title for the 36" and 38™" issues. In the
36 issue (1997), while gay activist, lesbian and homophobia with its types
(institutional, individual, and internalized) are explicated (p.16), a movie called “I
shot Andy Warhol” and the book titled Symposion by Plato (p.17) are also presented.
Under the entry Ask [love], the writers opted to include a poem from Konstantinos
Kavafis (1997, p.17). In the 38" issue (1997), while continuing to add quotes into the
glossary, emre and devrim explained what active and passive mean historically in
terms of sexuality and gave brief information about Milk Harvey, who was an
important gay activist and had a significant role in gay and lesbian rights in the
United States (p.9-10).

The glossary in the 40" issue (1997) consists of the basic LGBTI+ terms and
identities particularly such as gay, homosexuality, transvestite, homophobia as well
as two significant symbols of LGBTI+ history, be they Stonewall and Lambda,

which is illustrated in Figure 15 below:
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TERIMLER VE ANLAMLARI

ESCINSEL:  Kendi cinsinden oduju gibi aimmas: B0%ere varclugtur, Bu_ kendijinden

kadin kigindaki erkekler akla uymayarak onsyet GOKKUSAGI BAYRAGI (THE
“"“l" duygusal, ";:" had ol ;‘ 2onmohk ek gelse de travess kelmesi degigtroniers karsi b tir RAINBOW FLAG) Gay
cinsel yonelm iginde bulunan erosexsel bkmw: ashnda hem erkek hem de kaygi ve korku ifadesid. toplukiu  Kindeki - gegitg
kadn veya erkek. Escinsel LEZBIVEN: Egcinsel kadm sgair kendierini *heteroseksiel Kadin i gecerl. Travestier, o W v
terimi, hem kadin egcnselier Sappho'nun yagadids Lesbos olarak tanmlamalarina bile kargi  cinsin  egyalanni ESCINSEL  BILING:  Escinsel Rainbow Caalition gibi bir ok
hem de erkek egcinseller ign (Mid®) adasinin isminden gerek cuyuimamakiadr. Bu kullanmaktan, kargi  cinsin olmanin elegtrel gich yainiz dedci  siyasal  haroket
kullanimakia briikte gunlik tiretimis  bir terim  olup, durumdaki bireyler, kendini Yo kyatetrt ghymeksen, bir cinsel prati Olekine tercih tarafindan Amerikan
hayatta dasha ok erkek duygusal,  cinsel, eolik ‘egcinse”  ya  da istecig) etmek olamaz.  Egcinsel toplumunun tim kesimlerinin
escinselleri anlab. yonekimieri kendi cinsinden *heteroseksiel cimayan® diye dawlm;m serslemetion olmak, toplumda cinsel hazzi birlegmesini ifade etmek igin
Direylere kary: olan kadmlan tanimiayan breylern oriaya zevk alan kimseler. Yani bir dizenleyen regeteler Kullanimestr.
ESCINSELLIK: *Homosexuai tanmiamak i masini _kavrayamamakla, travestyl dis garinisl ve kerpinda  okdudu Ml'
wl“mm birebir M&\Z Kullanimaktadir L %mu s davianigianndan  tanimak lsmnw foplumun THE LAMBDA (Yunanca L Harf)
s o 1yt Torstest TR B | DTl | i
e i jin Imamey, Irgesine ele; ir i Jne gay
ok it Ko | MEISUEL Dot ek v oibinaiedr. Dogal drs g gpes e o e domls ottt
Yoy , gt Y davranigianyla kadin olarak  tasarlands. 1974
cinsel, duygusal agidan kendi cnsne ve ayni zamanda heteroseksiellerin ~ Kimligine biriinenleri; STONEWALL: 29 Haziran 1969 yilinda Edinburg
cinsine  yonelk  oima diger cinse yonelten kadm ya heteroseksst olduju transeksdel de giyim ve gecesine gonderme yapar. O (hxommm Gay Haklan
durumudur, Topum da erkek aniamina geimemekiodr. davranisiardan ote amelyata gece New Yorktaki kil bir Kurullaynda, gay
genelinde ve baz) ruh sagiyl kadin olanlan besriemek icin gay bar'n (Stonewall inn) Gegiiregmesinin wslararast
profe: ki nn HOMOFOBI: Bu terim, TRANSEKSUELLIK: Karyi cinse kullandan yerlesmis kelimeler uzun siredic polis tacizine simgesi olarak benimsendi
aksine  egcinsellk e egcnsellere yonelk Gnyarg! ait olma, kary: cinse benzeme oimasina ragmen  asinda manz kalan migterden bir Kimi kaynaklara gore bu
transekslializm veya ve nefres aniati. Bir tir kayg! Istedi, kendisini kargt cinsten ameliyat olmus ya da baskn svasinda _saidinya simge  igbirigini (synergee)
transvestk davrans biroeinn ve korku ifadesidir bitymis gibi hssetme. olmams kadin veya erkek kargdik verdder. Bagkaidiian ade et icin secid. Snery,
presiese amagin igin boyle bir aynma gidikecek. ikl gece sOrdl ve dimyadaki bitinGn kendisini olugturan
transeksiialzm  egcnselign HETEROSEKSIZM.  Bir  tir TRANSEKSUEL: Hem erkek hem bir kefime yok. “"”" imajmn b pargast bajmez parcatarden biylk
daha agin bir 56k degid. kgt Kadmiara yonelk de kadin ign geperi. Yani ki RRBEONE: B i v e T e Oklolu) mileryids: Dagioy bir
~ o - sk gay kaynak,  bu  simgenin
Bunlar ayn dizlemiere ait aynmeik  olan  seksizmin biyolojk agidan erkek oldudu transeksdelere yonelik hareketinin  simgesi  haline Liberation (Bzgirlesme)
olguiardy. (cinsiyetgik), ~heterosekslel halde kadn olmay steyebilr, Gnyargi ve nefreti aniatr. gelmigtir ve codu Gay Pride sézciigunin ik harfi oldugu
dwymnn yoneli haidr. kadin odugu halde erkek Biyolojik cinsiyetnden dolay! (Escinsallik Gururu) in secadxgini belirtr
GAY: By terim, egcinsel kurulug omay isteyebilr. Ancak kendisnden bekienen kutlamasinda aniimaktadir
harekefiyl birikde ortaya mwm bir transexsiel, daha cok ruhsal seksdel ve toplumsal roliere
gikmigtr. Baglangigta hem Zorunkiuk olarak gome ve eflimier igin belreyici bir
kadin hem erkek egcnselleri biick varolug bigmi olarak kelime wan
Kmaym bir kelime nmm dayatma hadr. davianiglanndan ok ESCINSEL OLUVERME SENDROMU ERKEK ESCINSELLER
beraber, gunimizde dinyasinda kendisini ml INLARDAN NEFRET
Mmmwkmlllmw\ HETEROSEKSIST: cnsten bii gibi gormesi, Birgok m,.... ,,c,,,m yakigimianns kergdamak igin Andoa DNI-ARI RAKIP OLARAK MR
kullanmaktadirar. Bu siregts, Heleroseksizmi  savunan hissetmesi. Bu  ylzden Weiss Karg: gikis olarak kullaniden “escinsel Y ANLIS
“homoseksielik'ten poltik bir kigidir. Heterosekslelik transexsielen d mmnn unu amu' adli kavram bir gok yaniisamay! gbrmemize Kadinlan ﬂm' meta olarak goren,
kopug olarak tanmianmstr, diginda highir varolugu kabul goriniglernden  beirlemek yardimei oksyor. Yoketme basaniamayip, gommezden geime ise savunmasiz buldugu her an cinsel
"Homoseksie" kelimesi, tp etmez ve heleroseksiel siz konusu dedil Qunkd yaramayinca geriye ynkeddnmnslmlms»slomvkﬂmnm” tacizde bulunan, Uzerlerinde = her
tarabndan  tanimianms omayaniara giddele varan kendderini  karyi  cinsten girer. Bu durumda escinsellik, egemen ideoloji iginde entmenin bit Zeman bir lerdr estion helerosekedel
oidugu halde, “gay” kelimesi, fizk ya da psikolojk teror hissatsklerni a5 yolu olarak. salt cinselikle sinuriandin h'vvhml diger alaniarina edioklor_ ve heterosekeizodl. Slingl
eyt cinsien  insaniann uygular. giriniglerine her  zaman taginmasina izin verimez. Weiss'a gére “Yatak odasiun bir gay’ln kad peginde kogan bir
brbiderine. kary  duygusai yansitmaziar tesinde bir egcinsel killtir, kimlik ve tarih tehdit olmadigi orkekle zaten peylsgacadv bir goyl
ertk, cinsel yonelimleriyle HETEROSEKSUELLIK: Bireyterin, siirece, insanlann yatakta ne yaptigni gérmeziikten gelebilir yoktur. Cinsel partner olarsk asgecedl
arsilien beyt e cnoel, Goyuesl ve OBk TRAVESTE Dahe ok egemen ideolojl.” Yine Weissin fiimierinden kakarak ortaya Kisi do bir gay olecaktir. Dolayrsiyla ne
e ’ koydugu bu durum, egcinselige yaklagimisnmin radiksl Qibi bir gay kadinlann elinden erkelderini
tanimiamak g, egcinsel olarak fary cinsten kiglere gbrinigle ve davianisiaryla COrORI0 bir gok Srme 62 RBaryie egenoohdl yotak odssrle adir, ne de kadinlar bir gay'n
breyer tarafindan ortaya yoneimis  olma had. kargi cinse ait oima stegni pamirion bl partnerini._O haide rekabet nerde?
konmugtur, Bu  kelimeni, Kendiignden ve zoruniy hissettre. Hak arasnda ey
Tirkse'ye,  Ingiizoe'den olarak,  toplumda  egemen travesti dendidinde daha ok
KAOSGL40/1 KAOS GL 40/ 2

Fig. 15 The glossary explaining LGBTI+ identities in detail (Kaos GL, December
1997)

With the loanwords borrowed from English and written in accordance with the
Turkish orthography, similar to the other glossaries in the magazine, this glossary,
too, can be considered to have two layers. One layer is related to translation of these
LGBTI+ terms and concepts into Turkish either as loanwords, literal translation, or
coinage. In this way, the concepts and terms are introduced to the LGBTI+
vocabulary, and thus queer literature. The other layer is related to transfer of
knowledge on the history of the LGBTI+ movement, identities and politics. In the
early issues of the magazine, there are some cases indicating that readers and even
writers did not have enough knowledge about LGBT I+ identities or did not know
how to express or translate these identities into Turkish. The most salient example is
the translation of Susan Stryker’s speech in the 2" issue (1994). The translation,
which was first published in the magazine Amargi in July-August 1994 and then re-

published in Kaos GL magazine, is a famous speech made by Susan Stryker at the
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demonstration against the American Psychiatric Association’s 1993 annual meeting.
The word “transgender” in Susan Stryker’s speech was translated as transsekstel
[transsexual] in the 2" issue of Kaos GL (1994) and more importantly at the
beginning of the article it was explained as “those changing sex” (p.13)84. However,
the word “transgender” today is not limited with the individuals who undergo gender
affirmation surgery. Transgender refers to people whose gender identity or
expression is different from the sex they were assigned at birth. It is also clearly
explained in the glossary in the 40" issue of the magazine. According to the entry
transseksuel [transsexual] in the glossary, it is an emotional identification rather than
a physical one so it is not possible to tell if someone is transsexual only by looking at
their appearance (1997, p.1). It also means that unlike the definition in the second
issue as “those changing sex”, trans people do not necessarily have medical
intervention.

Another example showing readers’ lack of knowledge regarding LGBTI+
concepts is the section entitled “Tanikliklar” [Witnesses] in the 61 issue (1995, p.8).
In this section, where individual experiences are shared by readers, the individual in
the second example is presented as “kadin transseksiiel” [transsexual woman].
However, as the story proceeds, it is understood that the individual was assigned
female at birth but identifies himself as a male, which is expressed in today’s terms
as a “trans man” rather than a “transsexual woman” (p. 8). Glossaries in the

magazine have served as a tool to eliminate such confusion and lack of knowledge

8 As this translation in Kaos GL magazine was taken from another magazine entitled Amargi, it might
be assumed that writers, editors or translators of Kaos GL magazine did not have a chance to interfere
with the already translated text. However, this assumption proves wrong when two translations
published in these two magazines are analyzed thoroughly. The intervention by Kaos GL starts with
the title. In Amargi, the title is “Kim Tammiyor” “Who defines it?” while in Kaos GL it was changed
into “Transseksiiel Ofke” [Transsexual Rage]. Moreover, while translator of Amargi used
homoseksuel, Kaos GL editor opted for escinsel. So it appears that although Kaos GL editors and
writers had an opportunity to make changes in the translation, they intentionally left “those changed
sex” in the text.
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regarding the terms and concepts. In the 167™ issue (2019), ecemen’s personal story
(2019) reveals the confusion regarding the identities and how to identify these
identities. ecemen says when they first joined Lambda LGBT]I Solidarity Association
in 2006 the word “trans” did not exist. Instead, people in the community identified
themselves as gaci®, donme®®, transvestites and transsexuals. According to ecemen,
transvestite was defined as a transgender person who has not gone through medical
intervention or even as a sex worker by the LGBTI+ group itself. The article points
out that there was no or little awareness of politically correct usage of LGBTI+
related words. But more importantly, it is possible to understand through ecemen’s
ontological narrative that this lack of knowledge regarding gender identities, gender
expressions and sexual orientations led to confusion for LGBTI+ individuals related
to their own identity, and caused them to struggle to identify themselves.
Undoubtedly, terms and concepts have been developing day by day.
According to the extensive glossary in the 167™ issue (2019), trans has become an
umbrella term in Turkish, which refers to any individual whose gender identity or
gender expression is not the same as their assigned sex/gender and also covers
anyone who identifies as cross-dressers or transsexuals (p.31). Being trans is related
to how individuals feel and identify themselves so whether or not they have gone
through gender confirmation surgery is not relevant. In the 63 issue (1999-2000),
while the glossary entitled GL Sozhigi [GL Dictionary] explains travesti
[transvestite/ cross-dresser], it also touches upon “transgender”, under the entry of
travesti, saying that it refers to all individuals who attempt to change their physical

appearance or sex assigned at birth regardless of having gone through gender

8 Gaci means woman in queer slang, Lubunca.
8 Dgnme is an offensive word to identify trans people in Turkish, referring to their gender affirmation
processes.
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affirmation surgery. In the glossary, it is also emphasized that transgender is a widely
used concept internationally while in Turkey, where people confuse and misuse all
the concepts and terms, this concept has not been put into use (p.1). However, in the
1671 issue (2019), transgender (a loanword) becomes a separate entry in the
glossary and is explained similarly (p.31). This time it is possible to observe that it
has turned into a widely used term in academic circles and in the LGBTI+ movement
in Turkey.

In the 41% issue (1998), the article on heterosexism in language may not be
considered as a glossary, but it surely gives significant entries related to gay and
lesbian identities in the Turkish dictionaries. The name of the writer of the article is
not given. According to these entries, gay and leshian identities are mostly associated
to perversity and immorality (p.3-5). It is critically analyzed how gay and lesbian
identities and words (such as sevici, oglanci, escinsel, homoseksiiel) are explained
within the course of time in the Turkish dictionaries in the library of the Turkish
Language Association. Considering the power that the Turkish dictionaries hold, the
author appears to be disclosing the dominant discourse on gay and lesbian identities
and subverting it. In respect to power and authority dictionaries hold, Eva Nossem
(2018) notes that dictionaries have a role in “creating and transmitting linguistic and
cultural knowledge, becoming itself and authoritative cultural product” (p.174).
Thus, they are powerful agents that do not only shape cultural and linguistic
knowledge but are also representations of the existing narratives. In this respect, I
suggest that Kaos GL magazine overturns this hegemonic power by building up their
own glossaries and offering alternative explanations to the concepts and terms. In
addition, complementing the glossaries prepared and published by the authors and

activist translators of Kaos GL magazine, the brief article on entries in the Turkish
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dictionaries that was re-published in the 67 issue of the magazine under the name of
Gay’e Efendisiz (2000) is a contribution to create a counter-narrative in respect to
linguistic and cultural knowledge on gay and lesbian identities.

The 54" issue (1999) includes a unique glossary®” within the article entitled
“Sark-Islam Klasiklerinde Escinsel Oykiiler ve Escinsel Kiiltiir” [Stories of
homosexuality and homosexual culture in Eastern- Islamic Classics]. In his article,
Zekeriya Gun (1999) delves into gay culture and practices in the book called Mevdid,
which was written for Ottoman bureaucrats in the 16™ century, and presents a gay-
lesbian jargon used in this book (p.15). Including Ottoman-Turkish words as well,
the glossary explicates gay and lesbian-related phrases and expressions pertaining to
the 16" century, and thus reflects gay culture experienced in the Ottoman Period. In
this respect, the glossary here does not only serve as a tool to explain concepts and
terms but as a way to convey and disseminate knowledge regarding gay and lesbian
history in the Turkish-Ottoman context. It might as well be considered as an
alternative narrative that goes against the discourse that gay and lesbian identities
were imported from and have been imposed by the Western world.

Within the course of time, the literature on LGBTI+ identities and politics has
also expanded. While the glossary in the 63 issue (1999-2000) still includes basic
concepts and terms, a more recent issue, the 167" issue (2019), offers a very
extensive glossary, from gender binary to gender expression, from polyamory to
pansexual. The latest glossary published in the 179" issue in 2021 explicates only

three concepts which have been prevalent in queer politics and widely used in

87 The same glossary was also re-published in the 143 issue (2015).
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Kaos GL Dergist'nde gegen ve LGBTls hareketin
iginde yaygn kullsnim alanna sahip ban kavram-
ar igin bir sealik kages olupturduk.

Bu sayda ikili cinsiyee reimi, Noa-binary ve Gen-

der pon-conforming kelimelerinin séalikieki kar-
sebiidanng paylagacapr.

Il cinsiyet refimi: Atanemay cinsiyetler bzerin-
den sadece iki insiyet olduguny, bunun kadin ve
erkekeen ibarer oldugunu ne saren ve bunu bir
ocunluluk olarak dayatan bask bigimine vesilen
isimdie. Cinsiyetin, toplumsal bir sistemn aracls-
frvla maskilen/erkek ve feminen/kadin yekdinde
birbirine karpt olarak konumlandsnlan iki form

| il undlandinimandse. Bu refim aym zamanda

cinsiyerlere "biyolojik” bis ox atfeder, bu oz terin-

den toplumsal cinsiyerin inga edildigini savunur,
toplumsal cinsipesi birbitine kargat ve tamamen
farks oldugunu onc sidags iki cinsiyede smarlar.
Bu modd bu ikiliin dundaki noa-binary gibi
Kimlikleri yok saymanin yans e, cinsiyecgilik,
beteroscksizm ve cisscksizmin sarekli yeniden
aretilmesine yol agar. Cinsiyer kigikere atanan

y bir yandan trans kadul.
crans erkcklerin ve translann cinsiyetlering de kendi
beyan ve iradeleri duginda tarambar ve bu tammlar
Gecinden eptsialik yaraur. lli cinsiyee ecjimi bis
yandan da ek tip bir “kadinlik” ve "erkeklik” tani-
i yaparak bu tanimlara roller de atar

Non-binary's Nan bayniri olarak okunan bu
lavram ildlik duge, ikd eyden olugmayan anlanuns
gelmekeedie. Cinsiyet kimligi balaminda isc: e
gendl anlamuyla kendisini gelencisd kadin ve erkek
lasegorilerinin iginde tammlamayan insanlann
cinsiyee kimbigini tasf oder.

Geader non-conforming Geniy anbamiyl “gen-
der non-conforming,” cinsiyet ifsdcsi gelencksel
cinsiyee normlanna uyum géstermeyen insan-

fare cansealar. Topt “non-binary” gibi, “gender
fon-conforming” de gofunlukla bir pemsiye terim
olarak kullamlmakla birlikee, kimileri bu sozcign
kendisini cis olarsk tamimlsyan, ancak giyim am
ya da bagka gesici davransglar yohuyh cinsiyes ka-
bplanina bagkaldsran insantan antatmak igin kul-
binmakeadie.

ER T T v
Farndeh oot Vel doren

I Y L R —
iy s derech.

e ) ek ke excebevedcneis
. e oy ~

Figure 16 and 17 below show these two glossaries:

LGBTI+ movement recently: binary gender, non-binary and gender non-conforming.
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Fig. 16 A glossary consisting of three newly but widely circulated concepts of queer
politics and LGBTI+ movement (Kaos GL, July- August 2021)
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Fig. 17 The flags symbolizing specific identities in the glossary (Kaos GL, July-
August 2019)
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The glossary prepared by Galip Karabacak for the 167" issue is entitled as “+
S0zIUk” [+ Glossary], referring to all the gender identities and expressions that are
not written severally but indicated as plus (+). Emphasizing that this glossary is not
fixed but needs to be developed and updated, Karabacak does not eschew from
repeating widely-used and well-known concepts and terms such as gay, lesbian, and
transgender as well as covering many more identities. These globally discussed
identities are diverse and have not been fully transferred into Turkish. Karabacak’s
glossary is an example of this case. While Karabacak explains many new identities in
this glossary, he also includes English versions into the parenthesis. The Turkish
corresponding words are either borrowed from English or literal translations such as
interseks for intersex, cis-normatiflik for cisnormativity, yildiz cinsiyet for
stargender, demiseksuel for demisexual, and kuir cinsiyet for gender queer (p.30-32).
In this way, Karabacak’s glossary does not only make readers comprehend these
identities but also make them familiar with the literature on LGBTI+ and queer
identities and politics in English. Karabacak’s attempt to disseminate knowledge on
queer literature is likely to be motivated by the increasing interest in LGBTI+ and
queer issues in the academia in Turkey and the limited number of Turkish resources
on these topics.

The efforts to translate LGBTI+-related words and concepts through
borrowing, glossaries, and neologism led to fruitful and innovative discussions
related to sexual politics within LGBTI+ movement and academia. While LGBTI+s
find their way to express and identify themselves through these discussions, political
correctness also came into prominence. As | mentioned above, the borrowed word
for homosexual, homoseksuel, was disused in Turkish while a coined word, escinsel,

became prevalent and politically correct term. Or the content of transgender in
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Turkish has changed within the course of time through discussions and exchange of
experiences and knowledge owing to intensive translations. Similarly, translation of
“sexual orientation” into Turkish has been polemical to some extent. For instance, on
the back cover of the 6™ issue (1995), Basak Upar analyzes the word “cinsel tercih”
[sexual preference] and invites the readers to think about it in detail. Upar
emphasizes that it is wrong to say “I prefer homosexuality” (p. 16). According to
Upar, in this way homosexuality is used as an opposite category to heterosexuality,
which strengthens binarism and is again determinative in homosexuality. In the 10™
issue, following Upar’s suggestion on cinsel yonelim [sexual orienation] instead of
cinsel tercih [sexual preference], Veniis’iin Kiz Kardesleri opts for cinsel yonelim
while translating an article written by Dr. Monika Reinfelder for Lip magazine
(1995, p.3).

Considering heated discussions on LGBTI+ terms and concepts among
readers, translators, editors, and authors of Kaos GL magazine, their import into
Turkish through borrowing, neologism, and glossaries, it would be safe to claim that
LGBTI+/queer terminology has been developed in Turkish within the last two
decades. Yet, it is also clear that this terminology was not directly transferred from
the West but it has been built upon the local knowledge and experiences. Moreover,
through construction of LGBTI+/queer terminology in Turkish, theories and
knowledge have also travelled into the Turkish repertoire. While forming a common
LGBTI+/queer terminology, they learned about local and global history of the
LGBTI+ movement and other people’s experiences. They set solid ground to
challenge the hegemonic narrative against LGBTI+ people in Turkey, and thus
constructed an alternative narrative. Building a queer terminology and its

contribution to formation of a queer literature in Turkish have created theoretical and
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methodological tools for academia, which has also paved the way for construction of
a conceptual narrative that is “queer and queer theory” in various fields of study and

disciplines.
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CHAPTER 7
CASE STUDY III: ACTIVIST TRANSLATORS AS NARRATIVE
CONSTRUCTORS: FROM CHALLENGING THE HEGEMONIC NARRATIVE

TO BUILDING A NEW CONCEPTUAL NARRATIVE

In the previous sections, | discussed how activist translations in the early issues of
Kaos GL magazine contributed to challenge hegemonic discourse against LGBTI+
people and to construct an alternative narrative in favor of them through textual
analysis. Efforts of activist translators to develop a queer terminology also created an
opportunity to discuss queer theory, LGBTI+ issues and politics of sexuality in
Turkish. In addition to comparative analysis of the translations along with its sources
and elaborate analysis of the imported queer concepts and terms within the non-
literary texts along with the discussions surrounding the queer terminology and queer
literature throughout Kaos GL, in this chapter, I will focus on the crucial role of
activist translators in transferring epistemologies and discourses across cultures and
building a new conceptual narrative and field in the Turkish academia through Kaos
GL magazine and Kaos Q+ journal. In parallel to Ergun’s remark (2013) that
“critical translational encounters are both intellectual and activist in their forms and
effects and should be recognized as such” (p.286), | would also like to discuss
activist repercussions of such transfer and encounter in the Turkish context.

In order to comprehend the role of the activist translators in challenging and
constructing a counter narrative as well as building a new conceptual one, I think it is
important to delve into their involvement in the LGBTI+ movement and thereby
Kaos GL and Kaos Q+, their background, networking, and motivations. To this end,

as | mentioned in Section 3.4 Methodology, | interviewed three translators from
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Kaos GL, Yesim Basaran, A.l. and M.C., four professional translators from Kaos
Q+, E.D., D.B., Cagdas Giimiisoluk and Sakir Oziidogru (Giimiisoluk and Oziidogru
also volunteered for Kaos GL) and the former chief editor of Kaos GL and the

current chief editor of Kaos Q+, Aylime Asli Demir.

7.1 Networking

Even-Zohar (2002) suggests that agents are members of a group or a society that
draw upon and accept new options for the organization of life. They are engaged in
making new repertoires, import new options, be it materials or semiotic goods, and
transfer them into the target culture. In a similar vein, John Milton and Paul Bandia
(2009) define agents as “individuals who devote great amounts of energy and even
their own lives to the cause of a foreign literature, author or literary school,
translating, writing articles, teaching and dissemination of knowledge and culture”
(p.1). From the perspective of Even-Zohar’s theory of “culture repertoire”, agents
have been foregrounded and referred in scholarly works by the researchers in
different ways such as agent of change (Toury, 2002), trendsetter (Sela-Sheffy,
forthcoming), option-maker (Demircioglu, 2009), cultural agent (Giirgaglar, 2009),
self-appointed agent of change (Arslan and Isiklar-Kogak, 2014) and so on. In this
study, as | mentioned in the theoretical framework briefly, the activist translators,
too, emerge as active agents. While they were at first engaged in conveying and
disseminating new information on LGBTI+ and queer politics through translation so
as to contest the dominant narrative marginalizing and oppressing LGBTI+
community and create a sense of identity and belonging to a community, later on
they have focused on generating new knowledge and extending it to new

collaborations beyond the grassroots, leading to a new alternative narrative. Thus,
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while | acknowledge the validity of all these conceptualizations for agents within the
scope of translation studies and take into consideration the repercussions of their
efforts in the Turkish cultural context, the agents in my case, who are activist
translators, have emerged as counter-narrative constructors.

In the article where Hasan Ali-Yiicel was focused as cultural agent, quoting
from Bourdieu, Tahir-Giirgaglar (2009) notes that agents of change possess
economic or cultural, but particularly symbolic capital (p.164). On the contrary, in
my case, the activist translators, particularly those who translated for Kaos GL in the
1990s, did not only lack symbolic capital, but they were also marginalized and
ignored in society. However, it may be possible to suggest that they held cultural
capital since they were generally university students that could speak a foreign
language.

Within the scope of this study, | conducted interviews with eight agents.
Before | delve into their network, involvement in the movement, and their
motivations, | would like to give brief information on their background. To start with
the early years of Kaos GL, | met three agents who voluntarily translated many texts
for the magazine. One of them is Yesim Basaran, who also used her name openly in
the magazine. Basaran said that she joined the LGBTI+ movement when she was a
university student at the Middle East Technical University and she is now an
engineer. M.C. is another volunteer translator of Kaos GL and he used a pseudonym,
Harun T., in the magazine. M.C. was also a university student when he joined the
movement and the magazine, and he is now a research assistant at the Department of
English Teaching. The last interviewee having volunteered for the magazine in the
early 1990s is A.l., who was also a university student at the Middle East Technical

University when he heard about Kaos GL magazine and the group. He is now an

272



academician. As for translations in Kaos Q+, | interviewed four agents. One of them
is Cagdas Giimiisoluk, who has also used the pseudonym Ali Toprak, from time to
time. Giimiisoluk is an editor and a professional translator, and he has provided
translation services both for Kaos Q+ and Kaos GL. Similarly, another translator,
Sakir Oziidogru, who is an academician at the Department of Textile Fashion
Design, has translated for both Kaos Q+ and Kaos GL. The third translator |
interviewed is D.B. who is an independent curator. They® have been providing
translation services for Kaos Q+. Moreover, they also collaborated with Kaos GL
Association for its other organizations and events including art exhibitions. The
fourth translator I interviewed is E.D. who is a PhD student in the field of philosophy
and has also been involved in editing and translation professionally. The last agent |
interviewed is Aylime Asli Demir. She is not a translator but the former editor of
Kaos GL and the present chief editor of Kaos Q+. According to Tahir-Giir¢aglar
(2009), some agents may not seem to be directly involved in translational practice
but when analyzed in detail, it is possible to see their influence on various processes
of translation such as selection, production, and reception (p.163). This remark holds
true for Demir. Although she is not a translator, she has been active in decision-
making process in terms of selection of texts to be translated, editing, and revision of
translations and organization of the translators.

Even-Zohar (2010c) claims that individuals and groups of individuals
dedicated and motivated to produce ideas that can be converted into new options for
the organization of life and society are indispensable to go beyond survival and
achieve a level of existence (p.185). However, acceptance of these options depends

on “an intricate network of relations” including “market, power-holders and the

8 The pronouns of D.B is they/them.
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prospective users” (Even-Zohar, 2002, p.168). Thus, in order to understand how new
options operate within the target culture repertoire, it is important to unravel the
characteristics of the network of these agents; in other words, how they were
involved with the magazine and the movement and how they were related to other
agents during translation process.

When | asked the interviewees where they had heard about Kaos GL or Kaos
Q+; how they joined the organization or the movement; and if there is/was a network
of translators that they are/were a part of, they generally pointed to their social circle.
For instance, M.C. said that he heard about the organization of Kaos GL from his
friend when he was a university student in the early 1990s (M.C., personal
communication, May 28, 2022). Similarly, A.l., too, became aware of the magazine
in 1996 through his friends and decided to contribute (A.l., personal communication,
July 20, 2002). Only Basaran said that she came across a poster/ announcement
inviting gays and lesbians for a meeting by Kaos GL group in some magazine in a
bookshop. Later on, she saw Kaos GL magazine in a bookshop, but since she was too
embarrassed to be seen with the magazine, she stole it. Then, she met one of the
founders of the magazine through a friend and joined the group (Y. Basaran,
personal communication, June 1, 2022). As the structure and organization of Kaos
GL, especially in the 1990s, and Kaos Q+ are different in addition to the
development of means of communication, the participation of the agents in these
periodicals differ, too. While the activities or the very existence of Kaos GL spread
around clandestinely, the translators of Kaos Q+ joined the journal in a more
professional way through different channels. According to the interviews, their
previous activities in Kaos GL Association played an important role for translators to

take a part in Kaos Q+. To give an example, Glimiisoluk, the translator of a few
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scholarly articles in Kaos Q+, joined the network of volunteer news reporters of
Kaos GL Association in 2012 and then volunteered to translate various texts for
Kaos GL magazine as well. In addition to being a translator and news reporter,
Giimiisoluk said that he also participated in various events organized by the
association. While Giimiisoluk was a graduate student at Ankara University he took
the queer theory course organized by Kaos GL Association, which appears to have
connected him to Kaos Q+ and was followed by translation of scholarly articles for
Kaos Q+ and then the book entitled Queer Theory: An Introduction by Annamarie
Jagose (1996) under the collaboration of NotaBene Publishing House and Kaos GL
Association. Although he noted that there was not a specific network of translators,
his remarks point out that he has been a part of network constituted by activists,
editors and translators which constitute his social circle (C. Giimiisoluk, personal
communication, June 15, 2022). In a similar vein, Sakir Oziidogru was a volunteer
for Kaos GL, translating scholarly articles and poems into Turkish. Moreover, he
said that he used to prepare a column entitled Poetika in the magazine, in which he
conducted interviews with the poets as well as translating the poems of contemporary
LGBTI+ poets and interviews into Turkish. Oziidogru notes that the magazine with
its readers, authors, and translators is a social circle. He does not refer to this circle
as an established network of translators specifically but a small community in which
everybody knows each other. It appears that previous activities falling into the scope
of LGBTI+ and queer politics might be considered a criterion to be a translator for
Kaos Q+ (S. Oziidogru, personal communication, June 6, 2022). As a curator, D.B.,
too, collaborated with activists, who are also their friends, and took part in various
organizations and exhibitions by Kaos GL Association such as “Koloni Exhibition™.

According to D.B, they cannot say that they are in a network of translators but their
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path crosses with the activists and human rights advocates who provide support for
translation, indigenous text production or various organizations. They are generally
in close contact with them in their private and professional lives (D.B., personal
communication, May 27, 2022).

The field of interest plays an important role in choosing translators for Kaos
Q+ or for translators to choose Kaos Q+ to work with. E.D., for instance, has
already been familiar with the activities of Kaos GL since she was a student at
university, and she also participated in the panels and seminars organized by Kaos
GL Association. As for providing translation services for Kaos Q+, she said that she
enjoys and is specifically interested in the articles that she has translated for Kaos
Q+ owing to her academic pursuit (E.D., personal communication, May 28, 2022).
In this respect, also Demir notes that the editorial board of Kaos Q+ has opted to
work with D.B. and E.D recently since they have been involved in and familiar with
not only translational practices but also queer theory, philosophy, and queer politics
(A.A. Demir, personal communication, May 27, 2022).

Kaos GL translators in the early years of the magazine and the translators of
Kaos Q+ have assumed several roles and responsibilities aside from translation. In
this sense, Demircioglu (2009) underlines an essential characteristic that agents of

translations have:

[A]gents may take on various identities or professions in the social life of a
given culture, and, second, they may carry out intermediary roles in
translation-related practices, emerging as individuals with multi-functions.
(p-133)

The examples | obtained from the interviews are in parallel to the quote above. For

instance, Basaran wrote essays questioning queer and LGBTI+ issues through her
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experiences in addition to translation. Moreover, in the early years of the magazine,
she undertook several duties to publish and circulate the magazine (Y. Basaran,
personal communication, June 1, 2022). Similarly, A.l. contributed to the magazine
not only with his translations but also indigenous works (A.l., personal
communication, July 20, 2022). M.C., one of the early translators of Kaos GL, gave
seminars in the queer theory courses at Ankara University as well as writing
indigenous essays and giving presentations on queer and LGBTI+ politics in various
seminars and meetings organized by Kaos GL such as Anti-homophobia Meeting
(M.C., personal communication, May 28, 2022). As mentioned above, Glimiisoluk
was also a volunteer news reporter, and Oziidogru prepared a column on
contemporary poets and their poems in Kaos GL. It is the case for Kaos Q+, too; for
instance, D.B. is not only a translator but they are a curator and contributed to art
events organized by Kaos GL Association. Similarly, E.D., who is also a PhD
student studying in the field of philosophy as well as writing indigenous essays on
queer studies is a professional editor and translator providing services for other
institutions.

When | asked the interviewees if they get any support during the translation
and, if yes, from whom they receive such support, they generally mentioned that
there was not a structured system of feedback or consultation during translation
process, particularly in the early years of Kaos GL. When they came across
challenges and problems during translation, they mainly turned to other activists who
were also a part of Kaos GL group. The discussions on new terms and concepts
generally took place when they gathered in a café or a pub socially, and translation
was a topic that came up among other issues on the agenda. For instance, A.l. said

that he remembers discussions on terminology and new concepts in his social circle.
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(A.l., personal communication, July 20, 2022). Giimiisoluk noted that he consulted
other activists in the field since the terminology was new and in the process of
formation (C. Giimiisoluk, personal communication, June 15, 2022). When it comes
to Kaos Q+, undoubtedly, there is now a more established terminology; however,
from time to time, translators may still need support related to translation of concepts
or theories. E.D. said that she got support from the fellow translators (E.D., personal
communication, May 28, 2022) and D.B. stated that they are in close contact with the
chief editor of the journal so that they can consult her and the editorial board
regarding translation of terms, concepts, and theories (D.B., personal
communication, May 27, 2022).

While elaborating the network of translators both for Kaos GL and Kaos Q+,
the answers of the interviewees from Kaos GL pointed out that it is not possible to
mention a network or they were not a part of it as none of the agents volunteering for
Kaos GL magazine considered themselves as “translator”. They said that they
identified themselves only as “volunteers”®. Bagaran underlined this situation,

saying that:

In the group, there were one or two people who translated. We were in the
same circle after all. . . As | had never considered myself someone like a
translator, there was no communication among us through being a translator.
But, of course, there were times when we discussed concepts. . . | translated
because there were not many people who would translate. Otherwise, | would
have never had courage to attempt to translate.®® (Y. Basaran, personal
communication, June 1, 2022)

As for Kaos Q+, the interviewees underlined their social circle, but they did not refer

it as a network of translators. In addition, E.D. explained that she does not see herself

8 The concept of “activism” was not in circulation in the early 1990s in Turkey, so they described
their position as “volunteer” instead of “activist”.
% For source text, see Appendix C, 6.
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as activist since there are LGBTI+ activists spending their lives for this cause and it
would be unfair to them. She further noted that these translations are not activist
translations but surely have contributed to LGBTI+ activism. Similarly, Oziidogru
did not identify himself as LGBTI+ activist, and he noted that he is connected to the
movement through his interest in queer theory and alternative socializing policies (S.
Oziidogru, personal communication, June 7, 2022).

Despite the remarks of the interviewees regarding the network, the
individualistic characteristic of their efforts and their self-identification, | claim that
when looked from a broader perspective, there is indeed a network which is
constituted by activist translators, editors, readers, and other activists and also
constitutes the social circle of these agents. They might appear to operate on their
own and be separate from other agents of translation or in Luis Pérez-Gonzalez’s
terms (2007), they might act as “self-appointed translation commissioners” that
choose what to translate (p.71). However, | argue that the agents of translation, or
activist translators, are linked to each other through circulation of translation, and
thus, of knowledge. It may not be labelled as an established or a professional
network of translators per se; however, it is a system of solidarity and support which
is considered as “social circle” by activists and in which they exchange their ideas,
share experiences, and conduct discussions on translation. In the article focusing on
translation of post-war Bosnian poetry into English, Francis R. Jones (2009) puts
forth a theoretical model for network of translators called “embassy networks”,
suggesting that “translations are instigated and produced not by a lone translator, but
by a network of ‘agents’” (p.303). Jones (2009) further indicates that “embassy
network model” could possibly help researchers to scrutinize how agents join the

network and operate to produce translations, how they are motivated and motivate
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readers, and how they are influenced by and influence the target audience (p.305).
Jones focuses on the relationships between human and textual agents involved in
poetry translation and traces the agents’ geographic positionality, which makes his
study completely different than mine. However, while delving into the network of
activist translators, I find this perspective helpful as, particularly for Kaos GL, not
only activist translators but also readers, writers and other volunteers were from time
to time involved in transferring terms, concepts and theories into the Turkish culture
repertoire.

Despite solitary and individualistic appearance of the efforts, I claim that
translations were/are production of a non-static network they call their “social
circle”. Probably due to its activist characteristic, there is no hierarchy or power of
representation in this network. The so-called social circle of these agents emerges as
a flexible dynamic network. Moreover, | suggest that despite its loose and non-
professional appearance, it is a very powerful network that introduced new
alternative options into the Turkish cultural context. Thereby, it contributed to the
change in the dominant narrative since the network has been constituted by like-

minded people motivated and dedicated for social change.

7.2 Towards a conceptual narrative

As discussed and analyzed in the previous chapters, many new concepts, terms, and
theories have been introduced into the Turkish culture repertoire through translation
of non-literary texts. Moreover, these new imports led to discussions generating new
knowledge that has contributed to the formation of a queer literature in Turkish. To
give a more complete and a broader picture of the process constructing an alternative

narrative and then a conceptual one, | think it is of pivotal importance to learn the
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individual experiences of the activist translators in addition to textual analysis.
Underlining the crucial role of translators in challenging the dominant narrative and

building a counter one, Baker (2006) notes that:

[N]arrative theorists acknowledge that undermining existing patterns of
domination cannot be achieved with concrete forms of activism alone (such
as demonstrations, sit-ins, and civil obedience) but must involve a direct
challenge to the stories that sustain these patterns. As language mediators,
translators and interpreters are uniquely placed to initiate this type of
discursive intervention at a global level. (p.471)
In line with the quote above, | think selection of texts to be translated, challenges,
and discussions during translation process as well as motivation of activist translators
from the perspective of translators can enlighten the building blocks of a new
narrative and also unravel the essential role of translators in intervening,
overthrowing, and transforming the hegemonic narrative both against LGBTI+s and
within the LGBTI+ community. To this end, in the following part, |1 will discuss the

selection of translated texts, the role of the agents, i.e. the narrative constructors, in

the selection process and their motivation to translate.

7.2.1 What/ how/ why translate?

Both Kaos GL and Kaos Q+ have been producing diverse contents linked to or from
the perspective of LGBTI+ and queer politics. While the first issues of Kaos GL
included any available article or news or translations related to LGBTI+ politics,
history or experiences, after the 2000s it started to have special themes for each
issue. Similarly, Kaos Q+ has been publishing the issues under specific themes. To
start with Kaos GL for the sake of being chronological, when | asked the

interviewees about the selection process of the texts to be translated, all three activist
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translators of the early issues underlined that they chose what to translate. When |

asked them how they found the sources, the answers varied. For instance, Basaran

said that before she went to her first meeting with Kaos GL group, she wanted to be
there with something in her hand to contribute to the magazine. Thus, she found the
article entitled “The Lesbian as a Single Woman” (1981) by Nanette Gartrell, which
| also discussed in Chapter 5, at the library of the university and decided to translate
it. I suggest that the following remarks by Basaran explicitly manifest the agency of

activist translators in selection of sources for translation:

The first article I translated was written against a homophobic therapist called
Socarides, his arguments. Then, if I am not mistaken, | remember seeing a
text in a magazine sent to Kaos, to us. Where would | have found it after all?
It was an article in a magazine. The son of the man [Socarides] was gay. .. In
a congress on psychiatry, while the man was giving a speech on how to treat
homosexuality, the man’s son and a few activists entered in with the help of
some other psychiatrists and protested. | knew about Socarides from the
previous article | had translated. When | saw the article in this magazine |
translated it too, like a follow-up.®! (Y. Basaran, personal communication,
June 1, 2022)

In a similar vein, A.l. and M.C. stated that mostly they chose the articles to translate.
There were times that the founder of the magazine offered them various articles for
translation, and if they were personally interested in the topics they agreed to do
(A.1., personal communication, July 20, 2022; M.C., personal communication, May
28, 2022). Basaran remarked that Kaos GL group used to send its issues to other
LGBTI+ organizations and associations, and in exchange, it received alternative
sources. She did not specifically state that these organizations and associations were

located abroad and the sources were in a foreign language (Y. Basaran, personal

communication, June 1, 2022). However, it is possible to infer it from the interview

% For source text, see Appendix C, 7.
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because M.C. also mentioned that some English gay magazines used to be sent to
Kaos GL group. M.C. further stated that he sometimes took a look at these
magazines and chose some essays to translate. Mentioning that he also translated
from Greek, M.C. said that he found a gay magazine when he went to Greece, and
based on his personal connections he was sent an issue of this magazine when he was
back in Turkey and translated a few articles from it (M.C., personal communication,
May 28, 2022). Oziidogru, who is also a translator in Kaos Q+, undertook the
mission of choosing the contemporary gay poets and their poems and introducing
them to the Turkish readers through translation under the column he was preparing
for Kaos GL (S. Oziidogru, personal communication, June 6, 2022). All these
remarks unravel that especially in the early years of the magazine the activist
translators had a powerful agency in selection of texts for translation although they
did not identify themselves as translators.

As for Kaos Q+, the interview with Demir pointed out that the editorial board
is responsible for selection of the texts. Although Demir is not the translator of these
texts she is closely involved in selecting, publishing and circulating the translation,
which makes her one of the narrative constructors in this study. Demir explained
how they designed the journal in line with the queer theory course having started in
2013 at the Department of Gender Studies at Ankara University. She said that they
wanted the articles written by the graduate students during and at the end of the
course to be published in peer-reviewed journals. However, the journals making
publications in these fields were extremely limited. Thus, they considered and
planned Kaos Q+ with two dimensions. One is to provide a platform for the articles
produced in this field and also at the end of these courses to be published, and thus,

to ensure knowledge production on queer theory. The other dimension is to provide
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sources for this course by translating articles since they had difficulty in finding
sources on queer theory and queer politics in Turkish. As for the content of the
journal, Demir stated that the themes of Kaos Q+ consisted of what they needed to

learn during these courses and added that:

For instance, since Gayle Rubin’s “Thinking Sex” that maybe got Butler to
write Gender Trouble is a very basic text, it was directly included in the
reading list. For example, the issue “Desire” was like our research issue on
Deleuzian sources of queer theory. Thus, the texts of these sources were
translated. The texts related to desire theory were included. For example, the
issue “Labour” mostly covered the texts with the queer perspective based on
class discussions. . . We needed to translate at least some of the basic texts for
the course subjects that we taught. For example, in order to discuss body, we
selected the most basic texts related to body in queer theory. . . Actually, we
can say that the translation section of Q+ is the bibliography of the course®.
(A.A. Demir, personal communication, May 27, 2022)
The quote from the interview with Demir above emphasizes the selection process of
the texts in detail as well as the starting point of the journal. She further noted that
due to lack of sources in Turkish and the language gap of the students, instead of
addressing more complex and intricate relations between queer theory and other
disciplines or various schools in these disciplines, they tried to translate only the
most basic and more general texts related to queer theory (A.A. Demir, personal
communication, May 27, 2022). When the translation section of the journal is
reviewed, it is possible to confirm what Demir puts forth. To give an example, |
would like to mention the translated texts in the very first issue of Kaos Q+ briefly.
The first issue of Kaos Q+ introduces queer politics and methodology, and

includes Annamarie Jagose's Queer Theory: An Introduction (1996) translated by

Mine Durur. It is not a full translation as stated in the journal but a compiled one

92 For source text, see Appendix C, 8.
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constituted of selected parts from the book. Annamarie Jagose is a well-known
scholar in feminist studies, leshian/gay studies, and queer studies. Her work entitled
Queer Theory: An Introduction (1996) is one of the pioneering books and an
introduction for those who want to get a grip on the theory and have a general
overview on the field. While accounting for history of gay liberation and homophile
movement, Jagose also theorizes same-sex attraction and delves into discussions on
queer theory in terms of identity and performativity. In this sense, it appears to be
significant for the editorial board to start Kaos Q+ with the highlights from Jagose's
book. It serves as an introduction to queer theory which sums up the important points
and main approach of the theory. As Demir suggested, it is one of the texts that could
give students an idea about what queer theory is (A.A. Demir, personal
communication, May 27, 2022).

The second translation in this issue is Gayle Rubin’s article entitled "Thinking
Sex: Notes for a radical theory of the politics of sexuality"” (1999) translated by
Berkay Ersoz. In this article, Gayle S. Rubin (1999), who is an activist and a scholar
of sex and gender politics, states that the 19th century values of morality and chastity
still exist and inevitably influence discourses and viewpoints on sexuality, medical
practice, sex law and police conduct (p.150). Rubin's article is a historical account
for sexual politics in the Anglo-Saxon world, and Rubin claims that "sexuality is
political" and "organized into systems of power, which reward and encourage some
individuals and activities, while punishing and suppressing others” (p.180). Despite
the developments in the sexuality politics due to the LGBTI+ activist movement in
the grassroots and queer theory in academia in the Anglo-Saxon world in the past
two decades, the conditions in Turkey have not improved at the same pace. Also,

Rubin’s arguments were conspicuous in every field in Turkey during Kaos GL'’s
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early years; moreover, they still exist today. It is possible to encounter
encouragement for homophobia and transphobia and under-punishment for hate
crimes while it is also common to see oppression and marginalization of LGBTI+
people as they do not fit the hegemonic and heterosexist discourse on sexuality in
Turkey. In this respect, the choice of this article is important since researchers and
scholars working on or in relation to gender and sexuality can relate and develop
ideas in Turkish. In line with Demir’s remarks, it is a basic text that may have been
an inspiration for Butler to produce one of the founding texts of the field, Gender
Trouble (1990).

The third translation entitled "How Queer Can You Go? Theory, Normality
and Normativity" (2008) was written by Claire Colebrook, who is a scholar of
Women's, Gender and Sexuality Studies and has published books on feminist theory
and continental philosophy, and translated by Selvi Danaci. In her article, Colebrook
(2008) makes distinction between queer theory, queer studies, and queer critiques,
and attempts to re-define queer theory. She suggests that queer does not only mean to
destabilize the norms but to create differences. Moreover, she argues that this theory
does not delve into acts of subjects against regulations and norms but "' the ways in
which bodies enter into relations to produce events, events that transcend those
bodies " (p.18). Colebrook (2008) concludes that queer theory has two features:
firstly, it refuses good sense and common sense which judge relations, but, in this
way, it also reproduces the given terms of gender and dichotomies. Secondly, queer
theory does not destabilize the established systems but question their emergence in
the first place. Thus, Colebrook offers a methodology that might help scholars and
researchers approach their research subjects from queer perspective or a way to queer

their own fields. In an academic journal which focuses on queer studies and queer
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methodology, this article may provide guidance for researchers and scholars in
Turkey to queer their own field of study, consider significance of queer politics and
methodology within their research area and produce new queer knowledges building
upon local experiences and contexts.

The examples from the first issue confirm Demir’s remarks. Since the issue
focuses on a specific theme that is introduction to queer theory, the basic texts in the
field were chosen to be translated. It would not be wrong to suggest that the
translations in both Kaos GL and Kaos Q+ are not just simple transfer of texts into
Turkish academic discourse or imports into the Turkish cultural repertoire. As Sherry
Simon (1996) notes, it is “the continuation of a process of meaning creation, the
circulation of meaning within a contingent network of texts and social discourses”
(p.22), and it constitutes a project in which activists, scholars, and researchers
participate with their own works contributing to dissemination, reformulation, and
production of new knowledges, and thus to constructing a new conceptual narrative.

Undoubtedly, all these new concepts, terms, and theories conveyed into
Turkish through translation of these non-literary texts have brought many challenges
and heated discussions. The activist translators of the early issues mentioned that the
lack of a terminology and queer literature in Turkish challenged them during
translation process. Giimiisoluk mentioned that the words that are in circulation and
very familiar now such as “being out” was a problem in the early years. He still
prefers to get support from the activists or academics in the field when he has
difficulties in translating field-specific terms since the terminology is still new,
dynamic and in the process of formation. Glimiisoluk further remarks that he makes

use of footnotes to explicate the context and thinks that it is an activist intervention
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as well since it is important for readers to learn the background (C. Giimiisoluk,
personal communication, June 15, 2022).

In terms of translation of the field-specific terms, both A.l. and Basaran
mentioned that “come out” was one of the terms on which there were many
discussions. A.l. said that he might have translated it as “kabugunu kirmak” [hatch
out] (A.l., personal communication, July 20, 2022). Basaran noted that when they
were among a group of friends, they realized how this situation was generally
expressed by LGBTI+s: it was not a translation, but the Turkish version that already
existed as a¢ilmak [to open up] (Y. Basaran, personal communication, June 1, 2022).
Then, they started to use this expression as the translation of “come out” and “out”.
Also, both Bagaran and A.l. underlined that Kaos GL had a significant role in
introduction and circulation of the term gey in Turkish, which also manifests the
agency of activist translators of the magazine.

For Oziidogru, local slang and terms often used in poems by LGBTI+ poets
make translation very challenging. He either kept the English terms in the poems,
giving explanations in the footnote or translated them explaining in the footnote why
they translated a word in this way and sometimes warned readers against their
possible mistranslation of the word. Oziidogru remembers that there were
discussions on how to translate or write “queer” in Turkish among the activists who
also performed translations. Yet, he underlines that there were not many people to
get help since queer theory was just emerging in the Turkish cultural context. To
Oziidogru, terms and concepts were very important because if they could not be
understood it was not possible to transmit the texts properly and comprehensibly. He

further underlined the difficulty resulting from the cultural specificity, saying that:
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[It is not only a matter of terms, naturally it is something cultural. The way it
is constructed culturally is different. . . It seems as if all these terms or ideas
were imported from the West. It is not like that completely. They also exist in
the culture itself. However, when the theory and culture, the local culture |
mean, encounter, what theory explains does not directly correspond to that
life. Here a choice should be made. Are we going to reconstruct the term
based on the life there [the West] . . . Or are we going to use the theory to
correspond to the word explaining authentic life here? They are significantly
miles apart. | see it in queer theory a lot. . . If we believe that language
makes, constructs life and if we start from a constructivist perspective, our
choice will be a guide for people who employ the theory to build their own
ontology.®® (S. Oziidogru, personal communication, June 7, 2022)
The quote above by Oziidogru explicates the challenges and dilemmas in translating
terms and concept as well as theories and ideas surrounding them. Moreover, these
remarks, particularly the last sentence, highlight the powerful agency of translators in
forming a queer literature in Turkish.

In parallel to Oziidogru, rather than terms and concepts, to E.D., conveying
the context and discussions is the most challenging side of translating scholarly
articles for Kaos Q+. E.D. explained that the problems of queer community might
be similar in Turkey and in the Anglo-Saxon countries but the contexts are different.
Moreover, to E.D., the discussions not experienced in Turkey are hard to transfer.
Without explaining these discussions properly with all its aspects, it might be
difficult for readers to understand the article. In respect to finding solutions to
translational problems, E.D. said that she gets support from academicians studying in
the field or other translators who are familiar with the terminology. Kaos GL’s
glossaries are also valuable references that she also consults. Moreover, she
mentioned that she gets feedback from the editor within the process of translation in

terms of terminology, footnotes, and other issues arising during translation (E.D.,

personal communication, May 28, 2022).

% For source text, see Appendix C, 9.
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In respect to challenges and problems in translation, Demir explicated that
overlooking the historical development of terms and concepts, and thus, simplifying
or generalizing the narrative in the books and articles on queer and LGBTI+ politics
have been one of the most problematic parts of translation, particularly for early
translations of Kaos Q+ and NotaBene Publishing. To give an example, she touched
upon the translation of a book emerging from the collaboration of Kaos GL

Association and NotaBene Publishing:

The concepts of LGBTI movement . . . vary according to the theoretical
perspective and also historically. For example, the translation of our first
book explains . . . queer theory from constructivist perspective. As it has a
constructivist approach, for instance, it does not identify someone from the
Ancient Greece as gay. Gay identity emerges in a specific historical period in
its narrative. Or homosexual is a conceptualization emerging in a specific
historical period in the book. But, for example, the first translator we worked
with . . . translated this book in a way that all these concepts have been
straightened, everybody is identified as gey or escinsel and he corrected all
the “so-called” politically wrong identifications. It has become something that
ruins the narrative of the whole book®*. (A.A. Demir, personal
communication, May 27, 2022)

However, Demir also mentioned that the accrued translations have led to a decline in
such problems, and translations proceeded with discussions and exchange of ideas,
which also confirms E.D.’s remarks on having feedback during the translation
process. In order to overcome translational problems, Demir further underlined the
importance of selecting translators for Kaos Q+. Owing to the academic and field-
oriented content of the magazine, Demir and the editorial board opt to work with
professional translators. However, they do not choose any professional translators

who work in the field of social sciences. Instead, the translators they work with are

involved in translation of queer studies and related areas. To give an example, Demir

% For source text, see Appendix C, 10.
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mentioned that they have recently worked with E.D. who has translated many texts
on post structuralist theory which is closely related to queer theory, and D.B. a
background on philosophy and queer theory. To Demir, when translators that are
good at social sciences in general do not have any experiences in queer texts, the
editorial board needs to conduct a detailed and possibly tiring revision and editing
process. Thus, they tend to choose translators who have knowledge about philosophy
and queer philosophy, and also involved or interested in current discussions on
feminism and LGBTI+ and queer politics (A.A. Demir, personal communication,
May 27, 2022).

What has been translated and how they have been translated for Kaos GL and
Kaos Q+ lie in the motivations of the agents. Undoubtedly, the early years of Kaos
GL and the period when Kaos Q+ has been published are different in terms of
political conditions, the socio-political and cultural developments. Thus, it points out
that the motivations of activist translators are contextual, and thus divergent. In
respect to motivation in activist translations, Tymoczko (2010) notes that cultural
specificity of activist translations has a significant influence on their target of
resistance, their goals, strategies and their affiliations (p.231). She further explains

that:

Contextually driven motivations are paramount in the strategies chosen by
activist translators because the stakes of their choices are high, particularly in
agonistic and polarized power struggles. Careful attunement of translation
strategy to context is driven by the political sensitivities of the target
populations and the translators’ investment in influencing their audiences.
Because struggles and contestations are inherently in flux and often undergo
rapid change, activist strategies cannot be static; they must be precisely
adjusted to the historical, political, and cultural requirements of the time.
(p.231-232)
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In parallel to the quote above, when | asked the interviewees about their motivation
to translate for Kaos GL and Kaos Q+, their answers explicitly reflect the cultural,
political, and social conditions of the time. For instance, based on the interviews with
the activist translators of Kaos GL, it is possible to suggest that two fundamental
issues motivated activists to be involved in voluntary translational practices for the
magazine. The first one is to make the LGBTI+ community in Turkey aware of the
experiences of LGBTI+s; the historical development of the movement; the current
issues regarding the LGBTI+ rights and politics worldwide. Thereby, LGBTI+s
could come together locally and would know that they were not alone in the world.
In other words, the activists would contribute to the identity formation of LGBTI+s
and their sense of belonging to a community, which, | suggest, emerge as an option
imported into the Turkish culture repertoire. The second one is related to the
identification issue. As there were very few or no sources in Turkish regarding
sexual orientations, sexual expressions, gender identity, LGBTI+s must have had
hard time recognizing what they had been experiencing and how they could identify
themselves or what terms or concepts they could use to refer to their experiences,
feelings or identities. To give an example, M.C. said that he had linguistic concerns
about terms and concepts during translation process since they did not know how to
identify themselves in the 1990s. Furthermore, underlining people’s tendency to
think that homosexuality has always been considered as perversion or illness, he
wanted to show that heterosexuality was socially constructed by translating various
articles related to sexuality, identity and LGBTI+ experiences in different cultures
within the course of history. He said he wanted to share what he learned from these
articles and essays with other readers in Turkey, which possibly manifests an attempt

for a reference or a queer literature in Turkish language (M.C., personal
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communication, May 28, 2022). A.l. had a similar attitude, too. Translating
intellectual, political and also dissident articles, A.l. contributed to the formation of a

queer literature in Turkish. In respect to his motivation, he explained that:

To convey similar experiences and struggles experienced in different places

in the world to Turkish and readers from Turkey. Thus, to contribute to create

a discussion. . . To bring [these articles into Turkish] and maybe to set a

higher bar for discussion.® (A.l., personal communication, July 20, 2022)
Having a parallel motivation, Basaran said that she wanted to be useful to the
LGBTI+ movement in Turkey by translating texts that narrate the current events and
experiences related to LGBTI+s across the world. Moreover, Basaran noted that she
was personally interested in visibility of women, particularly lesbians, as it was a
problematic issue in the early 1990s. She said that she tried to increase visibility with
a group of lesbian activists so that more lesbians could find each other and join their
group (Y. Basaran, personal communication June 1, 2022). Although Basaran added
that there was no specific vision or mission and they just wanted to show that they
were not alone, her remarks highlight a specific personal agenda for translation. It
would not be wrong to suggest that both transferring knowledge on queer and
LGBTI+s into Turkish and thus enabling LGBTI+s in Turkey, who possibly felt
lonely and confused in the early 1990s, to make sense of their gender identity, sexual
orientation, or gender expression underlie her motivation to translate.

Similarly, Oziidogru underlined the voluntary characteristic of his
contribution. In line with his personal interest in literature, poetry in particular, he

aimed to introduce queer poets and their poems to readers from Turkey by translating

them (S. Oziidogru, personal communication, June 7, 2022). In this way, I suggest

% For source text, see Appendix C, 11.
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that he contributed to unravel the figures hidden or ignored in literature due to
marginalization or oppression based on their sexual identities. Giimiisoluk, too,
mentioned that he took part in Kaos GL group voluntarily as a news reporter and
translator. In addition, he also added that during queer theory course at Ankara
University he even translated scholarly articles into Turkish voluntarily for the other
students to be able to understand the course materials. While he only underlined his
voluntary works and did not specifically articulate his motivation, his acts clearly
point out an attempt to share and disseminate new knowledge on queer and LGBTI+
politics and history (C. Glimiisoluk, personal communication, June 15, 2022).

As for professional translators, E.D. and D.B focused on their willingness to work
for Kaos Q+. Although E.D. stated that she translated for Kaos Q+ for a fee, she also
said that she prefers to work with Kaos GL Association rather than other
organizations (E.D., personal communication, May 28, 2022). Similarly, D.B. noted
that they had a professional relationship with Kaos Q+ but they also had voluntary
collaborations for Kaos GL before (D.B., personal communication, May 27, 2022). It
appears that their contribution to Kaos Q+, even if it is in exchange for a fee, has an
activist motive. In this respect, it would be safe to suggest that the professional
translators, too, have been employing their abilities and their own personal sources in
line with their activist agendas. In relation to the motivation, or in other words, the
agenda of translators, Tymoczko (2003) explains that translators may be attached or
faithful to “dissident ideologies internal to a culture, or to affiliations, and agendas
external to a culture” (p.201). Regarding power relations and their agendas, she

further says that:

The problem with translators for dominant centers of power is not that
translators are between cultures and cultural loyalties, but that they become
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all too involved in divergent ideologies, programs of change, or agendas of

subversion that elude dominant control. (p.201).
In addition to the quote above, Tymozcko (2003) remarks that translators are not
positioned in a space between (p.201). Quoting from Tymozcko, Baker (2006) notes
that translators’ loyalty to subversive agendas “may lead them to position themselves
differently in relation to domestic public narratives” (p.36). Considering the clear or
less defined or less explicitly articulated political agendas of activist translators, it is
safe to claim that their motivation to translate does not only position themselves
against the dominant public narrative on LGBTI+s but also enable them to build up a

counter narrative and possibly plant the seeds of a conceptual one.

7.2.2 Subverting the public narrative and queer reverberations in academia

The attempts of self-appointed agents to share and disseminate LGBTI+ and queer
knowledge in the local context might have appeared ineffective and vain back in the
day. Yet, changes in the structure of the magazine as well as Kaos group, emergence
of an academic journal and increase in production and translation of articles related
to LGBTI+ and queer politics have proved otherwise. Activist translators seem to
have managed to import new options and contribute to formation of a queer literature
in Turkish language, which points out a change in power relations, too. Even-Zohar
(2010b) underlines complexity of power relations when it comes to culture producers

and notes that:

With the emergence of self-nominated producers, i.e., those whose services
are not engaged by power-holders, the products they deliver may not reach
more than a limited circle. People who produce texts in a language that is not
acceptable to the dominating groups, or who invent or re-invent the language
involved, or become engaged in long and infinite discussions about the
desired nature of the entity about which they may be dreaming . . . may all
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look pitiable and pathetic to their contemporaries, who may regard what they
do as wasting life on futile endeavors. However, once the product gets
somehow to market, a larger circle may be created to eventually become the
power base needed for action that will introduce the desired shifts. The
situation then may change dramatically, transforming the erstwhile helpless
culture producers into powerful agents. (p.88)
For activist translators, the quote above seems to hold true. Although at the
beginning these volunteers emerged as self-appointed agents and located in the
periphery of the culture as members of a marginalized community, they were finally
able to access to a wider group within the course of time, gaining power and
symbolic capital. The emergence of the peer-reviewed journal, Kaos Q+, itself is a
conspicuous example. Turning into influential agents has enabled activist translators
to transfer into the Turkish cultural repertoire new options, one of which, as |
suggest, is a counter narrative against dominant public narrative oppressing and
marginalizing LGBTI+s in Turkey. In addition to increase in knowledge production
and collaborations with other NGOs and public institutions as well as queer theory
courses at the graduate level at Ankara University, the interviews with activist
translators have confirmed this claim, too. M.C. explicitly stated that their aim, as
volunteers of Kaos GL in the 1990s, was to change the dominant discourse against
LGBTI+s, and he believed that they succeeded. He said that in the 1970s sexual
minorities could not even identify themselves, and instead, other people in society
would label them. Considering that the concepts and terms identifying people’s
sexual orientation, sexual identity or gender expression did not exist in Turkish then,
it was not unexpected. M.C. added that at least “LGBT” was introduced into the
mainstream vocabulary and is now in circulation, which points out subversion of and

a shift in the dominant narrative (M.C., personal communication, May 28, 2022).

Similarly, A.l. suggested that it is possible to see positive repercussions of Kaos GL
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group in daily life. According to A.l., the efforts of Kaos GL group, including
translations, indigenous text productions, or other volunteer organizations and
seminars created an awareness and led people to think about LGBTI+ and queer
politics. He suggested that collaborative works with other NGOs and local
administrations as well as emergence of the academic journal explicitly show
changes in the dominant public narrative (A.l., personal communication, July 20,
2022). Addressing resistance against the dominant narrative from the perspective of
Kaos Q+, D.B. suggested that the academic journal has significantly contributed to
contend with the public narrative that does not only discriminate LGBTI+s but also
risks their lives. D.B. claimed that the academic journal cannot be kept separate from
raison d'étre of the Kaos GL Association so Kaos Q+ is one of the most important
instruments of the association in terms of its accessibility and sphere of influence. It
means, for D.B., Kaos Q+ has a significant role in changing the narrative (A.l.,
personal communication, May 27, 2022).

The interviews further showed that not only public narratives but also
scientific narratives were challenged and overthrown through the attempts of the
activist translators. As Baker (2006) suggests, scientific theories or categories are
necessarily a part of the narrative that they are constituted in, and they are
“ultimately concerned with legitimizing and justifying actions and positions in the
real world, they can be highly threatening in a direct political sense” (p.10-11). M.C.
claimed that the scholarly translations in the field of psychology and psychiatry
defied the dominant narrative in these fields medicalizing sexual orientation, gender
expressions and identities, which is undoubtedly a way of oppressing and
marginalizing sexual minorities (M.C., personal communication, May 28, 2022).

Similarly, Basaran mentioned that she probably decided to translate “The Lesbian as
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a Single Woman” (1981) by Nanette Gartrell right after she found a homophobic
book on psychological treatment of gays and lesbians (Y. Basaran, personal
communication, June 1, 2022). Her text selection is clearly an attempt to resist the
scientific narrative on gays and lesbians. In parallel, E.D. mentioned that specifically
Kaos Q+’s issues on literature and history unraveled how LGBTI+s figures have
been erased from literature and history (E.D., personal communication, May 28,
2022). The dominant public narrative in history and literature that tend to overlook or
marginalize LGBTI+s has been challenged by the translated non-literary texts along
with the indigenous works, revealing that LGBTI+s were not absent but indeed
deliberately excluded from the public and scientific narratives.

While the public narrative against LGBTI+s has been resisted, and thus a
counter one has been constructed, there have been changes within the movement
itself, or in grassroots, thanks to the imports from Kaos GL and Kaos Q+ through
translations. For instance, E.D. explained that translation of academic terms such as
intersex or queer from the academic articles into Turkish enabled these terms to be
introduced and used in activism and politics. In other words, the terms and concepts
that are used in academic articles have been adopted by and become prevalent in
LGBTI+ activism and politics in Turkey through translation. These terms and
concepts, and thus theories, started to circulate in daily life. According to E.D.,
despite addressing a smaller circle and having a limited influence on the grassroots,
Kaos Q+ has an aspect that strengthens grassroots as well. E.D. suggested that the
politics defended by the grassroots need to be theorized so that the movement gains
legitimacy and become dynamic to some extent, and Kaos Q+ is an important tool to

realize it (E.D., personal communication, May 28, 2022).
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Transfer and dissemination of knowledge on queer politics undoubtedly have
contributed to changes in the movement by raising awareness of the community. In
this respect, Basaran noted that the LGBTI+ and queer politics have been elaborated
and improved within the course of time. For example, she said that trans men
organized separately because they were not very visible or their experiences were not
shared within the movement. Then more trans men joined the group, and finally the
movement questioned its shortcomings and tried to compensate it, so it has
transformed the movement. Basaran also touched upon changes in knowledge of the
LGBTI+ community, saying that the people who were participating in Kaos GL
meetings or organizations became different. She explained that there used to be
people who did not know anything and came to ask questions and learned from the
activists. At the end of the 2000s, people who knew a lot about queer and LGBTI+
policies started to be a part of these meetings to discuss these issues (Y. Basaran,
personal communication, June 1, 2022). Basaran did not specifically associate these
changes in the movement with translations; however, when the transfer, production,
and circulation of new knowledge are considered, translation appears to be the
inevitable part of this process.

The attempts of the activists to resist the hegemonic narrative and build up an
alternative one through knowledge production undoubtedly increased the visibility of
LGBTI+ and queer politics as well as LGBTI+s, which has sparked the interest of
academia. Since its first publication, Kaos GL magazine has been publishing
translated or indigenous scholarly and informative articles on LGBTI+ rights,
history, current issues, politics and so on. Thus, according to the interviewees, Kaos
GL has influenced many scholars and researchers to focus on these fields of study.

For instance, Basaran highlighted the direct contribution of Kaos GL to discussions
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on queer and queer politics at academia, saying that this contribution has two
dimensions. Firstly, many activists, who had been involved in knowledge production
on queer politics and participated in the meetings and organizations of Kaos GL in
the 1990s, became academician (Y. Basaran, personal communication, June 1, 2022).
Basaran’s argument here is confirmed even with the activists | interviewed here as
both A.l. and M.C., who had been actively and voluntarily translating and producing
scholarly texts on queer politics, are academicians now. Secondly, according to
Basaran, there are researchers and scholars who are interested in queer and LGBTI+
issues and contact with activist groups and associations. For instance, in the mid-
2000s, an academician from Sabanci University invited a few LGBTI+ activists
including Basaran to their course for a discussion with the students after preparing a
file consisting of the articles and essays of these activists and making the students
read them. In this scope, Basaran further suggested that the first sources benefited by
researchers in academia were the early productions of Kaos GL and LGBTI+
movement in the early 1990s. To give an example, when she entered “Kaos GL” as
the key word to check some theses on the website of Thesis Center of the Council of
Higher Education (Y 6ktez), she found out that there were several doctoral
dissertations citing Basaran’s articles in Kaos GL (Y. Basaran, personal
communication, June 1, 2022).

In addition to increasing interest of academia, the interview with Demir also
pointed out that the stance of academics towards LGBTI+, or in other words, the
dominant narrative of academia on LGBTI+s, also changed within the course of
time. While academia only focused on discrimination when it comes to LGBTI+s,
now they invite them to their courses to discuss ethical approaches to research

methods. Demir underlined that now it is beyond “how not to offend LGBTI+s”.
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Researchers and scholars used to address issues related to LGBTI+s such as access to
health services, pedagogy and so on from the perspective of discrimination.
However, with queer theory, they have started to problematize these institutions and
address social problems from a queer perspective (A.A. Demir, personal
communication, May 27, 2022).

In respect to academic contribution from Kaos GL, Demir also said that it
was primarily the initiative of Kaos GL to introduce the set of concepts in the field of
queer and LGBTI+ politics into Turkish language although the main intention was
not an academic contribution but to create an awareness and strengthen the
community. Mentioning more recent years of the magazine and the organic relation

and coordination between Kaos GL and Kaos Q+, Demir explained that:

Kaos GL was actually a platform I thought to be or I used as a platform where
people producing works in academia were introduced. It was a platform for
which I asked more limited and small contents from these people and where |
saw their perspective and their relation with us. When they produced a
content interesting for us I invited them for talks. . . If a more organic
connection was established there . . . or for example they could contribute us
more, they would be involved in the peer-reviewed journal, they would
become an editor or a member of the editorial board or reviewer in the
journal. These people, these academicians started to be informed about the
contents of the journal within the course of time®. (A.A. Demir, personal
communication, May 27, 2022)

In the quote above, Demir explicated that preliminary information is introduced by
Kaos GL while this information is theorized by Kaos Q+. In addition, her remarks
explicitly manifest how both periodicals are engaged in academia despite the

differences between them in the way or the extent they contribute. Given the changes

of the dominant narrative and its repercussions in academia, it would be safe to

% For source text, see Appendix C, 12.
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suggest that the accounts of the interviewees acknowledge the power of the counter
narrative translated, adopted and circulated by the activist translators to initiate an
academic interest paving the way to construct the new conceptual narrative, “queer”,

as well as creating a common identity and a sense of community.

7.2.3 Construction of a conceptual narrative: Queer in academia

After two decades of the first publication of Kaos GL magazine, Kaos Q+ was
launched, and its emergence appears to be related to the commitment of the LGBTI+
activists to expand discussions on queer, sexuality, gender and LGBTI+ politics
towards an alternative platform and include a wider circle consisting of academics,
scholars, researchers, artists in addition to grassroots. Oziidogru touched upon two
points related to pivotal importance of Kaos Q+. The first one is that people in
Turkey understood that it is a field in which academic works could be produced. The
second is that it is an academic peer-reviewed platform where studies focusing on
local cases are published. In terms of the journal’s inclusivity, Oziidogru said that
Kaos Q+ has brought together the academic circle and the people who are not in
academia but still produce theoretical works in the grassroots (S. Oziidogru, personal
communication, June 7, 2022). In parallel, D.B. suggested that Kaos Q+ unites
various people advocating human rights and works against the binary of academia
and human rights advocacy, bringing them together with egalitarian principles. D.B.
further stated that the journal is accessible to readers because the experiences
conveyed through the journal overlap with the experiences of readers, which,
according to D.B., indicates that Kaos Q+ is not only an academic journal but also a
platform showing that there are other people speaking the same language and having

similar experiences (D.B., personal communication, May 27, 2022).
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In an interview by Gililben Salman in Kaos GL website (2014), Ayse Uslu,
one of the editors of Kaos Q+, notes that the idea of an academic journal on queer
studies developed and was embodied during the courses taught at the Women’s and
Gender Studies Program at Ankara University in collaboration with Kaos GL
Association between 2013-2016. Thus, before delving into the journal, it might be
enlightening to provide a background and to touch upon the queer theory course at
Ankara University. In the interview, Demir elaborated the contents of the course, its
relation to Kaos GL and the role of translation both in the course and emergence of
the journal. Demir stated that the course, which was open to anyone interested in the
field, was organized in collaboration with Kaos GL Association and started in 2013
for only a single term at graduate level. According to Demir’s accounts in the
interview, as a result of the positive reactions for the queer theory course and high
number of participants, it was planned to be given for two terms (A.A. Demir,
personal communication, May 27, 2022). The course was taken by people who were
well informed about queer issues and wanted to produce scholarly works about it and
people who were not very familiar with even the basic concepts. The first term’s
course was heterosexism criticism and alternative policies, which addressed
activism, meeting with activists, heteronormativity produced by institutions like
family, schools and so on. The second term’s course, queer theory, addresses
philosophical sources of queer theory such as psychoanalysis and post structuralist
theories, and queer perspectives in different fields, which show students from
different fields how to use queer studies in their own field of research. Demir noted
that a group from Kaos GL Association consisting of Demir, Umut Gliner (the
general coordinator of the Kaos GL Association) and Ali Erol (who is one of the

founders of Kaos GL magazine) prepared the content of the courses. For the
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assignments of the first term, which were read and graded by this group, students
were asked to interview experts or activists from the field or discuss their own fields
with the people from the institutions dealt with in the course. According to Demir,
the outputs of these courses contributed to Kaos GL because some of these
interviews conducted for the assignments were published in Kaos GL magazine for
the special issue of Heterosexism Criticism and Alternative Policies (the 155™ issue
in 2017), and some of the assignments of the second term were published in the 138™
issue in 2014, in 144™ in 2015 and 149™ issue in 2016. However, when the students
and the researchers wanted to publish their productions in peer-reviewed journals it
was either difficult to find a journal that was open to this field of research or focused
specifically on queer studies. Moreover, during the courses, Demir explained that
they had challenges in terms of sources, which possibly led them to come up with the
idea of an academic journal. Firstly, before Kaos GL’s initiative, there had been no
queer theory course in Turkey. Thus, they did not have any models or syllabi that
could be benefited from. Moreover, there were very few Turkish sources on queer
theory. The language of the course was Turkish, and the majority of students could
not speak English, which resulted in reading lists®” that consist of few indigenous and
many translated articles and books on queer studies. Considering these problems they
encountered during the courses, they planned to publish an academic peer-reviewed
journal. Demir explained that they organized Kaos Q+ with two dimensions. One is
to provide sources for these courses by translating articles. The other is to provide a
platform for the scholarly works produced in this field and also at the end of these

courses. In this respect, the intention was not only to introduce these fields of

9 Aylime Asli Demir sent me the reading lists and course plans of the queer theory course from 2013-
2014 academic term to 2016-2017.
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research to readers or give information on this field but to encourage knowledge
production on queer studies (A.A. Demir, personal communication, May 27, 2022).

Considering the reading lists that were provided by Demir, it is possible to
see that Turkish translations and few indigenous sources in Turkish were among the
mandatory reading list due to the language gap of the students while the
recommended lists included articles and books in English. Among the translations,
there were mostly the key texts in queer studies such as Judith Butler’s Gender
Trouble (1990), translations of the articles written by Elizabeth Grosz, translation of
History of Sexuality (1976) by Foucault, translation of The Second Sex (1972) by
Simone de Beauvoir. Demir also mentioned that eminent professors from the field
such as Jack Halberstam and Annamaria Jagose gave lectures in the course for which
consecutive translation services were provided (A.A. Demir, personal
communication, May 27, 2022). It is salient that translation has been a politically and
theoretically significant instrument to disseminate knowledge and also to forge queer
alliances and epistemologies at academia. In this respect, [ suggest that Butler’s
concept of performativity (1990, 2009) and Baldo’s adoption of this concept for
activist translation (2020) particularly for queer feminist spaces may explain the
activist characteristic of these academic gatherings, their use of translation and then
the journey from a course on queer theory to publication of an academic journal on
queer studies.

According to Butler, gender performativity means that masculine and
feminine identities are constituted through various forms of social action. In other
words, gender is a performance and motivated through mandatory norms that entails
what feminine or masculine identity is supposed to be. It also requires repetition of

gender norms so that it is reproduced over and over within the course of time, and
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influences and possibly transforms the socio-cultural contexts (Butler, 2009). Baldo
(2020) takes up Butler’s notion of “performativity” and theorize activist translation
in queer feminist spaces with this notion. Underlining that translation is also
performative since it leads to transformation, Baldo (2020) argues that “translation
can produce political transformation” (p.36). Giving the example of Italian
translation of Butler’s Notes Toward a Performative Theory of Assembly (2015) and
its effects on Italian queer feminist activism, Baldo (2020) notes that translation does
not only transfer or import new discourses into the target culture but it indeed
launches them. The activists and scholars present, read, and discuss these
translations, which then become their inspiration or point of departure to initiate new
discourses (p.36). The courses on queer studies and heterosexism critique given at
Women’s and Gender Studies at Ankara University are conspicuous examples of
performativity of translation in an activist context. It is possible to suggest that Kaos
GL Association’s (or its editorial board) active role and cooperation here is
interventionist and transformative. Since it has been publishing a journal that is
committed to translate and disseminate new knowledges and narratives into Turkish
and also to create a space for activists and researchers to produce and share practical
and theoretical knowledges and narratives through their own indigenous works, their
cooperation and support in organizing these courses at university can be considered
to have an activist and inherently political agenda. Translations discussed within
these courses have not only brought new knowledge and experiences into the target
culture but also contributed to transformation of academia and allowed the
researchers, students, and activists to create a new epistemic space and make

productions through their essays, scholarly articles, and art works. It would not be
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wrong to consider the idea of a peer-reviewed journal on queer studies as an outcome
of such transformation.

In addition to translation’s performativity in terms of its transformative
power, Baldo (2020) also claims that performativity is related to “traffic of bodies,
discourses and translations” and notes “Since performativity . . . refers to the concept
of ‘expressivity,” we can think of these bodies gathered together as a way in which
translation speaks not only through words, but also through non-verbal means”
(p-36-37).

A similar traffic of bodies, discourses, and translations can be observed in the
case of the courses taught in collaboration with Kaos GL Association at Ankara
University. These queer texts in translation and discourses that have been imported
and disseminated through the contribution of Kaos GL magazine brought activists,
students, researchers, and scholars together within a classroom, which might be as
well considered as an activist space in this context, for learning, producing,
disseminating, and reformulating knowledges on queer politics. While discussions in
this course were enlightening in terms of theory and practice, they also manifested a
lack of basic information on LGBTI+ studies and confusion in terms of queer studies
according to Salman’s interview with Uslu in Kaos GL website (2014). In this

respect, she remarks that:

As we are getting closer to queer theory, observations and comments of both
students taking the course and academicians participating in the seminars
have revealed that it is necessary to support theoretical basis of queer
literature particularly in Turkish as this field is very complicated and it is
difficult to involve the issues within existing discussions. There was a gap to
be filled and we conveyed this idea to the journal. To thisend, . .. we
included a queer studies section including research articles on theory. The
aim of the journal was to provide sources for the literature in Turkish by
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translating fundamental texts and to encourage to do research on these topics

in Turkey.® (Salman, 2014)

As is understood from the quote above, Baldo’s adoption of performativity of
translation is very relevant to the case of the course on queer and LGBTI+ studies
organized collectively at Women’s and Gender Studies in Ankara University and the
emergence of Kaos Q+ journal. Translation is performative since it has transformed
and initiated a new academic discourse and epistemic space. In addition, it motivates
activists, scholars, and researchers get together physically and create a new platform
to initiate new discourses and knowledges on queer in academia.

As for the content of the journal, KaosQ+ consists of an introduction part by
the editor of that issue, a section named “teoria” that involves theoretical studies,
critics, reviews and research, a section named “queer studies” which includes studies
and research discussing queer politics, “queeresk” which is comprised of essays on
philosophy, science and also art work, and a section that is allocated to introduce
dissertations in Turkish focusing on queer studies. It should be noted that the sections
of the journal are not fixed in each issue. Sometimes a new section is included such
as queernews (issue 1, 4), translation (issue 8) or book review (issue 6) or all the
sections are combined under the name of “teoria” (issue 7). Yet, “teoria” is included
in every issue.

Translation is also available in all ten issues of Kaos Q+. Table 2 shows the
dissemination of translations and indigenous works which could be considered
scholarly articles that follow a theoretical and methodological framework and
possibly include bibliographies and references. Thus, I exclude the editor’s

introduction, news and current issues, book reviews, reviews on or samples from

% For source text, see Appendix C, 13.
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dissertations, essays, interviews, and art work from the chart. | should also note here

that the reason | am excluding these works is not that | think they do not produce or

disseminate knowledge on queer politics, sexuality, queer methodology or LGBTI+

politics. | am of the opinion that all these works including art and reviews contribute

to creation of an alternative conceptual narrative and a new discourse in academia.

Yet, within the limitations of my dissertation, | am required to restrict my examples

with scholarly articles as | also exclude translations of news, personal narratives and

literary works.

Table 3. The number of the translated and indigenous scholarly articles published in

Kaos Q+
Issue Theme of the issue The number of translated | The number of
scholarly works indigenous scholarly
works

1- Fall/ 3 3

2014

2- Spring/ | Beden [Body] 5 4

2015

3- Fall/ Arzu [Desire] 4 5

2015

4- 2016 S [Border] 4 2

5- 2016 Emek [Labor] 3 4

6- 2017 Talim- Terbiye 2 3
[Education]

7- 2018 Queer Sinema [Queer 1 6
Cinema]

8- 2019%° | Queer Edebiyat [Queer |2 5
Literature]

9-2020 Tarih [History] 3 3

10-2021 Trans Calismalart 3 4
[Trans Studies]

9 Unlike the previous issues, in the 8" issue, there are two English articles on queer and literature
written by Turkish researchers. One of them is Serdar Kii¢iik’s article entitled “The Impact of
Modernism on Ottoman Literature and a Discussion of Baha Tevfik’s Short Fiction” (2019, p.18-23).
This article is followed by its Turkish version in the same issue. The second English article entitled
“Love at First Bite: The Queer Transformation of Louis in Interview with the Vampire: The Vampire
Chronicles” was written by Siileyman Boliikbas (2019, p.30-35).
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In the journal, indigenous articles, essays, reviews on books and artworks as well as
dissertations take up the majority of the journal. Although translation may not be the
main motivation for the publication of this journal and does not constitute the major
part of it, translated articles, particularly in “teoria” and “queer studies” sections,
take part in every issue of the journal. Moreover, the indigenous essays and articles
on queer studies in the journal frequently make references to translated articles and
books of queer scholars such as Judith Butler, Jack Halberstam, Annamarie Jagose
and so on, and books reviews are often written on the translated books of the well-
known scholars in the field of queer and gender studies. To give an example, in the
1%tissue (2014), in the article on the political potential of queer, Alev Ozkazang
draws upon the scholars such as Luce Irigaray, who is a renowned feminist
philosopher, Jaques Lacan and Julia Kristeva while delving into the post-structuralist
paradigm and their effects on queer. Ozkazang (2014) also focuses on historical
background of queer, its current meaning and the political importance of
indeterminacy of the concept, discussing theories of Judith Butler and Eve Kosofsky
Sedgwick, who are eminent scholars in the field of queer theory and gender studies.
In the 3@ issue (2015), iclal Ayse Kiigiikkirca analyzes transformation of gender
through gender discussions of Heidi Hartmann, a feminist economist and scholar,
and Iris Marion Young, a political theorist and social feminist, and explores Judith
Butler’s critique to gender. Kiigiikkirca (2015) also focuses on how gender can serve
as a functional concept on the basis of the works of bell hooks, who is a feminist and
social activist and an author in the field of intersectionality, and Maria Lugones,
feminist philosopher and activist. In the same issue, Sevcan Tiftik (2015) scrutinizes
performativity and the materiality of body within the scope of Butler’s social

constructivist approach, and starts her analysis with the first chapter of Butler’s book
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Bodies that Matter. As for book reviews, in the 6™ issue Mert Karbay (2017) writes
about King Kong Theory which was written by Virginie Despentes in 2006 but
translated and published in Turkish in 2017. In the same issue, ilke Cide (2017)
analyzes Gay Manifesto, which was written by Carl Wittman in 1970 and translated
into Turkish by Baris Tanyeri in 2017. In the 8™ issue, Berfin Atl1 (2019) writes a
review on Meg- John Barker’s Queer: A Graphic History and Gender: A Graphic
Guide (2016) which was translated into Turkish by Utku Ozmakas in 2018. Although
these examples may not be considered as translation proper or a translation at a
textual level from a source text to a target text, they create an opportunity to open up
a new epistemic field to discuss and produce knowledge in the Turkish repertoire on
the basis of cross-border transfer of new concepts and theories by means of
translation®. In this respect, translation does not only participate in the transfer and
dissemination of knowledge but also the production and creation of knowledges in
the local context and the construction a conceptual narrative in academia in Turkey.

In the interview with Andrew Chesterman, Baker (2008) mentions that she
and Tymoczko agree that political engagement in terms of translation does not
necessarily mean only textual interventions. Giving an example of a group of
interpreters working for the World Social Forum based on Boéri’s article (2008),
Baker says that their political engagement is to volunteer their time and effort for
linguistic diversity and to contribute political debates. However, she also notes that
there might be a textual aspect. In case of these group of interpreters, for instance,
the textual dimension is building politically responsible glossaries (Baker, 2008,

p.13-14). In this study, activist translators’ political engagement to construct a

100 In further studies, references to queer theorists and their works in the indigenous works on queer
politics by researchers from Turkey can be elaborated through citationality of translation (Akcasoy
and Igiklar-Kogak, 2022) and transtextuality (Genette, 1997), which undoubtedly open new
perspectives to delve into the nexus of activism and queer translation.
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counter narrative and form a conceptual one in academia overlaps Baker’s argument.
On one hand, through textual interventions while translating, be it footnotes,
accentuated parts, reorganization of the source texts and so on, the activist translators
of Kaos GL attempted to subvert the dominant public narrative in Turkey. On the
other hand, the professional, yet activist, translators providing service for Kaos Q+
opt to provide their abilities and sources for Kaos Q+ and be a part of an academic
project, a journal, which has a salient activist dimension in academia. It would not be
wrong to suggest that it is a clear political engagement. Thus, as Baker (2008)
suggests, in this case, the activist translators of Kaos Q+ are motivated to devote
their time and resources in line with their political agenda by participating in the
translation project.

In Gender in Translation, Simon (1996) refers to the notion of “project”
within the scope of feminist translation to describe an activist (feminist) translator’s
political objective to express, attain, and promote while translating (p.ix). As an
example of such project, Simon touches upon the anthology Women Writing in India
(Tharu and Lalita 1993), which is a scholarly work aiming to voice and re-discover
forgotten woman authors in India and consisting of translations from Indian
languages. According to Simon (1996), this is a “feminist project of restoring
forgotten voices” (p.30). As for Kaos Q+, it may not be considered as a “queer
translation project” per se; however, translation is undoubtedly inevitable part of this
initiative and serves as a tool to provide sources for the queer literature in Turkish.
On the website of Kaos Q+, the objectives of the journal are stated as “to contribute
a relatively new academic field in Turkey”, “engage in the leap of queer concept
over time within theoretical and practical areas both at home and abroad”, and finally

as a long-term objective “to create a ground where this area itself can be
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problematized as both a philosophical analysis method and a social theory area™0%,
Thus, it emerges as a project specifically undertaken to develop queer studies and
disseminate queer knowledges in academia in Turkey. To this end, Kaos GL
Association and academic community have initiated a collaboration. In this project,
the role of translation appears to be fundamental, and I argue that translation is more
than a way to access sources but has a “legitimizing role”. In the article entitled
“Translation and Circuits of Globalisation” (2017), Lola Sanchez delves into
translation of feminist texts into Spanish, and argues that translation legitimizes
theoretical innovation brought by women, gender and feminist studies into other
disciplines for a reluctant academic community (p.65). In Sanchez’s case, at first the
academic circle benefited from translations of well-known authors and then within
the course of time Spanish authors have written more and more on these themes
(p.65). It is very relevant to the case of Kaos GL magazine and Kaos Q+ journal.
Translations of the key articles and some book parts of well-known queer theorists
and scholars have been followed by indigenous writings of academic community in
Turkey. Efforts of Kaos GL magazine to introduce, spread, and produce queer and
LGBTI+ politics through translations starting as of their early issues have resulted in
an increase in production of queer knowledges within the local context. Considering
the fundamental role of translation, | argue that it would not be wrong to refer this
initiative of academic journal as a “queer project in translation” since such cross-
border travels of theories, borrowings, and readings would not have been possible
but for translation.

My labelling of this project may not be agreed upon since the significance of

translation is not always clear and obvious to readers, and possibly to researchers and

101 See Kaos Q+ website: http://www.kaos-g.com/home.php
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scholars that are not familiar with translation studies. Moreover, this translational
practice is not only textual but also theoretical and political, which makes it difficult
to pinpoint even the existence of such queer translation project, let alone attainment
of the objectives that authors, translators, and editors aim. In this regard, Ergun
(2013) suggests within the scope of feminist translation that “theory, practice, and
politics are often so intertwined in feminist translation praxis that they may not be
analytically separable and easily traceable to readers and reviewers” (p.273). Ergun
also remarks that such activist translation (in her case feminist translation and in my
case queer translation) is not necessarily performed at linguistic and paratextual
levels but discursive and socio-political levels, saying that:
[Fleminist translation promotes social justice not only through textually overt
and more easily detectable linguistic and paratextual actions (e.g. lexical and
syntactical interventions or the use of critical prefaces and footnotes), but also
at the more covert and less visible discursive, ideological, and sociopolitical
levels (e.g. introducing new concepts and practices, opening up alternative
counter-hegemonic discursive spaces, and activating critical consciousness in
the sociocultural landscape of the receiving audience). (p.273)
In parallel to the quote above, activist agenda promoted through queer translation
practices in Kaos Q+ journal may not be easily traceable as it has been performed at
discursive and sociopolitical level rather than linguistic and paratextual levels.
Similar to the case of feminist translation noted by Ergun (2013), the introduction of
new concepts and practices as well as discursive spaces opened up through queer
activist translation practices by activist translators have been enabled through
translations and indigenous articles taking cross-border travelling theories as a
reference both in Kaos GL and Kaos Q+. New knowledges, concepts and terms

related to queer and LGBTI+ politics, sexuality and gender through Kaos GL

magazine led to the construction of an alternative counter-hegemonic narrative in the
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Turkish cultural repertoire and establishment of a new discursive space. In this space,
Kaos Q+ contributed to a new conceptual narrative and has made “queer” become a
major component of conceptual vocabulary in academia.

Starting with Kaos GL magazine, queer was initially imported as a concept or
a term lacking in the Turkish cultural repertoire by activist translators. Within the
course of time, through Kaos GL magazine as well as other journals and books in
Turkey such as Queer Diis’iin Serisi by Sel Publishing, special issues of Cogito 65-
66 (2011), Dogu Bati (May, 2013), queer as a concept has been replaced by queer
and sexuality politics and then queer methodologies that intend to subvert, challenge,
destabilize methods in research. In respect to discussions on new knowledges, Ergun
(2013) suggests that “translation can activate critical conversations on issues that
receive little or no attention from political and epistemic agents” (p.286). In my case,
Kaos Q+ drew upon these critical conversations initiated by Kaos GL and followed
by limited academic circles, and ensured that academic works both translated and
indigenous are conveyed, produced, and gathered in a new space.

While analyzing travelling of French feminism into Anglo-American
feminism through translations, Simon (1996) notes that translation became a tool to
provide theoretical and analytical information which were thought to be lacking in
Anglo-American feminism, and thus English readers contacting with French
feminists through translation learned to challenge representations of knowledge and
discursive construction of sexual identity (p.82). In the same vein, academia in
Turkey encountered the concept of “queer” both as a theory and a methodology
through translated articles on queer politics. Hence, activist translators in Kaos GL
and Kaos Q+ contributed to construction of a new conceptual narrative in Turkish

context by opening up a new platform for researchers, academicians, and scholars to
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employ “queer” not only in LGBTI+ issues or gender studies but also politics,
literature, art, cinema, psychology, and instrumentalizing “queer” and its ambivalent

nature to destabilize academia and debunk traditional research models.
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CHAPTER 8

CONCLUSION

The present dissertation was sparked by my personal interest in LGBTI+ activism,
politics of sexuality, and gender issues. | have been intrigued by the queer
terminology that has been changing within the course of time; the articles and essays
on LGBTI+/queer activism and politics; and the news on LGBTI+s published and
broadcast through different channels. The sources of information | had been
following made me think that the agency of translation and translators must have a
significant role in transferring and disseminating all these critical knowledges and
developing a queer literature in the Turkish context. This is due to the issues in
question, such as LGBTI+ rights, activism, sexual politics, gender, desire and so
forth, are both local and transnational. As socio-political movements such as
LGBTI+ movement and these scholarships cannot be built up without the agency of
translation, out of professional curiosity | started to look for studies that address
queer and LGBTI+ issues from a translatological perspective in the Turkish context.
My initial overview of sources led me to the conclusion that although translation and
translators appear to have contributed to formation of a socio-political movement as
well as creation of new epistemes in the Turkish culture context, their role has been
completely ignored and unrecognized not only in activist contexts but also in queer/
LGBTI+ scholarships. To this end, the present study set out to investigate and
problematize the agency of translation and translators in an activist context,
particularly LGBTI+ movement and queer politics in Turkey.

Taking into consideration the link between translation and the LGBTI+

movement, | argued that translation has been employed by volunteers to perform
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intellectual activism; in other words, translation has become a tactic employed by
activist translators and LGBTI+ allies to resist hegemony of public narratives
confining LGBTI+s within the periphery of society and endeavor for political and
social change. To this end, | analyzed the literature on activism and translation in
Chapter 2. As activism is a term pertaining to the 20™ century, I limited myself with
the studies focusing on new social movements from translational approach.
However, it does not mean that translators before the 20™ century did not resist and
act for social change. In order to investigate the agents of translation before the 20™
century from an activist perspective | briefly addressed a few relevant studies delving
into the agency of translators. My analysis revealed that although scholars doing
research on the agency of translation and translators do not refer to translation as
activism, the agents elaborated in these studies emerged as agents of resistance who
work for social and political transformation. | do not want to be anachronic by
labelling specific translational activities before the 20™ century as activism and
translators as activists. However, translations analyzed in the literature review served
as a tool for resistance to status quo and hegemony of power-holders, and translators,
either self-appointed or as a part of a project or institution, attempted for
transformation in social and cultural life. In today’s terminology, they can be
considered as activist translators. However, my aim here was not to re-label or re-
identify them with today’s terms but to suggest that activist approach to translation
history may provide alternative perspectives. Interpreters and translators who were
ignored, oppressed, criminalized, or even executed in history as they worked against
the interests of powerholders might have an alternative story when approached from
an activist perspective. Contextualizing the lives, works, shared values and

community belongings of the agents of translation from an activist approach might
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provide diverse layers contesting the dominant narratives concealing these agents. In
this respect, conceptualization of activism in translation history does not only enable
researchers as well as activists to draw lessons for the present and the future but also
manifest new and unknown aspects of agents of translation and their translational
practices erased from history, and thereby contribute to translation history.

As | conceptualized translation as an instrument for activism in the present
study, in Chapter 2 | investigated studies having similar approach to situate my
research. To this end, firstly, | overviewed the literature connecting translation and
activism and categorized the studies under six groups. The categorization of these
studies was difficult to some extent because the themes emphasized in these studies
are diverse and different and yet often overlapping. Thus, clear-cut distinctions
between the groups were not very possible. The studies in the first group deal with
theoretical approaches to translation and activism and intended to draw a framework
to conceptualize translational activism. The second group addresses translational
activities in contemporary protest movements with special emphasis on the
significant role of translators and interpreters in creating or transferring social
movements and providing solidarity across the world. The studies in the third group
focus on the network and organizations by activist translators and interpreters,
delving into the role and function of the various translation organizations and
volunteer translators and interpreters in these organizations. The fourth group
elaborates translators and interpreters in conflict situations and war zones,
particularly focusing on ethics of translation while the studies in the fifth group
scrutinizes translation and activism in post-colonial contexts. The sixth and last
group investigates feminist translation as a way of activism, addressing

instrumentalization of translation for feminist activism. The analysis of the extant
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studies led to a familiarization with the theoretical and methodological frameworks
employed by the researchers for detailed analysis on activism and translation. After
critically reviewing the literature, | discovered that combining Baker’s narrative
theory and Even-Zohar’s conceptualization of culture repertoire would be of great
help to elucidate queer activism through translation in the Turkish context. The
scrutiny of the studies above also revealed that despite the flourishing area of
translation and activism and increasing number of studies on politics of translation
and translation in dissent and conflict, the first-hand accounts of activist translators,
which could provide insight into the multifaceted dimensions and complexities of
translational practices, were mostly overlooked. It was also a critique from Baker
who compiled the book entitled Translating Dissent (2016) for this purpose. Having
a chapter focusing on the reflections and motives of activist translators and the
repercussions of their engagement and volunteer works in grassroots and academia,
the present study contributed to filling this gap. The overview also unraveled that
knowledge production through translation as a way of activism in academia has not
been problematized in the relevant scholarly studies. Travel of theories and ideas
through translation have been dealt before in scholarly studies but activist approach
to these studies was absent or limited. By questioning the activist role of translation
in generating and disseminating queer knowledges in academia or, in other words,
the instrumentalization of translation for queer activism in academia, this study filled
the lacuna in the literature and provided an alternative perspective to translation and
activism. Moreover, the extant studies manifested that the nexus of translation and
activism has been an under-investigated area of research in the Turkish context
despite the abundance of cases and occasions that could be dealt with from an

activist approach. Thus, these six categories enabled me to see the gap in the
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literature and the necessary themes be elaborated upon and scrutinized in a more
detailed way, and finally to locate my own study.

In the final sub-section of Chapter 2, | addressed the literature that bring
queer and translation together. Firstly, | briefly explained the concept of queer and
queer theory as taken up in scholarly studies. Then, I delved into how queer theory
and translation studies converged to become queer translation and how it is used in
the present study. To this end, | carried out a critical literature review on the studies
juxtaposing queer scholarship with translation studies.

The analysis manifested that queer translation is a newly emerging area and it
started to flourish only in the 2010s. The overview of the extant scholarly studies
clearly showed that despite delayed collaboration of queer and translation, these two
scholarships have common discussion points. To put it briefly, both queer and
translation provide a discursive space for the marginalized to be heard and visible. In
addition, binaries in both fields are attempted to be deconstructed. In other words,
while source/target and original/copy binaries are discussed and challenged in
translation studies, gender binaries such as female/male, homosexual/heterosexual
are defied in queer theory. Scholars of queer studies focus on the ambivalent space
that queer occupies and elaborates fluidity and unknown possibilities in terms of
sexuality and desire. When it comes to translation, similar approaches have been
discussed. Translation offers diverse possibilities of meaning making, which may
make it fluid and unstable as well. Furthermore, both scholarships deal with the
issues of power, hegemony, othering, and subalternity.

My analysis of the literature pointed out that predominantly three themes
have been foregrounded in scholarly studies. One group of study focuses on

representation of queer identities, queer authors, and queer translators in texts,
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particularly in literary texts. In relation to this group of study, the methods or
discussions on how to unravel queer identities in texts, again mainly literary texts,
are also addressed. The second theme that is dealt with in scholarly studies is the
linguistic and conceptual travel of queer and queer theory across cultures, and the
last group of studies focus on queer translation as an activist practice. In parallel to
the literature on activism and translation, these groups of studies on queer translation
do not have clear-cut boundaries, and the present study has overlapping aspects,
which enabled my study to complement and contribute to the newly growing
literature on queer translation.

My findings in this section revealed that translation scholars in Turkey took
little interest in queer translation, which makes this dissertation one of the first
studies on queer translation in the Turkish context. Also, the overview of the extant
studies revealed that there is a significant deficiency in the field when it comes to
translation of non-literary queer texts as scholars mostly focus on literary works
while elaborating queer translation both in Turkey and worldwide. In this respect,
this study fills the lacuna in the literature by having scrutinized non-literary queer
texts constituted by scholarly and informative articles, which provided insight into
import and transfer of queer and queer theory as well as subversive narratives to the
Turkish context. These findings also led me to question some issues that had not
initially occurred to me. Hence, as a result of this research process, | decided to focus
on the repercussions of queer translation in academia, construction of a conceptual
narrative, to include Kaos Q+ and conduct interviews with the activist translators
from Kaos GL magazine and Kaos Q+ journal.

In Chapter 3, where the theories and the methods employed in this

dissertation were outlined, | attempted to establish theoretical and methodological
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foundations for three interconnected scholarships, be it translation, queer, and
activism. Here, | proposed to draw upon Even-Zohar’s conceptualization of culture
repertoire along with its concepts of options, agents, institutions, transfer, and
interference and Baker’s narrative theory together. I explained these theoretical
concepts and their relevance to my study. Within the scope of this theoretical
framework, I also argued that identity formation, a sense of belonging to a
community and a counter-narrative challenging the hegemony of the public narrative
can also be considered as options imported through translation. In the last part of this
chapter, | explained the methods | used to obtain and analyze data in this study. In
addition to comparative analysis of translated texts and their sources and tracing
translations of queer concepts and terminology, | found interviews with activist
translators and the chief editor of Kaos Q+ helpful and complementary to my
findings.

As one of my main arguments is based on construction of a counter narrative
as well as a conceptual one, | needed to contextualize the dominant public narrative
against LGBTI+s in the course of time. To this end, Chapter 4 was devoted to the
history of LGBTI+ movement and queer politics in the Turkish context. However, |
did not opt to account for the historical events in the movement and the development
of queer politics in Turkey in chronological order. Instead, | critically discussed the
unquestioned role of translation and translators within the history of LGBTI+ and
queer movement while presenting a holistic picture regarding the status of LGBTI+s,
the history of the movement and queer politics in the socio-political context of
Turkey.

| started my analysis with the period before the emergence of LGBTI+

movement in Turkey, which corresponds to the Ottoman and the early Republican
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Period, because my preliminary analysis showed that non-normative sexualities are
mainly invisible in the scholarly studies focusing on the LGBTI+ movement.
Undoubtedly, language limitation restricted me with the secondary sources written
on sexuality in the Ottoman Period rather than the primary sources in Ottoman
Turkish. My investigation into the studies elaborating the LGBTI+ movement in
Turkey led to the conclusion that only few studies deal with the concepts of
sexuality, homosexuality and heterosexuality in the Ottoman Period, elaborating
diverse sexualities and sexual practices experienced and manifested in various texts
(such as poems, plays, medical and erotic books) as well as dominant discourses
produced by these practices. We know that today’s dominant discourse on LGBTI+s
does not reflect the attitude to non-normative sexualities before the Republican
Period. Thus, | delved into the transformation in the public narrative of diverse
sexualities and change from acknowledgement of homoerotic desires and practices
without labelling them as gay or lesbian to strict gender binaries and the hegemony
of heterosexist and heteronormative narratives on LGBTI+s. To this end, |
investigated how same-sex attraction was perceived and approached in the early
Republican Period. The analysis of these two periods unraveled a significant gap
linking the history of non-normative sexual practices to the LGBTI+ movement
having emerged in the late 20™ century. In other words, this gap led to the illusion
that LGBTI+s did not exist and came out of the blue before their liberation
movement in the 1990s. This section in Chapter 4 enabled me to establish a
connection between these two histories of LGBTI+s in the Turkish context.

To present a broader context for narratives on LGBTI+s and development of
queer and sexual politics in Chapter 4, | continued to scrutinize the extant studies

that periodize the LGBTI+ movement. My investigation into the studies on the
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history of LGBTI+ movement demonstrated that heterosexuality was promoted by
the new republican regime through the reforms in social and cultural life. Foundation
and promotion of modern, secular and nationalistic society cherishing traditional
structure of family led to institutionalization of heterosexism. Despite never being
criminalized, people with non-normative sexualities were mostly ignored until the
mid-1970s. In the 1980s, queers, who were once overlooked but tolerated, started to
face oppression, torture, violence from not only individuals but also from the
officials of the State. However, it was also the time when the first attempts for the
foundation of the LGBTI+ organizations were sparked. Several incidents of
detention, isolation, and expulsion of queers were experienced in the 1990s, but the
first publications on LGBTI+s emerged and the first Pride Parade was organized in
those years. The literature on the history of LGBTI+s manifested that as of the 1990s
when the liberation movement of LGBTI+s commenced till today, three significant
characteristics marked different periods in the movement. The 1990s were the period
of identity formation and creation of a sense of belonging to a community. It was
also a period when heterosexists and homophobic narratives were recognized and a
possibility of an alternative narrative was considered. The early 2000s were
associated to the increased visibility and construction of an alternative counter
narrative for LGBTI+s thanks to proliferated publications, interest of academic
circles, and discussions on LGBTI+ rights and political representations. Yet, the bans
on cultural and social activities organized by LGBTI+ groups and associations,
prohibitions, marginalization and isolation by the government officials and under-
punishment of hate speech were also the dark side of the same period. The
characteristic of the last period which is still ongoing is the new political and

theoretical discussions and a wider and more diverse spectrum of gender identities,
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gender expressions, and sexual orientations brought into the Turkish context through
queer politics. My review of the studies in this section yielded two important
conclusions. One of them is that the dominant public narrative on LGBTI+s has been
oppressing, marginalizing, and pushing the people with non-normative sexualities to
the periphery of society by stigmatizing them with immorality, perversity, and
mental illness through mainstream media, government agencies, and social
institutions such as family, school, religion and so forth. This conclusion enabled me
to contextualize the endeavors of activist translators to construct an alternative
narrative resisting and subverting the dominant public narrative on LGBTI+s.

| reached the second conclusion while reviewing these studies. During the
research process, | realized that the development of LGBTI+ movement and queer
politics were analyzed in relation to the interaction with similar social movements
across the world, mainly in the United States and Western Europe. The studies
foregrounded the influence of the global movement in the local context; transnational
relations in terms of LGBTI+ activism; the transfer and production of queer
knowledge in the Turkish context; and influence of European narratives travelling
into the Ottoman cultural context. Moreover, the analysis also demonstrated that
translation has been employed very frequently in recent years in order to provide
sources on queer politics in Turkish and fill the vacuum in the literature. All these
references to transfer of knowledge on queer, activism, discussions, narratives
signify the existence and necessity of translation; however, the agency of translation
and translators have been completely overlooked in the history of the LGBTI+
movement and queer politics. Although the travel of queer knowledge and

interaction of LGBTI+s in terms of activism have been addressed in these studies,
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the main agents are excluded from these discussions. This salient gap in the literature
became one of the main motives for this dissertation.

As | argued throughout this study that queer literature was formed by
contributions of activist translators and it was hard to mention a queer literature
before Kaos GL magazine, the last section of Chapter 4 intended to show the vacuum
in terms of non-literary queer texts in the Turkish culture repertoire. Meticulous
scrutiny from variety of sources provided piecemeal data to make a list (a very short
list) for the non-literary queer texts published before the 1990s. Due to the
limitations of this dissertation, | excluded the medical texts. My findings indicated
that except for medical texts that reproduced stereotypes and prejudices against
LGBTI+s, most of the non-literary queer texts before the 1990s were translations and
it was not possible to refer to a queer literature in Turkish.

Chapter 5 was devoted to the first case study which included two sets of
comparative analysis. Firstly, | analyzed three translations taken directly from other
magazines and re-published in Kaos GL and compared them with their first versions
in those magazines and their sources, when available. In the second set of
comparative analysis, | concentrated on the translations of the non-literary texts
published in Kaos GL with their source texts. | opted to examine the translations of
non-literary texts published in Kaos GL between 1994-1995 as the early years of the
magazine was significant in terms of the gap in the queer literature and unsystematic
and randomly chosen translational activities. It was a critical period for the magazine
as activists were intensively engaged in importing, producing and disseminating
knowledge on LGBTI+ activism and politics of sexuality in the early years of Kaos
GL. Furthermore, the samples | chose represent the translational strategies and

interventions in general for the issues of Kaos GL before 2000.
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In the first section of Chapter 5, | analyzed four non-literary translations.
Kaos GL clearly indicates the source of the translation along with the name of the
translator (if it exists in the magazine where it was first published), and the
translations were taken from the other sources in full. Thus, a cursory look may not
unravel the full extent of the manipulations made. However, my elaborate
comparative analysis of these translations published in Kaos GL and other magazines
manifested that there were significant differences between them in terms of
presentation and organization. Kaos GL made peritextual interventions in the re-
published translations. These interventions consist of highlighted extracts, omissions,
accentuation of specific paragraphs or phrases through bold letters, use of specific
words such as escinsel instead of homosekstiel and changes in the titles. Thus, it
appeared that the articles became more inclusive and the hinted distance from
LGBTI+s was eliminated, which enabled LGBTI+s to identify with the experiences,
stories, and information conveyed through these translations. The periodicals or
encyclopedias in which these translations were first published did not specifically
address LGBTI+s or focus on LGBTI+ issues. My findings revealed that these
interventions in the translations re-published in Kaos GL changed the address of
readers and directly targeted the LGBTI+ community. Moreover, when these
translated articles were published in other magazines, they were a part of a collection
or a corpus that the magazine presented with the translation in question or the themes
in the translation that was considered representative of the stance of the magazine
were emphasized when being introduced to the Turkish culture context. To give an
example, the articles on AIDS were first published in an encyclopedia on sexuality
and health, which situated them in a corpus of articles on health and medicine. The

translated article entitled “Lezbiyen Varolusun Bagkaldirisi” was published in a
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socialist magazine and thus it was presented from a socialist-feminist perspective
with the note of the editor. Nevertheless, interventions in the translations in Kaos GL
re-structured and re-framed these articles. In this way, not only the target readers but
also the focal point of the articles, but more importantly, the genre of literature that
these articles became a part of were changed. Through these interventions, Kaos GL
included these works in the queer literature they were attempting to build up. They
also became a part of the counter-narrative subverting the hegemony of the public
narrative against LGBTI+s. For instance, while the articles on AIDS were
informative texts in a health encyclopedia, they turned into texts with a counter-
narrative resisting the dominant scientific narrative associating AIDS with same-sex
attraction. My scrutiny in this section demonstrated that through peritextual
interventions Kaos GL re-framed these translations taken from other sources and re-
introduced them into the Turkish culture repertoire as an option for the queer
literature in Turkish. In this way, the aim of the articles as well as the target readers
changed, which also made them a part of the alternative narratives against the
dominant public ones.

In the second part of Chapter 5, | investigated four non-literary texts
translated by activist translators of Kaos GL and compared them with their source
texts. This investigation yielded the conclusion that activist translators served mainly
two purposes while translating these non-literary texts into Turkish. One of them is
the transfer and dissemination of knowledge on LGBTI+ history, politics, and
activism. When | compared the translations with their sources, | found out that
translators’ strategies were the same as those in the translations taken from other
sources. Activist translators put emphasis on selected paragraphs, phrases, or

sentences by framing them in the text separately or through bold letters while such
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accentuation did not exist in the source texts. My analysis of the translated and the
source texts along with my investigation in the several issues of the magazine
revealed that activist translators appeared to be attempting to attract readers’
attention to the main themes of the articles, new ideas, narratives, theories and
discussions related to LGBTI+ and sexual politics and history that were imported
through translation. In this way, the LGBTI+ community did not only encounter new
knowledges but also had an opportunity to identify with the experiences and stories
transferred into Turkish through translation, which might as well have led to identity
formation and sense of belonging to the LGBTI+ community.

The other purpose the activist translators served for is resistance to the
existing narratives and construction of an alternative one. Activist translators brought
the hegemony of the dominant narratives against non-normative sexualities to the
attention of LGBTI+ community and attempted to build an alternative one resisting
and subverting the public and scientific narratives.

My analysis demonstrated that the sources and the authors of the texts along
with the name of the translators (even if they were pseudonyms) were given, and full
translation was a general tendency for the activist translators. Moreover, the notes of
the editorial team or the editor in the introductions promoting and linking the
translated articles in question to other indigenous works on similar issues in the
magazine indicated weaving of an alternative narrative through framing and
relationality. These strategies supported legitimization and credibility of the
translated texts, which are necessary for a reliable narrative that would circulate and
contend with the existing public narrative. In a context, where non-normative
sexualities were medicalized, marginalized, and isolated, resisting the dominant

public narrative entails strong and credible discourses. Thereby, | argued that in
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addition to framing, presenting, and relating the translated articles to the discussions
raised in the indigenous texts in Kaos GL, peritextual interventions by activist
translators also attracted readers’ attention to the new options brought into the
Turkish culture repertoire through translation which would then contribute to the
formation of an alternative narrative in favor of LGBTI+s.

The comparison between target and the source texts also revealed that activist
translators were challenged in terms of translation of queer terms and concepts into
Turkish. It appeared that they had difficulty in understanding the queer terminology
or finding the right word in Turkish due to the conspicuous deficiency of queer
literature and terminology in Turkish. I combined this finding with the following
analysis | carried out on terminology, and it was manifested that these challenges and
problems led to very fruitful discussions and heated debates on translation of queer
terms and concepts among activist translators, authors of the magazine and readers.
Linguistic challenges did not only pave the way to formation of a queer terminology
that is still changing and developing today, but also created a platform where current
LGBTI+ activism and queer politics could be discussed and knowledge on these
issues was produced and disseminated.

Chapter 6 intended to trace the imported queer concepts and term in the
Turkish culture repertoire and their role in building up a queer terminology in
Turkish. To this end, I investigated the queer terms and concepts not only in the non-
literary translated texts but also through the discussions on these terms. To this end, |
did an extensive analysis from the first issue in 1994 to the 179" issue in 2021 when
the last glossary was published in the magazine. My initial analysis revealed that the
discussions mostly concentrated on the challenges in translation of key queer

concepts and terms, be they queer, homosexual, gay, lesbian, transgender, coming
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out and closet, particularly in the early issues of Kaos GL. When | elaborated the
discussions on the translation of specific terms and concepts, | was aware that there
was no queer or LGBTI+ terminology in the 1990s and | found out the answer | had
asked in relation to this chapter: Why was a queer terminology needed in the first
place? The first conclusion | arrived is that there was a lack of tools to discuss
LGBTI+ activism and queer politics and produce and disseminate knowledge on
these issues among LGBTI+s. The second conclusion is that the magazine did not
only address LGBTI+s but also heterosexual people and anyone who was interested
in queer and LGBTI+ issues. Thus, a common language that aimed not only to foster
a communal identity among LGBTI+s but also to be comprehensible by anyone
willing to be an ally, activist, researcher, or scholar in this field. The last one is that
the content of the magazine included non-literary and scholarly articles on LGBTI+
activism, politics, history, queer theory, politics of sexuality and so forth and
therefore, it required a specific queer terminology.

As data collection proceeded, | discovered that three strategies were
employed to build up a queer terminology in Turkish by instrumentalizing
translation, namely borrowing, neologism, and creating glossaries. Borrowing was
and still is the most commonly used strategy to transfer new concepts and terms into
the Turkish culture repertoire. This strategy was frequently drawn upon by activist
translators, writers, and editors to be able to transfer, contemplate on and discuss
diverse gender identities, gender expressions, sexual orientations, sexual practices
and desires. My trace of coined concepts and terms manifested that the strategy of
neologism was employed by all the agents from time to time with an effort to find
corresponding expressions that reflect their own experiences and subjectivity. This

led to fruitful and innovative discussions on locality and specificity of queer
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experiences and knowledges. The overview of the glossaries revealed that
translational practices have been their constituent element. These glossaries emerged
as flexible and democratic platforms that are still in the process of development and
change. My analysis of their content also yielded the conclusion that they are not
normative glossaries since they also include highlights of LGBTI+ movement and
history, gay and lesbian authors and poets, queer movies and books. Based on this
conclusion, I claim that glossaries by Kaos GL have also contributed to the
construction of an alternative narrative resisting the homophobic and heterosexist
discourse in the Turkish dictionaries, and with their flexible and unstable structure
they have queered the normative and conventional dictionaries and glossaries.

In Chapter 6, | reached five main conclusions as a result of my investigations
into the terminological and conceptual discussions as well as translations of queer
terms and concepts. Firstly, my analysis manifested that translation of terms and
concepts was an intricate and complex process because it was not a mere linguistic
transfer. In the scope of queer terminology, translating terms and concepts entailed
the comprehension of their references, connotations, historical and political
background and baggage, and then their transfer into the local context in a way that
these same terms and concepts would mean something for the readers from Turkey.
This process led translators to produce knowledge and share experiences through this
terminology. Secondly, the challenge to transfer queer terms and concepts into
Turkish and the search for corresponding expressions and phrases turned Kaos GL a
platform where ideas, experiences, and knowledges on queer and LGBTI+ issues
were discussed, shared, and disseminated safely and freely among activist
translators, writers, editors, and readers. Fruitful and innovative discussions related

to sexual politics, queer and LGBTI+ activism took place, which also contributed to
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the way to the introduction of the global arguments both in the grassroots and then in
academia. As a third conclusion, these discussions also manifested that writers,
readers and the editor(s) of the magazine also acted as translators. While activist
translators imported new concepts and terms, readers, writers and editors participated
in the process by elaborating and circulating newly imported options or rejecting
them and suggesting new corresponding terms. Particularly in the first few years,
readers were a part of the discussions through letters to which writers and activist
translators responded very often in the magazine. Hence, not only activist translators
but also readers, writers, and editor(s) were actively engaged in formation of a queer
terminology, which means the queer terminology in Turkish has been the outcome of
an interactive process. Moreover, the queer terminology they have been forming
became a common language that has paved the way to create new LGBTI+ alliances
and queer epistemes. This section also unraveled the critical link between translation
and LGBTI+ activism and queer politics although the agency of translation has been
mostly ignored or has not been explicitly elaborated by scholars and researchers from
the field of queer studies. On the basis of the findings, finally, I concluded that queer
terminology has emerged as a tool to create a queer literature in Turkish and provide
sources for it. It has been utilized by activists, allies, and scholars to transfer,
produce, and disseminate knowledge of queer politics, which then would lead to the
construction of the conceptual narrative, namely queer in academia.

Throughout the present study, the agency of activist translators came into
prominence, and thus, through the interviews | conducted with the activist
(volunteer) translators from the early issues of Kaos GL and activist (professional)
translators of Kaos Q+, Chapter 7 was reserved to networking of activist translators;

their involvement in the LGBTI+ movement and the Kaos GL group; their
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motivations for volunteer translation and their contribution to the new alternative
narrative in the socio-cultural and political context of Turkey; and the conceptual
narrative in academia which | argued to have been constructed. In this chapter, | set
out to explore the role of the activist translators from their first-hand accounts not
only to compare my findings based on textual analysis with their narratives for a
broader and detailed picture but also to enlighten the almost three decades long
process from their viewpoints.

In respect to network, what stands out in the interviews is that the activist
translators of Kaos GL did not consider themselves as translators while some of the
professional translators of Kaos Q+ did not identify themselves as activists, which
could lead to the conclusion that a network of translators cannot be mentioned.
However, | discovered through my detailed open-ended questions that the network of
translators in this scope does not refer to a conventional and professional
organization of translators. Instead, starting from the early issues of Kaos GL to
today’s Kaos Q+, the network emerges as a flexible, non-hierarchical, and non-static
organization of solidarity, which also constitutes and is constituted by social circle of
activist translators. Although the activist translators, particularly those in Kaos GL,
expressed that it is not possible to refer to a network consisting of translators and
translation is a solitary and individualistic practice they performed voluntarily, |
found that the activist translators as well as other agents involved in translational
practices, namely editors, readers, writers and other activists and allies, are linked to
each other through a circulation of translation, thus a circulation of knowledge. They
have been indeed a part of a social circle or community where they do not only

socialize but also exchange experiences and ideas on queer politics and LGBTI+
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activism. Thus, | argued that their social circle is indeed the network of translators in
this scope.

| continued my analysis with motivations of the activist translators and
discovered that their motivations depend on social, cultural, and political context of
the time. In the early years of Kaos GL, the activist translators were dedicated and
motivated to support and guide LGBTI+s in identifying themselves and creating a
community. In other words, they intended for identity formation and community
belonging through transfer of experiences and stories of LGBTI+s worldwide, global
history of the movement and the current issues on LGBTI+ activism and politics
discussed in different parts of the world. In these days, their motivation has surely
gone beyond self-identification of LGBTI+s due to the development of the
movement, but their departure point remains the same. It means that translators
working for Kaos Q+ still act with activist motivations such as increasing visibility
in academia, transferring and producing knowledge on politics of sexuality and queer
theory, opening up new possibilities for academic works by introducing queer
studies, ensuring safe and democratic platform for scholars and researchers studying
in the field of queer and so on.

While starting the present study, one of the research questions was what
options have been imported in the Turkish culture repertoire. In addition to my
elaboration of translated non-literary texts and terminological discussions, my
findings from the interviews demonstrated that not only key queer concepts and
terms but also a communal identity; counter narratives subverting the dominant
public narrative that oppress and marginalize LGBTI+s; and a new conceptual
narrative, queer, were transferred into the Turkish culture repertoire by activist

translators. In this respect, translation instigated critical discussions queer politics
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that had received almost no attention from scholars. The queer theory course at
Ankara University and the publication of the first academic journal on queer, Kaos
Q-+, are the most conspicuous outcomes of this transfer. Inspired by Simon’s project
of feminist translation (1996), I argued that Kaos Q+ can be perceived as a queer
project in translation since it was initiated to develop queer studies and disseminate
queer knowledges in academia in Turkey and translation is an integral part of the
journal. In addition, activist translators, the editorial board and writers of the journal,
students and scholars are the participants of this project. When | combined my
findings from the trace on terms and concepts with the data obtained from the
interviews, | discovered that queer, which was introduced by activist translators as a
term lacking in the Turkish culture repertoire, has been turned into a conceptual
narrative which does not only produce new knowledges but also challenge and
debunk conventional theoretical and methodological tools. While these new
knowledges on queer, LGBTI+ politics, sexuality and activism transferred and
disseminated by activist translators of Kaos GL and Kaos Q+ have created new
epistemological spaces, and thereby a conceptual narrative, they also resulted in
construction and dissemination of an alternative counter-hegemonic narrative in the
Turkish culture repertoire. In this sense, activist translators also emerged as narrative
constructors.

In Turkey, scholars of queer studies and translation studies have remained
ignorant of one another despite significant similarities between two scholarships and
possible fruitful investigations in uncultivated areas of research. Globally, the
situation is much the same, but translation scholars have recently started to take
interest in queer possibilities in translation despite the silence in queer studies

regarding the significance of translation in the field. Thus, it would be safe to claim
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that my study on the role of translated non-literary texts as queer activism in the
Turkish context is first of its kind in the literature of translation studies in Turkey as
it has taken up a position intermeshing activism, queer, and translation. The present
study has explicitly shown that translation has been used as a tool by volunteers as a
way of intellectual activism in favor of LGBTI+s and in academia during almost 30-
year period. Activist translators have invested their sources, time, energy, and
motivation in causing a change in society and academia. To sum up, an alternative
counter-hegemonic narrative was created through knowledge transfer and production
in the field of LGBTI+ activism, queer politics, sexuality, and desire. The LGBTI+
community identified with similar experiences and stories conveyed into Turkish and
built upon these experiences, new ideas and theories to open up a new discursive
space. Both academia and grassroots became familiarized with global and local
discussions through translation. Following the subversion of the hegemony of the
dominant public narratives and creation of an alternative one, activist translators
contributed to the development of a new conceptual narrative, and queer became a
major element of conceptual vocabulary. | also suggest that in this way, the LGBTI+
community and scholars studying queer in or outside academia became a part of the
resistance and contributed to the discussions on LGBTI+ rights and queer politics at
the global level.

It is my hope that the present study has illuminated and manifested the
invisible link between translation and queer activism in the Turkish context. As |
mentioned above, despite the delayed but increasing interest in queer translation in
the scholarly studies around the world, this field has remained untouched by the
translation scholars in Turkey. In this respect, this dissertation will not only

contribute to the studies combining activism and translation, but also become one of
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the pioneering studies as regards queer translation in Turkey, unravelling the
unspoken agency of translation and activist translators in queer activism and queer
studies. I believe it will pave the way for future research on queer and translation
scholarships as queer translation may lead to diverse perspectives for research in this
uncultivated area. In manifesting queer activists as both powerful and dedicated
agents subverting and transforming the hegemonic narrative in academic circles, |
hope this study might also contribute to the visibility of LGBTI+s across Turkish

academia.
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APPENDIX A
THE LIST OF INDIGENOUS AND TRANSLATED NON-LITERARY BOOKS

INCLUDING LGBTI+/ QUEER THEMES PUBLISHED BEFORE 1994

Year | Title Author Translator Publishing | Place of
House/ Publication
Publisher
1946 Cinsiyet Magnus Mar-Sal and | Bati Yaym Istanbul
Diinyas1 Hirschfeld S.Oktay
1948 Corydon Andre Gide | Izzet Giineri | Insel Istanbul
Kitabevi
1954 Erkeksiz Marise Ali Oraloglu | Hadise Istanbul
Kadinlar Querlin Yayinevi
[Women
without Men]
1955 Kadin ve Alfred C. Anonymous | Seksoloji Istanbul
Erkeklerin Cinsi | Kinsey Yayinlar
Hayati
Hakkinda
Kinsey Raporu
[The Kinsey’s
Reports]
1962 | Kadin Nedir? Simon de Orhan Suda | Diisiin Istanbul
Ikinci Cins Beauvoir Yayinevi
[Second Sex]
1972 Sélen Platon Azra Erhat Remzi Istanbul
[Symposion] Kitabevi
1973 Cinsel Politika | Kate Millet | Selvi Payel Istanbul
[Sexual Politics] Cilizoglu Yayinevi
1986 Kadinlarda Alfred C. Tahsin Beydag Istanbul
Cinsel Yasam Kinsey Yilmaz Yayinevi
[Sexual
Behaviour in the
Human Female]
1986 Cinselligin Michel Hilya Tufan | Afa Istanbul
tarihi [The Foucault Yayincilik
History of
Sexuality]
1986 Tiirkiye’de Arslan Hurylz Istanbul
Escinsellik- Dun | Yizgin Yayincilik
Bugiin
1991 Yalnizlik Pinar Altin Istanbul
Adasinin Cekirge Kitaplar
Erkekleri-
Psikososyal
Agidan
Escinsellik
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1991

Escinselligin
Dogal Tarihi
[A Natural
History of
Homosexuality]

Francis
Mark
Mondimore

Berna
Kilinger

Sarmal
Yayinlari

[stanbul

1992

Agir Cekim:
Degisen
Erkeklikler,
Degisen
Erkekler
[Changing
Masculinities,
Changing Men]

Lynne Segal

Volkan
Ersoy

Ayrint
Yayinlar1

Istanbul

1992

Dostluga Dair
[Friendship as a
way of Life]

Michel
Foucault

Cemal Ener

Telos
Yayinlar1

Istanbul
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APPENDIX C

QUOTES IN THE SOURCE LANGUAGE

1. Dahasi1 bizim i¢in, yerel olan, i¢erisinden malzeme devsirilecek ve kiiresel
olanin dikkatine sunulacak bir kaynak olmadigi gibi, kiiresel olan da yerele
sorunsuzca terclime ve tatbik edilecek, digaridan gelen bir tesir degil. . . . Bir
bakima kiiresel kuram ve kategorilerin seyahatini tek tarafli bir dayatma olarak
gormekten ziyade hem kiiresel hem de yerel olan1 her daim degistiren ve
doniistiiren bir karsilik olarak gérmek gerekir. (Cakirlar ve Delice, 2013, p.13)
2. Gergeklerin ve sOylencelerin birbirine karistigi bir doneme 1s1k tutuyor.
Tiirkiye’de birgok kesimin, escinsellere dair gorislerinin kaynaginin ne
oldugunu goéreceksiniz. Ayni zamanda ezilenlerin ve sémurtlenlerin
gerceklestirdigi devrimin, onu gasp eden iktidar tarafindan nasil boguldugunu
da okuyacaksiniz. (Kaos GL, 1995, p.2)

3. Amerika'daki escinsel gruplardan bazilari, bizdeki ibne kelimesine karsilik
diisen queer'i kullanarak egemen zihniyete karsi bir yaklasim
gelistirebiliyorlar. Ancak bunu Tiirkiye'deki escinseller i¢in de 6nermek
mimkiin gériinmiyor. Zira bu siiregte etkin bir tavir alabilecek bilingli ve
giiclii escinsel topluluklar1 yok. Bununla birlikte reddedilen kelimeyi ters
cevirmeye karsilik dilden atmak da verili duruma bir ¢6ziim olmuyor. (Kaos
GL, 1994, p.4)

4. Yasadigimiz gevrelerde lezbiyen veya gay kimligimizi gizlemeden,
hayatin her alanina yayarak yasamak demek olan coming out, escinsel

hareketinin de temel taslarindan biridir. (Basaran 1996, p.5)
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5. 70 yillik, Bat1’y1 yakalama yarisinin neredeyse her alanda getirdigi ge¢
kalmislik sendromunun takviyesiyle de bu siirecte ortaya ¢ikan iliskiler iyice
traji-komik bir hal aliyordu. Ayn1 donemde Tiirkiyeli "ibneler" de, hayatlarinda
ve yasadiklar1 toplumda higbir seyi degistirmeden, "homoseksiiel” bile
olamadan, birden "gay" oluverdiler. (Erol 2002, p.29)

6. Ceviri yapan, grupta olan 1-2 kisi vardi. Sonugta ayn1 ortamdayiz. [...]
Ben kendimi ¢evirmen gibi bir sey olarak kendimi diistinmedigim igin,
cevirmenlik diye bir sey lizerinden bir iletisim yoktu. Ama kavram tartistigimiz
oluyordu tabii. [...] Pek insan olmadig1 i¢in ¢eviri yapiyordum. Yoksa geviriye,
¢eviri yapmaya kalkisacak bir cesaretim olamazdi. (Y. Basaran, personal
communication, June 1, 2022)

7. Benim o ilk ¢evirdigim makale, Socarides diye homofobik bir terapiste
kars1, onun argiimanlarina kars1 yazilmis bir makaleydi. Sonra Kaos’a, bize,
gonderilen bir dergide [bir yazi] gordiigiimii hatirliyorum, yanlis
hatirlamiyorsam. Sonugta nereden bulacagim baska. Bir dergideki bir yaziyda.
Adamin [Socarides] oglu geymis.[...] bir psikiyatri kongresinde, escinsellik
nasil iyilestirilir konulu konugmasi varken adamin oglu ve birkag aktivist
iceriden baska psikiyatrislerin yardimiyla ortama giriyorlar ve protesto
ediyorlar. Obiir ¢evirdigim makaleden Socarides’i biliyordum. Sonra bu
dergide bu yaziy1 goriince onu da ¢evirmistim mesela, onun devami gibi. (Y.
Basaran, personal communication, June 1, 2022)

8. Mesela Gayle Rubin’in, belki de, Butler’a Cinsiyet Belasi’n1 yazdiran
Thinking Sex:”, zaten ¢ok temel bir metin olmasiyla dogrudan okuma listesine
girdi. . . . Ornegin, Arzu sayis1 bizim queer teorinin Deleuzecii kaynaklarini

arastirma sayimiz gibiydi. Dolayisiyla bu kaynaklarin metinleri gevrildi. Arzu
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teorisiyle iligkili olarak metinler yer aldi. Mesela Emek sayis1 daha sinif
tartismalar1 ekseninde queer perspektifli iceriklerin yer aldig1r metinler oldu. . . .
Orada isledigimiz ders konulari igin en azindan temel bazi metinleri ¢evirmek
ithtiyacimiz vardi. Mesela beden konusunu konugmak i¢in bedenle ilgili queer
teorideki en temel metinler neler . . . onlardan segtik. . . Aslinda Q+’1n ¢eviri
boliimii dersin kaynakcast diyebiliriz. (A.A. Demir, personal communication,
May 27, 2022)

9. Sadece terim degil, dogal olarak burada kiiltiirel olan bir sey aslinda bu.
Kiiltiirel olarak insa edilme bi¢imi farkli. . . Hep bunlar Batidan ithal terimler
gibi geliyor ya da Batidan ithal fikirler gibi geliyor. Cok da dyle degil. Yani
kaltirin kendi icinde de bunlar var. Ama teoriyle kiltirin yani yerel kiltirtn
karsilastig1 yerde teorinin anlattid1 sey dogrudan o hayati karsilamiyor. Burada
boyle bir tercih yapmak lazim. Biz oradaki [Bati] hayati temel alip m1 terimi
yeniden insa edecegiz? . . . Yoksa buradaki 6zgiin yasami karsilayan sézctigli
teoriyle mi karsilayacagiz? Ikisinin arasinda ciddi biiyiik bir ugurum var. Ben
queer teoride bunu ¢ok goriiyorum. . . Eger dilin yasami yaptigina, insa ettigine
inantyorsak, boyle bir ingact temelden yola ¢ikiyorsak bizim bu tercihimiz
aslinda teoriyi bir sekilde kendi ontolojilerini kurmak i¢in kullanan insanlarin
rehberi haline gelecek. (S. Oziidogru, personal communication, June 7, 2022)
10. LGBTI hareketinin kavramlar . . . teorik perspektifine gore de
farklilastyor bir taraftan, tarihsel olarak da farklilasiyor. Ornegin bizim birinci
kitabimizdaki ¢eviri insaci bir yaklasim iizerinden . . . queer teoriyi anlatiyor.
Insaci bir yaklasim oldugu i¢in mesela Antik Yunan’da bir kisiyi gey olarak
adlandirmiyor. Gey kimliginin ortaya ¢ikisi onun anlatisinda belirli bir tarihsel

donemde var oluyor. Ya da homoseksiiel kavrami onun i¢in belirli bir tarihsel
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donemde ortaya ¢ikmis bir kavramsallastirma. Ama mesela ilk ¢alismaya
bagladigimiz ¢evirmen . . . bunlarin hepsini diizleyen, herkese gey ya da
escinsel diyen bir ¢eviri yaparak biitiin bu giliya yanlis adlandirmalar1 politik
olarak, diizleyen bir anlatiyla ¢evirmisti. Bu da biitiin kitabin anlatisini1 bozan
bir sey haline geliyor. (A.A. Demir, personal communication, May 27, 2022)
11. [D]inyanin farkli yerlerindeki benzer deneyimleri ve miicadeleleri
Tiirk¢eye ve Tiirkiyeli okura tasimak. Yani tartisma yaratilmasina dolayisiyla
katkida bulunmak. . . Bunlar1 [bu makaleleri Tiirk¢eye] kazandirmak ve
tartigmanin ¢itasini belki biraz daha yukar tagimak. (A.I., personal
communication, July 20, 2022)

12. Kaos GL dergi aslinda akademik alanda is iireten kisilerle bir tanigsma
mecrasi olarak kullandigim, diislindiigiim alanlardan bir tanesiydi. Daha kisitls,
kiigiik bir igerik isteyip o kisinin dilini, konuya dair perspektifini, bizimle
iliskilenmesini gordiigiim alandi. Ve burada bizim i¢in ilgi ¢ekici bir igerik
iirettigi zaman konusmalara davet ettigim kisi haline geliyordu. . . Eger orada
da daha organik bir bag kurulduysa . . . bize daha fazla katk1 sunuyorsa mesela
hakemli dergi ile iligskilendirme, hakemli dergide editorliik ya da yayin kurulu
ya da hakemlik gibi seylere tasidigim insanlar haline geliyordu. . . Bu kisiler de
bu saydigim akademisyenler bir siire sonra dergi igeriklerinden de haberdar
olmaya bagladilar. (A.A. Demir, personal communication, May 27, 2022)

13. [Q]ueer teoriye yaklastikca hem dersleri alanlar hem de seminerlere
katilan akademisyenlerin gézlemleri ve yorumlari, bu alanin ne kadar ¢etrefilli
oldugu ve bu meseleleri varolan tartigmalarin i¢ine katmanin zorlugu
konusunda, 6zellikle Turkge literatiurde arka planda teorik zeminin

desteklenmesi gerekliligi yoniinde fikirler ortaya ¢ikardi. Doldurulmasi
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gereken bir bosluk ortadaydi ve biz de bu fikri dergiye tasidik. [BJu amagla . . .

dergide bir teori . . . lizerine aragtirma yazilarini igeren queer ¢alismalari
boliimii koyduk icerige. Bir taraftan temel metinlerin gevirisiyle Tiirk¢e
literatiire kaynak saglamak, bir yandan da Tiirkiye’de bu konularin

arastirilmasini tesvik etmek derginin hedefi. (Kaos GL, 2014)
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APPENDIX D

LIST OF TRANSLATIONS IN KAOS GL MAGAZINE BETWEEN 1994-2021

Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication

2- October | Gay Sex, Straight Sex: The Escinselligin Tarihine Ozgiirliikgii Mark Richards - May 1993
1994 Need For Anarchists To Act Yaklasim
2- October | Transsexual Rage Transsekstiel Ofke Susan Hakan Calbayram | May 1993
1994 Stryker/Transgender

Nation
2- October Siyah Escinseller i¢in Déniim Noktasi Galz Magazine - -
1994 (News) (Zimbabwe)-

llga Bulletin
3- The Aids Dialectics: Escinsellik ve AIDS Tim Edwards - 1992
November | Awareness, Identity, Death, Ero
1994 and Sexual Politics
3- AIDS Bildirisi Deutsche AIDS Hilfe | - -
November
1994
3- AIDS and Its Metaphors AIDS ve Anlamlari Susan Sontag - 1989
November Ero
1994
5- January | - Haz, Yaraticilik ve Politika Michel Foucault/ -
1995 Advocate/ Sokak (1989)
5- January | - Auschwitz’e Ziyaret (News-Interview) To Kraksimo Harun T. 1990
1995 Magazine (Greek)
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
5- January | - Latin Amerika’da Neler Oluyor? Ugiincii llga Bulletin - 1993
1995 Iberya-Amerika
Konferansinda Protesto (News)
S5-January | - Ailen Biliyor mu? O degismedi, biz gelistik | Helen - -
1995 (Interview)
6- February | - Lezbiyen Varolusun Baskaldirisi Ann Menasche Fusun Ozlen -
1995 (Sokak dergisi
1990)
7- March - Lezbiyen Magazin (news) Emma Magazine - -
1995
8- April Looking at Gay and Lesbian Yatakta Ne Yaparlar? (short article) Warren J. Blumenfeld, | Veniis’iin 1988
1995 Life (book) Diane Raymond Kizkardesleri
9- May - Filipinler’de Iki Lezbiyen Isten Atild1 Ilga Bulletin Ilker Kalesi
1995 (news)
9- May - Arjantin Gay Polisleri Ifsa Ediyor (news) Ilga Bulletin Ilker Kalesi 04/1994
1995
9- May - Meksika’da Gay Aktivizmi (news) llga Bulletin Ilker Kalesi 01/1995
1995
9- May - Venezuellali Gay Kanada’da Kaldi (news) | llga Bulletin Ilker Kalesi 01/1995
1995
9- May - Hollanda Parlamentosu Gay Multecilerin llga Bulletin Ilker Kalesi 01/1995
1995 Dogu Avrupa’ya

Gonderilmesine Karg1 Cikt1 (news)
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
9- May 1995 Arnavutluk’ta Zafer (news) llga Bulletin Ilker Kalesi 01/1995
9- May 1995 Cinli Escinsellerin Gizli Diinyasi (news) llga Bulletin Ilker Kalesi 01/1995
9- May 1995 Avustralya Lezbiyenleri Sizden Haber llga Bulletin Ilker Kalesi 04/1994
Asmak Istiyor (announcement)
10- June Lezbiyenlere Baski M1 Var Diyenlere Monika Reinfelder Veniis’iin 1993
1995 (Lip Magazine) Kizkardesleri
10- June - (poem) Walt Whitman Can Arikan
1995
10- June Sappho (CD leaflet of a music band) Ilker Kalesi
1995
12- August We are all Transsexuals Now | Biz Hepimiz Transseksueliz Jean Baudrillard Serhan Ada 1987
1995 (Defter dergisi-
1988)
12- August - Gokkusagi Cocuklart (News) - Derya Kurat -
1995 (compiled)
12- August | Read This Before Coming Ailenize Agilmadan Once Ustiinde T.H.Saureman Dogan Hiirkan 1984
1995 Out to Your Parents Distiinmeniz Gereken Bazi Sorular (compiled)
(booklet)- PFLAG
13- Notes of a Signifyin' Snap! Siyah Bir Gayin Notlar1 Marlon T. Riggs Dogan Hiirkan 1991
September Queen (abridged)
1995
13- Gay Political Visions: The “Q” David J. Thomas Harun T. 1993
September “Q” Word (to be continued)
1995

350




Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication

14- October | The Leshian as a Single “Yalniz” Bir Kadm Olarak Lezbiyen Nanette Gartrell Yesim T. Basaran 1981

1995 Woman

15- - Merhaba Arkadas (news)- Ollinceye kadar | - - -

November Yanindayim (interview)

1995 (Hollanda’nin Buddy Projesi)

15- Capitalism and Gay Identity | Kapitalizm ve Gay Kimligi John d’Emilio Cem 1979

November (lecture)/

1995 1993
(publication)

15- Ilga Biilten’den- (Ilga Representative Ilga Bulletin Yasemin Ozalp -

November Rebecca Sevilla’s speech)

1995

15- Diinyanin Dort Yanindan Haberler llga Bulletin Yasemin Ozalp -

November

1995

15- Pekin’den Kisa Haberler Ilga Bulletin Yasemin Ozalp -

November

1995

16- Russia’s Gay Literature and | Rusya’da Gay Kiiltiirii ve Edebiyati Simon Karlinski Cem 1989

December Culture: The Impact of the

1995 October revolution
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
16- - Lezbiyenlikle ilgili 10 Onyargili Soru ILIS (International Veniis’tiin 1985
December (Leaflet distributed at UN Woman Lesbian Information Kizkardesleri
1995 Conference in Kenya) Service)
16- Pscyhoanalytic Perspectives | Kadin Escinselligine Psikoanalitik Bakis- Charles W. Socarides | Yesim Basaran- 1981
December on Femal Homosexuality- A | “Yalniz bir Kadin Olarak Lezbiyen” Harun T.
1995 Discussion of “The Lesbian | hakkinda tartigma
as a ‘Single’ Woman”
16- Reply by Nanette Gartrell Nanette Gartrell’in Yaniti Nanette Gartrell Yesim Bagaran- 1981
December Harun T.
1995
16- Lesbia Magazine’den Ceviriler: Sydney; Leshia Magazine Sibel Turker 1995
December Barbara Streisand; Irlanda- Bir Esitlik
1995 Savascisinin Oliimii; Kanada- “Escinsel
Yasam Big¢imi ve Toplum” konulu
seminerler
16- Brezilya llga Sibel Turker 1995
December
1995
16- The Illusion of Universal Evrensel Oy Hakki Yanilsamasi Michael Bakunin - (Original-
December Suffrage (translation from 1870)
1995 Russian)
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication

17- January Father doesn’t know best Escinseller Giizeldir Adam Nagourney, Yesim Basaran 1995
1996 February 1995,

Independents, Out
18- February | Woran scheitern lesbische Lezbiyen iliskiler hangi nedenle basarisizliga | Monika Streit BasakUpar 1993
1996 Beziehungen? ugramaktadir?
18- February Amerikan Psikiyatristler Birligi (APD) Ilga Bulletin, 4 Didem 1995
1996 ABD’de lezbiyen gengligi rahat birak!
18- February Sili’de sodomi yasasi yiikseliyor Ilga Bulletin, 4 Didem 1995
1996
18- February Kolombiya hapishanelerinde “anormal ve Ilga Bulletin, 4 Didem 1995
1996 ahlak dig1 davraniglar”
19-March Arkadija Arkadija- Sirbistan Jelica Todosijevic / Yesim T. Bagaran 1996
1996 Chapter from Unspoken

Rules
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
20- April 1996 Unspoken Rules Konusulmayan Kurallar- fran Yesim T.Basaran -
Vahme Sabv (?)
20- April 1996 Unspoken Rules Urdiin Yesim T. Basaran -
20- April 1996 Ispanya llga Bulletin Issue 1/96 | - 1996
Jan-Feb-March
20- April 1996 Arjantin llga Bulletin Issue 1/96 | - 1996
Jan-Feb-March
20- April 1996 [rlanda Ilga Bulletin Issue 1/96 | - 1996
Jan-Feb-March
20- April 1996 Portekiz Ilga Bulletin Issue 1/96 | - 1996
Jan-Feb-March
21- May No more fears Homofobi Douglas Hunt/ No Belkis Corakgi 1990
1996 More Fears (Ceviri kitaptan
almmis bir boliim)
22- June - Avrupa’da gay ve lezbiyen yasami {izerine Discussion topics for Gayboy -
1997 bes soylesi Gay and Leshian
Europride 1996 to be
held in Copenhagen
between 21-30 June
23- July Introduction Gay ve lezbiyen 6zgurlik hareketi Margaret Cruikshank- Cem 1992
1997 The gay and lesbian
liberation movement
23- July Dig Mihraklar Triangle Center, Yesim T. Basaran 1996
1996 Bulletins of May 96,

June 96,
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Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
23- July Dis Mihraklar- LGFM LGFM Yesim T. Bagaran -
1996
23- July Savasin tiimii degil, yalnizca bir muharebe David A. Kaplan- Harun T. 3 June 1996
1996 Daniel Klaidman,
Newsweek
24- August Dig Mihraklar -
1996
24- August Unspoken Rules Konusulmayan Kurallar-Zimbabwe Bev Clark, Unspoken Yesim T. Basaran -
1996 Rules
24- August Danimarka’da toplum ve escinsellik Mogens Caprani Hiiseyin Yilmaz -
1996
25-September Yasamin i¢inden kartpostallar A bulletin from Lesbian | Yesim T. Basaran -
1996 & Gay Freedom
Movement (London)
25-September Ingiltere/ Gay Liberation, Lesbian Gay Pride | Alan Sinfeld and Simon | devrim & emre 1996

1996

Watney, a compiled
translation from Pink
Paper for Pride 96

25-September
1996

Dis Mihraklar/ LGFM

Yesim T. Basaran

355




Issue Title of the source text Title of the translation Author/ Source Translator Year of
Publication
25-Sept. Haberler-izlanda First Magazine August-1996
1996
25-Sept. Haberler- Hollanda Down-Town August-1996
1996
25-Sept. Haberler- ABD First Magazine August-1996
1996
25-Sept. Haberler- Almanya First, Box, Down-Town August-1996
1996 and Rosa-Zone
Note: Thse news was sent from SVD .
(Schwulenverband in der DDR) (Gay magazines and
Federation in Germany) newspapers
25-Sept. Isvec toplumunda escinsel hareketin rolii RFSL Brochure Batur Ozding
1996 (The Swedish
Federation for Lesbian,
Gay, Bisexual,
Transgender and Queer
Rights)
25-Sept. O zaman ve simdi RFSL Brochure Batur Ozding -
1996
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Issue Title of the source text | Title of the translation | Author/ Source Translator Year of Publication
25-Sept. ILGA Yillik Raporu 96 | ILGA- Lisa Power and | Yesim T. Basaran 1996
1996 Micha Ramakers
26- Oct. 1996 Dis Mihraklar- Meric -
Arcigay-Arcilesbica
Florence (Dernek
Tiiziigii)
26- Oct. 1996 Dis Mihraklar- Ogin -
ausZeiten (Kadinlar
i¢in egitim, bilisim ve
arastirma kurumu)
26- Oct. 1996 Almanya Escinseller Info was prepared by -
Dernegi Tirk-Gay
26- Oct.1996 Manliness and Erkeklik ve Escinsellik | George L. Mosse, emil (compiled and 1985
Homosexuality Manliness and translated)
Nationalism and
Sexuality
26- Oct.1996 Liseli bir HOMO’nun Erik Stephen Peterson | Harun T. -
yasaminda bir ay
26- Oct.1996 ILGA Bulletin, 1996, emil (compiled and 1996

3.say1

translated)
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Issue Title of the source text | Title of the translation | Author/ Source Translator Year of Publication
27 Nov. 1996 Meksika’da travestiler | A summary of a Nedim B. Londra -
documentary named “A | (compiled)
Mexian Fable” shown
on Channel 4 in July
27- Nov. 1996 Bir annenin hikayesi Nina Pippins, New Coskun January, 1993
York, McCall’s
28- Dec. 1996 Homosexuality, Kiba: Homoseksuellik, | Lourdes Arguellesand | devrim (summarized 1984
Homophobia, and Homofobi ve Devrim: B. Ruby Rich, Signs, and translated)
Revolution: Notes Kiiba’nin Lezbiyen ve | Vol. 9, No. 4, The
toward an Gay Deneyimini Leshian Issue
Understanding of the Anlamak icin Notlar-I (Summer, 1984), pp.
Cuban 683-699
Lesbian and Gay Male
Experience, Part Iiskp,
28- Dec. 1996 Dis Mihraklar Lepa Mladjenovic Murat Yalgikaya -
Sirbistan: Bir feminist
lezbiyenin savas
donemi notlari
28- Dec. 1996 Fascism and Sexuality | Nazizim ve Escinsellik | George L. Mosse, Selguk Gokoluk 1985
Nationalism and
Sexuality
28- Dec. 1996 Out of all time Pembe Ucgen Terry Boughner Selcuk Gokoluk 1988
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Issue Title of the source text | Title of the translation | Author/ Source Translator Year of Publication
28- Dec. 1996 Lesbisch-Schwul- Lezbiyen- Gay- Silke Brucker, Hans BADIR (from German) | 1993
Heterosexuell. Heteroseksuel: Geng Fuhrmann, Christine
Konzeptionelle Kusak ve Yetigkinler Holzkamp, Lela
Uberlegungen zur ile Egitim Calismasi Lahnemann, Peter
Bildungsarbeit mit icin Kavramsal Lehmann,
Jugendlichen und Disiinceler Senatsverwaltung flr
Erwachsenen. In: Jugend und Familie
Senatsverwaltung fur (Hrsg.): Padagogischer
Jugend und Familie Kongress:
Lebensformen und
Sexualitat. Was heil3t
hier normal?
Dokumente lesbisch-
schwuler Emanzipation
Nr. B. Berlin
28- Dec. 1996 Kadin Arkadasa Arnela Ten Meer Dilek and Yegim -
28- Dec. 1996 Coming Out: How Kanada’da toplum ve Maclean’s Bora 16 May 1994
times have changed escinsellik
29- Jan. 1997 Almanya: Lezbiyenler | Brochure of the lesbian- | Okan -
ve gayler ¢aligtyorlar gay trade union group
iste, sorun ne? of the OTV
(Offentliche Dienste,
Transport und Verkehr)
29- Jan. 1997 Cin deyince llga Bulletin and Selguk Gokoluk April 1996
Newsweek
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Issue Title of the source text | Title of the translation | Author/ Source Translator Year of Publication
29- Jan. 1997 llga Bulletin Haber Selguk Gokoluk April 1996
Ozetleri
29- Jan. 1997 Women Who Love Curacao’da kadinlari Joceline Clemencia, Emre Celik 1996
Women in Curagao: seven kadlar- Feminist Studies, Vol.
From "Cachapera" to Cachapera’dan 6zgiir 22, No. 1, Women and
Open Throats: A seslere the State in the
Commentary Americas
n Collage[s}:p}
29- Jan. 1997 Dis Mihraklar- Badir -
Frauenlesbenrat-
Hamburg Universitesi
Kadinlezbiyen konseyi
29- Jan. 1997 When | Enter Virtual Sanal gerceklige Karen A Franck, Dogan Hiirkan 1995
Reality, What Body girdigimde hangi Architectural Design 65
Will | Leave Behind? bedeni geride (11-12)
birakacagim?
29- Jan. 1997 Sirbistan Sent by Lepa Yesim T. Bagaran 1996

Mladjenovic, (Belgrad
Kadin Lobisi), a
manifesto/ declaration
prepared and
disseminated by
feminists in Serbia
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
30- Feb. 1997 Klezmetics- Escinsel | Quir (Arcigay/Arcilesbia Firenze Can Arikan -
ve Yahudi group)
30- Feb. 1997 Almanya’dan iki Interview from Lesbenberatung -
Tarkiyeli lezbiyen brochure
30- Feb. 1997 Lezbiyenler igin Coalition for Positive Sexuality -
guvenli seks Center L.A. Gay & Lesbian
Community Services Center San
Francisco USCF AIDS Health Project
30- Feb. 1997 Haberler IGHLRC/ERN (Emergency Response -
Network of
International Gay and Leshian Human
Rights Commission) , Euroletter 47
30- Feb. 1997 Homosexuality, Kiba: Lourdes Arguelles and B. Ruby Rich, | devrim (summarized | 1984
Homophobia, and Homoseksuellik, Signs, Vol. 9, No. 4, The Lesbian and translated)
Revolution: Notes Homofobi ve Issue (Summer, 1984), pp. 683-699
toward an Devrim: Kiiba’nin
Understanding of Lezbiyen ve Gay
the Cuban Deneyimini Anlamak
Lesbian and Gay icin Notlar-11
Male Experience,
Part st
31- March 1997 Ordu’nun dereleri Episode named “Aversion Theraphy | Nedim B. (summary) | 1996

aksa yukari

and Homosexuality from Dark Secret-
BBC2

31- March 1997

bret-i Alem

Brochure of American Red Cross
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Issue

Title of the source
text

Title of the
translation

Author/ Source

Translator

Year of Publication

31- March. 1997

Answers to your
guestions for a
better understanding
of sexual orientation
and homosexuality

Cinsel yonelim ve
escinsellikle ilgili
sorulariniza yanitlar

American Psychological
Association, Psychology and You
(acc.to Kaos GL)

Ering Kalayc1

31- March. 1997 Haberler The Pink Paper Burcu January 1997
31- March. 1997 Haberler Leshian Magazine Bora February 1997
32- April 1997 Pre-conditions for Gay Seks Margaret Cruickshank, the Gay and | Selguk 1992
the development of Liberation Movement
gay sex
32- April 1997 Heteroseksuellik Derek Jarman, At Your Own Risk: A | Devrim (compiled 1992
normal degil, sadece | Saint's Testament and translated)
yaygin
33- May 1997 Hosgorisiizliigi hos | Bob Van Schijndel, Gay News Selguk -
gormek (Amsterdam
33- May 1997 (Haber) The Pink Paper April 1997
33- May 1997 Conclusion: Sosyalizm, stereotip | George L. Mosse, Nationalism and Selguk 1985
Eeveryone’s ve escinsellik Sexuality
Morality
33- May 1997 Out of All Time Dinime kifreden Terry Boughner, Out of All Time Minerva 1988

Misliiman olsa
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
34- June 1997 Kimlikten sonra Urvashi Vaid, New Republic devrim (compiled 1993
and translated)
34- June 1997 Gay Amerika’dan Edmund White, States of Desire: devrim (compiled 1980-1991
Izlenimler: aids, Travels in Gay America and translated)
kimlik gordnarlik
34- Junel1997 (Finlandiya hakkinda | Seta NewsNo0:12104 Merig May 1997
haber)
34- June1997 Bacterial Vaginosis? | Women’s Health Weekly Merig January 1996
35- July 1997 Higbir grubun Gyesi Quincy Troupe (ed.), James devrim 1989
olmadim: Baldwin: The Legacy
Giovanni’nin odast,
ask, homofobi
35- July 1997 Historical roots of Gay ve lezbiyen Margaret Cruikshank- The gay and | Selguk 1992
the modern gay and | 6zgiirlesme lesbian liberation movement
lesbian liberation hareketinin tarihi
movement
36- August 1997 Historical roots of Gay ve lezbiyen Margaret Cruikshank- The gay and | Selguk 1992
the modern gay and | 6zgiirlesme lesbian liberation movement
lesbian liberation hareketinin tarihi- I
movement
36- August 1997 Degrees of self- Otomobile kars1 Ivan lllich, Energy and Equity Ufuk Uyan (kitaptan | 1974
powered mobility bisiklet almt1) 1992 (Tr. Ceviri)
36- August 1997 Eski Yunan’da Jaques Barazzi, Interview with Harun T. (from -
torensel escinsellik Bernard Sergent Greek)
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
37- Sept. 1997 Lesbianism Lezbiyenfeminizm- I | Margaret Cruikshank- The gay and | Selguk 1992
lesbian liberation movement
38 Oct. 1997 Lesbianism Lezbiyenfeminizm- Il | Margaret Cruikshank- The gay and | Selguk 1992
leshian liberation movement
39- Nov. 1997 Britanya’da gay ve Lisa Power, Pink Paper Salim -
lezbiyen
hareketindeki 6nemli
tarihler
40- Dec. 1997 Ellen Bass: Julie ile Sibel Turker -
konugmalar
40- Dec. 1997 (Karikatir) Poppers -
by Mills
40- Dec. 1997 Out of all time Pembe Ucgen Terry Boughner Selguk 1988
41- Jan. 1998 Iliness as metaphor | Bir metafor olarak Susan Sontag Dr. Ismail Murat 1978
hastalik (from the book) 1988 (translation)
41- Jan. 1998 ILGA 98 Manifestosu
42- Feb. 1998 Sex Panic! The Advocate Selguk 16 September 1997
43- March 1998 Disgraceful Disgraceful Conduct- | Show named Dyke TV on BBC 4 Idris Demiralp
Conduct Berbat Idare (compiled and
transferred)
43- March 1998 12.Londra Lezbiyen Idris March 1998
ve Gay film festivali Demiralp(compiled
and translated)
44- April 1998 Diinyadan haberler llga Bulletin Idris Demiralp 1998
(compiled and
translated)
45- May 1998 Profeminizm Nedir? | Bulletin by Star magazine and The Idris Demiralp -

Profeminist Men’s Network in
Europe

(compiled and
translated)
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Issue Title of the source text | Title of the Author/ Source Translator Year of Publication
translation
46- June 1998 Lesbian Lezbiyen Paula Jennings, the Penguin Book of | Sarmut A. Ikarus 1983
Homosexual Verse
47-48- July-Aug. Eski Arap Colin Spencer, Homosexuality: A Selguk 1995
1998 toplumunda History
escinsellik ve islam
47-48- July-Aug. Musliman llga Bulletin, February 1998 Mustafa 1998
1998 koktendinciler gay
aktivisti 6lumle tehdit
etti
47-48- July-Aug. 1998 Uluslararast Mustafa -
1998 escinsellik, calisma
yasami ve sendikalar
konferansi
47-48- July-Aug. Israil’de ilk kez Pride | Ha’aretz newspaper, 28 June 1998 Mustafa 1998
1998 yiiriylisi
49- Sept. 1998 Dinci sagdan International Herald Tribune -
escinsellere kars1
yeni Hagli seferi
49- Sept.1998 Reform, 6zgurluk ve | Colin Spencer, Homosexuality: A Selguk 1995
esitsizlik History
50- Oct. 1998 Exodus Newsweek, 17 August 1998 Selcuk 1998
50- Oct. 1998 Exodus Time, 27 July 1998 Idris Demiralp 1998
50- Oct. 1998 Exodus Idol, April-May 1998 Namik (from French) | 1998
50- Oct.1998 Introduction 1990’1arda Amerikan | Margaret Cruikshank- The gay and | Cem 1992
koktendincileri (Say1 | lesbian liberation movement

23’ten bir boliim)
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
50- Oct. 1998 Kazakistan gay Ivan Shibitov, Yuriy Konorev Mustafa
hareketinin diing,
bugiinii ve yarint
50- Oct. 1998 Biitlin Sirplar m1? Lepa Mladjenovic Murat Yalginkaya 1992
Adlarin Silinmesi (Kaos GL 28. Sayidan)
51- Nov. 1998 Kerry Lobel (speech at the memorial | Idris Demiralp, 1998
of Matthew Shepard) Harun T., Sanem
Akay, Selcuk
51- Nov. 1998 Anne babaniza T.H. Saureman, Read this before Dogan Hiirkan 1984
acilmadan once coming out to your parents
iizerinde diigiinmeniz
gereken bazi sorular
51- Nov. 1998 Reform, 6zgurluk ve | Colin Spencer, Homosexuality: A Selguk 1995
esitsizlik 11 History
52- Dec.. 1998 Britanya’da 16 yas Terry Sanderson, Gay Times (239) Harun T. 1998
tartigmasi
52- Dec. 1998 Tibbi etik: tavirda Metro Source (Spring 1998), The Coskun 1998
degisiklik Spring Fashion Issue
52- Dec. 1998 Sicilyali bir oglana Theodore Wratislaw, the Penguin Sarmut A. Tkarus -
book of homosexual verse
52- Dec. 1998 Haberler Focus, IGLHRC 1998
53- Jan. 1998 Post-Gay Newsweek, 17 August 1998 Selguk 1998
53- Jan. 1998 Post-Gay ¢ag baslad1 | Pink Paper, 24 April 1998 Selguk 1998

mi1?
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation

53- Jan. 1998 Hirvatistan, Meksika, | IGHLRC -
Kolombiya, Gliney
Kore, Malezya

53- Jan. 1998 Al Escinsellik eylem Enver (from -
grubu German)

54- Feb. 1999 Post-Gay I- Bir Paula Martinac, San Diego lesbian Selguk -
elestiri and Gay Times

54- Feb. 1999 Cifte Poz lan Young, the Penguin Book of Sarmut A. Tkarus 1983

Homosexual Verse

54- Feb.1999 Escinsel ILGA Bulletin 3, 1998 1998
Miisliimanlarim ilk
bulusmasi

55- March 1999 Reform, 6zgurluk ve | Colin Spencer, Homosexuality: A Selguk 1995
esitsizlik ITI History

56- April 1999 Okul glnleri Phillip Reay Smith, Pink Paper Selcuk -

56- April1999 Haberler ILGA Portugal

56- April 1999 PSI (Uluslararast Fundacién Triangulo and De Paren | Bora -
Kamu Emekgileri Par
Sendikalar1 Fede-
rasyonu)

56- April 1999 Eine kleine visit Derivative Duo (lyrics) Anil -
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
57- May 1999 Obfuscation Derivative Duo (lyrics) Anil -
(Karigiklik)
58- Junel1999 It’s not who you Derivative Duo (lyrics) Anil -
love, it’s who you are
(kimi sevdigin degil,
kim oldugun 6nemli)
59- 60- Jul-Aug. Escinsel ebeveynler | Pascale Kremer, Le Monde (15 Deniz Karesi 1999
1999 de cocuk bakabilir March 1999) (compiled and
translated)
59- 60- Jul-Aug Muhammaed and Muhammed ve erkek | Jim Wafer, Islamic Homosexualities | Selcuk 1997
1999 Male escinselligi
Homosexuality
59- 60- Jul-Aug Beyaz Rusya’da From a handout by BLL (Belarus Sanem Akay -
1999 escinsellik Lambda League)
59- 60- Jul-Aug Christmas Quandary | Derivative Duo (lyrics) Anil -
1999 (Noel ikilemi)
59- 60- Jul-Aug Biz ayrilik¢1 Mel -
1999 lezbiyenleriz ¢linki...
61- Sept. 1999 Rachmaninoff Derivative Duo (lyrics) Anil -
Romance
61-Sept. 1999 Cinsel yonelim ve American Psychological Ering Kalayci -

escinsellikle ilgili
sorulariiza yanitlar

Association, Psychology and You
(acc.to Kaos GL)
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
62- Oct.1999 Orta6gretimde cinsel | Nick Stellmacher, Pink Paper Harun T. -
zorbalik
62- Oct.1999 Gay ve lezbiyen Marco Ravaioli, Finisterrae Salim 1998
hareketi- Periocido di Azione Gayelesbica
yeniyetmelik ve (October 1998)
kimlik olusumu
62- Oct.1999 Gay kireseldir Richard Goldstein, Village Voice Selcuk -
62- Oct.1999 Stonewall dncesi Dudley Clendinen, Adam Nagourney | Kerem -
Amerika
62- Oct.1999 Biyolojik cosku: Susan McCarty Ilker Unlii 1999
Hayvanlarda
homosekstiellikve
dogal cesitlilik
62- Oct.1999 Party Panic (Parti Derivative Duo (lyrics) Anil -
panigi)
63- Dec.-Jan.1999- Gey ve lezbiyenlerin | Luca Pietrantoni , Finisterrae Sanem Akay -
2000 agilma siireci
savunma stratejileri
63- Dec.-Jan.1999- Geyler i¢in agk Mevliit Kerem -
2000 kullanma kilavuzu
63- Dec.-Jan.1999- Sevmek ya da asik Geoph Kozeny, Communities (87) Kerem -
2000 olmak
63- Dec.-Jan.1999- Sozde aile degerleri Terry Sanderson, Gay Times Kerem -
2000
63- Dec.-Jan.1999- Pembe Uicgenin Carv James, Pink Paper (27 Aug Kerem 1999

2000

gozyaslari

1999)
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
64- Feb.-March Nazi Almanya’sinda | R.Amy Elman, llga Bulletin (3/99) Burcu 1999
2000 soykirim ve
lezbiyenler
64- Feb.-March From the Bedroom Yatak odasindan Jack Stevenson, Film Quarterly, Fall- | Gulsim 1997
2000 to the Bijou: A likis hayata: 1997
secret History f Amerikan gey seks
American Gay sinemasinin gizli
Cinema tarihi
64- Feb.-March Yeni Binyila Peter Boom, Peter Tatchel, Outrage, 2000
2000 Mektuplar: Ne Noeli? | a letter to Archbishop of Canterbury
Hangi Ikibin? Ne
hakla jlbile?
64- Feb.-March Zamani dayatmadan | Derrick Jensen, Interview with John | Cemal Atila -
2000 rutin olani Zerzan
dayatamazsiniz
65- April-May Deconstruction of Ibne teorisinin Steven Seidman, Social Kerem Gliven 1995
2000 queer theory yapisokimii Postmodernism : Beyond Identity
Politics
65- April-May Jum (orig.title) Himm Luis Rafael Sanchez (translated from | M.C.Mert 1966 (original)/ 1997
2000 /Hum (eng.title) Eng translation by Rose M. (Eng. translation)
Sevillano)
65- April-May A Supermarket in Kaliforniya’da bir Allen Ginsberg Yusuf Eradam 1956
2000 California stpermarket
65- April-May 0 Lawrence Ferlinghetti, Starting From | b.h.ergen 1997
2000 San Francisco
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
66- June-July 2000 | Deconstruction of Ibne teorisinin Steven Seidman, Social Kerem Giiven 1995
queer theory yapisokimii Postmodernism : Beyond Identity
Politics
66- June-July 2000 | Valentine Sevgili Carol Ann Duffy, Mean time Yusuf Eradam 1993
66- June-July 2000 | Interior, Husband Icersi, Koca Jackie Kay, Off Colour Yusuf Eradam 1998
67- August-Sept. Open and closed Acik ve kapalr aileler | Colid Ward, Anarchy in action, H. Deniz Guneri 1973 (original),

2000

families

Eylemde anarsi, Kaos yaymlari

2000

67- August-Sept.
2000

Oyun: Penis ve ben

Saril bana sabaha
kadar

Daniel, Rudman

H. ibrahim
Tiirkdogan (from
German translation
by Karl Heinz Rudi)

67- August-Sept. Yasam Kilavuzu: Armistead Maupin, The Advocate Kerem Sanatel 1985
2000 Korkuyla yasanmis 1985
bir hayat yarim bir
hayattir
68- April- May Dinyadan haberler Sarmut A. Tkarus -
2000
68- April- May Developmental GL: Geligim stireci, Cohen, K. W. Williams, C. R., The Metehan Celik 1996
2000 perspectives on acilma Lives Of Lesbians, Gays And
coming out to self Bisexuals Children To Adults
and others
68- April- May Letter to Mama Armistead Armistead Maupin, More tales of the | Kerem Sanatel 1980
2000 Maupin’den anneye | City (compiled-translated)

mektup
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
69- Spring 2001 Sexual orientation Cinsel yonelim ve Mark Bell, Politics of Sexuality Defne and Carol 1998
and anti- ayrimeihik karsiti Identity, Gender, Citizenship
discrimination politikalar- Avrupa (Carver, Mottier eds.)
policy: The Toplulugu
European
Community
69- Spring 2001 Sexuality and Cinsellik ve haklar: Momin Rahma, Politics of Sexuality | Murat Yal¢inkaya 1998
Rights: lezbiyen ve gey Identity, Gender, Citizenship
Problematizing politikasini (Carver, Mottier eds.)
Lesbian and Gay sorunsallastirmak
Politics
60- Spring 2001 Beyazperdedeki Edward Connor Ozgir -
travestilik
70- Summer 2001 Babka sisters Babka kardesler Leslea Newman, Girls will be girls Defne Siipriz 2000
70- Summer 2001 That’s what friends | Arkadaslar iste bunun | Peter M. Nardi, Modern M. Alper Arslan 1992
are for: Friendsas | icindir- Gey ve Homosexualities Fragments of
family in the gay lezbiyen . Leshian and Gay Experiences
and lesbian toplulugunda aile
community olarak arkadaglar
71- Jan.-Feb.2002 Secim bizim- Michael Job, Breakthrough Ali Baba 1993

escinseller orduda

Magazine (spring 1993)
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Issue Title of the source Title of the Author/ Source Translator Year of Publication
text translation
71- Jan.-Feb.2002 | Masculinities, Erkeklik halleri, Bob Connell, Peace News Issue Can Dara 2001
violence, and siddet ve barig 2443)
peacemaking mucadelesi
71- Jan.-Feb.2002 Queer Sixties Queer altmigh yillar | Patricia Juliana Smith Yesim. T.Bagaran 1999
(summarized and
translated)
71- Jan.-Feb.2002 Surina Khan, a Insan haklarma bakis | Surina Khan, Interview by Michael Amy Spangler, 2001
Pakistani Advocate Bronski Yesim T.Basaran
for Gay and Lesbian
Human Rights
Shares Her
Thoughts about
America’s War on
Terror
72- March-April Prisoners of Escinsel bilincine Pedro Enrique Polo Soltero Volkan Tamer 2002
2002 homophile sahip tutsaklar
conscience
72- March-April Does marriage Evlilik korur mu Cynthia Peters Defne 2001
2002 protect or control denetler mi
72- March-April Marriage and love Evlilik ve agk Emma Goldman, Emma Volkan Tamer 1914
2002 Goldman’s Anarchism and Other
Essay (epub)
72- March-April Geyler Uzerine Jennifer L. Pozner, Extra! Koray 2001

2002

Calismalari:Ver
Guvenilirligi Al
Sansasyonu!
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Issue Title of the Title of the translation Author/ Source Translator Year of Publication
source text
73- Summer 2002 ABD’de Gey ve John Bolander, from his presentation | Koray -
Lezbiyen Ergenlerin at Kaos GL
Psikiyatrik Istismar1
73- Summer 2002 Ayrilmak zor B. Ruby Rich, Advocate (2000) Aysegiil 2000
(summarized article)
73- Summer 2002 Queer Sixties Queer altmigh yillar Patricia Juliana Smith Yesim. T.Basaran 1999
(summarized and
translated)
73- Summer 2002 Leftist Sexual Sol politikalar ve G. Hekma, H. Oosterhuis, J. Kahraman 1995
Politics and escinsellik Steakley, Journal Of Homosexuality
Homosexuality (Vol.29)
74- Sept.-Oct. 2002 | Gay and Lesbian | Gey ve Lezbiyen Haklar1 | Joke Swiebel Defne& Gokge -
rights and EU ve Avrupa Birligi’nin
enlargement Geniglemesi
74- Sept.-Oct. 2002 Escinsel Haklar1: Avrupa | Petra Jeney Defne -
icin yeni bir yonelim mi?
Zayif Kanunlar ve
Etkisiz Karar
Mekanizmalari: Avrupa
Adalet Divani1 Oncesi
Escinsel Haklar1 ve
Cinsel Esitlik
74- Sept.-Oct. 2002 Escinsellik dogustan m1 | Levine Gelles, Sociology: An flkay 1992-1995

sonradan mi1?

Introduction (1995), Newsweek
(1992)
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Issue Title of the Title of the translation Author/ Source Translator Year of Publication
source text
74- Sept.-Oct. 2002 Gey utanci. Radikal bir Mattilda Murat Yalginkaya -
alternatif
74- Sept.-Oct. 2002 Kar degil onur Interview by Rhonda Sussman with Murat Yalginkaya -
Stephen Kerr from Glamorous
Outcasts and Boo Watson from
Queer By Nature
74- Sept.-Oct. 2002 25 yillik tarihimize bakis | Jordi Petit, Zero magazine (Spanish)- | Boran Olgar 2002
Issue 42
74- Sept.-Oct. 2002 Homofobinin You and Me (March) (Croatia) Anil 2002
kokenlerine dair ipuclari
74- Sept.-Oct. 2002 Avusturya Ayrimci Riza | News Idris Demiralp -
Yasindan Kurtuluyor
Homoseksiiel ve
Heteroseksuel Iliskiler
Esitleniyor
74- Sept.-Oct. 2002 Avrupa Parlamentosu, Mette Vadstrup, ILGA Euroletter, 99 | Murat Yalginkaya 2002
Bulgaristan, Macaristan
ve Kibris Uzerindeki
Baskisini Devam
Ettiriyor
74- Sept.-Oct. 2002 Cin’de Psikiyatrinin Dangerous Minds: Political Idris Demiralp 2002

Politik Olarak Kotlye
Kullaniminaist:Son
Verilsin

Psychiatry in China Today and its
Origins in the Mao Era.
http://hrw.org/reports/2002/china
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Issue Title of the Title of the translation Author/ Source Translator Year of Publication
source text
75- Jan. 2003 Haberler -
76- Feb. — March Politik feminizm Nivedita Menon, Oxford University | Mort Subite 1999
2003 press
76- Feb. — March Yugoslavya’da escinsel Interview with Sever Dzigurski Oner Ceylan -
2003 hareket (translation and
interview)
76- Feb. — March Homosexuality | Hiyar saticist: Thomas Armbrecht, Harrington gay | Selcuk 2001
2003 and social class | Tiirkiye’de escinsellik ve men’s fiction quarterly
in Turkey toplumsal siniflarin
kesigimi
76- Feb. — March | love you, Pat Seni seviyorum Pat Jo Coudert, Chicken soup for the Mehmet Cemal 1999
2003 Myers Mayers soul Tosun
17- AprII-May 2003 Why amla Neden IEZbiyenim |ngr|d Rivera_Dessuit, Ebony Aysegul 2001
leshian (March)
17- AprII-May 2003 Kurtulusun yeniden Peter Drucker’ Different Rainbows Koray (Shortened and | 2000
kesfi: Lezbiyen/gey translated)
hareketi icin stratejik
sorular
77- April-May 2003 | Gay goes Escinsel hareket anaakim | Michael Bronski, Boston Phoenix Oner Ceylan 2003
mainstream oluyor

newspaper (16-23 Jan.)
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Issue Title of the Title of the translation Author/ Source Translator Year of Publication
source text
78- Summer 2003 Rusya’da escinsellik The Encylopedia of Homosexuality, Hakan G -
2" edition
78- Summer 2003 Amerika Birlesik Kelly Poynter, Boston, Hakan G. 1993
Devletleri’nde Gey, Massachusetts Governorate Gay and
Lezbiyen ve BiseksUel Leshian Youth Commission Report
Ogrenci Altkaltard and Recommendations
78- Summer 2003 Polonyali escinseller Tom Hundley, Chicago Tribune Hakan G. 2002
yeni bir déneme newspaper (August, 2)
hazirlaniyorlar
78- Summer 2003 Kurtulusun Yeniden Peter Drucker, Different Rainbows Koray 2000
Kesfi: Lezbiyen/Gey
Hareketleri Igin Stratejik
Sorular —I1 Bélim
79- Sept.-Oct. 2003 Haberler Hakan (compiled and | -
translated)
80- Nov.-Dec. 2003 | When | Enter Sanal gergeklige Karen A Franck, Architectural Dogan Hiirkan 1995
Virtual Reality, | girdigimde hangi bedeni | Design 65 (11-12)
What Body Will | geride birakacagim?
| Leave Behind?
80- Nov.-Dec. 2003 | Read This Anne-babaniza T.H.Saureman 1984
Before Coming | agilmadan dnce iistiinde
Out to Your diistinmeniz gereken bazi
Parents sorular
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81- Jan.-Feb.2004 Children with Lezbiyen ebeveynli Susan Golombok, Beth Perry, GOze Orhon 2003
lesbian parents: | cocuklar Amanda Burston, Clare Murray,
A community Julie Mooney- Somers, Madeleine
study Stevens and Jean Golding,
Developmental Psychology, Vol. 39
82- March-April Gulliver Glliver Sylvia Plath Yusuf Eradam 1981
2004
82- March-April Secretary Chant | Sekreter sarkisi Marge Piercy Yusuf Eradam 1973
2004
83- May-June 2004 Haberler Hakan G. -
84- July- August Biseksuellik Liz Highleyman -
2004
84- July- August Bisekstiel hareketin kisa | Ljz. A. Highleyman, Brochure 2000
2004 tarihgesi published by Bisexual resource
Center
90- Summer 2006 Nasil feminist Tristian Taormino, My Life as a Amy Spangler 2002

pornografici olunur?

Feminist Pornographer, " True Lust:
Adventures in Sex, Porn and
Perversion

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Avrupa
Birligi ekseninde gey ve
lezbiyen haklar

Danielle Kuzmanovic
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92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Birlegsmis
Milletler ve LGBT
Haklarinin ilerletilmesi

John Fisher

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Homofobiyle
miicadelede AB ile nasil
isbirligi yapilabilir?

Kurt Krickler

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Escinsel
haklar1 ve yagam kosullari

Anette Tettebergstuen

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Norvegli gey
ve lezbiyen sosyal
demokratlar

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler-Ingiltere’deki
yasal ve sosyal degisim

Mike Upton

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler-Escinsellerin
elde ettikleri yasal esitlik
ile toplumla biitiinlesme
diizeyleri arasindaki
celiski

Gert Hekma

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler- Cesitliligin
karsisina ¢ikan zorluklar

Andre van Houwelingen
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92- Jan-Febh.2007

Dosya: Yabanci
Deneyimler- medyada
gey ve lezbiyenlerin
temsili

Jon Martin Larsen

92- Jan-Febh.2007

Dosya: Yabanci
Deneyimler-Gey evlilik
konusunu nasil
sonuc¢landirdik?

Sylvia Jaen& Ignacio Paredero

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler-LBL’ nin
buginki gindemi

Martin Christensen

92- Jan-Febh.2007

Dosya: Yabanci
Deneyimler-Hukuk
reformunu getiren
faktorler

Karen Busby

92- Jan-Feb.2007

Dosya: Yabanci
Deneyimler-Kadin
escinselligi ‘hetero-
ataerkillik’le miicadelede
etkili bir yol mu?

Elisabeta Zelinka

95 July- August
2007

Antony Hegarty- Oglan
cocugu kiz sarkilar
soyluyor

Erdal Matur- Onur
Poyraz (compiled)

95 July- August
2007

Tori Amos

The Advocate, Uncut, Everything
Tori

Ismail Alacaoglu
(compiled)
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97- Nov.Dec. 2007

Ozon: Angel asik olma
fikrine asik

Claire Vasse’s interview with
Francois Ozon

Batu Ekmekgi

98- Jan.-March
2008

Tek basina bir 1gbt
hareketinden sdz etmek
zorlagiyor

Anna-Maria Sorberg’s interview
with Annika Hamrud, Robert Fux,
Reb Kerstionsdotter, Kom Ut
magazine

98- Jan.-March Israil ve Filistin’de Michal Raz Yesim Basaran -
2008 LGBTQ miucadelesi
99- March- April Enim evim senin evindir | Mathilda Piehl Ismail Alacoglu -
2008 diyebilmek
100- May-June The Gay 1969 Mayisindan bir gay | Carl Wittman, Red Butterfly Murat Celikkan 1970
2008 Manifesto manifestosu Collective
100- May-June Leslie Feinberg: Ozlem Cakir’s interview with Leslie 2008
2008 kazanilacak ¢ok hak var Feinberg
103- Nov.-Dec. Sahne benim Emine Ozkaya, Greg Ryan’s 2008
2008 interview with Jet Moon
106- May-June Homofobisiz Brezilya Kiirsad Kahramanoglu’s Interview 2009
2009 with Lula da Silvia (President of

Brazil)
106- May-June Volker Beck: Kemal Ordek’s interview with 2009

2009

Oldugumuz gbi var
olmak

Volker Beck(German politician)
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106- May—June Cinselligin gélgesinde 1pek Mihra Sur’s interview with 2009
2009 Diana Blok (photographer)
107- July- August Iran: Kapali kapilar Fabrice Ribert Sirin Erkan (from 2009
2009 ardinda tutulanlarla French to Turkish)

bulusma
107- July- August Isteeee, bu bizim Nevin Ozgiir’s interview with Terri 2009
2009 hikayemiiiz... and Cathy (leshian couple in Seattle)
107- JUly- AUgUSt Git ve kimseden izin Kemal Ordek’s interview with 2009
2009 istemeden hakkini al! Antonia San Juan
110- Jan.-Feb. 2010 Kar1 ve koca Michael Bullock, Butt magazine (27) | Aykan Safoglu 2009
112- May- June Dinya gozuyle Judith Interview with Judith Butler 2010
2010 Butler’1 gérmek
112- May- June Alman Yesiller Partisi Interview 2010
2010 milletvekili Claudia

Roth’un Kaos GL

okurlarma anlatacaklari

var
112- May- June Escinsel kaidn dimlikleri | Nevin Oztop Imge Oranh 2010

2010

iizerine konugmalar:
Amerikali akademisyen

kadinlarla roportaj dizisi

1
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114- Sept-OCt 2010 Kadinlar turda: Bawer Caklr’s interview with Marina Hllal Demlr 2010
6nyargilara ve , Escalada Romero from WOT (Women
cinsiyetgilige panzehir on Tour)
114- Sept-OCt 2010 Afrikall, Transgender ve Avi Haligua’s interview with Gabrielle 2010
Onurlu Le Roux
114- Sept.-Oct. 2010 Judith Butler’in yankilar1 | Judith Butler Nevin Oztop (compiled 2010
hala surtiyor from highlights of Judith
Butler)
114- Sept.-Oct. 2010 Cross-dressed’in Tanya Olson, Bad Subjects (issue 59) Serdar Kara 2002
pedagojisi
115- Nov.-Dec. 2010 Queer bir bigimde erotik: | jamie Heckert, Fifth Estate magazine, | Erden Kosova 2010
Ursula Le Guin’e agik ask (spring 2010)
mektubu
115- Nov.-Dec. 2010 | Maintaining the Sinirlart muhafaza etmek: | jamie Heckert Erden Kosova 2002
borders: Idenitity | kimlik ve siyaset
and politics
116- Jan.-Feb. 2011 Annesiyle bulusma, Cenk Erdem’s interview with James 2011
ogluyla roportaj: Efsane Duke Mason
sarkici Belinda
Carlisle’nin Holywood
yildiz1 oglu James Duke
Mason...
117- March- April Lesviaki Omada Lale Alatli’s interview with Lesviaki 2011

2011

Omada (Leshian group)
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117- March- Aprll Hosgort, kaglt uizerinde Omer Akplnar’s interview with 2011
2011 goriindigii kadargergek | Djana Blok (photographer)
degil
118- May- June Kendi zihinlerimizin Nevin Oztop’s interview with 2011
2011 aglariin mahkumlariy1iz | Nelofer Pazira
118- May- June Homofobiye karsi Interview by Kaos GL with the Petek Q_Urijk (translation) 2011
2011 bolgesel ¢ighklar participants of the 6" International | Nevin Oztop (editing)
Anti Homophobia Meeting
118- May- June Refiguring Lezbiyen arzuyu yeniden | Elizabeth Grosz, Space, Time and Imge Oranh 1995
2011 Lesbian Desire | konumlandirmak Perversion
118- May- June Undiagnosing Cinsiyeti teshisten Judith Butler, Undoing gender Kivang Tanriyar (compiled) 2004
2011 gender cikarmak
118- May- June Yunanistan’in Cenk Erdem’s interview
2011 Eurovision yakigiklilar
120- Sept.-Oct. Refiguring Lezbiyen arzuyu yeniden | Elizabeth Grosz, Space, Time and Imge oranli (abridged and 1995
2011 Lesbian Desire | konumlandirmak- 11 Perversion translated)
121- Nov.-Dec. Flamenkonun efasne Cenk Erdem’s interview with Paco 2011
2011 gitaristi Paco de Lucia ile

cok ozel

de Lucia (the guitar player)
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124- May-June Sinirlar1 asmak: Savas Boban Stojanovic Nevin Oztop -
2012 yillarinda gey ve

lezbiyen kimligi
124- May-June Sinirlar1 onurla agsmak Andrea Gilbert- Athens Pride -
2012
124- May-June Bir Yahudi devletinde Yossef(a) Mekyton -
2012 yasama ayricaligimizin

bedelini kim 6diyor?
124- May-June Tum diinyadan Kristi Pinderi/ Arnavutluk -
2012 soyutlanmis br iilkede

blyltdim
125- JuIy— August Ingen IIIegaI/ Kimse h'nge Oranlt’s interview with Tine Imge Oranli -
2012 illegal degildir! Tine Alavi and Cattis Laska

Alavi ve Cattis Laska ile

Isveg’te miiltecilik

iizerine. ..
125- July- August Nikita Dhawan ve Maria hnge Oranlt’s interview with Nikita Imge Oranhi -
2012 Castro Varela ile Dhawan and Maria Castro Varela

heteronormatif diizen,

gocmenlik, irkeilik ve

feminism Uzerine
126- Sept.-Oct. Carlos Santana’dan yeni Cenk Erdem’s interview with 2012

2012

bir ses: Shape Shifter

Santana
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127- Nov.-Dec. Sorma! Séyleme! Peki Seckin Tercan’s interview with Jeff -
2012 bu geyelr nasil yasarlar? | Sheng (photographer)
127- Nov.-Dec. LGBT politikasinin Marten van den Berge Armang Yildiz -
2012 homonasyonalizm ile

imtihanm
127- Nov.-Dec. Farkliligi onuru Martyn Higgins -
2012
127- Nov.-Dec. Sosyal adalete dogru: Brian O’Neill Sumru Atuk -
2012 queer bireylerin insan

haklarma uluslararasi bir

bakis
127- Nov.-Dec. Gortnmez erkekler Hans Knutagard -
2012
127- Nov.-Dec. Gokkusagi sehirlerinin Juul van Hoof Engin Bayram -
2012 kartopu etkisi:

Hollanda’nin yerel Igbt

politikalar1
127- Nov.-Dec. Ozgﬁrlﬁk, ask, gurur, Zack Marshall’s interview with Tess Sumru Atuk -
2012 iktidar ve umut Vo (Director of the documentary,

Our Compass)

127- Nov.-Dec. Sisman aktivizminin Onyii Udegbe Sumru Atuk -
2012 queer’ligi lizerine

diisiinceler

386




Issue Title of the Title of the translation Author/ Source Translator Year of
source text Publication

128- Jan.- Feb. Hepimize ask ve huzur Cenk Erdem’s interview with Aaron -
2013 diliyorum Vivancos (dancer)
128- Jan.- Feb. Queer ve LGBT Anna- Maria Soberg Sercan Kiyak -
2013 arasindaki tek fark harf

farki degildir!
129- March- April Arap, Misltiman, HIV+ | Omer Akpmnar’s interview with 2013
2013 ve escinselim, siradane | _ydovic

var?!
129- March- April Egitim, ama kimler i¢in? | Rebeca Sevilla )
2013
130-May- June Ozgiirliigiin kapilari Messages from the participants of 2013
2013 birbirlerine agiliyor Kaos GL’s Regional Network

against Homophobia

130-May- June Misir’da kizbasina Omer Akpinar’s interview with 2013
2013 devrim yapmak Maha Youssef
130-May- June LGBT ile feministler Aylime Ash Demir’s interview with 2013
2013 misterek giiglerini Ara Wilson (assoc.prof. in Women

muh_afazak_arllga kars1 Studies, Duke Uni.)

sergilemeli
130-May- June Kendini sev, Omer Akpinar’s interview with 2013
2013 ayricaliklarinin Mladjenovic (lesbian feminist in

sorumlulugunu tasi

Serbia)
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130-May- June Queer toplumsal cinsiyet | Aylime Asli Demir’s interview/ 2013
2013 sorunlar1 kaginilmaz news report with Henry Abelov,
olarak heterosekstuel Michael Kimmel, Jack Halberstam
toplumsal cinsiyet (academics in the USA)
sorunlaridan farklilik
gosterir!
131- July- August “Esitlik¢i” Fransa’nin Nevin Oztop and Omer Akpinar’s 2013
2013 evlilik gerilimi interview with Esther Benbassa
(senator in France)
Memorandum 2013 Prepared by LGBT organizations 2013
131- July- August from the Middle East, North Africa,
2013 The Balkans and Caucasia as
Regional Network against
Homophobia
131- July- August Barigin insast i¢in Cynthia Cockburn (feminist -
2013 militarize olmus erkeklik | researcher and author)
de tasfiye edilmeli
134- Jan.- Feb. Venezuela anayasasinda | Interview with Tamara Adrian (law 2014
2014 trans olmak: “...ve professor)
benzeri”
134- Jan.- Feb. Diinyay1 degistirmek mi | Interview with Robert Biedron (first 2014
2014 istiyorsunuz, open parliamentarian in Poland)
yapabilirsiniz!
134- Jan.- Feb. Cenevre Belediyesi’nin | Interview with Guillaume 2014
2014 LGBT haklar1 i¢in Mandicourt (in charge with LGBT
adimlar1 biiyiik rights in Geneva Municipality)
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134- Jan.- Feb. Belediye Baskani1 Salerno: Interview with Sandrine 2014
2014 Cenevre, insanlar1 i¢in yasasin | Salerno (Mayor of Gevena)
istedim hep

134- Jan.- Feb. Isveg: esitligin yolu yalmzca Interview with Barbro 2014
2014 yasalardan mi1 geger? Westerholm, Roza Giicli

Hedin, Jonas Gunnarsson,

Hans Linde (parlimentarians

in Sweden)
134- Jan.- Feb. Kanada’ya gidecegim, artik Interview with Mary ( a 2014
2014 Mary olacagim transgender refugee from

Syria)
135- March- April Pedagojiyi queerlestirmek Donald E.Hall Vahap Karakusg (translation -
2014 editor)
135- March- April Kabul edilis yok olus mudur? William F. Pinar Vahap Karakus (translation -

2014

editor)

135- March- April
2014

Queer pedagoji var mi1? Ya da
heteroseksuiel okumaya son
verin

Deborah Britzman

Vahap Karakus (translation
editor)

135- March- April Egitimdeki siirlara meydan Inge C. Boef Vahap Karakusg (translation -
2014 okumak: Hollanda’daki cinsel editor)

cesitlilige queer pedagojik

yaklagim
135- March- April Lezzo! ibne! Cok gey! Ulrich Klocke Vahap Karakus (translation -

2014

Okullarda homofobi ve
transfobiyi nasil azaltabiliriz?

editor)

135- March- April
2014

Egitim hakkim gokkusag ile
birlikte diisiinmek

Sophie Aujean

Vahap Karakusg (translation
editor)
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135- March- April “Prenses Tim” Queer’i Kaos GL’s interview with Vahap Karakus (translation 2014
2014 anaokuluna tagiyor Malu and Yoan (founders of a | editor)

theatre collective)
135- March- April Soci (Queer) pedagojileri Susanne Luhmann (Assoc. Vahap Karakus (translation -
2014 Prof. at Woman and Gender editor)

Studies)
135- March- April Queer tuvalet hikayeleri Sheila L. Cavanagh (assoc. Vahap Karakus (translation -
2014 Prof. At York Uni.) editor)
136- May- June Tentabulles: Feminist lezbiyen | Nora Deetje Leggemann’s -
2014 kimligi yticelten bir sirk interview with Jojo (founder

of Tentabulles)
136- May- June Queer ¢alismalarinda psikanaliz | Phil C. Langer Vahap Karakus -
2014 kullanimiyla ilgili ikilemlere

dair baz fikirler

136- May- June Neden psikanaliz? Anne Worhington, based on Vahap Karakus -
2014 her PhD thesis “Female

Homosexuality:

Psychoanalysis and Queer

Theory”
136- May- June Giiglii ve zay1f yapisalcilik: Jeffrey Longhofer Ezgi Turgut -
2014 queer teori ve yapisalcilik
136- May- June Psikanaliz ve imgesel beden Elizabeth Grosz, the second Sercan Kiyak 1994

2014

chapter (changed and
abridged) of the book Volatile
Bodies: Toward a Corporeal
Feminism
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137- July- August Sikici bir protesto statiikoyu Omer Akpinar’s interview 2014
2014 pekistirmenin en biiyiik aracidir | with Jack Halberstam
137- July- August Kendi koyduklarindan baska Omer Akpinar’s interview 2014
2014 smir yok with Tamara Adrian
137- July- August Kadin cinselligini erkek Nora Deetje Leggemann’s 2014
2014 cinselligi kadar saldirgan interview with Goodyn Green
goOstermek (feminist queer photographer
from Berlin)
139- Nov.- Dec. Aile Diana Gittins -
2014
139- Nov.- Dec. Haklarimmi biriyle paylagmak Nora Deetje Leggemann’s Gisela Fahlbusch 2014
2014 istedim interview with Anna (lesbian
in Germany)
139- Nov.- Dec. Atine Pride 2014: Aile meselesi | Andrea Gilbert 2014
2014
140- Jan.- Feb. Onlara a¢ildigim zaman Nora Deetje Leggemann’s Vahap Karakus- Gulben 2015
2015 ogrencilerin suratlarini gormeye | interview with Maren from Salman
bayiliyorum ABQueer
140- Jan.- Feb. Alman Ayrimeilik Kargithig Interview with Anna 2015
2015 Ajansina rapor edilen LGBTI Braunroth (legal advisor at

caliganlara yonelik ayrimcilik
vakalar1

FADA)
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140- Jan.- Feb. Hollanda kadin sendikasinin Anna Wiersma -
2015 tarihi
140- Jan.- Feb. Isyerinde ayrimciliga kars1 Deflet Buicke -
2015 savagan sendikalarin 40 yili
140- Jan.- Feb. Ingiltere’de LGBT esitligi ve Peter Purton (official for -
2015 sendika galigmalar1 LGBT/handicapped)
140- Jan.- Feb. Ingiltere’de sendikalar Phyll Opoku Gyimah -
2015
140- Jan.- Feb. Avrupa isgliciinde ¢esitliligin Salvatore Marra (Chair of ETUC) -
2015 temsili: kesfedilmeyi bekleyen

guncel bir sorun
141- March- April Orange is the new black The Gay Agenda Ecem Pinar Urhan -
2015
141- March- April Homofobi berbat kokar: Aylime Asli Demir and Omer 2015
2015 “Lezbiyen” demeyi kendime Akpar’s interview with Kelly

ogretmem lazimdi Cogswell (author)
141- March- April LGBT calismalarn sendikalara Omer Akpinar’s interview with 2015
2015 yalnizca yarar saglar Nicola Field
141- March- April JungLesbenZentrum Geng Korinna Schréder Vahap Karakus -
2015 Lezbiyenler Dernegi
141- March- April | A history of Lezbiyenligin tarihi Judy Grahn, Love belongs to those Gizem Aktan 2008
2015 leshianism who do the feeling
141- March- April | An American Bir Amerikan siiri Eileen Myles, Not Me Miray Cakiroglu 1991
2015 poem

141- March- April
2015

Kesisme

Jan Steckel, Biwoman magazine

A. Emre Cengiz
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141- March- April Love poemtoa | Bir butch kadin igin ask siiri Deborah A. Miranda, The Zen of Sakit Oziidogru 2005
2015 butch woman Llorona
141- March- April | Femme to Femme- femme Jewelle Gomez, Lodestar Quarterly Onur Cali 2002
2015 femme
141- March- April Femme- butch Jewelle Gomez, Lodestar Quarterly Onur Cali 2002
2015
141- March- April Lesbian Bodies: | Lezbiyen bedenleri: Seviciler, Barbara Creed, Sex Bodies: the 2013
2015 tribades, erkek fatmalar ve kasarlar strange carnalities of feminism
tomboys and
tarts
142- May- June Hayir demeyi bilmek kadar evet | Omer Akpmar’s interview with 2015
2015 demeyi de bilmek: yasasin Dorian Solot and Marshall Miller
orgazm! (authors)
142- May- June Iranli ve lezbiyen trans ag:: Shadi Amin Omer Akpinar -
2015 6Rang
142- May- June Escinsel erkek korosu Omer Akpinar’s interview with Craig 2015
2015 Istanbul’a geliyor: Onyargilar1 | Coogan (director of Boston gay choir)
miizikle yikalim
142- May- June Nasil bir bedel ddeyerek nasil Jenny Anglee’s interview with Saghi | Sakir Oziidogru 2011
2015 bir yazar olacaktim? Ghahraman (poet)
142- May- June Crossdressers Kiyafetdegistirenler Saghi Ghahraman Sakir Oziidogru -
2015
142- May- June Stockholm’de queer bir Bitte Anderson Omer Akpinar -
2015 kitabevi: Hallongrottan’in
hikayesi
142- May- June Interkitap: Intersekslerin Elisa Barth Omer Akpinar -

2015

goriinmezligi artik son bulmali
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142- May- June Benim hikayem Omer Akpinar’s interview with Kristi 2015
2015 Pinderi (LGBT activist from Albania)
142- May- June Hastalik ve saglikta LGBT Health | Omer Akpinar’s interview with Dr. 2015
2015 William Byne (editor of the journal)
142- May- June Ister tek, ister milyonlarca kisi Omer Akpinar’s interview with 2015
2015 olsun, nefret suglarina kars1 dur Mamikon Hovsepyan (activist in Pink
Armenia)

143-July- August Doviis sporlari yapan kadinlar Nora Deetje Leggemann’s interview Gisela Fahlbusch 2015
2015 egemen cinsiyet rollerini bozar with Caro from Lowkick

Tansy E. HOskins: Moda Giines Taskin’s interview with Tansy 2015
143-July- August endsiitrisi Godzilla’ya benzer, E. Hoskins (journalist, activist,
2015 kendi alanina yaklasan her seyi hi¢ | author)

durmadan yiyip bitirebilir
143-July- August Transition Donme slireci KeelyHyslop, Forth Magazine Sakir Oziidogru 2010
2015 Period Osman Sigsman
144- Sept.- Oct. Herkes icin bir oda olmak: queer Nora Deetje Leggemann’s interview Ozgul Saygun 2015

2015

alanin diginda ve i¢inde ayrimcilik
ve siddet yapilariyla savagmak

with 2 people from Lila Tipp (support
for leshians and transgenders)

144- Sept.- Oct. Nation building/ | Ulus insasi: Ayrilig Haiku’su Cyril Wong Sakir Oziidogru -
2015 Haikus for

leaving
144- Sept.- Oct. The men we Asik oldugumuz o adamlar Cyril Wong Sakir Oziidogru -
2015 loved
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144- Sept.- Oct. Why | painted a Israil’in apartheid duvarina gokkusagi Khaled Jarrar Melike Al 2015
2015 rainbow flag on bayragini neden ¢izdim?

Israel’s apartheid

wall
144- Sept.- Oct. ‘I Don’t Believe Arundhati Roy ile onu sekillendiren, Saba Naqvi’s interview Vahap Karakus 2015
2015 There Are Only duygulandiran/ harekete gegiren ve onu with Arundhati Roy

Two Genders. | yazmaya iten seyler tizerine: Sadece iki

See Gender As A | cinsiyet olduguna inanmiyorum. Cinsiyeti

Spectrum And bir yelpaze olarak goriilyorum ve ben de o

I'm- yelpazede bir yerlerdeyim.

Arundhati Roy on

what shaped her,

what moves her,

and what gets her

to start writing.
145- Nov.- Dec. Rafael Campo ile goriisme Sakir Oziidogru’s A. Emre Cengiz 2015
2015 interview with Rafael

Campo

145- Nov.- Dec. Temel Bakim Rafael Campo Devrim Ulasg 2015
2015 Arslan
145- Nov.- Dec. Forgetting Aileyi unutmak: Odipal iliskilere queer Judith Halberstam, A Sakir Oziidogru 2007
2015 Family: queer alternatifler Companion to Leshian,

alternatives to
oedipal relations

Gay, Bisexual,
Transgender and Queer
Studies
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145- Nov.- Dec. Homophobic Naziligin Homofobik Tarihiist-Hitler’in Peter Tatchell, Vahap Karakus 2015
2015 histories of Escinsel Erkeklere Kars1 Olan Savasin International Business
Nazism ignore Gormezden Geliyor Times
Hitler\'s war
against gay men
146-Jan.- Feb. 2016 Little Rock Pride Fest:LGBT’ler biitiin Efe Songun’s interview 2016
farkliliklariyla var olabilmeli with Jennifer Pierce
(activist)
146-Jan.- Feb. 2016 PoetiQa: queer sair portreleri Interview with Shaleen Sakir Oziidogru 2016
Rakesh
146-Jan.- Feb. 2016 Isvec Kiiltiir ve Demokrasi Bakani: Alice Bah Kuhnke -
ayrimcilik LGBTI’lerin saghgin da
etkiliyor
146-Jan.- Feb. 2016 Siirdiriilebilir kalkinma hedefleri: Kimseyi | Clifton Cortez -
geride birakma
146-Jan.- Feb. 2016 Ingiltere Muhafazakar Parti LGBT Grubu Interview with Colm 2016
Baskan1 ColmHoward-Lloyd: Howard Lloyd
Hikimetler Insanlar Seks
Yapmiyormus Gibi Davranmay1
Birakmali!
146-Jan.- Feb. 2016 Avrupa Konseyi Cinsel Yonelim ve Cinsiyet | Interview with Eleni 2016
Kimligi Birimi Baskani Eleni Tsetsekou: Tsetsekou
Politikacilar Toplumun Déniismesinde Oncii
Rol Oynamali
146-Jan.- Feb. 2016 Avrupa Konseyi LGBT Kisilerin Haklar1 Interview with Jonas 2016

Genel Raportori JonasGunnarson:
Yasal Reformlar Yetmez!

Gunnarson
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Issue Title of the Title of the translation Author/ Source Translator Year of
source text Publication
146-Jan.- Feb. 2016 Urlika Westerlund (isve¢ LGBT Haklar1 Interview with Urlika 2016
Federasyonu (RFSL) Baskani): Westerlund
Insan Haklar1 Ayn1 Zamanda LGBT Haklaridir
146-Jan.- Feb. 2016 Isveg Esitlik Ombudsmanligi Ust Diizey Interview with Paul 2016
Danigsmani Paul Lappalainen: esitlik Lappalainen
demokraside kilit meseledir.
146-Jan.- Feb. 2016 Cinsiyet ¢esitliligi Nils Muiznieks -
146-Jan.- Feb. 2016 Stonewall Uluslararasi Politika Sorumlusu Kit | Interview with Kit Dorey 2016
Dorey: Politikacilar LGBT Haklarin1 Sadece
Gorunurde Tlgi Ceken Konulardan ibaret
Sanmamali ve Gerg¢ekei Bir Yaklasimla
Cozlmler Getirmeliler
147- March- April PoetiQa: queer sair portreleri Reece Cochrane’s interview Sakir -
2016 with Michael V. Smith Oziidogru

(Canadian author, poet),
Nineteen questions (website)

147- March- April
2016

Internet politikas1 Endonezya’da gokkusagi
olabilir mi?

Kamilia Manaf

148- May- June
2016

Kapsayici sosyal hizmet

Brian O’Neill

148- May- June
2016

Elestirel bir inceleme: sosyal hizmetler
egitiminin degerlendirilmesi

Martyn Higgins

148- May- June
2016

Sosyal hizmetlerin LGBTIQ’lara kars1
sorumluluklari

Nick J. Mulé
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Issue Title of the Title of the translation Author/ Source Translator Year of
source text Publication
148- May- June Gey ve Biseksiiel Erkek Seks Iscilerinin Sosyal | Hans Knutagard -
2016 ve Saglik Hizmetlerinde Karsilastig1 Zorluklar
148- May- June Lezbiyen, Gay, Biseksuel ve Trans Saglik Julie Fish and Kate Karban -
2016 Yetersizlikleri: Sosyal Hizmetlerde Uluslararasi
Perspektifler
148- May- June Yurttaglik Haklar1 Olarak Engelli Haklart: Tess Vo -
2016 Kanada Engelli Haklar1 Hareketi Igindeki
Zorluk ve Digarida Birakmalar
149- July- August PoetiQa: queer sair portreleri Maureen Seaton Sakir Oziidogru | 2010
2016 (American poet), PANK
magazine
149- July- August Sex and Seks ve tas yazitlari Maureen Seaton, Blackbird | Sakir Oziidogru 2009
2016 Petroglyphs magazine and A. Emre
Cengiz
149- July- August Snow Kar Maureen Seaton, Fear of Sakir Oziidogru 1991
2016 Subway’s and A. Emre
Cengiz
150- Sept.-Oct. Phyll Opoku-Gyimah: Se¢in Tuncel’s interview 2016

2016

Sizin Bir Sorununuz Varsa Bu Bizim de
Sorunumuz Olmali

with Phyll Opoku-Gyimah
(founder of Black Pride in
the UK)
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Issue Title of the source Title of the translation Author/ Source Translator Year of
text Publication
150- Sept.-Oct. The dress PoetiQa: queer sair portreleri, Giysi Ari Banias Sakir Oziidogru | -
2016
150- Sept.-Oct. Sosyalist Devrim Araciligiyla Gey Interview on Lavender and 2016
2016 Kurtulusu: Lavender and Red Union’un Red Union
Gey Komiinizmi’nin Politik Bir Tarihi
150- Sept.-Oct. Capitalism and Gay Gay Marksizm: Kapitalizm ve escinsel John D’Emilio 1993
2016 Identity kimligi
150- Sept.-Oct. Hindistan Glindemine Tara Atluri -
2016 Queer Marksist Mudahaleler
150- Sept.-Oct. Queer marksizm Alan Sears -
2016
150- Sept.-Oct. ‘Cinsellik’ yoktur Christina Petterson -
2016
150- Sept.-Oct. Tuketen Bedenler: Brezilya - Izadora Xavier do Monte -
2016 “Rolezinho”larinda Queer ve Sinifists, & Mayra Cotta
151- Nov.-Dec. Trans Figures PoetiQa: queer sair portreleri: Trans Tim Trace Peterson, Since | Sakir Oziidogru | 2007
2016 Figdrler I moved In and A. Emre
Cengiz
151- Nov.-Dec. Facing my fear Korkularimla yiizlesmek Trevor MacDonald, The Damla Umut 2016
2016 Guardian Uzun
151- Nov.-Dec. Islam’da escinsellik Dr. Ludovic-Mohamed -
2016 Zahed, Imam, France
151- Nov.-Dec. Islam Beyond Toplumsal cinsiyet kapsayici Kuran analizi | Amina Wadud, Musavah 2009
2016 Patriarchy Through araciligiyla patriyarkinin 6tesinde Islam website

Gender Inclusive
Qur’anic Analysis
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Issue Title of the source Title of the translation Author/ Source Translator Year of
text Publication

151- Nov.-Dec. Tlerici degerler i¢im miisliimanlar Muslims for Progressive -
2016 Values
151- Nov.-Dec. El-Tawhid Cuma Cemaati: “Biz merhamet | EI-Tawhid Cuma Cemaati -
2016 odakls, kapsayici, islami bir cami alaniy1z.

Biz LGBTQ onaylayici, Toplumsal

Cinsiyet Esitligi, Tyilesme ve Ogrenme

Yeri’yiz.”
151- Nov.-Dec. Hristiyanlikta escinsellik Dr. Gerhard Schereber -
2016
151- Nov.-Dec. Inanmak igin fazla Queersin! Michael Brinkschrdde -
2016
151- Nov.-Dec. Din, LGBTI hareketinin bir miiteffikidir! Sarah Weil -
2016
153- March- April Pantoum Juan Luis Guzman, Punk 2013
2017 magazine
153- March- April | Transitioning at work | s hayatinda gegis siireci kabus olmamali Lynn Keiser, Advocate Damla Umut -
2017 doesn’t have to be a Uzun

nightmare

153- March- April Mucadeleye devam Jamail Baseer- Asmayee -
2017
153- March- April Spor kiiltiirinde homofobik davranig Erik Denison Baris Yildirim -
2017 neden devam ediyor?
154-May- June Cocuk ve gey kelimeleri ayn1 climlede Ozge Goztiirk’s interview 2017

2017

kullandildiginda bile tepki alabiliyor

with Jonah Markovitz and

Tracey Wares (directors of

a documentary)
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Issue Title of the source Title of the translation Author/ Source Translator Year of

text Publication
157- Nov.-Dec. The rights of Cinsiyet gelisimi ve interseks durumlari Kavot Zillén, Jameson Ozde Cakmak -
2017 children in farkli olan ¢ocuklar Garland ve Santa (abridged)

biomedicine: Slokenberga

Challenges posed by

scientific advances

and uncertainities
157- Nov.-Dec. Interseks ve/veya farkli seksiiel gelisim ne | InterAct (Advocates for Can S6nmez -
2017 demektir? Intersex Youth) brochure
157- Nov.-Dec. Intersexy Fat Georgiann Davis Belgin Gunay 2016
2017
157- Nov.-Dec. Swrbistan XY Spectrum’dan Damla Uzun’s interview 2017
2017 Kristian Randjelovic Anlatiyor with Kristian Randjelovic
157- Nov.-Dec. 8 Things you only Sadece interseks oldugunuzda Susannah Temko, Caner Yavuz 2016
2017 know if you are born | anlayabileceginiz 8 sey www.everydayfeminism.com

intersex
159- March-April Pembe Titanik: Amsterdam Kanali Onur | Marten van den Berge Ozge Kelekgi -
2018 Gegcidi’ne Sirketlerin Katilim1 ve

Pinkwashing

159- March-April Trans gegis siireci kavet demek degil Damla Umut Uzun’s 2018

2018

interview with Julia Kaye
(artist in the US)
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Issue Title of the source Title of the translation Author/ Source Translator Year of
text Publication

160- May- June Sag popiilizmin yiikselisi LGBTI haklarmi | Yildiz Tar’s interview with 2018
2018 nasil etkiliyor? Sherry Wolf and Peter

Drucker
160- May- June Ibne Miizesi’ne bir bakis: ikilikler, 6tekilik | Damla Umut Uzun’s 2018
2018 ile basliyor interview with Birgit

Bosold (from Schwules

Museum)
161- July- August Lezbiyen iliskilerde ataerkil giiciin Damla Umut Uzun’s 2018
2018 ustesinden gelmek interview with Giovanna

Camertoni (lesbian

feminist activist)
161- July- August Imagining Violence: | Siddeti tahayyiil etmek:Feminist Elaine Showalter, The Ozde Cakmak -
2018 ‘The Power’ Fantezinin “Gli¢”i New York Review of

of Feminist Fantasy Books

162- Sept.-Oct. Paris belediyesi LGBTi+’lara da hizmet Damla Umut Uzun’s 2018
2018 sunuyor interview with Arnaud

Gauthier-Fawas
162- Sept.-Oct. Hollanda Belediyelerinin LGBTI Sozii: Damla Umut Uzun’s 2018
2018 “Gokkusag Sandig1 Sozlesmesi” interview with Simon

Timmerman
162- Sept.-Oct. “Ljubljana Belediye Baskanimiz Her Sene | Damla Umut Uzun’s 2018

2018

‘Onursal Koruyucu’ Olarak Onur
Ylruyuslerine Katiliyor”

interview with Simona
Topalinjak
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Issue Title of the source Title of the translation Author/ Source Translator Year of
text Publication
163- Nov.-Dec. Toplumsal cinsiyet karsiti,Femo/Homo- Katarina Giritli-Nygren & | Giiray Tezcan -
2018 Ulusalci ortamda feminizm yapmak Angelika Sjostedt Landén
163- Nov.-Dec. Arjantin’deki Yasal Kiirtaj Savast: Paula Biglieri Ozde Cakmak -
2018 Politik Bir Miicadelenin Anlamlar ve
Imleyenleri
163- Nov.-Dec. Diismanin diismani: Queerfeminist Jenny Gunnarsson Payne Sumru Tamer -
2018 antikapitalist tasavvurlara duyulan ihyag & Sofie Tornhill
ve toplumsal cinsiyet karsit1 politikalar
165- March-April “Insanlar nefret suglarmi mahkemeye Damla Umut Uzun’s 2019
2019 tagimaktan ve faillerle karsi karsiya interview with Vuk
gelmekten korkuyorlar” Raicevic (lawyer, activist)
166- May- June Kosova’da LGBTI+ ve hukuk Damla Umut Uzun’s 2019
2019 interview with Rina Kika
167- July- August + Sozlik Galip Karabacak Galip Karabacak | 2019

2019

(translator of the concepts)

(translator of the
concepts)

167- July- August
2019

The way of the two
spirited people:
Native American
concepts of gender
and sexual
orientation

Tarihin i¢inden bugiine uzanan kiiltiir “two
spirit identity” ve LGBTIQ2

Sandra Laframboise and
Michael Anhorn

Eren Turan
(translated and
prepared on the
basis of the
source text)
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Issue Title of the source Title of the translation Author/ Source Translator Year of
text Publication

168- Sept.-Oct. Uluslararas1 LGBTQI Genglik Orgiiti: Damla Umut Uzun’s 2019
2019 IGLYO interview with Céatia

Figueiredo ve Jorge

Londofio from IGLYO
168- Sept.-Oct. LGBTIQ+ Genglik Orgitlerinde Liderlik: | Toni Duder Galip Karabacak | -
2019 Muhafizlik
168- Sept.-Oct. Transgender Avrupa (TGEU) Politika Richard Kohler Rafet Koca -
2019 Raporu: Yasal Cinsiyet Tanima ve

Cocugun Ustiin Yarar1

170- Jan.-Feb. Bellek ve arsivin izinden Schwules Miizesi | Yigit E. Korkmaz’s Yigit E. 2020
2020 interview with Birgit Korkmaz

Bosold
171- March- April Schwules Miizesi ile argivin izinde Yigit E. Korkmaz’s 2020
2020 interview with Peter

Rehberg
173- July- August Miizik sektoriinde kendi alanlarimizi Arya Sezer’s interview Yigit E. 2020
2020 yaratmak istiyoruz with Chippy NonStop Korkmaz
173- July- August Guglendirici Bir Film Serisi: Umut Guven- 2020
2020 Fundamental.Gender Justice.No Yigit E.Korkmaz

Exceptions. (Compiled and
translated)

175- Nov.-Dec. Biseksiielligin anlatilamayan hikayeleri Zeynab Peyghambarzadeh | Mehrdad Emami
2020
175- Nov.-Dec. “Iyi” Biseksiiel Temsile Kars1 Biseksiiel Jacob Engelberg Yigit E. -
2020 Sinematik Keyfe Varmak Korkmaz
178- May-June Isveg’in feminist dis1 politikasi Staffan Herrstrém Damla Umut 2021
2021 Uzun
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